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PREFACE 


This volume de^s with the mj^ths and legends 
India, which survive to us in the nrh and abundiint store¬ 
house of Sanskrit literatUTE^ and with the rise and growth 
of Brahmanism, Buddhism, Jainism, Scc. The reader is 
introduced to the various sacred works of the Hintius, 
mduding the ancient invocatory hjrmns of the four V'edas, 
the later speculative and cxptiaitory “Forest Books" in 
which the Absolute is grasped and proclaimed"] and 
those great epic poems the w*hich is three 

times longer than the Iliad^ and the MAhAhhiiratay which 
is four times longer than the RAmdyatta, In no Other 
country have the hitignaJ--fKitJts fuller and finer 

expression to the beliefs aiStTiile^Ts and firdditions of a 
people, or achieved jc»'lib more entluring 

fame. At the’present, day over two hundred million 
Flindus are familiar in varjnng degrees with the legendary 
themes and traditional beliefs which the ancient forest 
sages and poets of India invested with much beautiftil 
symbolism, and used as mediums fbr speculative thought 
and profound spiritual teaching. The sacred books of 
India are to the Hindus what the Bible Is to Christians. 
Those who read them, or hear them read, arc believed to 
be assured of prosperity in this world and of salvation in 
the next. To students of history, of ethnology, and of 
ctimparative religion they present features of pccuJiar 
interest, for they contain an elaborate sociology of the 
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:inctcnt Aryo-Indiansi thdr politicnj org:ini/afions, thdr 
codc!) of laws, their hi^h ethical code, and above all their 
cciiiceptions of Gf«l, the soul, and the Universe, Some 
knowledge of them is necessary for those who tksire to 
approach with sympathy the investigation of the religious 
beliefs of our Hindu fellow men and to understand their 
outlook upon life and the world. 

The Introtluction deals with various aspects of the 
study of these ancient myths and legends which have been 
the inspirtuion of a national literature infused with much 
grandeur and sublimity. The historic Aryan controversy, 
of which the science of comparative mythology is a by¬ 
product, is passed under review, anti it is shown to what 
extent philological theories regarding race prohicitis have 
been modified during recent years as a result of the 
ad option of broader and more exact methods of ethnic 
and flrchajological research and the ever-extending study 
of comparative mythology. There has also been con¬ 
densed much important data dealing with the early phases 
of Aryo-liidian civilization accumulated for historical pur¬ 
poses by industrious and paitiStaking Sanskrit scholars 
who have been engaged in investigating and sj'Stcmatizing 
the ifiternal evidence of the various ruigious poems and 
treatises. It will be found that no general agreement lias 
yet lieen reached regarding Aryo-lndian chronology, but 
if now appears to be wtII established that although there 
Were early cultural as well as racial ** drifts , foesh in¬ 
vasions, which had far-reaching results in the social and 
religious life of northern India, occurred at a late pcrioii 
in what is known as the Vcdic Age. In consequence, the 
problem presented by this ancient civilization lends rather 
to grow more complex than to become simplified. Its 
Origin is still wrapped in obscurity. At the very dawn 
of history Aryo-lndian culture had attained a coinpara- 
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lively high stiitt: of development, and a tojisidcrable period 
must be allowed for its growth. Even some of tile 
ancient Vedic hymns, addressed by priests to the deities, 
are styled “new songs", which sugge-sis the existence pf 
an older colkctioii. Many of them also aftbrd indications 
that imniemoriid belief^ w'cre fn process of change and 
fusion. The sublime deities, V'aruna and Mitra (Mithra), 
for instance, were already declining in splendour. Yet 
they must have been closely assoriaiei with Indra, king 
of the gods, ill the unknown Aryan homeland, as is made 
evident by an inscription recently deciphered at Bpgha^ 
Koi, in Asia Minor, which refers to them as deities of rhe 
mysterious Mitttnni people who were of Arj'an specM^h 
tike the settlers in the Punjab. There is no evidence, 
however, that the Mitaniii rulers gave recognition to the 
fire god Agni, who in Indin w#s exalted as the twin 
brother of liidra. The problem involved may not he 
devoid of ethnic signUicancc, although the identity of 
the Agni - warxhlpping section of the early raiders 
remains oltseure. 

During the early Vcdic Age in prominence was 

given to the gods: the strcial organisation was of patri¬ 
archal character; the goddesses remained shadowy and 
vague, some being, indeed, little more than ligures of 
speech. A great change Tcjok place, however, after the 
invasions of the Bharata and Other tribcii who are now 
referred teas “late comers". Profound and speculative 
thinkers attainctl to the pantheistic conception of the 
world soul; new' doctrines, which are not referred to 
in the V'ctlic hymns, cegordiiig the ages of the universe 
and transmigration of souls, received wide acceptance 
as the result of missionary efforts: the Vedic gods were 
reduced to the poHitinn of minor deities and new god¬ 
desses rose into prominence, one indeed being tiharati, 
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the tribal deity of the Bharatas, who became associated 
with the Saraswati river and under her new name was 
ultimately made the wife of the supreme god Brahma. 
It is significant to note that the new culture radiated from 
the “ Middle Country the area controlled by the “ late 
comers”. That it contained elements which were not 
of Indian origin is made clearly evident when we find 
that the doctrines of the ages of the universe and 
transmigration of souls were shared by other peoples, 
including the Greeks and Celts and a section of the 
ancient Egyptians. Sumero-Babylonian and Egyptian 
resemblances may also be traced in post-Vedic religious 
literature, the former, for instance, in the Deluge legend, 
and the latter in the myth regarding the avenging god¬ 
dess Kali, who slaughters the enemies of the gods like 
Hathor-Sekhet, and has similarly to be restrained by one 
of the deities. The worship of goddesses was also pro¬ 
minent among the Sumerians, Egyptians, Greeks, and 
Celts, as contrasted with the worship of gods among 
broad-headed mountain and wandering peoples. In this 
connection special interest attaches to the conclusions of 
prominent ethnologists, who include in the Mediterranean 
or “Brown" race of brunet “long heads" the early 
Egyptians and Neolithic Europeans, the Sumerians and 
present-day “ Aryan ” types in India, and especially in 
the old “ Middle Country " and Bengal. On the other 
hand, a broad-headed type is still prominent in the 
Punjab, the area occupied by the earliest Invaders who 
worshipped the Vedic gods. Dr. Haddon suggests that 
these pioneers of civilization were mixed with peoples of 
Mongolian and other affinities. Some such ethnic ex¬ 
planation must be urged to account for the diflferences 
between 'V'edic and post-Vedic mythologies. The inva¬ 
sions of the “ late comers ”, who entered India by a new 
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route, no duuht stimulated thought and promotL'd culture 
after aetded conditions were secured, as was unJoubled])/; 
the result of the mingling of rives elsewhere. 

may be put down as an axiom", says Professor 
Jastrow, “ that nowhere does a high form of culture arise 
without the eominitialing of diverse ethnic elements. 
Civilization, like the Spark emitted by the striking of 
steel on flint, is everywhere the result of stimulus evoked 
by the friction of one ethnic group upon another"; and 
he supports his theory with the evidence afforded by 
E^ypt, Babylonia, Greece, Rome, France, Germany, and 
Great Britain, as well as the present-day United StatCM 
of America, “the melting pot” of many peoples. 

Throughout this volume coiii|)araiive evidence is 
provided to assist the reader towards the study of this 
most interesting aspect of the Aryan problem. We trace 
the cremation custom, which has prevailed in India since 
Vedic times, to countries as wide apart as Great Britain, 
into which it was introduced during the Bronxe Age, and 
Southern Siberia, where it is still practised by the Mon¬ 
golian Buriats, Over the areas occupied by represenU- 
tive-s of the Mediterranean race it was unknown prior 
to the invasions of unidentified fire-worshippcrs. Special 
interest also attachca to the horsc sacrifice, which was 
also an Aryo-lndian ceremony even in Vedic times. It 
is not yvt unknown among the Buriats. At one time 
the horse sacrifice was wiiicly prevalent. White horses 
were sacrificed to the sun in Ancient Grcecej the sun 
horses are referred to with horror by Ezekiel; the cere¬ 
mony was also connected with the mysteries of Arlcla 
grove. Indeed, as is pointed out in Chapter \\ various 
ancient peoples offered up this domesticated and hTStoric 
animal. In the Indian epics and religious treatises there 
arc illuminating referencc,s to the horse Siocrlfice which 
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throw much li^ht on the significance of the 
practice. White and black horses were alternately fa¬ 
voured, and it is evident that the practice was not only 
associated with solar worship, but was ^so intended to 
secure fertility—crops, and therefore rain in the first place, 
increase of flocks, herds, human oftspring, &c.—as is 
undoubtedly the case among the modern-day Buriats. 
In India the horse was also offered up as a sin offering, 
a late conception, evidently. A prominent feature of this 
sacrifice in most countries was the decapitation of the 
sacrificial victim. Recent evidence from Egypt suggests 
that the sacrifice of the ass may have preceded the sacri¬ 
fice of the horse. Professor Flinders Petrie has found 
in a triple tomb in the early dynastic Tarkhan cemetery 
the skeletons of three asses with the heads cut off and 
placed beside them. He suggests that the animals were 
killed to accompany their owner to the other world. The 
Buriats still sacrifice horses at graves, professedly for the 
same reason. As this custom was not prevalent through¬ 
out Ancient Egypt, it may have been an importation, con¬ 
nected, perhaps, with the myth about the sun-ass which 
gallops round a hill-surrounded world followed by the 
pursuing night serpent. An isolated reference is also 
made to the sacrifice of the ass in a Twelfth Dynasty 
story about a Naga-like demigod, a fact which emphasizes 
the historical importance of the material embedded in 
folk tales and mythologies. In this connection it may 
be noted that certain developed myths suggest there may 
have been either a cultural contact of Ancient Egypt with 
India, through an unidentified medium, or an infusion 
of religious ideas into both countries from a common 
source. In an Indian creation myth Prajapati weeps 
creative tears like the Egyptian sun-god Ra, whose rays 
are tears from which all things spring, as Maspero shows. 
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In the juice of the sonu plant vtm idcniilied 

with the vital principle, and the demons were tltc poisoners 
<if crops and plaintH; in £g)rpt honey-flowers and sacred 
trees sprang from die lerttJizing tears ot dciticH, while 
the tears of demons produced poisonous plania, diseases, 
HiC, J^ike die Egj’ptian ilofus, the Indian Prajapati, 
or Brafimu, sprang from a lotus blnom floating on the 
pritnordiril waters. The chaos-egg myth is also eommon 
to both mythological systems. Brahma issues troni a 
golden egg like Ra, and a similar myth is connected with 
the Egyptian Ptah and Khntiniu, and with the Chinese 
P'an Ku, while the egg figures in Eur-Asian folk tales 
wliich contain the germs i}f the various mythologies. 
All mythologies have animistic bases; they were, to begin 
with, systematized folk beliefs which were carried hither 
and thither In various stages of development by migrai- 
ing and trading peoples. Each separate system bears un¬ 
doubted traces of racial or local influences; each reflects 
the civilization in which it flourished, the habits of thought 
and habits of life of the pwplc, and the religious, Lthical, 
and politidl ideals of their rulers and teachers,^ When 
welt-devclopcd myths of similar character are found in 
widely separated districts, an ethnic or cultural contact is 
suggested* Such myths may be regtirded as evidence of 
remote racial movements, which, although unsup^rted 
by record or tratiiiion, are also indicated by ethnological 
data. It is hoped that the reader will flnJ much sug¬ 
gestive material in this connection in their study of the 
myths and legends of India. They' will also find that 
many of the tales retold in this volume have qualities 
which make universal appeal, and that some are among 
the most beautiful which survive from the civilixations 
of the ancient world. 

Nut a few, we ore assured, will follow with intcrciC 


Vlii PREFACE 

the development from primitive myths of great and 
ennobling ideas which have exercised a culturing influence ' 
in India through many long centuries, and are still potent 
factors in the domestic, social, anil religious life of many 
millions of Hindus. 


DONALD A. MACKENZIE. 


CONTENTS 


Chat, 

Introduction 

- 

xvil 

L 

Indra, King of the Gods - - - - 


I 

IL 

The Great Vedic Deities , _ - - 

- 

19 

III. 

Vama, the First Man, and King of the Dead - 

58 

IV, 

Demons and Giants and Fairies- 

- 

61 

V* 

SociAJ- AND Religious Developments of the Vedic 
Age 

76 

Vi, 

Mysteries of Creation, the World^s Ages, 
Soul Wandering - - - - - 

AND 

97 ^ 

VIL 

VIIL 

New Faiths: Vishnu Religion, Buddhism, 
Jainism 

DiVINiTlES OF THE EpiC PERIOD - - - 

AND 

119 

13 ? 

IX, 

Prelude to the Great Bharata War - 

- 

157 

X, 

Royal Rivals: the Pandavas and KauravaS' 

- 

173 

XI. 

The Tournament , - - - « 

- 

18S 

XIL 

First Eyile of the Pandavas - - - 

- 

19s 

XIIL 

The Choice of Draupadi - * - - 

- 

213 

XIV. 

Triumph of the Pandavas - - - - 

- 

22+ 

XV, 

The Great Gambling Match - - - 

- 

237 

XVL 

Second Exile of the Pandavas - - - 

- 

2+9 

XVIL 

Defiance of Durvodmana * - - - 

u 

- 

170 


CONTENTS 


Chai^ 

XV III 

The Battle of Eighteen Days 


Pag* 

- 285 

XIX. 

Atonement and the Ascent to 

Heaven 

. 310 

XX. 

Nala and DaMATANTI - 

- 

- 528 

XXL 

Wanderings in the Forest-- 

- 

* 340 

XXIL 

Nala in Exile - - - 

- 

- - 5 S 3 

xxin. 

The Homecoming of the King 

- 

364 

XXIV. 

StoRT of Rama; How Sita was 

Won- 

- 37 + 

XXV. 

The Rape of Sita 

* 

- 394 

XXVI. 

Rama's Mission Fulfilled - 

- 

- 40S 


Index _ _ - - 

_ 

« 429 


PLATES IN COLOUR 


SlTh FINDS RAMA AMONG LOTUS BLOOMS 
Fr&m fke puiating ^ PF'arvfick Ocble 

SHANTANU MEETS THE GODDESS GANGA 

Frifm /he ftairttiHg fy Gable 


- Frmmpkce 




ARJUNA AND THE RIVER NYMPH 

From ihe p^ 'iitting ^ tFar^Uk Gable 


216 


THE ORDEAL OF QUEEN DRAUPADI - 

From fht pointing bp W&r-wkk Gohh 


243 


THE RETURN OF THE HEROES SLAIN IN BATTLE - ** 320 

From the painting hy War^witk Goble 


DAMAVANTI AND THE SWAN 

From the patHting by fFar^kk Goble 


330 


DAMAYANTI CHOOSING A HUSBAND - 

From the pointing by FFarwkk GobU 


536 


RAMA SPURNS THE DEMON LOVER - 

From the pamting hy hForwick Goble 


400 






‘plates in monochrome 


Pl^ 

THE CRS^MATfON CHAT* BENARES - . - - mjivi 

llAtl - - - . - ^ ^ ^ ^ „ *J 

jVapi M irmmmM m A&r jttt OitUffJ 

A WAS At OR RRADEK, RgCITIStfC THE MAHA^ 

BHARATA - - ^ * srtriiT 

tNDAA - p. 4 

tkf A^ar# 


JNTERIOII OP A TEMPLE TO VISHNU [BRIN DA BAN} „ 

THE PARADISE OF tNDRA - - - ^ - »« 

Fwuk ri fi€k iCMl^rt #r 

ACNL THE FJRE CDH , - . ^ ^ 

Frwm * pamtmf ^ Nfw 4 if Aw 

KHIVA'S DANCR OF DRSTRUOttON, ELLORA - * « 

SURYA IN HIS CHARIOT 

Frwm JCmimm 

THE 1;AILASA temple op SHIVA, ELLORA - - 

YAMA AND SAYmU 

F^mm # ^ AW^j Ldit Bnt 

THE crrv OF THE 0005. rALlTANA , . ^ 

Elfl 


IC 

ifl 


1 J 9 


33 


40 


4 I 





XIV 


P1.ATES IN MONOCHROME 


DVStClA SLAVING GIANTS ANO DEMONS - 

m Mi 

Till CSLESTJAL FAIRIES (APSARAS) - - < 

» 4 m^drrr HfmJm trm^ flmarn 

CROUP OF FRgEJSNl-PAV WflAl^^fA^^S 


Ptft 

6+ 





SADNUS {RELIGIOUS MENPrCASTSj AT BENARES . » Si 


A VC3f:;l IJN A lt£D OF SPJICES h ^ 

TIIE SimTH OF nilAHMA! SPRINGING FROM A LOTUS 

ISSUING FROM VISHNU h i«a 

J^t*m jfff WJtW IrfiSffM 

HANUMAS,, 10 * 


F^i™ M Ia df t-7mri^ Aff^n Attttmm 

THE HJNinr TRJNITV AT ELFPMANTA . ^ „ lio 

VISHNU UPHOLDING THE UNIVERSE ... ^ m 


ICRlSHNA AND THE GOPIS (HERDSMATDS) - - p* 

/>«■ # ffidfif^rr 

KUDDHA EXFOLTVDING the law ^ , tja 

THE ROAR INCARNATION OP VISHNU RAISING THE 
lAkTM FROM THE DEEP . . _ . , » 

F^iMt it di Ut^d^firi 

INTERIOR OF A ROCIL-HEWN RUDDHIST TEMPLE 

(AJANTA) - ft *4* 


LAKSimi ARISING FROM THE SEA OF MILK 
Fr^m ii jfW/iarf 4r M^fmlkpm.*dm 




PLATES IN MONOCHROME 

SHIVA DANCJNO DN TRIPURA - * _ 

Ffwk M innr tkf Hf*dw Afuium 

OANE5HA --***..*., 

M k th mM4 Afkn Mtwim 

KARTIKEYA, THE WAR QOD - - _ . * 

Fr*m m i>j S*rwmJr* AWi £.>h|^ 

PAAVATI* THE WIFE Of SHIVA * , * , _ 

Ff*m M il;ii>^ 

A VAlSHNAVAtTK KUffi RJTAOING THE RAM A YANA 
THE CORDNATION OF ILAMA AltfU SITA - - > 


??Y 

P^ir 

>4* 

# l,SO 

• r|i 

n M# 

^ 1F4 

^ +J4 


f 




INTRODUCTION 


The irjiin^rular sub-continent of IinSia is cut off Irom 
the rest of Asia by the vast liarriers of the Ilinidayas, 
the Hindu Kush, the Suleiman mountains, and the indian 
OceaJi. ) is population, comprises about two liundrcd and 
ninetj-five millions, and is of greatest density on the fertile 
nofiheni plain, which la watered by three river sj-ntcins, 
the Indus and its tributaries on the west, and the Ganges 
and Brahniaputra with their tributaries which pour into the 
Bay of Bengal. South of the Vindhya mountain ranges is 
the plateau of the llcctan. The climate varies frotn tem¬ 
perate on the Himalayan slopes to tropical in southern 
India, and over die entire country there arc two pro¬ 
nounced annual seasons, the dry ami the rainy. 

Our interest abides in this volume chiefly with the 
northern plain and the people who are familiar in vary'ing 
degrees with the sacred and heroic literature passed under 
review; that is, with the scenes of the early Indian civil¬ 
ization known as Aryan and these numerous iRheriiors 
of Aryan traditions, the Hindus, who exceed two hundred 
and seven millions of the population of India. Modern 
Hinduism cmhrsces a number of cults which arc conncetctl 
with the early religious doctrines of the Aryanized or 
Brahmanizctl India of the past; it recognizes, among 
othw things, the ancient caste system which includes dis¬ 
tinct racial types varying froini what is known as the 

ttwt a 
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Aryan to thc pc-Dravidian stocks. Other rcligioufi 
orjjaniaations may be referred to in passing. Buddhists 
are chiefly confined to Burm^ Sikhs number two millions, 
the Mohammedans nearly sixty-three millions, while thc 
ParHces number roughly ntnety-fivc thousand j less than 
three million natives and half-castes arc Christians. 

Like Egypt, India is a hnd of ancient memories, but 
its history, or rather prc-histoiy, dots not begin until 
about a thousand years after the erection was completed 
of the pyramida at Giieh. Between 2000 u.c. and 
I aoo D.c. tribes of pastoral and patriarchal peoples of 
Aryan speech were pouring over the north-western frontier 
and settling in the Punjab. There are no written or in- 
scribetl records, or even native traditions, of this histone 
migration, but we arc able to folbjw vaguely, from the 
references found in religioua compositions, the gradual 
conquest of northern India, which coycreJ a period of 
several centuries. To what extent this invasion was ntcial, 
rather than cultural, il is extremely difliCuU to diseover. 
But no doubt ran be entertained regarding the influence 
exercised by the ancient military aristocracy and their re¬ 
ligious teachers. Certain of the Arpn gcxls still receive 
recognition in Indi.a after a lapse of over three thousand 
years. This &ct makes Indian mythole^y of special in¬ 
terest to thc cver-intmeasing numlicr of students of com¬ 
parative tcligton. 

Indian mythology also possesses particular attractions 
for us on accoujit of its intimate association w'iih what is 
known aa the ^'Aiyan problem”. Scholars of a paat 
generation held pronounced views on Aryan matters, 
and produced a considerable literature of highly contro¬ 
versial character. In fact, theories regarding thc Aryan 
languages and thc Aryan ‘’race” arc as varied as they are 
numerous; the wordy warfare which occupied the greater 
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part of the nineteenth century, was w^ed ever strenuously 
and not infrequently with much brilliance; occasionally, 
however, it was not a wanting in the undesirable elements 
of personal feeling and national antipathy. But, happily, 
we appear to have reached a time when this fescinating 
and important problem can be considered dispassionately 
in the proper scientific spirit, and without experiencing that 
unnecessary dread of having to abandon decided opinions 
which may have been formed when the accumulated 
data had less variety and bulk than that which is now 
available. This change has been brought about by the 
extended study of comparative religion and the wonderful 
and engaging results which have attended modern-day 
methods of ethnic and archaeological research. 

The Aryan controversy had its origin at the close of 
the eighteenth century, when that distinguished Oriental 
scholar Sir William Jones, who acted for a period as a 
judge of the Supreme Court in Bengal, drew attention to 
the remarkable resemblances between the Sanskrit, Greek, 
Latin, German, and Celtic languages. In 1808, Schlegel 
published his Ldft^us^s nftd of ihs Hindus^ and 

urged the theory that India was the home of an ancestral 
race and a group of languages that were progenitors of 
various European ones. Other scholars subsequently 
favoured Zend, the language of Persia, and transferred 
the " racial beehive" to that country; rival daims were 
afterwards set up for Asia Minor and the Iranian plateau. 

The science of Comparative Philology was a direct 
product of these early controversies; it was established 
in the "thirties” when Bopp published his Comparative 
Grammar in which a new term, having a racial significance, 
was invented: he grouped all European languages, except 
Basque, Magyar,Turkish,and Finnish, as"Indo-Germanic . 
After the study of Sanskrit literature revealed, however. 
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thit the Aryans occupied hut a small part nf India when 
their isacred hynins, the Vednsj were comptJSied, ihc cmdk 
of the Ary^n race was shifted to some □ncertajii area 
hey one! fhe Hmialayaii iHDunEain;^. 

Max M tiller^ the distinguished Sanskrit author!tj% 
i.vho ill the words of an Indian scholar devoted his life¬ 
time to the elviddation of the learnings literattire, and 
religion of ancient India abandoned Bijpp's patriotic 
term “ Indo-Cermanic'" and adopted Aryan, which he 
founded on the Sanskrit racial designation At 

first he accepted the theorj^of an Aryan nee and especially 
of an Aryan civilization which originated on the Central 
Asian plateau^ hut^ as will Lie sceri, hc^ suhs{:t|Lient]y niodi- 
fictl Ills views in this 

A new theory regarding the Aryans* w ho are now" more 
cemmoniy referred Co as Indo^Kiirnpean?ij was strongly 
advacated in iS^i and later by Dr. Robert Gordon 
Ijithani^who devoted niaiiy years to the study of eth¬ 
nology and philology. lie argued that as the major part 
of the peoples speaking Indo-European tongues was 
found in Europe, the cradle of rhe race might, after all* 
he #raii-srerred westward. Thiii theory was supported hy 
the fact (among others) that the Lilliuanian fangunge was 
no less archaic than Sanskrit. 

The European hypothesis found in time many able 
supporters* and the advocates of rival Teutonic and Celtic 
claims waxed eloquent and heated over the exact location 
{;ji the Aryan hcmielanch An industrious search W'ust mean¬ 
while conducted for words common to all Aryan languages 
which described the natural features of the racial **cradle"*. 
This work of neconstructioh was certainly not lacking in 
picturesque results, for attractive visions were presented of 
Aryan Arimlias in which the simple and contemplative 

* aainier}i EL Dylt'i 4riljK^iipEi. 
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ancestors of many bitter controversial is ta tlwdt tt^ther in 
cxaiipli^ry unity and peace. The question of location might 
remain unsettledj but it was j/eneraU)' agreed that the 
ancient people were surrounded by COWS^ shcep^and goals;, 
somutimcsi they rode their horses or yokcil them in rough 
rumbling carts, and sometimes they ;ttc them. No asses 
were admitted to the fold because of their deckled partial 
ity for Central i\siaii plains, which seemed quite reasonable^ 
Trouble was occasionally caused hy wulves and bcar^ or, 
iiiaybap, a stray lion, but iheae and other worries associated 
with the simple life might be compensated lor by the feet 
that the primitive people, as one writer’ put it, “under¬ 
stood the art of drinking". Mcfld, brewed from honey, 
was found to be ^^dcar to the hearts the ancient Aryans ; 
had the brahman ever forgotten his “madhu", the Welsh¬ 
man his “medhu", or the Lithuanian his “niedus"? 
Problems arose rt^rding the ancients knowledge of trees; 
it was found that “bhaga" w.is applied indi*:rently by 
the family groups to the beech and the oak, and more 
than one ingenious explanation was suggested to account 
for this apparent discrepancy. Then, suddenly, Profc-'isor 
Max-MCller swept into the background the rival Arj'an 
homeland pictures, pointing out the while that it is “al¬ 
most impossible to discover any aninial or any plant that 
is peculiar to the north of Europe and is not found spo¬ 
radically in Asia also". Uesiructlve critidsm proceeded 
apace, until now ncithing hos been left to us of the ances¬ 
tral Arcadia hot "air, water, heat and cold". In his 
review of the wiJdy accepted philological "evidence" ri^ 
garding the Arj'an homeland. Max Muller declared it 
to be so pliant that it was possible “t« make out a more 
<5r less pluLisiblc case tor any part of the world”. The 
advanced group of philologists held, indeed, that no nitlal 
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centre could be Ultimately “ Delbrock went so 

far," says Prolessor Ripley, “as to deny that any single 
parent bnguage ever existed in faLt’’.^ 

Meanwhile ethnologis ts and arch^logists were engaged 
accumulating important data. It tvas found that Europe 
had been invaded at the close of the Stone Age by a 
broad-headed (brachycephalic) pet*ple, who brought no 
culture and even returded the growth of civilisation in 
their areas of settlement. A new problem was thus pre¬ 
sented : were the Aryans a brachycephalie (hroad-hcaded) 
or a dolichocephalic (long-headeti) pcsapic ? Its solution 
was rendered all the more difficult when it was found that 
living representadves of bf>th radal types were peoples of 
Ary-an speech. The idea that skull shapes, which are 
xviociated with other distinct physical characteristics, were 
due lo habits of life and the quality of food which had 
to be masticated, was in time advanced to discredit 
new methoils of ethnic research, but it has since Itecn 
thoroughly disproved. In many ancient graves arc found 
skulls which do not dlfier from those of modern men and 
women, living under different conditions and eating dif- 
fereni food. 

Patriotic controversialists were not awancing again in 
dealing with the problem of varying skull shapes. French 
scientists, for instance, have identified the “ broad heads ", 
now generally known as the Alpine race, with the ubi¬ 
quitous Celts, but .IS present-day Hindus are mainly 
“long hc.ids", the Arj'tm racial connection here sug¬ 
gested remains obscure. A clue to the mystery was 
sought for in Asia Minor, but no satisfactOty result couhl 
be obtained there to support philological theories, heotuse 
the Armenians, who are “broad he.tds ", and their enemies 
and neighbours the Kurds, who are “long heads", are 
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both ptoplts of Aryati speech. A scornful scientist has 
dismissed as a “prehistoric romance’', the theory that the 
fair Scandinavian “long heads” are tdcntical with the 
brunet ** long heads'' of India. Koth the Celtic (Alpine) 
anrf Indo-Gcrniamc racial theories are as inconclusive as 
they are diametrically in opposition. 

The science of philology, which, at its inception, 
“da77.Ied and silenced all”, has been proved to be no safe 
guide in racial matters. We must avoid, as I'rofessor 
Ripley says, “ the error of confusing community of lan¬ 
guage with identity of race. Nationality may often follow 
linguistic boundaries, but race bears no necessary relation 
whatever to them.”’ 

By way of illustration, it may be pointed out in this 
connection that English is spoken at the present day by, 
among others, the Hong Kong Chinamen, the American 
Red Indians and negroes, by the natives of Ireland, 
Wales, Cornwall, and the Scottish Highlands, besides 
the descendants of the ancient Britons, the Jutes, the 
Angles, the Saxons, the Norsemen, the Danes, and the 
Normans in England, but all these peoples cannot be 
classified in the racial sense simply as Englishmen. 
Simikrly, the varied types of humanity who are Aryan 
in speech cannot all be reganicd as representativex of the 
“ Aryan race that is, if we accept the theory of an 
“Aryan race”, which Virchow, by the way, has charac¬ 
terized as “a pure fiction”. 

Max Mailer, in his closing years, fiiced this s^pect 
of the problem frankly and courageously- “Aryas", he 
wrote, “ are those who speak Aryan languages, whatever 
their colour, whatever their blood. In calling them Aryas 
we predicate nothing of them except that the gramm^ 
of their language is Arj-an. ... I have declared again 

i TAr JlMr* w. Z, ieiplcj* P- 17. 
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:tg3tn xh^xt if I Arj-as, I mean neither blm>d^ nor 
bunesj nor ligir, nor Kkull • 1 me:in simply tlioae who 
spealc an Aryan language. The ^umc applied to llindus* 
Greeks, Ronians^ Germans, Celts, and Slavs. When I 
speak of these 1 commit myself to no anatomical Lharac- 
teristics* The blue-eyed and fair-haired Scandin^ivianK 
may hav^e been conquerors or conquered, iheV may have 
adopted the language of their darker lords or their sub¬ 
jects, or vice versa. I assert iiorhiag beyond their knguE^c 
when I call them Hindus, Greeks^ Romans, Germans, 
Celts, ancl Slavs, and in that sense, and in that sense 
only, fhi 1 aay that even the blackest Hindus repnMcnt 
an earlier stage of Aryan speech and thought tliaji the 
felrcst Scandinavians. . - . To me an ethnologist who 
speaks of an Aryan race, Aryan bloody Aryan eyes and 
hair, is as great a sinner as a linguist who speaks of a 
doiicluicephdic dictionary' or a brdtchyccphalic griimniar/'^ 
Aryan, however, has been found to be a corivenieru 
term, and even ethnologists do not scorn its use, altliough 
It has been applied “in a confusing variety' of sigiiifica- 
ticin by different philologists One application of it is 
to the language group comprising Sanskrit, Persian, 
Afghan^ &c. Some still prefer it to “ Indra-Kuropcan 
which has fouEid rivals in “Afru-Europcanamong 
those who connect the Aryan languages with North 
Africa, and “ Afro-Eurasian'', which may be regarded as 
universal in fts racial application, especially if we accept 
Darwin's theory that the Garden of Eden was located 
aomewhere in Africa * Wc may think of the Aryans as 
we do of ihc British when that term ifl used to inr^udu 
the peoples embraced by the British Empire, 

1 Atffryylivi ^jfv rif 130 iHlij 14^. 
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In India the Aryans were from liUc Vedlc times divided 
into four castes Brahmans (priests), Kshainyas 
and warriors), Vaisyas (traders, &c.), and Sudras (aborl- 
gincs). 

Caste (Varna) signifies “colour*’, but it is not certain 
whether the reference is ro be given a physical or niytho- 
logical application. The (irst three castes vrere Aryans, 
the fairest people; the fourth caste, tliai comprising the 
dark-skinned aborigines, was non-Aryan. “Arya", how¬ 
ever, was not always used in the sense that We have 
been accustomed to apply “ Aryo-Indian , In one of 
the sacred books of the ancient people it is stated; 
“'I'iie colour of the Brahmans was white; that ot the 
Kshatriyas red; that of the Vaisyas j'clJciW ; and that 
of the Sudras black".* This colour reference eon net B 
“caste" with the doctrine of yugas, or ages of the uni¬ 
verse (Chapter VI). 

Risley, dealing with ‘‘the leading castes and tribes in 
Northern India, from the Hay of Bengal (o the frontiers 
of Afghanistan ", concludes from the liate obtained from 
census returns, that we are able “ to distinguish two 
extreme types «f feature and physique, which may be 
provisionally described as Aryan and Dravidian. A third 
type, which in some respects may be lookcil upon as 
intermediate between these two, while in other, and per- 
haj>s the most important, points it can hardly lie deemed 
Indian at all, is found along the northern and eastern 
borders of Bengal The most prominent characters am 
» relatively short (brachycephalic) brad, a broad face, a 
short, wide nose, very low in the bridge, and in extreme 
cases almost bridgeless; high and projecting cheekbones 
and eyelids, peculiarly formed so as to give the impres¬ 
sion that the eyes ore obliquely set in the head. ■ . ■ 

Offgimtl Smkrtr i, p. 
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This typ^ * , » may he coiiveiiiendy described ns 
Mongoloid. . t 

According to Risley^ tht Arj'an tj'pc is doIichotcphaJic 
(lofig-headed), ** with straight, finely*cut (lepto-rhine) 
nose, a long, symmetrical narrow face, a wcU-developcd 
forehead, regular feature!!, and a high facial angle The 
stature is "fairly high and the body is "wclP propor¬ 
tioned j and aknder rather than massivc The com¬ 
plexion Is "a very %ht transparent brown— *wheat 
coloured' is the common vernacular dc^scription—notice¬ 
ably fairer ihan the mass of th« population 

The Dra vidian licad, the same authority states^ 
"usually inclines to be dolichocephalicbut “all other 
characters present a marked contrast to the Aryan. The 
nose is thick and broad, and the formula expressing its 
proportionate dimension^ ix higher than in any known 
race, except the Negro- The facial angle is compara¬ 
tively low; the lips are thick; the tace wide and fleshy; 
the features coarse and irregular,” The stature is lower 
than that of the Aryan type: “the figure is squat and 
the limbs sturdy. The colour of the akin varies from 
very dark brown to u shade closely approaching black. 

. , . Bc[ween these extreme types"", adds Ririey, “we 
find a hrge number of intermediate groups."* 

Of late years ethnologists have inclined to regard the 
lower types represented by hill and jungle fribes, the 
Veddas of Ceylon, &r., aa prc-HnividianS- The brunet 
anil long-hcatlcd Dravidians may have entered India long 
before the Aryans: they resemble closely the Brahui ot 
Baluchistan and the Man-tse of China. 

India is thus mainly long-headed (dolichocephalic). 
We have .ilready seen, however, that in northern and 
eastern Bengal there arc traces of an infusion of Mon- 

* Trr^i^ Cmim H. H. toL UUli-UlliL 
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gollan «broad heads”; another brachycephalic element 
is pronounced in western India, but it is not Mongolian; 
possibly we have here evidences of a settlement of Alpine 
stock* According to Risley, these western broad heads 
are the descendants of invading Scythians,^ but this theory 
is not generally accepted* 

The Eur-Asian Alpine race of broad heads are a 
mountain people distributed from Hindu Kush west¬ 
ward to Brittany* On the land bridge of Asia Minor 
they are represented by the Armenians, Their eastern 
prehistoric migrations is by some ethnologists believed 
to be marked by the Ainus of Japan* They are mostly 
^ grey-eyed folk, with dark hair and abundant moustache 
and beard, as contrasted with the Mongols, whose facial 
hair is scanty* There are short and long varieties of 
Alpine stock, and its representatives are usually sturdy 
and muscular. In Europe these broad-headed invaders 
overlaid a iong-headed brunet population, as the early 
graves show, but in the process of time the broad heads 
have again retreated mainly to their immemorial upland 
habitat* At the present day the Alpine race separates the 
long-headed fair northern race from what is known as 
the long-headed dark Mediterranean race of the south* 

A slighter and long-headed brunet type is found south 
of Hindu Kush. Ripley has condensed a mass of evi¬ 
dence to show that it is akin to the Mediterranean race.^ 
He refers to it as the eastern branch”, which includes 
Afghans and Hindus. ^‘We are all familiar with the 
type,” he says, ‘^especially as it is emphasized by 
breeding and selection among the Brahmans* • * - There 
can be no doubt of their (the Eastern Mediterraneans) 
racial affinities with our Berbers, Greeks Italians, and 

1 Tht Pttfh tflnJit, ft. H. Riilejf, p. 59. 
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Spaniards. They are all members of the same race, at 
once the widest in its geographical extension, the most 
populous and the most primitive of our three European 
types.” ^ 

Professor Elliot Smith supports Professor Ripley in 
this connection, and includes the Arabs with the southern 
Persians in the same group, but finding the terms 
^^Hamitic** and ** Mediterranean ” insufficient, prefers 
to call this widespread family the Brown race”, to 
distinguish its representatives from the fair Northerners, 
the *tyeIlow” Mongolians, and the black ” negroes. 

North of the Alpine racial area are found the 
nomadic Mongolians, who are also “broad heads”, but 
with distinguishing facial characteristics which vary in 
localities. As we have seen, the Mongoloid features are 
traceable in India. Many settlers have migrated from 
Tibet, but among the high-caste Indians the Mongoloid 
eyes and high cheek bones occur in families, suggesting 
early crossmen t. 

Another distinctive race has yet to be accounted for— 
the tall, fair, blue-eyed, long-headed Northerners, repre¬ 
sented by the Scandinavians of the present day, Sergi 
and other ethnologists have classed this type as a variety 
of the Mediterranean race, which had its area of localiza¬ 
tion on the edge of the snow belt on lofty plateaus and 
in proximity to the Arctic circle. The theory that the 
distinctive blondness and great stature of the Northerners 
w'ere acquired in isolation and perpetuated by artificial 
selection is, however, more suggestive than conclusive, 
unless we accept the theory that acquired characteristics 
can be inherited. How dark eyes became grey or blue, 
and dark hair red or sandy, is a problem yet to be solved. 

The ancestors of this fair race are believed to have 
^ TAe W. Z, Riple/i p. -fS i- 
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been originally distributed along the northern Eur-Asian 
plateaus; Keane’s blonde long-headed Chudes' and the 
Wu-suns in Chinese Turkestan are classed as varieties of 
the ancient Northern stock. An interesting problem is 
presented in this connection by the fair types among the 
ancient Egyptians, the modern-day Berbers, and the blondes 
of the Atlas mountains in Morocco. Sergi is inclined to 
place the “cradle” of the Northerners on the edge of the 
Sahara. 

The broad-headed Turk! and Ugrians are usually 
referred to as a blend of the Alpine stock and the proto- 
Northerners, with, in places, Mongolian admixture. 

As most of the early peoples were nomadic, or period¬ 
ically nomadic, there must have been in localities a good 
deal of interracial and intertribal fusion, with the result 
that intermediate varieties were produced. It follows that 
the intellectual life of the mingling peoples would be 
strongly influenced by admixture as well as by contact 
with great civilizations. 

It now remains for us to deal with the Aryan problem 
in India, Dr. Haddon considers that the invading Aryans 
were “perhaps associated with Turki tribes when they 
settled in the Punjab.* Prior to this racial movement, 
the Kassites, whose origin Is obscure, assisted by bands of 
Aryans, overthrew the Hammurabi dynasty in Babylon 
and established the Kassite dynasty between 2000 b.c. 
and 1700 B.c. At this period the domesticated horse 
was introduced, and its Babylonian name, “ the ass of 
thfc East", is an indication whence it came. Another 
Aryan Invasion farther west is marked by the establish¬ 
ment of the Mitanni kingdom between the area controlled 
by the Assyrians and the Hittites, Its kings had names 

Afditf Pait end A. H, Kcincj p* 17 <>* 
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wKich are clearly Arym. These mcludul Saiishatar, 
Artatatama, Sutarna, and Tushratta* The latier was the 
correspondent in thcTeJ-et-Amiirna Jetters of his kinsmen 
the Egyptian Pharaiihsi, Amenhotep the Magnificent^ and 
the famous Akhenatoii, The two royal houses had inter¬ 
married after the wars of Thothmes 111 . It is impossible 
to fix the date of the rise of the Mitanni power, which 
held sway for a periixi over Assyria, but we know that it 
existed in [joo sx. The horse was introduced into 
Egypt before 1580 u.c. 

It is generally believed that the Aryans were the 
tamers of the horse which revolutionized warfare in 
ancient days, .intl caused great empires to lie ovcrtlirown 
and new empires to be formed. When the Aryans 
entered India they had chariots and swift steeds. 

There is no general agreement as to the date oi 
settlement in the I'unjab. Some authorities favour 2000 
HX., others 1700 B.c.; Professor MacdoneH Still adheres 
to t2oo It is possible that tlie infusion was at first 

a gradual one, and that it was propelled by successive 
folk-waves. The period from the earliest mignitions 
until about Soo or 700 nx, is usually referred to a!^ the 
Vedic Age, during vvhich the Vedas, or more partlcLilarly 
the invocaloty hymns to the deities, were composed and 
compiled. At the close of this Age the area of Aryan 
control had extended eastward as ftir as the upper reaches 
of the Jumna and Ganges rivers. A number of tribal 
states or communities are nefenrcl to tn the hymns. 

It is of importance to note that the social and religious 
organization of the Vedic Aryans was based upon the 
principle of " fiither right", as contrasted with the prin¬ 
ciple of “mother right", recognized by representative 
communities of the Brown race. 
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Like the Alpine and Mongofrtid peoples, the Vedic 
Ar^'ans were a patriarchal people, mainl]^ pastoral but 
with some knowledge of agriculture. They worshipped 
gods chiefly; their goddesses were vague and shadowy; 
their earth goddess Prithivi was not a Great Mother in 
the Egyptian and early European sense; her husband was 
the sky-god Dyaus. 

In Egypt the sky was aymboliaed as the goddess bfut, 
and the earth as the god Seb, but the Libpns had an 
earth-goddess Neith, The “ Queen of Heaven ** was a 
Babylonian and Assyrian deity. If the Brown race prO' 
dominated in the Aryan blend dunng the Vedic Age, wc 
should have found the Great Mother more in prominence. 

The principal Aryan deities were tndra, god of 
thumler, and Agnl, god of fire, to w'hom the greater 
number of hymns were addrcaacd. From the earliest 
times, however, Aryan religion was of complex char¬ 
acter. Wc can trace at least two sources rjf cultural 
influence from the earlier Iranian period.' The hymns 
bear evidence of the declining splendour of the sublime 
deities Varuna and MItra (Mithra). It is possible that 
the conflicts to which references are made in some of the 
hymns were not unconnected with racial or trlba] religious 
rivalHes, 

Indra, as wc show (Chapter 1 ), bears rescinhlanccs to 
other “hammer gods”. He is the Indian Thor, the 
angry giant-killer, the god of war and Conquests. That 
his name even did not originate in India is made evident 
by an inscription at Boghoa, Koi, in Asia Minor, referring 
lo a peace treaty between the kings of the HIttites and 
Mitannj. Professor Hugo Winckier has deciphered from 
this important survival of antiquity “In-da-ra” as a Mi- 
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tanni deity who was associated with Varuna, Mitra, and 
Nasatya. 

No evidence has yet been forthcoming to indicate any 
connection between the Aryans in Mitanni and the early 
settlers in India. It would appear, however, that the two 
migrations represented by the widely separated areas of 
Aryan control, radiated from a centre where the gods 
Indra, Varuna, and Mitra were grouped in the official 
religion. The folk-wave which pressed towards the 
Punjab gave recognition to Agni, possibly as a result 
of contact, or, more probably, fusion with a tribe of 
specialized fire-worshippers. 

If we separate the Indra from the Agni, cremating 
worshippers, it will be of interest to follow the ethnic 
clue which is thus suggested. Modern-day Hindus burn 
their dead in accordance with the religious practice of the 
Agni worshippers in the Vedic Age. It is doubtful, how¬ 
ever, if all the Aryan Invaders practised cremation. There 
are references to burial in the “house of clay", and Yama, 
god of the dead, was adored as the first man who explored 
the path to the “Land of the Pitris” (Fathers) which lay 
across the mountains. Professor Olden berg considers that 
these burials referred to the disposal of tlie bones and asbes 
of the dead. 

Professor Macdonell and Dr. Keith, however, do not 
share Professor Olden berg’s view in this connection.* 
They hold that the epithet Agni-dagdhahy “burnt with 
fire ”, “ applies to the dead who were burned on the 
funeral pyre”; the other custom being burial— An-agni- 
dagdhah^ “not burnt with fire”. They also refer to 
Paroptah, “ casting out ”, and Uddhitah, “ Exposure of 
the dead", which are expressions of doubtful meaning. 

1 ytM< Mat sf Hama aad Skijab, A. A. Miedonell «nii A. B. Keith, Vo), t 
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These authontics adtl: "Burijil was clearlj’ not rare in 
the Kigvctltc period: a wholfr hymn (x, 18) dcaicribcs the 
ritual atteitdmg ic> The dead man was buried apparently 
in full attire, with his how in hla hand, and probably at 
one time his wi& was immolated to accompany him. . . . 
But in the Vcdic period both customs appcfir in a modi^ 
fied form; the son takes the bow from the hand of the 
dead man, and the widow is led away from her dead 
husband hy his brother or nearest kinsman. A stone ts 
set up between the dead and the Jiving to separate them," 

The Persian tlre-wor$hippers, on the either hand, did 
not cremate their dead, but exposed them on “towers of 
silence” to lie devoured by vultures, like their modern- 
day representatives the Parsecs, who migrated into India 
after displacement hy the Mohammedans. In Persia the 
sacred fire was called A tar,' and was identified with the 
supreme deity Ahura-Mazda (Ormuzd). 

Agni of the Vedic Age is the messenger between gods 
and men; he conducts the deities to the sacrifice and the 
souls of the cremated dead to Paradise; he Ta also the 
twin brother of IndlU. 

Now, it is of interest to note, in considering the racial 
significance of burial rites, that cremation was not practised 
by the western representatives of the Brown race. In 
pre-Dyjiastic Egypt the dead were interred as in Babylon,* 
with food vessels, &c. Neolithic man in huropc also 
favoured crouched hurials, and this practice obtained all 
through the Broirae ^IgC, 

The Buriats, who arc Mongols dwelling in the vidnity 
of L-ake Baikal, still* perpetuate ancient customs, which 

■ Cmnpii^ vpih ihr lMir\ ^ ilkf rwm iTiAt it? hetftfaArf 
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resemble tliose of the Vedic ArpnSj for they not only 
practise cremation but alw sacrifice the horse (^ee 
Chap, y). In his important study of this remarkable 
people, Mr. Curtin saysd *-The Buriats usually burn 
their dcaii; ooL-asiiinallyj. however, there Is what Is called 
a * Russian bunaT, that Is^ the body is placed in a coffin 
and the coffin is put in the ground. But generally if a 
man dies in the Autumn or the Winter his body is placed 
on a sled and ^Irawn by the horse which he valued most 
to some seel tilled place in the forest. There R sort of 
hou»e is huilt of fallen trees and boughs^ the body is 
placed inside the house^ and the building Is then siir^ 
rounded with two or three walls of logs so that no 
wolf or other arnmn'il can get into it,*' The horse is 
afterwards slain- “If other persons die during the 
winter their bodies are carried to the same house. In 
this lonely silent place in the forest they rest through the 
days and nights iintii the first cuckoo calls, about rhe ninth 
of May* Then relatives and friendn assemble, and with¬ 
out opening the house burn it fo the ground., Persons 
who die afterward.^ and during the Summer months are 
carried to the forest, [placed on a funeral pile, and burned 
Immediately. The horse Is killed just as in the first in¬ 
stance." 

When the dead arc buried without being burned, the 
corpse is either carried on a wagon, nr it is placed upright 
in front of h living man On horseback 3t> as to ride to its 
last resting place. The saddle la brnken up and laid at 
the bottom of the grave, while the body is turned to face 
the south-east. In this case they also sacrifice the horse 
which is believed to have ^*gonc to his master, ready for 
use''. 

CremaLion spread throughout Europe, as we have said, 

^ CuKlU, ^ IfiJ. 
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in the Bronze Age. It was not practised by the early folk- 
waves of the Alpine race which^ according to Mosso,^ 
began to arrive after copper came into use. The two 
European Bronze Age burial customs, associated with 
urns of the *'food vesser' and '^drinking cup” types, 
have no connection with the practice of burning the dead. 
The Archseological Ages have not necessarily an ethnic 
significance, Ripley is of opinion, however, that the 
practice of cremation indicates a definite racial infusion, 
but unfortunately it has destroyed the very evidence, of 
which we arc most in need, to solve the problem. It is 
impossible to say whether the cremated dead were “ broad 
heads” or “long heads’*- 

“Dr. Sophus M Ciller of Copenhagen is of opinion that 
cremation was not practised long before the year looo b.c. 
though it appeared earlier in the south of Europe than in 
the north. On both points Professor Ridgeway of Cam¬ 
bridge agrees with him,”^ 

The migration of the cremating people through Europe 
was westward and southward and northward; they even 
swept through the British Isles as far north as Orkney. 
They are usually referred to by archaeologists as “Aryans”; 
some identify them with the mysterious Celts, whom the 
French, however, prefer to associate, as we have said, with 
the Alpine “broad heads” especially as this type bulks 
among thp Bretons and the hillmen of France. We must 
be careful, however, to distinguish between the Aryans and 
Celts of the philologists and archseologists. 

It may be that these invaders were not a race in the 
proper sense, but a military confederacy which maintained 
a religious organization formulated in some unknown area 
where they existed for a time as a nation. The Normans 
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who invaded these islands were Scandinavians'; they settled 
in France, intermarried with the French, and found allies 
among the Breton chiefs. It is possible that the cremating 
people similarly formed military aristocracies when they 
settled in Hindustan, Mitanni, and in certain other Euro¬ 
pean areas. "Nothing is commoner in the history of 
migratory peoples," says Professor Myres,® " than to find 
a very small leaven of energetic intruders ruling and or¬ 
ganizing large native populations, without either learning 
their subjects’ language or imposing their own till consider¬ 
ably later, if at il." The archaeological evidence in this 
connection is of particular value. At a famous site near 
Salzburg, in upper Austria, over a thousand Bronze Age 
graves were discovered, just over half of which contained 
unburnt burials. Both methods of interment were con¬ 
temporary in this district, “but it was noticed that the 
cremated burials were those of the wealthier class, or of 
the dominant race."® We find also that at Hallstatt “the 
bodies of the wealthier class were reduced to ashes Ln 
some districts the older people may have maintained their 
supremacy. At Watsch and St. Margaret in Carniola “ a 
similar blending of the two rites was observed . . , the un¬ 
burnt burials being the richer and more numerous ’’.® The 
descent of the Achaens into Greece occurred at a date 
earlier than the rise of the great Hallstatt civilization. 
According to Homeric evidence they burned their dead; 

“ though the body of Patroklos was cremated," however, 

“ the lords of Mycenae were interred unburnt in richly 
furnished graves”.* In Britain the cremating people 
mingled with their predecessors perhaps more intimately 

^ fomfi luthoritict ui^ with Grrjnani from the mouth of the Elbe, 
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than in other areas where there were large states to con¬ 
quer. A chanteterisfic find on Acklam Wold, Yorkihiret 
may be referred to. f n this grave ”a pile of burnt Imncs 
was in clow contact with the legs of a skeleton buried in 
the usual contracted position, and they seemed to have 
been deposited while yet hot, for the knees of the skeleton 
were completely charred. It has been suggested in cases 
like this, or where an unburnt body is agrrourided by a 
ring of urn burials, the entire skeleton may b« those of 
chiefs or heads of families, and die burnt bones those of 
slaves, or even wives, sacrificed at the ftmerjJ. The prac¬ 
tice of suttee (sati) in Europe rests indeed on the authority 
of Julias Coesar, who represents such religious suicides 
as having, at no remote period from his own, formed a 
part of the funeral rites of the Gaulish chiefs; and also 
States that the relatives of a deceased chieftain accused his 
wives of being accessory to his death, and often tortured 
them to death on that account,”* If this is the explanation, 
the cremating invaders constituted the lower classes in Gaul 
and Britain, which Is douhlful. The practice of burning 
erring wives, however, apparently prevailed among the 
Mediterranean peoples. In an Egyptian folk-talc a 
Pharaoh ordered a faithless wife of a scribe to be burned 
at the suite.* One of the Ossianlc folk tales of Scodand 
relates that Gratnnc, wife of Flnn-mac-Coul, who eloped 
with Diarmid, was similarly dealt with.* The bulk of the 
archaeological evidence seems to point to the invaders, who 
are usually referred to as «Ar)*ans” having introduced the 
cremation ceremony into Europe. Whence came they.' 
'I’hc problem is grcaily complicated by the evidence from 
Palestine, frherc cremation was practised by the hewers 
of the great artificial caves which were constructed about 
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3000 Bx.i As cremation did not begin in Crete, how¬ 
ever, until the end of period referred to as “Late Minoan 
Third ■’ (1450-1200 bx,)® it may be that the Palestinian 
burials are much later than the construction of the caves. 

It seems reasonable to suppose that the cremation rite 
originated among a nomadic people. The spirits of the 
dead were got rid of by burning the body: they departed, 
like the spirit of Patroklos, after they had received their 
“ meed of fire Burial sites were previously regarded as 
sacred because they were haunted by the spirits of ancestors 
(the Indian Piiris = “ fathers A people who burned their 
dead, and were therefore not bound by attachment to a 
tribal holy place haunted by spirits, were certainly free to 
wander- The spirits were transferred by fire to an or¬ 
ganized Hades, which appears to have been conceived of 
by a people who had already attained to a certain social 
organization and were therefore capable of governing the 
communities which they subdued. When they mingled 
with peoples practising other rites and professing different 
religious beliefs, however, the process of racial fusion must 
have been accompanied by a fusion of beliefs. Ultimately 
the burial customs of the subject race might prevail. At 
any rate, this appears to have been the case in Britain, where, 
prior to the Roman Age, the early people achieved ap¬ 
parently an intellectual conquest of their conquerors; the 
practice of the cremation rite entirely vanished. 

We have gone far afield to find a clue to assist towards 
the solution of the Aryan problem in India, The evidence 
accumulated is certainly suggestive, and shows that the 
conclusions of the early philologists have been narrow in 
the extreme. If the long-headed Kurds are, as Ripley 


^ A Hhtory of m F&Uitint^ R, A. $. MicUitter. 
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bcJIcvcSj the descendant? ol’ the Mitanni raiders, then the 
Aryans of history must be included in the Brown race. 
ASt howevcfj cremation was not practised by the Berbersj 
the Bshyloiiians, the early Cretans, ur other representa¬ 
tives of the ancient brunet dolichocephalic peoples, it may 
be that the custom, which still lingers among tiie Mon¬ 
golian Buriats, was not in the narrow sense of Aryan 
origin. It may have been first practised among an un¬ 
known tribe of fire-worshippers, who came under the 
influence of a great teacher like Zoroaster. We cannot 
overlook in this eomicctioji the possibility of an individual 
origin for a. new and rcvoliitianary system of religious doc¬ 
trines. Buddhism, f«r instance, orlgmaied with Buddha, 
As wc have stud, t!ie Vedic religion of the Aryans in 
India ivas characccrized by the worship of male deities, 
the goddesses being of secondary and even slight Im- 
ponancc. A religious revolution, however, occurred 
during the second or Brahmanical Age—the age of 
priestly ascendancy, bresh invasions had taken pliice 
and the Aryans were divided into tribal groups of West¬ 
erners and Kasterners, on either side of a central power 
in Madhyadesa, the " Middle Country " which extended 
between the upper re.nthcs of the Saraswati and the 
Ganges and the Jumna rivers. The Westerners included 
the peoples of the Punjab and the north-western frontier, 
and the Easterners the kingdoms o( Kasi (Benares) and 
Maghadlia as wcll'"as Kosals and Videha, which figure 
prominently in the Rtj/tiflyiina epic, where the kings arc 
referred to as being of the “Solar race". The Middle 
Kingdom was the centre of Ilrahmanical culture and in¬ 
fluence; it was controlled by those federated tribes, the 
Kuru Psinchalas, with whom were fused the BhAratas of 
the “Lunar race". It is believed that the military 
aristocracy of tlie " Middle Country " wxre late comers 
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who arrived by a new route and thrust themselves be¬ 
tween the groups of early settlers,^ The Bharatas wor¬ 
shipped a goddess Bharati who was associated with the 
Saraswati river on the banks of which the tribe had for 
a period been located. Saraswati became the wife of 
Brahma, the supreme god, and it would seem that she 
had a tribal significance. 

If the Bharatas of the “Lunar race” worshipped the 
moon and rivers, it is possible that they belonged to the 
Brown race. The folk-religion of the tribe would be 
perpetuated by the people even although their priests be¬ 
came speculative thinkers like the unknown authors of the 
Upanishads. It is significant to note, therefore, that the 
goddesses ultimately came into as great prominence in 
India as in Egypt, This change took place during the 
obscure period prior to the revival of Brahmanism, In 
the si?cth century before the Christian era Buddhism had 
origin, partly as a revolt of the Kshatriya (aristocratic) 
class against priestly ascendancy, and the new faith spread 
eastward where Brahmanic influence was least pronounced. 
When the influence of Buddhism declined, the Pantheon 
is found to have been revolutionized and rendered 
thoroughly Mediterranean in character. The Vedic gods 
had in the interval suffered eclipse; they were subject to 
the greater personal gods Brahma, with Vishnu and Shiva, 
each of whom had a goddess for wife, Brahma, as we 
have said, had associated with him the river deity Saras¬ 
wati of the Bharatas; the earth goddess, Lakshmi, was the 
wife of Vishnu; she rose, however, from the Ocean of 
Milk. But the most distinctive and even most primitive 
goddesses were linked with Shiva, the Destroyer, The 
goddess Durga rivalled Indra as a deity of war. Kali, 
another form of Durga, was as vengeful and bloodthirsty 
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as ihe Scottish Ciiillea^h^ or the Egyptian Hathorj who, as 
I he writer Sekhet, rejoiced in accomplishing the slaughter 
of the enemies of Ru.' Ktili, a$ we shall see (Chapter VlII) 
replaced the Vedic king of the gntls as a successful demon 
skyer. As the Egyptian Ka went forth to restrain Hath or, 
so did Shiva hasten to the battlefield, flooded by gore, to 
prevail upon his spOUse Kali to spre itie rcfiUiant of her 
enemies. 

The rise of the goddesses may have been due in part 
to the Influence of Dravidian folk-religion. This does 
not, however, vitiate the theory that moon, water, and 
enirth worship was not unconnected with the ascendancy 
of the Brown race In India. The Dwvldkn brunet lung 
heatls were, as we have said, probably represented in the 
pre-Aryan, as well as the post-Vcdlc folk-waves, which 
mingled with jire-Dravidian stocks. Mr. Crooke inclines 
to the view that the Aryan conquest was more mot^ and 
intellectual than racial.* The decline of the patriarchal 
religion of the Vedtc military aristocracy may thus be ac¬ 
counted for; the religious practices of the earlier people 
might ultimately have attained prominence in fusion with 
imported ideas. If the Aryan racial type was distinctive, 
3K It appears to have been, lii colour ai any rate, the pre¬ 
dominant people who flourished when the hymns were 
composed, may have greatly declined in numljcrs owing 
to the ravages of disease which in every new country 
eliminates the unfit in the process of time. Even if 
Aryan conquest was mure racial in character thaTi Mr. 
Crooke will allow, the physical phenomena of the present 
day can be accounted for in this way, due allowance being 
made, of course, for the crossment uf types. In all 
countries which have sustained the shock of invasion, the 
tendency to revert to the aboriginal type is very marked. 
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At anj^ ratCj this is chr case in tigypt and Creic as prt^sent- 
day cvidenci? shoWSi In Great Britain, which was invaded 
by the braad hcadK cit the Brgrii^c Af|e^ Ehe long-headed 
type h once again in the majority; a not inconsiderable 
proportion of our people show Stone Age (Mediterranean) 
physical characteristics- 

In this connection it is of interest to refer to imme¬ 
morial beliefs and customs which survive in representative 
districts hi Britain aiid India where what may be called 
pre-Aryan influences arc most pronounced. A people may 
change their weapons and their language time and again» 
and yet retain ancient modes of thought. In Devons 
which the philologi&ty claim to he largely Celtic like 
Cornwall, the folk-lore shows marked affinities with that 
of Ireland, Wales, and Scotland, suggesting the survival 
of ancient Mediterranean racial influence, for much of what 
we call Celtic links with what belongs to ancient Greece 
and the Egyptian Delta. Mr. Gomme has shown* in an 
interesting summary of recorded folk-practices' that the 
**nun feast" of Devon resembles closely in essential de¬ 
tail a similar ceremonies in ancient Greece and modern 
India. At the beginning of May the people of Devon 
were wont to sacrifice a ram famb to the deity of waters. 
The animal was tied to a pillar^ it8 throat was cut, and 
young men scrambled to obtuin pieces of its fleah tcjr girls# 
The devotirer was assured of good luck during the year. 
After the ceremony, dancing, wrestlings and drinking were 
indulged in# A comparison is drawn between this and 
similar rites among the ancient Semites and ancient Greeks. 

In India a Dravidian Paria aebi a:! the temporary village 
priest. He uses a whip like (he **gad whip^^ in Lincoln¬ 
shire, and kills the lamb by tearing its throat with his 
teeth. A scramble takes pkee for the flesh, ilic people 
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drcuUtc the village^ ns some communities in our own 
country itill perpctuflle the ceremony of “riding the 
marches** of ancient burghs; then universal licence pre¬ 
vails! Similarly law was suapetided at die Ancient Scot¬ 
tish Hallowe’en Celebrations; in some districts even in our 
own day Ha]lowe*en and New Year practical jokes and 
rowdyism is still prevalent. Herodotus refers to the 
universal licence and debauchery which characterized the 
Isis festival in Egypt. 

A remarkable feature of post-Vedic religion in ancient 
India is the prominence given to the doctrine of metem¬ 
psychosis (transmigration of souls) and the conception 
of the yogas or ages of the universe. 

Ill the the soul of the dcatl proceeds at once, 

or at any rate after burial, towards the next world. In 
one passage only is it spoken of “as departing to thr 
waters or the plants**, and this reference, Professor Mac- 
doiiell suggests,* “ may contain the germs of the theor)’ *' 
of transmigration. In the speculative prose treatises, the 
Upaniihadi^ which were composed in the Middle Country, 
the doctrine of metempsychosis is fully eapounded. It 
does not follow, however, that it originated in India al¬ 
though it may have obtained there unrecognized by the 
priestly [Kjcts who composed the hymna to the deities, 
long before it became ati caFcntial tenet ol orthodox or 
official religion. Other reprcseniiitivc communities of the 
Brown race prtifessed this doctrine which appears to have 
evolved from the vague belief shared by more than one 
primitive race, that the souls of the dead, and especially 
of dead children, were ever on the outlimk f™ sultable 
mothers. Even in Central Austrslla a particular tribe has 
perpetuated “the germs of the theory**, which may also 
be traced in the widespread custom of visiting st.mdjng 
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Stones at a eertam phase of the mooji to pertorm a cere¬ 
mony so that oflspring inay be obtained. The Upani- 
shadic doctrine of metempsychosis is less likely to have 
been so much coincidental as racial when we find that it 
is restricted to those areas where definite racial influences 
TTiust have been at work. The Greckn believed in trans¬ 
migration. So did afeo a section of the Egyptian people 
as Herodotus has stated and a$ is proved by references 
in folb'taleii, temple chants and inscriptions.' As we show 
(Chapter VI), the Irish conception closely resembled the 
Indian, and it also obtained among the Gauls. There is 
no trace, however, that the Teutonic peoples were ac¬ 
quainted with the fully developed doctrine of metem- 
psychosU; the souls of the dead departed immediately 
to Valhal, Hela, or the loathsome Nifelhel. 

The doctrine of the world’s i^;cs is common to the 
Indian, Creek, and Irish mythologies, but is not found 
tji Teutonic mythology either.* There art- indications 
that it may have at one time obtained in Egypt, for there 
was an Age of Ra, then a deluge, an Age of Osiris, an 
Age of Set, &c.; but the doctrine, like other conceptions 
in Egypt, probably suffered from the process of priestly 
transformation in the interLSts of sectarian propaganda. 

Ill India the ages are called the yugas, and this term 
has a totally different meaning in Vedic and IJpaniahadic 
times. Evidently the Bharata invasion and the establish¬ 
ment of the middle country power of iheJr allies, the 
Kuru-Ran chains, was not unconnected with the intro¬ 
duction of the doctrines of metempsychosis and the 
yugas, and the prominence subsequently given to the 
worship of Icmale deities. 

* Sft S^XfulM ^ 
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Tf this theory ctto bo cstiibli&hed, wc »re confronted 
by an extremely iJiCerciting problem, ft would appear 
that the" mythology of the Vedic period tnars a dose 
resemblance to Teutonic, while that of the post-VedSc 
period connects more intimately with Greek, Celtic, and 
Egyptian. Assuming that the Vedic people were in¬ 
fluenced by what we recognise as Teutonic modes of 
thought, do we find hert? proof that the Aryans came 
from Europe? In Chapter If it is shown that the Norse 
Hcimdal displays points of resemblance to Agni. The 
former, however, has been developed almost beyond re¬ 
cognition as a (ire god, and it is evident that wc (ind hina 
in northern Europe in his latest and most picturesc|uc 
form. On the other hand, there is no dubiety about the 
origin of the Vedic Agni. 

I'hc evidence afforded by arch-vology is highly sug¬ 
gestive in this connectinn. Scandinavia received its culture 
from the south at a comparatively late period in the 
Brunae ind it certainly excrosed no intellttfW 

influence in Europe in earlfcr Bronze is, of 

course, of less ethnic sig^nificance than beliefs^ but it i$ 
difficult to Ik-lievc, at the SiWne time, that an isolated anti 
poorly armed people could have imposed its intellectual 
culture over a wide area u^ithout having received any¬ 
thing in return. It b more probable that the northern 
Germanic peoples were subjected to the same influences 
which flre traccsiblc their mythology and In the Vedk 
hymnal from a cnmUitm source^ and there may be more 
than mere mythology in the persistent tradition that the 
ancestors of the Teutons immigrated from Asia led by 
Odin. We need not assume thaE the movement was so 
much a racial as a eultuml One, wbkh emanated from a 
particular area where religious conceptions were influenced 
by particubr habit? of life and “immemorial modes of 
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thought''. Among the settled and agricultural peoples of 
the Brown i^e, the development of religious (dens followed 
different lineSjand were simil.^rly controlled by- enrly ideas 
which sprang from different habits and expenL‘nceSp 

In the opening ehapfer^s w*c present various phiiacs 
of Aryan life and religion in Indin, heginniJig with the 
worship of Iiidra^ and concluding with the early stages 
of modern Hinduism, From the ancient tribal struggles 
of the Middle Country accumulated the hero songs which 
received epic trearment in the AfalidMdr^ifii^ while I ho 
traditions of the ” Easterners” were enshrined tn the 
AJthough neither of these great works can be 
regarded as historical iiiirratlvcs, they contain a mass of 
hi>i tori cal matter which throws much light on the habits 
and customs and belie Is tsf the early |icople^. 

These epics were utilized by Brahnianjcat compilers 
for purposes of religious propaganda, and survive to ua 
mainly as sacred books- In our pages we have given 
prominence to ^lle heroic narrative which remains em¬ 
bedded in the mass of doctrinal treatises ttnd mythological 
inferpclarions. The miraculous element is somewhat 
toned down in the accounts^ of confliecs* and the more 
dramatic phases of fhe heroic Ktorics arc presented in as 
full detail as Apace permits, so as to afford our readers 
glimpses of ancient life in northern India at a time when 
Vedlc religion sdll held s’way. This applies eapedally 
to the the kerne! of which, no doubt, con¬ 

tains the hero songs of the Bharata and other tribes. The 
mythicat conflicts of the western 

minds than its purely human episodes*- We cannot help 
being impressed by the chivalrous chi^ractcr of the leading 
heroes, the high sense of honour displayed by the princes^ 
and the obedience shown by sons to their parents. We 
may weary of Rama's conflicts with giants and demons. 
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hut will long rvmcmiKr hiiti the trhihi who pronaunceil 
hiK name Hit and Cried for the mo^, or sat on 

his father's knee at meetings of the State Council. Our 
interest will also abide with him m a Iovlt and a faithful 
husband who xu^erctl wrong. His brothers are noble 
and heroic characters, worth)' of Shakespeare. But even 
the Bard of Avon never depicted more wonderful and 
fascinating women than the heroines of tlie Mahdhh^riiftt 
anti 'i(dnf 4 yAin«. Our gallery includes, among Others, the 
noble and self-sacrificing Savitri, who rescual her huabanci 
from the clutches of death hy exercise of her strong love 
and dcvotioii; the faithful and virtuous Sita, and the sor¬ 
rowful and coi\stant Damayanri, and beautiful SiiakuntalL 
In western literature romance usuaJIy ends with niarnage; 
in India the devotion of wives is of more account than 
the yearnings of love-smitten Juliets on moonlight nights. 

Another aspect of Sanskrit literature is the feeling of 
the poets for Nature, These voluminous writers ncvellcfl 
in the luxuriant loveliness and splendour oi Indian forests, 
and the charms of gleaming valleys and serene, snow¬ 
capped mountains; even the gods loved to hear the hum 
of insects and the songs of melodious birds, and, like 
mortals, to gather fiuwcrs of sweet scents and brilliant 
colours. Hundreds of songs were sung in praise of the 
lotus blooms that gemmed the clear waters of lakes and 
ponds, and Paradise was pictured as .1 jungle of beauty, 
fanned by soft winds, radiant with blossoms, and ever 
vocal with music and song. To illustrate this phase of 
India's classic literature, we reproduce at length the repre¬ 
sentative story of Nala with much of its poetic detaiU. 

The civilization revealed by the narrative poems was 
of no mean order. The ancient Aryans were chivalrous 
knights. No such barbaric incident occurs in the Ma- 
Mbfidrata battles as when in the Ilia/i the victorious 
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Achilles drags behind his chariot the btuly of the slain 
Hector, When Arjona, the Indian Achilles, slays Kama, 
the Indian Hector, he honours his fallen foe and performs 
those rites at the funcml pyre which assures the dead 
hero Immorwl bliss in Paradise. When, again, Arjuna 
mortally wounds Bhishma, he procures water to quench 
the thirst of his dying opponent. Even the villains are 
not without their redeeming qualities. Duryodhana of the 
Mahdbhdraia^ who consents to the sLugliler of his sleeping 
rivals, dies with grief because the intiticejit children of his 
enemies were slain. Rivana, the demon Jdng of Ceylon, 
touches US in the by his grief for his son, who 

was slain fighting against Ijiksmana, brother of Rama. 

To appreciate fully the sacred and romantic literature 
of India, we should follow the advice of Robert L^uis 
Stevenson. “To learn aright from any teacher,” he 
wrote, “ wc must first of all, like a historica.1 artist, tJiiiik 
ourselves into sympathy with his position." And ITin 
endeavouring to understand the religious conceptions of 
the ancient forest sages, we, at times, find ourselves in diffi¬ 
culties, it may be that “if a saying is hard to understatid, 
it is bccauine we are thinking of something else ’‘—we arc 
looking on India with European eyes and with Europ^n 
prejudices. “There is altvays", said Stevenson, “a ruling 
spirit behind the code of rules, an attitude, a relation, a point 
of the compass, in virtue of which we conform or dissent."* 

Wc are confident that our readers who peruse with 
sympathy and, wc hope, with enjoyment, the chapters which 
follow, will feel themselves drawn closer than hitherto to 
the millions of our fellow subjects in the great dependency 
of the British Empire, by whom Rama and Yudhjshthira 
are regarded as ideal types of strong manhood, and Savitn 
and Sita as perfect women and exemplary lovers and wives. 

' L«r 
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CHAPTER I 

Indra, King of the Gods 

Types of Hammer Gods — The Aryan Indra — Chjne^ World Shaper — 
Scottish Hunting Deity—Egyptian Artisan God—Greek and Roman Thunder 
Gods—Thor—Hittite, Assyrian^ and other types—A Wail from Palestine — 
Babylonian Influence—Indra*s Indian Character—A Nature Myth—Drought 
Demon slain—Gods and Demons in conflict—Origin of Indra^s ThunderboU 
—Demons* plot to destroy Universe—Babylonian Creation Myth—How Indra 
Shaped the World—Elfin Artisans in India, Egypt, and Germania—Babylonian 
Artisan God—Indra the Harvest God—The God of Battle—Comparison with 
Thor—^Aryan Cattle Lifters—Indra’s Queen and Attendants. 

Th£ ancient Eur^Asian hammer god ”, bearing the 
tribal name of Indra, accoinpanted the earliest invading 
bands of hunting and pastoral Aryans, who hailed with 
joy the “fresh woods and pastures new” of the Punjab, 
the green country of “Five Rivers”. This deity of 
wanderers and invaders was already of great antiquity and 
wide distribution; his attributes were in accord with the 
habits and ideals of his worshippers; they multiplied with 
the discoveries of man and were ever influenced by the 
conditions prevailing in new areas of localization. He « 
was the Thunderer who brought rain to quicken dried-up 
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pasture lands; he was the god of fertility, and he became 
the cam spirit; he was “ the friend of man ; he was the 
artisan of the Universe which he shafwd with his hammer, 
the dragon slayer, the giant killer, the slaughterer of 
enemies the god of war. His racial signific^ce must 
ever remain obscure. Wc cannot idcnlify his ongina^ 
home, or even fix with certainly the arehaoiogical ponod 
in which he first took definite shape. It f . 

nc nmr have bc^etl mvokctJ Rnd prapi tinted by heoliCbiCj 
or even by PaJreolithlc;, flint knappers who struck fire 
from stone long ere they suspected the existence of metal; 
the primitive hunting and pastoral wanderer may have 
conceived of a thunder deity engaged in splintering the 
hills with his stone hammer, and fighting demons in the 
rude manner in which they themselves contended against 
liL-asts of prey. Memories of the Stone Age cling to the 
hammer god. Indm’s bolt was “the aU-dreaded thund^- 
stonc** of Shakespeare’s lyric; until recently r^arolithic 
and Neolithic artifacts were reputed to be “elt bolts 
and “thunder bolts” which ftU from the sky; m Scandi¬ 
navian folklore “the flint hills” are the fragments of the 
weapon wielded by the thunder giant Hrungiier. The 
bolt or hammer ultimately became an axe; and according 
to the modem Greeks, lightning flashes are caused Ity the 
blows of the “sky axe” (astmpeliki); Scottish Gaelic 
retains an immemorial reference to the " thunder ball 
fnelcir-tarnainaiclO. 

The hammer god's close association with hilly countnes 
suggests that he was first worshipped on the steppes and 
then distributed by the nomads whose migrations were 
propelJcd by changing dimatie conditions, He is un 
as far east as China, where, as P’an Ku, the dw-arfish 
“first man", he smites primeval rocks with his thunder 
hammer while engaged in the work of shaping the i 
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ht is found as far w^st as ScotJand, as the hunting 

giant Finn’mac-Coul, “tn height sixty feet*', he strikes 
with his hammer^ “Ortf na Fdnnc'V mighty blows 
on his shield tliat he is heard by his followers in Lochknn 
(Scandinavia). From ancient Egypt come distant echoes 
of the world artisan Ptah> now a dwarf and anon a giant, 
who hammers out die copper wky^ suggesting the pirsence 
in Memphis of early Asi^in settlers a: the very dawn of 
history. In southern Europe the deity is Zeus-pater 
(Jupiter), the j^ubliine wicfdcr of the thunderbolt; in 
northern Europe he is lusty Thor, hurling Mjolner 
through the air against Jotuns, or cleaving vdJeys with 
It in the mountain range which he mhtocik for the giant 
Skrymer. We find the hammer god as Tarku among the 
Hittites; he is Indra in Mitanni as in the Punjab; he h 
Ramnion^ or Adad^ who is carried aloft in triumph by the 
soldiers of Assur-banipal, the AssjTtan Emperor* he is 
remembered in Palestine by the wad of Naaman, who 
cried: When my master goeth into lIic hou^c nf Rimmon 
CO worship there, and he leaneth on my hand, and I bow 
myself in the house of Rimmon: when I how down my-^ 
self in the house of Rimmon, the Lord pardon thy servant 
in this thing . . The thunder god is also known in 
Babylon, which received many of Its settlers from the hills 
of Elam and where Kassites, associated with Aryans, 
established a dynxisty after successfijf invasion^^ prior to 
the discovery of the Punjab. The authorities arc agreed 
that Arj'an culture showj traces of Babylonian influence; 
it does not follow, however, that Indra is of Babylonian 
origin* 

But although his name, which has been deciphered as 
In-da-ra"' at Soghar^Kfli in Asia Mmor, may belong to 
the early Iranian period, the Vedic ^^King of the gods'' 

I# Kmp^ Tj il. 
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ftssumrd k distinctly Indian character after localistatioii in 
the land of the “Five Rivers”; he ultInvateJy steppd 
from his chariot, drahn by the steeds of the Aryan horse 
tamers, and mounted an elephant; his Heaven, called- 
Swarga, which is situated on the summit of Mount Meru, 
eclipses Olympus and Valhal by reason of its dazzling 
Oriental splendour; his combats arc reflections of the 
natural phenomena of Hindustan. 

When the hot Indian summer dmws to a close, the 
whole land is parched and athirst for rain; rivers are low 
and many hill streams have dried up; man and beast 
are weary and await release in the breathless cncrvatitig 
atmosphere; th^ are even threatened by famine. Then 
dense masses of cloud gather in the sky; the tempest 
bellows, lightnings flash and thunder peals angrily and 
loud; rain descends in a tleluge; once again torrents 
pour down from the hills and rivers become swollen and 
turgid. Iridra has waged his battle with the Drought 
Demons, broken down their fortrcaa walls, and released 
the imprisoned cow-clouds which give nourishment to his 
human "friends”; the withered pastures iTCcome green 
with generous and rapid growth, and the rice harvest 
follows. 

According to Vedic myth, Indra achieved his first 
great victory immediately after birth. Vritra, " the en- 
compasser ", the Demon of Drought, was holding captive 
in his mountain fortress the doud-catdc which he had 
harried In the approved manner of the Aryan raiders.' 
Mankind entreated the aid of the gods, " the shining 
ones, the world guardians”; 

Who will take pity? Who will brin^ rcfreshnientf 

Who will come nigh ro help us in distress? 

• Om “f ifc* *trtisai ibc *pc it ttlW 'hlrH 

ir|1lifi«f “eaillp hAttJing**, 
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Counsels the thoughts within our hearts are counsellijig,. 

Wishes are wished and soar towards the highest — 

U noitc but them, the sinning oncs^ ere mcrcifiil, 

My longing wing* fwelf towards the Fliernals, 

Iiidra arose heroically to do battle for the sacrificers. 
Impulsively he seized the nectar of the guda, csiltcd Sonist, 
and flrnnk a deep draught of that intozicacing juice. 
Then he snatched up his thunderstone which had been 
fashioned by the divine artisan Twashtri* who [nscmblcs the 
Germanic Mimer, the “wonder smith". His “favourite 
bays ", namesJ the Bold and the Brown, were yoked in 
his golden chariot by his attendants and followers, the 
youthful Monies, 

Now, at the vcry*beginning, Indm, the golden child, 
became the king of the three worlds. He it was who 
gave the air of lifej he gave strength also. All the shin- 
iiig gods revered him and obeyed his commands. “ His 
shadow is immortality; his shadow is death," 

The Maruts, the sons of red Rudra, were the spirits 
of tempest and thunder. To each of their chariots were 
yoked two spotted deer and one swift-footed, never- 
weatying red deer as leader. They were stalwart and 
courageous youths, “foil of terrible designs like to 
giants ”* on their heads were golden helmets and they 
had golden breastplates, and wore bright skins on their 
shoulders; their ankles and arms were deciced with golden 
bracelets. The Maruts were alwap strongly armed vrith 
hows and arrows and axesj and especially with gleaming 
spears. Air beitigs feared those “cloud shakers" when 
they hastened forth with their lightning spears which 
“shattered cattle like the thunders tone"; they were wont 
to cleave ckiud-rocks and drench the earth with tjuitkeii'- 
irig showers. 

When Indra drove forth to attack the Drought 
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Demon, the » hastening Maruts ” foUowed him, shouting 
with loud voices; in “a shower” were the Maruts let 
loose”; they dashed towards the imprisoned cows ot the 

clouds and “ chased them aloft 

The dragon Vritra roared when Indra drew nigh; 
whereat heaven shook and the gods retreated. Mother 
Earth, the goddess Prithivi (pri^hi-vee), was troubled 
regarding her golden son. But Indra advanced bo y 
with the roaring Maruts; he was inspired by the hymns 
of the priests; he had drunken deeply of Soma; he was 
strengthened by the sacrifices oflFered on earths altars; 
and he wielded the thunderstone. _ ., . , 

The Drought Demon deemed itself invulnerable, but 
Indra cast his weapon and soon discpvered the vulnerable 
parts of its writhing body. He slew the monster; it lay 
prone before him; the torrents burst forth and earned it 
away to the sea of eternal darkness. Then Indra rejoiced 
and cried out: 


I have slain Vritra, O ye hast’ning Maruts; 

I have grown mighty through my own great vigour; 
I am the hurler of the bolt of Thunder— 

For man flow freely now the gleaming waters. 


On earth the worshippers of the god were made glad; 
the Rishi hymned his praises: 

I will extol the manly deeds of Indra; 

The first was when the Thunder stone he wielded 
And smote the Dragon; he released the waters, 

He oped the channels of the breasted mountains. 

He smote the dragon Vritra in its fortress— 

Twashtri had shaped for him the thunder weapon— 

Then rushing freely like to bellowing cattle 
The gladsome waters to the sea descended. 
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Eii1]-^p[rir<d dftl Indr^i dicxTsc tlic 
He drank its from the ijrf|>le Indies^ 

Then dtitthcd the Boutirenns One liis tliundcr weaponj 
And jierccly smote the firit-born of the DfAgons, 

The smitten inuit^tcr Ml niiirdif the inrrenra, 

That pause nor stay^ for ever surging enwatd; 

Then Vritra covered by tlic joyfui blltovM^ 

VVjui mnkii to the darksome deeps of Ocean. 

L 3a, 

A pciKt-Vcdic version of the encHunter between Indra 
and the demon Vritra i# given in the ** Vana P.irva^^ section 
of MaAJfMursia, Aithough it is coloured by the change 
wlucii, in the process of time, paaijcd over the rclwous 
beliefs of the Aryans, It retains some fe^Tturcs of the 
original myth which are absent in the Vedic hymns. 
It should be understood that, at the period referred to^ the 
belief obtained that the gods derived their powers from 
the saintly Rishis/ who fi;3i them with sacrifices and under¬ 
went terrible prenances, which enabled them to support or 
destroy the Universe at will. 

It is related that in the Krita Age (the first Age ot 
the Universe) a host of Dan4v3s (giants and demons) 
were so strongly armed that they were invincible in 
battle. They selected the driigon Vritra as their Iculer, 
and wsiged war sgainst the gods^ whom they scattered In 
utJ directions. 

Realizing that they could not regain their power undl 
they accampliflhed the death of Vritnij the Celestia.ts 
appeared before their Grandsire, the Supreme Being, 
Brahma^ the incarnation of the Soul of the Universe* 
Hnihma instructetl them to obtain the bones of a Rishl 
iiatned Dadhicha^ from which to construct a demoii-s!ay-< 
ing weapon, the goti* visited the Rishl and bowed 

* Tiw |wci *ij 4 Ctki|[Mr Vlll. 
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dowH bctiirc him. and be^tl the boon according t» 
nrahma's adwe. 

Said Dadhicha: »0 yc gods, I Will renounce my 
body for your benefit." 

Then the Kishi gave up his life, and from his bones 
rhe artisan god, Twashtri, shaped liidra’s great weapon, 
which is tailed Vajra,* 

Twashtri spake to Iitdra and said: V\ ith this, the 
best of weapons, O exaltctl one, reduce that fier« toe of 
the gods to ashca i And, having slain the foe, tbou 
happily the entire domain of heaven, O chief of the 
celestials, with those that follow thee,”* 

Then Indra led the gods against the nmghty host. 
They fimnd that Vritra was surrounded by dreaded 
Danavas, who resembled mountain peaks. A tcmble 
conflict ivas waged, but once again the gods were put 
to flight. Then Indra saw Vritra growing Iwlder, and 
he became dejected. But the Supreme Being protected 
him and the gods endowed him with their strength, so 
that he became mightier than before. Thereupon ntra 
was enraged, and roared loudly and fiercely, so that the 
heavens shoiik and the earth trembled with fear. Deeply 
agitated, Indra flung his divine weapon, which slew the 
leader of the Danuvas. But Indra, thinking the demon 
was still alive, fled from the field in terror to seek shelter 
in a lake. The Celestials, however, perc-eived that Vritra 
had been slain, and they rejoiced greatly and shouted the 
praises of Indra. Then, rallying once more, ‘be g^s 
attacked the panic-stricken Danavas, who turned and flc«l 
CO th« diipths of ocean. There in the fathomless dar 

»A<Bir Kicit M»1! " AI-» ViJU «r ", whili 1<*- rntn,«« wiii 

O A«,b,S.™, 

Kdrrrt ulEimjtdf 

» ^4/1 UaniEjlbn *r .WjJuiMirr^TWp 
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ness they assembled together, and began to plot how 
they would accomplish the destruction of the three 
worlds,* 

At length the dread conspirators resolved to destroy 
all the Rishis who were possessed of knowledge and 
ascetic virtuej because the world was supported by them. 
So they made the ocean their abode, raising billows high 
as hills for their protection, and they began to issue forth 
from their fortress to make attacks on the mighty saints. 

In the Babylonian Story of Creation the female dragon 
Tiawath (Tiamat), whose name signifies ^'the sea*V 
sired to possess the world, and plotted against the gods 
with her horde of giant serpents, raging dogs, scorpion 
men, fish men, and other terrible beings”. The gods 
then selected Belus (Bel-Merodach) as their leader, and 
proclaimed him their king. He slew Tiawath and covered 
the heavens with one part of her body, and fashioned the 
earth with the other half. Then he set the moon and 
the stars in the sky, and afterwards created man: “he 
divided the darkness, separated the heavens from the 
earth, and reduced the universe to order ”,® The sun 
was the offspring of the moon. 

The Indian Vedic and Epic dragon-slaying stories 
have evidently no connection, however, with a lost 
Creation myth. It is possible that they are part of the 
floating material from which Babylonian mythology was 
framed. At the same time Babylonian influences may 
not have been absent in the post-Vedic Age. Indra bears 
points of resemblance to Bel-Merodach, but he is not a 
Creator in the sublime sense; he is rather an artisan god 
like the Chinese Pan Ku, the lonely hammerman, and 

[fie mythology, ^,^0 foogh, the goJi Id 

* Tkt Rtiipon ef BaSjiUnm ami Aujfria^ bf T. G, Pincbti LL D 
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the Egjptian Ptah, who acquired a potter’s wheel* in 
addition to his hamitier* in the Nile valley. 

Indra Fiiihloned the universe in the simple manner 
that the early Aryans built their wooden houses,’ How 
he obtained the requisite material puasleU the Vcdic 
poets. It may be that there was a AVorJd Tree, how¬ 
ever, like the great ash YgdrasU of 1 eutonic mytholog)''. 
After measuring space with the sun, Itidra set up lour 
corner posts and constructed the world tvalls; the rool 
was the cloud-thatched sky. The wide doors of the 
world opened to the cast, ajtd every morning they were 
opened to admit the sun, which Indra flung at evening 
into the darkness as a Neolithic man may have flung out 
a house torch. These doors are the “gates”, celebrated 
in the Vcdic hymns, through which the gods entered to 
partake of the sacrifices and libations. Indni, who is 
called "an accomplished artisan ”, is lauded as the god 
who " firmly secured the dominion of air In the frame of 
heaven and earth”. In another hymn it is told: '* Indra 
measured six broad spaces, from which no existing thing 
is excluded: he it is who made the wide expanse of earth 
and the lofty dome of the sky, even he ", (V. i, 47. 3,4.) 

In the w'ork of shaping the universe Indra Is assisted 
by the shatlowy deities Savitri, who mergcfl with Surya, 
the sun god, Briliaapati, "Lord of Prayer”, who mergetl 
with Agni, god of fire, and Vishnu, god of grace. He 
was also aided by the Ribhus, the artisans of the gods, 
W'ho dwelt in the region of mid-air. Their numlicr is 
given variously as three or the multiples of three; iliey 
were the sons of Sutlhanvan, who was apparently iden¬ 
tical with Indra, because " Indra is a Ribhu when he 
confers gifts”; Indeed, the artisans arc referred to as 
the children of the Thunder god, They make grass 

* Ciwjrfdp ^ W'lili*. 
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iind herbs, and dso channels for streamM* In some re¬ 
spects they resemble the tarth-gnuuies, the Khnumu, 
“the modellers”, the helpers of the Egyptian artisan god 
Ptah, who shaj>ed the world. “ Countless little figures 
of these gods are found in Eg>'ptisn tombs; for even as 
once the Khnumu had helped in the making of the world, 
so would they help to reconstruct In aU its members tlie 
body of the dead man in whose tomb they were laid," ^ 
The Kibhus similarly renovated aged and decrepit parents; 
“they reunited the old oow to the calf"i they swe also 
credited with fuving shapcti the heavena and tlie earth 
and with having feshumed the “cow of plenty", and also 
a man named Vibhvan.* 

Accortling to the Oitjprd Dtf/iowjFy, they are " the three 
genii of the seasons in Hindu mythology The Sanskrit 
word “ Ribhu " is sometimes compared with the Germanic 
word “Elf”, Professor Macdoncil considers it “likely 
that the Ribhus were originally tL-rrcstrial or aerial elves’’.' 
They are evidently of common origin with the 'reuionk 
elfin artisans who are associatetf with I’hor, the Germanic 
1 ndra. 

The mother of the Ribhus was Saranyu, daughter of 
Twashtri, “the Hindu Vulcan", the “master workman". 
Twashtri forms the organism in maternal wombs and 
supports the races of man.‘ As we have seen, he was 
the fashioner of Indra's thunderbolt: similarly the Teu¬ 
tonic elfin srtisan Sind re makes Thor's hammer.* 

The two groups of Teutonic wonder-smiths were 
rivals j so were the Ribhus and Xwashtn. 1 he elfin 
artisans prove their skill in both cases by producing 

* Mim wftit AtuKwt PlmteHor A. Wie^fmino, rjy. 

* KtfTtJM, W, J4. ^ WUliii 

*A iialsry^S4iaitit UtfrMiart, lot, IO 7 . 
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wonderftjl gifts for the gods, I,oIte Mts as a mischwf’ 
making spy lt\ Germanic myth, and Dadyak in Indian, 
and both lose their heads for wttgers, but save them by 

Lunriing. *1 - t l 

The Ribhus had provided the Celestials with horses 

and chariots, but Twashtri fashioned a womicrful bowl 
which filled Itself with Soma for the gods. In the contest 
that ensued the Rlbhtts transformed the bowl into four 
cups. “This bowl", says Professor Macdoiiell, “perhaps 
represents the moon, the four cups being its phases." 
One of the Ribhus was a fiimous archer, like the elfin 
artisan Egil of Teutonic mythology. 

The artiMin of Babylonian mythology is Ea, father of 
Bel'Mertnlach. He is “King of the abyss, creator of 
everything, lord of air’. He was the god of artisans 
in general, and is Identified with the sea-deity of the 
Persian Gulf—half-lish, half-man—who landed “during 
the day to teach the inhabitants the building of houses 
and temples, the gathering of fruits, and also geometry, 
Jaw and letters". His pupils included “potters, bkek- 
smiths, sailors, stonecutters, gardeners, fiirmcrs, &c. 

The Ribhus and Twashtri were the artisans of nature, 
the spirits of growth, the genii of the seasons, elves 
of earth and air. Indra's close association with them 
emphasizes his character as a god f>f fertiliqff, who brought 
the quickening rain, and as thp corn god, and the rice 
god. He was the son of Father Heaven and Mother 
Earth, two vague deities who were never completely indi¬ 
vidualized, but were never forgotten, Heaven was the 
sky-god Dyaus-pita (from dtv to shine), the Zeus pater 
of the Creeks, Jupiter of the Romans, and Tivi* (later, 

* T'ii' T. ■C*. Pirnhci^ LL.1!). 
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Odin) of the Germanic fit-ojulcsj whose wife was the 
earth-goddess Jord, mother of Thor> The Hindu earth- 
mother (Terra mater) was Prithivi. Dyaus ts sometimes 
referred to as a ruddy hxiH, whose Ircllowitig is the 
thundery as the Night heaven he la depicted as a black 
steed decked with pearJs which are the stars; in one «f 
the Vedic hymns reference is made to his ^Uhundcr- 
stonc*’, PriiJiivI, who is sometimes symlmlized as a cow, 
is the source of all vegetatfon,^ the supporter of earth, the 
female principle. She never assumes the importance of 
the Assyrian Ishtar, or the north Egyptian “earth-mother" 
Ncith, or the “earth-mothers** of Europe. The Vedic 
Aryans were Great bather worshippers rather than Great 
Mother worshippers: their female deities were Night, 
Dawn, Earth, and the Rivers, but they were not sharply 
individualized until late; they arc vague in the Vedas. 

As the Greek Cronus (Roman Saturn) slew his father 
Uranus (Heaven), so did Indr^ slay his father Dyaus 
(Heaven). His earth-mother addresses him, saying: 
“ Who has made thy mother a widow? Who has sought 
to slay the sleeping and the waking? What deity has 
been more gracious than thou, since thou hast slain thy 
father, having seized him by the foot?*'* 

The Indian father-slaying mjth appears to be con¬ 
nected with the doctrine of reincarnation. Ixi the Laws 
of Manu it is Stated that “the husband, after conception 
by his wife, becomes an embryo and is born again of 
her; for that is the wifehood of a wite, that he is born 
again by her**.* In the famous story of ShakuntftlA, the 
husband is similarly referred to as the son of hts wife, 
the son being a rcincu'riatJon of the father,* This belief 

' Iv, il. WilKH, nL iij, p. If). 
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rescTnblcjt the Egyptian conception which Is summed up 
in the phrase ^‘husband of his mother",' 

At the barley harvest in spring and the rice harvrac 
in autumn offirringa were made to the gods, A sacrificial 
cake of the new barley or rice tvas offered to indra and 
Agnij a rncss of old grain Iwilcd and mined with milk 
and water was given to the other gods, and a cake was 
also offered to Father Heaven and Mother Earth in 
which clarifiwl butter was an important ingredient; or the 
offering might consist entirely of butter, because " clari^ 
fied butter is manifestly the sap of these nvei, Heaven 
and Earth; ... he (the offerer) therefore gladdens these 
two with their own sap or essence . 

The reason for this harvest offering is wplaincti as 
follows: The gods and the demons contended for su¬ 
premacy. Et chanced that the demons defiled, partly by 
magic and partly by poison, the plants used by men and 
beasts, hoping thus to overcome the gods. Men ceased 
to eat and the beasts stopped gracing; all creatures were 
about to perish because of the famine. 

Said the gods; “Let us rid the plants of this.” 

Then they offered sacrifices and "accomplished all 
that they wanted to accomplish, and so did the Rishls”. 

A dispute then arose among the gods as to^who 
should partake of the offerings of the firscfruits—that 
is, of the new plants which replaced those (he demons 
had poisoned. It was decided to nin a race (o settle the 
matter. Indra and Agni won the mcc^and were there¬ 
fore awarded the cake. These two gods were dtviiie 
Kshatriyaa (noblemen), the othcra were "common people”. 
Whatever Kshatriyas conquer, the commoners arc per¬ 
mitted to share; therefore the other gods received the 
mess of oJd grain. 

1 See KgjfJsjm AJjfi 
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After the magic spell was removed from the plants 
by the gods, men ate food and cattle grazed once agafn. 
Ever afterwards, at the beginning of cath liar vest, the 
first fruits Wi;!re oftcred up to I mint and AgiiL The fee 
«f the priest was the first-born Calf “for that is, as it 
were, the drstfrutts of the cattle”,' 

The popular Thunder god of the Vedic period bears 
a dose resemblance tf' Xbe hard-drinking, kindly, and 
impulsive I'hor, the Teutonic god of few words and 
mighty deeds, the constant “friend of man" and the 
inveterate enemy of demons. In the hymns Itidra is 
pictured as a burly man, with “handsome, prominent 
jioae", “good lips", and “comely cbm”i he ia “long- 
necked, big-bellied, strongly armed ", and has a weakness 
for ornament!;. He is much addicted to drinking “sweet, 
intoxicating he “fills his stomach"; he quaffs 

“ thirty bowls " at a single draught ere he hastens to 
combat against “hostile air demons”. Sometimes he is 
placed in a difficulty when two tribes of his worshippers 
are in conflict: both cry to him for, victory, but— 

The gnd giveth victory unto hisy 
Who with gci^crcus he?irt pours out 
The draught be thtrsts for— 

Nor feel5 regrec in gfrmg; 

Lndjn joins with him upoo the battlefielrL 

Rigvfda^ iv, 24. 2-6, 

The Aryans^ who were as notorious cattle lifters as 
the Gauls and the Scottish 11 ^Wanders, were wont tn 
irtvolc^ rJie god ere they set out on a mid, chanting with 
loud voices: 

Indra, whose richei itre botindl«s% O gf*Pii us 
1'hotis.inds of heautiftjl cnwn and honcfis ; 

^ riv BrMkm^ndtt Ifklllhl cd lij J. PirC 1, p^i i7 
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Drstrar. thou mighty one, sll who '**> 

VinU wiih d«iih all those who would linriu us aod 
Indre, whouc ridies ire boundless, O gmni us, 
Thotuainb of cows and hor5^. 


In other hymns tfic Thor-liko character of Indra, the 
war rckK is naively depicted, A sceptic ,s supposed lo 
say:^Many men declare that there is 
ever saw him? Why should we adore him 

The god makes answer: -‘O smger, /«wj: Isehold mel 
1 am hc^ now, and 1 am greater than any living be.np 
1 delight in the performance of holy ntes. I m a 
the I^Mitroyerj 1 can hurl creation to rum. 
vtii, 89. 

1 never knew a man to speak so to me. 

When all his enemies arc safely conquered j 
Yea, *wheH they see liow Seree the Katde ragc% 

They even promise tne a pair of bulloclcB. 

When J am absent in far diiiant places, 

Then all with open hands their p<» ^''"'6 tne . ■ • 

Lo! I will make ihe wealthy niggard needy, 

SeJie bv the foot and on the hard nick dash him. 

^ Jligvtda^ J(, ay. 

The lord of both the worlds hat« all die haughty, 

He mes (or these who feet themselvo but human, ^ 

Rigvftfaj VI, 4 - 7 ' 


These verse? recall: "Silence, thou evil one,roareO 
Thor, "or else with my hammer shall 1 strike thy nca 

off and end thy life-’* ■ j 1 1 

Then did Lokc answer humblyt “Silent indeed I 
shall be nnw, O Thor, for 1 know full well thou wilt 
strike,"* 
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The human quuiitiisi af Im!ra .ire illuKi-nited in epic 
narrati^£. Arjuna, tht: Indian Adiillcij, is his son, and 
pA}>*$ a visit to the brilliant Celestial city on the summit 
of Mount Mfru, when* flowers nire ever blooming, aJid 
pretty nymphs diince to pleasure Iwttle-slain warrinrs. 

Aijuna saluted liis divine sire. **And Indra there- 
upon embraced him with his roujid and plump arms. 
And taking his hand, Shakra (Indra) made him sit on a 
portion of his owpi scat . , . And the lord of the 
Celestials—that slayer of hostile heroes—smelt the head 
of Arjuna,, bending in humility, and even took him upon 
his lap . , , Movcii by affection, the slayer of Vritra 
touched that lieautiful face with his own perfumed hands. 
And the wielder of the thunderbolt, patting and rubbing 
gently again and again with his own hands, which bore 
the marks oi the thunilerbolt, tfie handsome iUid large 
arms of Arjuna, which resembled a couple of golden 
columns and were hard in consequence of drawing the 
bowstring and shooting arroivs, licgan to console him. 
And the slayer of Vritra . , . eyeing his son of curling 
locks smilingly and with eyes expanded with delight, 
seemed scarcely to be gratified. The more he ga^-cd, the 
more he liked to gav.e on. And seated on one scat, tJie 
father and son enhanced the beauty of the a.ssembly, 
like the sun and moon beauti^ing the Armament to¬ 
gether."’ 

Indra was attended in his heaven by vague spirits, 
caJIecJ Vasus, who ap|>ear to have acted a$ his counsellors. 
When Uhishma, a hero of the great BhArata war, was slairt 
in bartle, he was given s place among the Vasus. The 
Thunder god’s queen !$ a shadoiiyy ^scrsonality, and is 
called Indra ni. 

Fndra was attenderl by a d«g, as befitted a deity of 

^ F^rw.'M iccti?n of kcI, *!LH| Rojf'i (fiflitjtfcd* 
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CHAPTER n 
The Great Vedic Deities 


the Ck>d—Source of Dirine IMell—Mythi resanlifli: 

Ipil Orfg'|n--ThcChihiCtMa—Retemb^ineci lo Hr{r|:kiJ4il ind SiCfId—MwriiBrr 
nf rhfl Godi—EE^Jithtnihit—V^yu ot Vitp. ih-e Winif Grtd—TeiafonEc 
Vmif qnnJ Oil3n“Thc Hindu Htinlaman Rudri the Huwlcf—The 

ttadq Oorf—Subli-fue Vatunl—The Oxniiiidenl One— Foepref of Sini— 

4tik jfirJcflc DcEsy—tfcihftonl^n Pffl[Dry|io—A Sun God—A ComGfid—MEiinnl 
Pcidei—Surya, I lie Suo Cod—The Adltyju- - Uihllr Gwldcfj of Dairfti-. Rafri, 

Nl^ht _Chindnp, ihE MoqB — IdeniiAcd with Sijmfi— The MtWi of rhe Godi-^ 

A HuiikOroUi Hymn—Sourn^ ofUffl—Origio ol SpitlEng Certkimn™ 

Aomi, the fire gml, waa closely assoriaictl with tndro, and 
is sometimes called bis twin brother. The pair were the 
most pfoininent deities hi Vedic times; about 250 hymns 
are addressed to Indrai and over 200 to Agni. 

tndra gave the "air of life” to men* Agni symboliaed 
the "vital spark”, the priticiple of life in animate and 
inanimate Naturej he was in man, In beast, and fish j he 
was in plants and treesj he was in butter and in intoaicat- 
ing Soma. The gods priook of the nature of Agni, In 
one of the posC’Vedic Creation myths he is identihed with 
the Universal soul; Brahma existed in the form of Agni 
ere the worlds were fra tried and gods and men came to 
he. Agni was made mamfest in lightning, tn celestial 
Sun flames, in the sacred blaze rising from the altar and 
in homely household fires. The fire god was the divine 
priest as contrasted with Indrst, the divine warrior. 

Tii the Vedic invocations there are evidences that 

1* 
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several myths hatl gathered round the fiiscmating and 
wonderful fire god. One hymn refers ro hijn as a child 
whose birth was kept a secret; his motherj the t|ueen, con- 
exiled him from his sire; he was born in full vigour as a 
youth, and was seen sharpening his weapons at u distance 
from h is home which he had forsaken.' Sometimes he is 
said to have devoured his parents at hirth: this seems to 
signify’ that he consumed the fire sticks from which holy 
/ird was produced by friction. Another hymn iiays that 
"Heaven and Earth (Dyaus and Prithlvi) fled away in 
fear of (the incarnation of) Twashtri when he was born, 
hut they returned to embrace the lion”* 

Agni was also given ten mothers who were “twice five 
sisters’*,’ hut the reference ts clearly explained in another 
passer "The ten lingcrfi have given him birth, the 
ancient, well-loved Agiii, well born of his mothers”' 
Dawn, W'ith its darkness-consumlng Arcs, and starry 
Night, are the sisters of Agni; " they celebrate his three 
births, one in the sea, one In the sky, one in the watcre 
(clouds) ’ . lypical of the Orlefital mind is the mysterious 
reference to AgnJ’s "mothers” owiitg their origin to him. 
The poet sings: 

Who among you hath understood the hidden (god) f 
The calf hu by Itself given hinh to its 
mothers. 

Professor Olden berg, who suggests that the waters arc 
the "mothera”, reasons la OHental mode: “Smoke is 
Agni, It goes to the clouds, the clouds become waters 
In his early humanized form Agni bears some resem¬ 
blance to Heimda], the Teutonic sentinel god, who has 

* JtJjO'fA *■ ^ gift rj4, l,gs. 

* Ft, 6. 1 . « Hi, 13. j. 

* Figt'tJf, ^ Jf. 4, aai ivBtT, OlttcaWfl’l PtJv Wf»«[ Si«h •/ K4U, 

pjaT^ vTajl .#1 
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nim: mothers, the duu^htem of Ran, and is 

thus also a “son of the waters'*} he is dad in silvern 
armour, and on his head is a burnished helmet with ratn’s 
horns, Hdrsed on his swift steed, GuIItop, he watches 
the demons who seek to attack the citadel of the gods,... 
His sight is so keen tliac he can see by night as well as by 
day. . . . Hcinidal is bved both by gods and by men, 
and he is also called GulJintani because his teeth are of 
gold. There was a time when he went to Midgard (the 
earth) os a child; he grew up to be a teacher among men 
and tvas named Scef. Seef is identified ns the patriarch 
Scyld in jBeowu^^ who came over the sea as a child and 
rose to be the king of a tribe. Mankind were descended 
from Helmdal-Scef; three Sons were born to him of 
human, mothers—^Thrall, from whom thralls are descended; 
Child, the sire j>f freemen, and Jarl from whom nobles 
have sprung.^ 

In AlaAaMarala there is a fragment of an old legend 
which relates the origin of Kama, the son of Queen 
Pritha and thd sun god; the birth of the child is con¬ 
cealed, and he is placed in a basket which is set ahoat on 
the river and is carried to a distant country.* 

One of the Vcdic references to Agtii, as we have seen, 
suggests an origin similar to Kama of the epic period, 
lie was connected with the introduction of agriculttire 
like the Teutonic Scef, which signifies “Sheaf". Agni 
is stated to have been “carried in the wat$r«. .,, The 
, great one has grown up in the wide unbounded space. 
The waters (have made) Agni (grow) *’.* Agni is “sharp 
faced" (i, 95)1 he is “the bright, brilliant, and shining 
one" (iv, t. 7)j he is “gold toothed” (v, 22); he set^ 
“even over the darkness of night" (i, 94, 7); he “makes 

1 Fp. Iff snd 187-5, 

■ S»f k. * DU«£il]4rj, U 
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all things visible"; he conquers the godlesSj wicked wiles; 
he shatfiens his two horns in order to pierce Rakshasas 
(giants) (v, a). ‘*0 Agni, strike away with thy weapons 

those who curse ua^ the malicious ones^ all ghoulS) be 
they near ctr far" (I, 54. 9)* Hcimdal blows a trumpet 
in battle; Agrti Is ‘^roaring like a bull” (i, 94. lo). 

As Ilctmda], in his ikef-ohild form, was sent to man¬ 
kind by the gods, “ Matarisvan’ brought Agni to Bhrigti 
as a gift, precious like wealth, of double birth, the carrier, 
the famous, the beacon of the sacrifice, the ready, the 
immediately successful messenger. . . . The Bhrigus 
worshipping him in the abode of the waters have verily 
establishcil him among the dans of Ayu. The people 
have established beloved Agni among the human dans 
as (people) going to settle (establish) Mitra ” (i, 60). 
Olden berg eaplains that people going anywhere secure 
safety by cefemonles addressed to Mitra, i.e. by con^ 
duding alliances under the protection of Mitra. Another 
reference reads, “ Agni has been established among the 
tribes of men, the son of the waters, Mitra acting in the 
right way”. Olden berg notes that Mitra is here identified 
with Agni; Mitra also means “friend" or “ally" (iii, 5 * 3, 
and note). Scyld in the mysterious child of the 

sea, became a king over men. Agni “indectl is king, 
leading all beings to glorlousness. Aa soon as born from 
here, he looks over the whole world. , , . Agni, who has 
been looked and longctl for in Heaven, who has been 
looked for on earth—he who has been looked for has 
entered all herbs " (i, 98).* To Agni’s love affairs upon 
earth there are epic references, and in the “Vishnu 
Purana " he is mentioned as the father of three human 
sons. 

^ A dfmf-fiiii 

■ JViAf Iranv hf ^i^rjrJ fi«ii ^lit: £4if^ t&L -iJid.) 
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Tiic reference to the Rhrigus, tn \vhom Agni js carried^ 
is of special interests This tribe did not possess fire and 
were searching far it X. 40. a)* In another 

puem the worshippers of Agni arc ** human pcapk de¬ 
scended from Manush (Mann) (vij 4S. E). The Bhrigus 
were a priestly family descended from the patriarch Bhrigu: 
Manu was the ftrat man. Two of the Teutonic patriarch 
namea ;ire Berchter and Mannus* 

Agni was the messenger of the godi ^ he hiEerceded 
with the gotis on behalf of mankind and conducted the 
bright Celestials to the sacrifice. The priest chanted at 
the altar: 

Agni, die dtviiie mlfmtraJit of the sacrifice^ the 
greatest beicower of rreasur«i may one eboiiii 
through Agni wealtli and welfare day by day, 
which may bring glory and high blLfHof valiant 
offspring. 

Agtii, whatever sacrifice ftiid worship thou encofn- 
piv^i on every side, that indeed goes to tfic 
gods, 'rhoii art King of all wonibip^ . « * 

Conduct the gods hither in m easy-moving 
chariot.^ 

Like Indra, Agni was a heavy consumer of imia; hi:i 
mtensdy human side is not lost in myKtic Vedic poetry. 

Agnij accept '^hia log, com^iicTDr of liOfMSi thovi who 
invest songii and deligfitest in riches - ^ - 

Them dost go wisely herween these two ctCMtions 
(Heaven and Earth) like a fricitdly meissenger 
between tivo ItiiPileis . « * 

His worshippers might address him with great femiU^ 
arity^ as in the following cictniCts:-—- 

If r were thee and ihow wert me, ihinc aspirations 

should be fulfilled. Ri^/ids, a hi, 44. aj. 

I Rigvtd^ i, LJ And 1, {Ot4ljciiWrj|;)u 
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Ifi O Agaii thmi wen a mortal and I nil i minor tali 
1 would not abdjiduii llicc Eo wrong or lo 
pc!iiurjr: niy worshippers should nor be poor, 
nor Jistreisedj nor mfeterablc. v!Si* 19. 

These nppeiiL are temiJiiscient of the quaint graveyaid 
Instripcioii: 

H«re lio I| Martin Elgin brodde. 

Hac mcfcy on niy soul. Lord God, 

As 1 wad die were 1 Lord God, 

And yc were Mar tin Elgin brad Jc. 

The growth of monotheistic thDugIn h usually evinced 
in alJ mythologies by the tendency to invest a populai 
deity with the attributes of other gods. AgnI is some- 
cimes refciTcd to as the sky god and the storm god. In 
one of the hymns he is entreated to ^hy demems* a mi 
send rain as if he were [ndm; 

O Agnf, Dvercomc our enemies and our CRlarnltits^ 

Drive away all disegse and the — 

Ktnd dawn abundance uf Waters 

From die oceaji of die sky* 98, 13. 

Indn aimikrly absorbed} and was absorbed by, the 
wind god Vayu or Vaia, who is also referred to as the 
father of the Maruts and the son-in-law of the artisan 
god Twashtri* The name Vata has been compared (o 
Vate, the fitthcr of the Teutr>nic Volwnd or Wiclanil, 
the tribal deity of the Wat lings or Vaetlings • m old 
English the Milky Way was '‘Wading Street". Com¬ 
parisons have also been drawn with the wind god Odiji— 
the Anglt>-&ixon Woden, and ancient German Wuotan 
^pronounced Vuotan). ‘‘The etymological coiinectioii in 
this view", writes a critic, “is not free from difficulty*"^ 

^ Afl, Arjvn Hwlimii' iUL il^j^ 
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Professor MuixIoneU favours the lienvacion from *‘va** = 
“to blow". 

The Indian Vata is invoked, as Vayu, in a beautiful 
pasaagi: in one of the hymns which refcru to his “ two 
red horses yoked to the chariot": he had also, like rhe 
Maruts, a team of deer. The poet calls to the wind: 

Awake Purandhu (Morning) u a lover awak<» a sleeping 
maid. ... Reveal heaven and earih. ... 

Brighten the dawn, yea, for glory, brighten the dawn.,,. 

These lines recall Keats at his best; 

There it no light 

Shvc whit from heaven ia with the breczea blown , . . 

Of/f fh/ 

A stirring hymn to the wind god much of ifcb 
vigour and beauty in transUtlon: 

Sublime antJ sliining rh^ car of Vata- 
ll aweepa i‘c9^u]]ding^ thundering and cntdliug; 

Athwart the sky it waiciis niddy 

Or vVr tlic earth it seta the dustn^Dijck whiriing^ 

giuti arEK and hasten unip Vata^ 

Like women going iu a royal ban{|uet$ 

In rhat brighi car the cnigbty god h widi tJicmi 
For he IS rajah of (he tariJi's domlnloM, 

When Vaia eniefs on ihe paths of heaven^ 

All day he racci on| hr never faliets; 

He is the Aritborn and the friend of Ocean— 

Whence did he risur forth? Where is his birthplace? 

He is the breath^ of gods: nil life ii Vata: 

He comcch, yea, he goeth as he listeth: 

Hia voice is heard^ hh form is lUibcJioldcn— 

O let U5 oGcr sacrifice lo Vata* x, i68. 


1 Thd Ab wt£ itfr E ihr tfijiU 
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Another wind or storm god is Rudra, also the father 
of the Maruts, who are called "Rudras”, He is the 
“ Howler ” and “ the Ruddy One ”, and rides a wild 
boar. Saussaye calls him "the Wild Huntsman of 
Hindu Mythology”. He is chiefly of historical interest 
because he developed into the prominent post-Vedic god 
Shiva, the “Destroyer”, who is still worshipped in 
India. The poets invested him with good as well as 
evil qualities: 

Rudraj thou smiter of workers of evil, 

The doers of good all love and adore thee. 

Preserve me from injury and every affliction— 

Rudra, the nourisher. 

Give unto me of thy medicines, Rudra, 

So that my years may reach to a hundred j 
Drive away hatred, shatter oppression, 

Ward off calamity. ii, 33. 

The rain cloud was personified in Parjanya, who links 
with Indra as the nourisher of earth, and with AgnI as 
the quickener of seeds, 

Indra’s great rival, however, was Varuna, who sym¬ 
bolized the investing sky: he was ^*the all-enveloping 
one The hymns impart to him a character of Hebraic 
grandeur. He was the sustainer of the universe, the law¬ 
giver, the god of moral rectitude, and the sublime sove¬ 
reign of gods and men. Men worshipped him with 
devoutness, admiration, and fear. It is he who makes 
the sun to shine in heaven ; the winds that blow are 
but his breath; he has hollowed out the channels of the 
rivers which fiow at his command, and he has made the 
depths of the sea. His ordinances are fixed and un¬ 
assailable; through their operation the moon walks in 
brightness, and the stars which appear in the nightly sky, 
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vanish in daylight. The birds flying in the air^ the rivers 
in their sleepless flow, cannot attain a knowledge of his 
power and wrath. But he knows the flight of the birds 
in the sky, the course of the far-travelling wind, the paths 
of ships on the. ocean, and beholds all secret things that 
have been or shall be done. He witnesses men*s truth 
and falsehood/'^ 

He is the Omniscient One. Man prayed to him for 
forgiveness for sin, and to be spared from the conse¬ 
quences of evil-doing: 

May I not yet, King Varuna, 

Go down into the house of clay: 

Have mercy, spare me, mighty Lord, 

O Varuna, whatever the offence may be 

That we as men commit against the heavenly folk, 

When through our want of thought we violate thy laws, 
Chastise us not, O god, for that iniquity, 

Rigveda^ vii, 89*^ 

His messengers descend 
Countless from his abode—for ever traversing 
This world and scanning with a thousand eyes its inmates* 
Whatever exists within this earth, and all within the sky, 

Yea, all that is h^yond^ King Varuna perceives. . . * 

May thy destroying snares, cast sevenfold round the wicked, 
Entangle liars, but the truthful spare, O King I 

iv, 16.® 

In contrast to the devotional spirit pervading the 
Varuna hymns is the attitude adopted by Indra’s wor¬ 
shippers; the following prayer to the god of battle is 
characteristic:— 

O Indra, grant the highest, best of treasures, 

A judging mind, prosperity abiding, 

^ Muir'* Origiruif Sam^rif Texfi^ V, jSj ff. 

* Professor MacdonelJ*s A Hhtorj Santkfit Liatrmimn, 

> Imitan Sir Monkf Winiarat, 
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Ridti:} nbundnnl, kin'ng health of budf, 

The grace of eli>qutinc«! anti flag's prupitiou&> 

Rigvitia^ ii, ^i. 6. 

The sinner's few of Varuna prornptet.1 him lo seek 
the aid of other gtxis. Kuilra and the Moon are ad¬ 
dressed: 

O remove ye tJie'iiiis we hav# »inred, 

W hat evil may cling id lu sever 

Wirh bolu and sharp weapons, kirid friendf^ 

And gmcious be ever. 

iVoin the snare of Varuna deli ver lu, ward us, 

Ye warm-hearted gods, O Jielp US told guard us. 

Associated with Varuna was the God Mitra (the 
Persian Mithra). These deities arc invariably coupled 
and Irclong to the early Iranian period. Much contro- 
vetsy hiu been waged over their pre-Vedic significance. 
Some have regarded Mithra as the firniiimervi by day 
with its blaming and fertilizing sun, and Varuna as the 
many-eyed firmament of night. In short, the twin forms 
of Dyaus, Prof. E. V, Arnold has shown, however, that 
in the Vedas, Mithra has nr> solar significance except in 
his association with Agni, The fire god, as we have 
seen, symlrolizcd the principle of fertility in Nature: he 
was the «vital spark “ which caused the growth of “all 
herbs”, as well as the illuminating and warmth-giving 
flames of sun and household hearth. 

Mitra as Mithra with Varuna, and a third vague god, 
Aryaman, belot^ to an early group of equal deities called 
the Adityas, or “Celestial deities'*. “It would seedi 
that the wf»rship of these deities ”, says Prof. Arnold, 
“was already decaying in the earliest Vedic period, and 
that many of them were then falling into oblivion. . . . 
In a late Vedic hymn we find that Indra boasts that he 
has dethroned Varuna, and Invites Agni to enter his own 
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9cr\'Ice Instead. We may justly tjifer from al! these cir¬ 
cumstances that the worship of the ^celc^iiaia' occupied 
at one time in the history of the race a position of 
greater imptirtance than its place in the directly 

suggests."* 

The following extracts from a Mitra-Varuna hymn 
indicate the attitude of the early priests towards the 
“Celestial ildtica — 

To ihe gt](ls Mitm juid Vsfuna t« oar praj'se go forth with 
power, with sU rtveiea^e^ to die two of mighty race. 

These did the gods OrOibliiili in royal power owr ihemjclvq^ 
bccniue they were wiw and the children of wiadcmi and 
because they excelled in power. 

They are protectors of hearth and hotne, of Hfe and strength; 
Mitra and Vanina, prosper the mediations of your wor¬ 
shippers. . . , 

As die sun rises lO'day dn 1 salute Mitni and Vnrurui, and 
gierfoiiS Aryiman. ... The blessings of heaven are 
our desire. . . . jfmitii't irtuttiathw* 

In Babylonian mythology the sun is the oJfspring of 
the moon. The Semitic name of the sun gtxl ts Samas 
(Shsmash), the Sumerian name » Utu; among other 
'lon-Semitic names was Mitra, “apparently the Persian 
Mithra", The bright deity also “bears the names of 
his attendants ‘Truth ’ and ‘Righteousnesswho guided 
him upon his path as judge of the earth".* 

It may be that the Indian Mitra was or^inally a sun 
god; the religion of the sun god Mithra spread into 
Europe. “ Dedications to Mithra the Unconquered Sun 
have been found In abundance."* Vedic references sug¬ 
gest that Mitra had become a complex god in the pre- 

^ Df hj JPTe^tnflr E, Vmiun Annnlili p, i fi RtmJui im Mpiwls^ 

* Tfk 9f awj tjr l>. Tr G- Pifichrt, p. 

• Frjiw’t "QciUeii Bcu^ “ >^ULp, p, a ^ f tLitJ 
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Vedic Age, being probably assoriatctJ with a group of 
abstract deities—his attributes symbolized — who are 
represented by the Adicyas. The Mitra-Varuna group 
of CdcstlaJs were the source of all heavenly gifts; they 
regulated suti and moon^ the winds and waters and the 
seasons. If we assn me chat they were of Babylonian or 
Sumerian origin—deities importctl by a branch of Ar^n 
setders who had been in contact with Babylonian civiliza¬ 
tion —^thelr rivalry with the older Aryan gods, Jndra and 
Agni, Can be untlerstood. Ultimately they were super¬ 
seded, but the influence exercised by their cult remained 
and left its impress upon later Aryan religious thought. 

The Assyrian word “ metrusignifles rain.* The 
quickening rain which caused the growth of vq^ctatioh 
was, of course, one of the gifts of the Celcwtials of the 
firmament. It is cjf interest to note, therefore, in this 
connection that Professor Frazer includes the westmm 
Mithra among the “corn gids". Dealing with Mlthraic 
sculptures, which apparently depict Mithra .is the sacri- 
ficcr of the harvest bull offering, he says; " On certain 
nf these monuments the tail of the bull ends in three 
Stalks of corn, and in one of them cornstalks instead of 
blood arc seen isiming from the wound inflicted by the 
knife”.* 

Commenting on the Assyrian “ metru ” Professor 
Moulton says: 'Mf this is his (Mithra's] origin, wc get 
a reasonable basis for the Avesian (Early Persian and 
Aryan) use of the word to denote a * con tract’, as also for 
the fiict that the deity ia in the Avesta ptron of Truth 
and in the Vctia of Friendship, He is *the Mediator* 
between Heaven and Earth, as the firmament was by 

* rVofePKif H. W, In Pfnf™iw Swflj Ktlflti'Mi ^ Ptm^ 

■ “ Ths &\ B«ifK ^ smJ Ji, p. I &)* 
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its position, both in nature and mythologjr; an easy 
corollary is his function of regulating the relations of 
man and man,” 

The character of an imported deity is always influ¬ 
enced by localization and tribal habits. Pastoral nomads 
would therefore have emphasized the friendliness of 
Mithra, who sent rain to cause the growth of grass on 
sun-parched steppes. Both Mithra and Varuna had their 
dwelling-place in the sea of heaven, the waters “above 
the firmament ” from which the rain descended. Ulti¬ 
mately the Indian Mitra vanished, being completely 
merged in Varuna, who became the god of ocean after 
the Aryans reached the sea coast. In post-Vedic sacred 
literature the priestly theorists, in the process of syste¬ 
matizing their religious beliefs, taught that a great con¬ 
flict took place between the gods and demons. When 
order was restored, the various deities were redistributed. 
Indra remained the atmospheric god of battle, and Varuna. 
became the god of ocean, where, as the stern judge and 
lawgiver and the punisher of wrongdoers, he kept watch 
over the demons. In the “ Nala and Damayanti " epic 
narrative, the four “world guardians” are: Indra, king 
of the gods; Agni, god of fire; Varuna, god of waters; 
and Yama, judge of the dead. 

It may be that the displacement of Varuna as supreme 
deity was due to the influence of the fire-worshipping cult 
of Agni, who was imported by certain unidentified Aryan 
tribes that entered India. Agni did not receive recog¬ 
nition, apparently, from the other Aryan “ folk-wave , 
which established a military aristocracy at Mitanni in 
Mesopotamia, and held sway for a period over the 
Assyrians and some of the Hittite tribes. An Important 
inscription, which is dated about 14OO B.C., has been 
deciphered at Boghaz-Koi m Asia Minor by Professor 
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H^o Wlncklcr, who giv« the names of the following 
deities: 

“Mt-lt-ta, Uru-w-ii^ In-da-ra, anti N-i-sa-at-tJ-ia"— 

Mitra, Varuna, Indm, Nasatya. The latter is Nasdtyau. 
the Vedic Aswlns, twin gods of mornmg, who have been 
compared to the Greek Dloskouri (Castor and Pollu*), 

son^ ZeuB. , * j,i, s r 

A Vedic triad, which suggesta a rival cult to that oj 

the worshippers of Varuna and other Adiijis, is formed 
bv Vayu (wtjid), Agni (fire), and Sur)'a (the sun). 

The Indian sun god Surya, like the Egyptian Ra, had 
three forms. The rising suit was Vivarntf the setting 

son was Savitn. . ■ l *■ .« 

Vivasvat was the son-m-law of Twashtn, the artv^ 
of Nature; he was an abstRct deity, and apparently owed 

his origin to the group of Adityijs. ^ . ■ 

Savltri, who had yeHnw hair, was ot pre-\edic origiti. 
He was the « Stimulator When he commanded Night 
to approach, men ceased their labours, birds sought their 

nests, and cattle their sheds.' 

During the Jong centuries covered by the \edic 
period many '‘schools of thought" must have struggled 
for supremacy. The Vivasvat myth belongs, it would 
appear, to the time before the elephant was tamed J 
the Aryans. Aditi, the motlicr of the Adityas, who is 
believed to be of later origin than her children, had eight 
sons. She cherished seven of them; tlie eighth, which 
was a ahapelcss lump, was thrown away, but was afterwards 
moulded into Vivasvat, the sun; the peces of the lump 
which were cast away by the divine artisan fell upon the 
earth and gave origin to the elephant, therefore elephants 
should not be caught, because they partake of divine nature, 

I 11, 
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Surya is an Aryanized sun god* He drives a golden 
chariot drawn by seven mares, or a mare with seven 
heads; he has golden hair and golden arms and hands. 
As he is alluded to as “the eye of Varuna and Mitra’\ 
and a son of Aditi, it is evident that if he did not origi¬ 
nally belong to the group of Adityas, he was strongly 
influenced by them, 1 13 his Savitri character, which he 
possesses at morning as well as at evening, he stimulates 
all life and the mind of man- One of the most sacred 
and oldest mantras (texts) in the Vedas is still addressed 
by Brahmans to the rising'sun* It runs:— 

Let us meditate on that excellent glory of the divine Vivifier, 
May he enlighten (or stimulate) our understandings^ 

The feeling for Nature pervades the ancient religion 
and literature of India, Priests were poets and singers in 
early Vedic times* A Rishi was a composer of hymns to 
the gods, and several are named in the collections- Every 
great family appears to have had its bardic priest, and its 
special poetic anthology which was handed down from 
generation to generation- Old poems might be rewritten 
and added to, but the ambition of the sacred poet was to 
sing a new song to the gods. The oldest Vedic hymiis 
are referred to as “ new songs which suggests that 
others were already in existence. 

These Rishis looked upon Nature with the poet's 
eye. They symbolized everything, but they revelled also 
in the gorgeous beauty of dawn and evening, the luxuri¬ 
ance of Indian -trees and flowers, the serene majesty of 
Himalayan mountains, the cascades, the rivers, and the 
shining lakes. The wonder and mystery of the world 
inspired their hymns and their religion. Even the gods 
took delight in the songs of birds, the harping of forest 

* Imdim p. ao. 
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the hmnmlng of bees, the blossoming trees^ and 
the fliawer-decked sward. Heaven has its eternal summer 
and soft scented winds, its lot us-gemmed lakes and 
never-fading blooms. 

The effulgence and silence of dawn inspired some of 
the most lieautiful Vedic hymns. Dawn is Ushas^ the 
daughter of Dyaus; she is the Indian Aurora: 

Ilarlp niddy Ushaj, golden geddess, hcime 
Upon thy shining car, thnu comest like 
A lovefy miudcii by lu-r tnerher decked, 

Disclosing coyly atl chy hidden graces 
Ta our admiring eyes; or like a wife 
Unveiling to licr Lord^ with eon^loiis pride. 

Beauties which, as he gasws lovingly, 

Seem fresher, fairer^ each sucreeiling morn. 

' Through years and years tliou liast lived on, rnid yer 
Thou Vt ever young, l^hoti art rhe breath cif life 
Of all That hruthn and Irica, awaking day by day 
Myriads of prostrate sleepers, xr From death, 

Causing the birds to Gutter From rheir ne^r^, 

And rousing men to ply with busy Feet 
Their daily duties and appointed t.isfcs. 

Toiling for wealth, or plea^^nne, or renown-^ 

The Vedic poets looked before and after”. One 
san^: 

In flge$ past did mortals gaiie 

On UsHm veiled in gleaming gold. 

Wc who are living watch her rays. 

And men unborn will her beJiotd. 

[| f 13* 11. 

Night, Ratri, is the sister of Dawn, The one robes 
herself m crimson and gold [ the other adorns her dark 
raiment with gleaming stars. When benevolent Ratri 
draws nigh, men turn towards their homea to rest, birds 

^ S^r WIlNirai, 
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flcck their ncsts^ cattle lie down; even the hawk I'cjiusac. 
The people pray to the goddess to be protected against 
robbers and fierce wolves, and to be taken safely across 
her shadow: 

SFic, the finmorra) K'^dess, ihrows het r'cil 
Over luw valley, rHifig grouitJ, and hilt. 

Bui soon with bright effulgence Uissipates- 
I he darknexit she prchJuws^ soon advsncintt 
She calls her sister Morning to return. 

And then each itarkvome sliaJaw melts away, 

Rigttiday a.' 

The moon is the god Chandrj, who became identified 
with Soma. Amonfv ancient peoples the moon was re¬ 
garded as the source of fertility and growth; it brought 
dew to nourish crops which ripened under the “harvest 
rnoon”; it filled all vegetation with sap; it swayed human 
life from birth till death; it influenced animate and in¬ 
animate Nature in its periods of increase and decline; 
ceremonies to secure offspring were performed during 
certain phases of the moon. 

Soma was the intoxicating juice of the now unknown 
Soma plajir, which inspired mortals and was the nectar of 
the gods. The whole ninth book of the RigveJa is 
devoted to the praises of Soma, who is exalted even as 
the chief god, the Father of all. 

'rhili Soma is n god; he cufts 
The shitrprM ills tiiaf man endured. 

He heaJs ihe sick^ the sad he cJicers, 

He nerves the weak, dispels their fears j 
The him irvirh niorclHl arJour fires^ 

With iofijr theughr the bard inspires^ 

The W5uJ from earth to heaven he lifts, 

So great and wondrous arc his gifts; 

1 H'nJt*, Spr Mon^ WilFrinM, 
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Men feel the god within their veins. 

And cry in loud exulting strains: 

WeN^e quafied the Soma bright 
And are ImiTiortal grown : 

We’ve entered into light 

And all the gods have known* 

What mortal now can harm, 

Or foeman vex us more? 

Through thee beyond alarm^ 

Immortal god, we soar,^ 

“The sun” declared one of the poets, “has the 
nature of Agni, the moon of Soma. At the same time 
Agni was a great consumer of Soma; when it was poured 
on the altar, the fire god leapt up joyfully. The beverage 
was the “water of life” which was believed to sustain the 
Adityas and the earth, and to give immortality to all the 
gods; it was therefore called Amrita (ambrosia). 

As in Teutonic mythology, the Hindu giants desired 
greatly to possess the “ mead ” to which the gods owed 
their power and supremacy. The association of Soma 
with the moon recalls the Germanic belief that the magic 
mead was kept for Odin, “the champion drinker”, by 
Mani, the moon god, who snatched it from the mythical 
children who are the prototypes of “Jack and Jill” of 
the nursery rhyme.* Indra was the discoverer of the 
Soma plant and brought it from the mountains. The 
Persian mead (mada) was called Haoma. 

The priests drank Soma when they made offerings 
and lauded the gods. A semi-humorous Rigvedic hymn 
compares them to the frogs which croak together when 
the rain comes after long drought. 

Each (frog) with merry croak and loudly calling 

Salutes the other, as a son his father; 


I MtiiKi Ori^val SantJirif T^jria, V, ijo. 


* See Ttitfank Myti and htgtnd^ 
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What one calls out, another quick!j answers, 

Like boys at school their teacher^s words repeating, , , * 
They shout aloud like Brahmans drunk with Soma, 

When they perform their annual devotions. 

Rigve^a^ vii, 103,^ 

There are references in the Rigveda to the marriage of 
Soma, the moon, and Surya, the maiden of the sun. 

In Vcdic religion many primitive beliefs were blended. 
We have seen, for instance, that life was identified with 
breath and wind; the spirit** left the body as the last 
breath. Agni worshippers regarded fire as “ the vital 
spark ”, Soma worship, on the other hand, appears to 
be connected with the belief that life was in the blood; 
it was literally the life blood *\ The “blood of trees ** 
was the name for sap; sap was water impregnated or 
vitalized by Soma, the essence of life. Water worship 
and Soma worship were probably identical, the moon, 
which was believed to be the source of growth and 
moisture, being the fountain head of “the water of life”- 
In Teutonic mythology the “mead” is taken from a 
hidden mountain spring, which issued from “Mimeris 
well” in the Underworld. Odin drank from Mtmer*s 
well and obtained wisdom and long life. The “mead” 
was transported to the moon. The “ mead ” was also 
identified with saliva, the moisture of life, and spitting 
ceremonies resulted; these survive In the custom still 
practised in our rural districts of spitting on the hand to 
seal a bargain; “spitting stones** have not yet entirely 
disappeared. Vows are still taken in India before a fire. 
References to contracts signed in blood are common and 
widespread. 

1 Kscgri RigveJdr Aitciwtmitli'i Thii wai appareatlf a raia charm 1 

ltd humaur wai of the Mucomciout order, of course. 


CHAPTER III 


Yama, the First Man, anti King 
of the Dead 

Bukail Ci:i^oiii»^Icihiiind Elkin anii CreniaElon ^ Vama th^ FjtiE 
The DiwoverTr pf FnidiK—Twiti Sisle^^Pcremn T««in DeJlin^ Varna 
and MIiJi—Vamt Judffc af the Deid—The ^Man in. ihe Eye"—flrth- 

manV Deal frith DhEnna-Y^ama—for a W|j^—Story of Priiifei* 
iiaviTri—Kcr Huihiind't Kite—How ihe rocued hEi Soul from Vaiiie—The 
Ilf^ji-eTU of Vjoia, Zndr^ and Varuna—Teiiinnii^ Oruki anij Ceitje lleaheni 
—Fanil3>e ctenied to Chiid !«* Meti—RcUpom Nerd for m Son—-Expniurt o^ 
Female ZoEanu—l ofanxidcEe En Modcrti [mlia—A Touch Eng Znddenc. 

Ih e^rly Vedic time^ the deiid might be cither buried or 
trermared* Tfi&se two customs were obviously fmsetl 
upon divergent beliefs regarding the future slate of exis¬ 
tence. A Vnruna hymn makes reference to the 'Chouse 
of cby which suggests that among some of the Aryan 
irilies the lk:lief originally obtained that the spirits of the 
dead hovered round the place of sepulture. Indeed, 
the dread of ghosts is still prevalent in [iidia-| they are 
supposed to haunt the living until the body is burned. 

Those who practised the cremation ceremony in early 
limes appear to have conceived of an organized Hades, lo 
which souls were tntnsicrred through the medium of fire, 
which drove away all spint^ and demons who threatened 
mankind. Eiomer makes the haunting ghosE: of PafrokloM 
exclaim, Never again will I return from Hades when 1 
have received my meed of fire".^ The Vedic worshippers 
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of Agrii burricJ ihclr dead tur the same reancin as did the 
ancient Greeks* When the remains of the deceased 
have been placed on the funeral pile, and che process of 
cremation has commenced* the god of fire* is prayed 

jiol Eo Scorch or consume the departeJj not to tear asunder 
his skin or his hmbS;, but* after the fiames have done their 
work, to convey to the fathers the mortaJ^ who has been 
prcsientetl to him aa an offering. Leaving behind on 
earth all that is evil and imperlk:t, and proceeding by the 
paths which the fachers trod* invested with a Justre like 
that of thcgCKifl* if soars to the realms of eternal light in 
a car, or cm wings, and recovers there its ancient body in 
a complete and glorified form; meets with the forefathers 
who arc living in festivity with Yama; obtain^ from himj 
when rcCfigiilzed by him a.s One of his own* a delectable 
abode, and enters upon more perfect life, w'hich is crowned 
with the fulfilment of all desires, is parsed in the presence 
of the and employed in the tulfi.lmenf of their 

pleasure/*^ 

Agni is the god who la invoked by the other dcstics* 
Make straight the pathways that l^id to the gods; be 
kind EO us* and carry the sacrifice for us”.* 

In this connection, however* Professor Macdonell 
says* “ Some passages of the distinguish the path 

of the faEhers or dead aiiceSEors from the path of the gods* 
doubEless because cremadon appeared as a different pro¬ 
cess from sacrifice 

It would appear that prior to the practice of cremation 
a bdief in Paradise ultimately obtained: the dead walked 
on foot towards It* Yama, King of the Dead, was the 
first man.* Like the Aryan pioncera who discovered the 

■ Muir, 5Wt^iV t. 3 ^^ 

t. 51 CAwld"* iriniUriwiK 

■ ^ IFimrj ^ 117 - 

■ Ai wii 4 l» MiJiii af 4 diffmpc cf hitr cutc* 
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Punjab, he estplorod the hidden regions and discovered thu 
road which became known as “ the path of the fathers . 

To Yoma, mighty king, be gifts and homage paid. 

He was the first of men that died, the first to brave 
Oeaih's rapid rushing stream, the first W poinr rhe road 
To htravert, and we [come others to rhai bright abode. 

Sir M, Klinitr 

Professor Macdunell gives a new rendering of a Vedic 
hymn * in which ^’aina is refeired to as follows: 

Jfim who along the mighty heights departed, 

Him who searched and spied the path for many. 

Son of Vivaivar, gaUteter of the people* 

Yama ihe king, with sacrifice* worship. 

Ri^rJa, Jc, 14. 1- 

Yawa and hSa sister Yaml, the firat human pair, are 
idcndt^l with the Persian Yima and Yimch of Avestan 
literature; they are the primevsd “ twins ”, the children of 
Vivasvat, or Vivas van i, in the and of Vivahvant 

in the Avtitii. Tama signifies twin, and Dr. Rendcl Harris, 
in his rcifcarches on the Greek liioscuri cult, shows that 
among early peofdcs the belief obtained widely that one 
of each pair of twins was believed to be a child of the 
sky. This conjecture is borne out by the name ot 

Yama’s father (Vivasvant), which may W'ell be a cult- 
epithet of the bright slty, ‘shining abroad * (from the root 
w/, ‘to shine’)”. . . In the Avtita ‘Yima, the bright* 
is referred tor he is the Jamshid of FitzgeraJd’s Omar,* 
Yima, the Irani.'in ruler of Paradise, Is also iilcntiod 
with Mitra (Mithra), whose cult “obtained from 200- 
400 A.D. a worId“widc diffusion in the Roman Empire, 

■ f. 117- 

Frfifmir J, pv 4I. 
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and came nearer to monotheism than the cult of any 
other god in paganism 'V 

Pfofiissor Moulton wonders if the Yama myth ‘‘owed 
any tiling to Babylon?” It is possible that the wor¬ 
shippers of Agni represented early tnuiian belicts^ and 
that the worshippers of Mitra, Varuna, and the twins 
(Yama and Yima and the twin Aswins) were influenced 
by Babylonian mythology as a result of contact, and that 
these opposing sects were rivals in India in early Vedie 
times. 

In one of the hymns* Yfiml is the wooer of her 
brother Yama. She declares that they were at the l>e- 
glnning intended by the gods to be husband and wife, 

but y^uiia replies: 

has sure knowledge of t>iat cKrliesi dayf Who hw 
stceii it with hk eyes Jtnii can tell of it? I^fty ii ihe law o 
Mitra and VKrunw; how canst thou dsTfi to speak as a Ttmptrciif 

In the Vedk “land of the fitthers", the shining Para¬ 
dise, the two kings Varuna and Yania stt below a tree. 
Yama, a form of Mitra, plays on a flute and linnks Soma 
with the Celestials, because Soma gives immortali^'. Hc 
gathers his people to him as a shephertl gathers his flock: 
indeed he is called the “ Noble Shepherd He gives to 
the fiiithful the draught of Soma; apparently unbeLevere 
were destroyed or c«>mniitted to a hell called Put. i ama s 
messengers were the pigeon and the owl; he had also two 
brindled watch-dogs, each with four eyes. The dwd who 
had folthfolly fulfilled religious ordinances were addressed: 

Feir noc to gtwrdi— 

Tlic four^yed brindled dogs-diai watch for the depaneiJ, 

IA HiiUiy >/SMthU Uirr«s «4 Wie<la»tn, p. SS. 
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Return unto thy home, O soul! Thy sin and shame 
Leave thou behind on earth; assume a shining form— 

Thine ancient shape—refined and from all taint set free. 

Sir M. Menter fViiliantt' tramiatien} 

Yama judged men as Dharma-rajah, “King of 
righteousness"; he was Pitripati, “lord of the fathers"; 
Samavurti, “the impartial judge"; Kritana, “the finisher”; 
Antaka, “he who ends life Samana, “ the leveller ”, &c. 

In post-\edic times he presided over a complicated 
system of Hells; he was Dandadhara, “the wielder of 
the rod or mace He had a noose with which to bind 
souls; he carried out the decrees of the gods, taking 
possession of souls at their appointed time. 

In one of the Brakmanas death, or the soul which 
Death claims as his own, is “ the man in the eye ”, The 
reflection of a face in the pupil of the eye was regarded 
with great awe by the early folk ; it was the spirit looking 
forth. We read, “ Now that man in yonder orb (of the 
sun) and that man in the right eye truly are no other than 
Death; his feet have stuck fast in the heart, and having 
pulled them out, he comes forth; and when he comes 
forth then that man dies; whence they say of him who 
has passed away, ^ he has been cut off' (life or life-string 
has been severed) 

Yama might consent to prolong the life of one whose 
days had run out, on condition that another individual 
gave up part of his own life in compensation; he might 
even agree to restore a soul which he had bound to carry 
away, in response to the appeal of a mortal who had 
attained to.great piety. The Vedic character of Yama 
survives sometimes»in Epic narrative even ‘after cremation 

^ From Indian 

by Profesior Etgelmir, Part IV. p, 571 

^ ei# £dj/ju 
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had become gt^ncni Tfie following tivsi Eoucliing and 
licautLfvi] storieJSj prcstenfcd Iei Ald/ijiAariilay arii probably 
very ancient Aryan folk laJcs which were cherished by 
the people And retold by the poetSj who attached to them 
later religiouH beliefs anti practices, 

THE KRAHMAN AND HfS BRIDE 

Once upon a time Menakii, ihc beautiful Apsara 
(iLcIc^ctlal fairy)j whci h wiEhout shame P^^yi be¬ 
side a hertuiEage her new-born babe, the daugluer of the 
King of Gandharvas (ceicstiol elves), A pious Rishf* 
named Sthula-krsha^ found the child and renu'ed her. 
She was called Pramadarvu, and grew to be the most 
beautiful and most pious of all young w*omcn, Roru, 
the great granflson of BhrigUi looked upon her with 
eyciii uf lovOj aiiJ at the rei|ijest of his sircj IVamati, the 
virgin was betrothed to the young Brahman. 

It chanced that Pramadarva was playing with her 
companioriH a few' clays before the morning fijEcd for 
the nuptials. As her time had come, she trod upon a 
serpen tj and the death-compel ling reptile bit her* where¬ 
upon she fell down in a swoon and CJcpired^ She became 
more beautdul in death than she had liceti in life. 

firahmans assenibted round the body of Pramadarva 
and sorrowed greatly. Ruru stoic away alone and went 
to a solidary place in the forest where he wept aloud, 
"AlasT" he crteil, “the tair one^ whom 1 love more 
dearly than ever, licth dead upon the bare ground. If 
I have pcrfcirmcd penances and attained to great ascetic 
meric, let the power which I have achieved restore my 
beloved to life again*” 

Suddenly there ap^>earcd l^fr}re Ruru pn emissary 
from the Celestial regions^ who spake and said: “I'hy 
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prayer is of no avail, O Ruru. That one whose days 
have been numbered can never get back her own life again. 
Thou shouldst not therefore abandon thine heart to 
grief. But the gods have decreed a means whereby thou 
canst receive back thy beloved.” 

Said Ruru: "Tell me how I can, comply with the 
win of the Celestials, O messenger, so that I may be 
delivered from my grief." 

The messenger said : " If thou wilt resign half of thine 
own life to this maiden, Pramadvara, she will rise up again. 

Said Ruru: " I will resign half of my own life so that 
my beloved may be restored unto me. 

Then the king of the Gandharvas and the Celestial 
emissary stood before Dharma-r^ah (Yaina^ and said. 
« If it be thy will, O Mighty One, let Pramadarva rise 
up endowed with a part of Ruru’s life.” 

Said the J udgc of the Dead: “ So be it.” 

When Dharma-rajah had spoken thus, the serpent- 
bitten maiden rose from the ground, and Ruru, whose 
life was curtailed for her sake, obtained the sweetest wife 
upon earth. The happy pair spent their days deeply 
devoted to each other, awaiting the call of Yama at the 
appointed time.* 

STORY OF SAVITRI 

There was once a foir princess in the country of 
Madra, and her name was Savitri. Be it told how she 
obtained the exalted merit of chaste women by winning 
a great boon from Yama. 

Savitri was the gift of the goddess Gayatri,® wife of 

" From AM Panta Kctba of Makabhsrata. 

■ Sirassvali'i ri¥il* Brifuiu took Gayatri, the rnilkmai^ * second because 
hii chief wife, Sara»wali, detpite her wisdomj arrived l^te for » certim impijrtinc 
ceremony, iit which ihe spouie of the god wm required* 
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Urahma, rhc Ktlf-created, who had hearti the pnyers a/td 
received the afreriiig:$ of Aswapati, the childless king of 
Madra, when he practised austere peiiaiice$ SO that he 
might have issue. The maiden grew to be beautiful and 
shapely like »na Celestial; her eyes had burning splentlour, 
and were fair as lotus leaves; she resembleil a golden 
image; she had exceeding sweetness and grace. 

It came to pass that Savitri looked with eyes of love 
upon a youth named Saiyavan " the TruthfulAlthough 
Satyavan dwelt in a hermitage, he was of royal birth. 
His father was a virtuous king, named Dyumatsena, who 
became blind, and was then deprived of his kingilom by 
an old enemy dwelling nigh to him. The dethroned 
monarch retired to the forest with his faithful wife and 
his only son, who in time grew up to be a comely youth. 

When Savltrt confessed her love to her sire, the great 
sage Narada, who sat beside him, spoke and said: "Alas! 
the princess hath done wTong in choosing for her husband 
this mpl youth Satyavan, He is comely and cotiragcnua, 
he is truthful and magnanimous and forgiving, he is 
modest and patient anti without malice; honour is seated 
upon his forehead; he is |K>sscssed of every virtue. Kut 
he hath erne defect, and no other. He i» endued with 
short life; within a year from this day he must die, for 
so hath it been decreed; within a year Tama, god of the 
dead, will come for him." 

Said the king unto hts daughter: “O Savirri, thou 
hast heard the words of Narada. Co forth, therefore, ami 
choose for thyself another lord, for the days of Satyavan 
arc numbered.’' 

The iteaiitiful maiden made ai>swer unto her father 
the king, saying: "The die is cast; it can fall but once; 
once only can a daughter he given away by her sire; 
once only can a woman say, */ am ihitu'. I have chosen 
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my lord; once h^ve I cho^iv, nor can I make choice a 
second Eime. Lee his life be brief or be ioitg, I must now 
wed Satyavan/' 

Said Nanidaj king, the heart of rhy daughter 
will not Waver ; sshe will not be turned aside from the 
[rath she hath selecti:d. t Lherekirc approve of the l>e- 
stowaJ of Savitri upon Satyavari/^ 

The king .'laid: “As thou dost advise^ so must 1 do 
ever, Narada, liecatisc that thou art my preceptor. 
Thee I cantiot disobey/^ 

Then said Narada: “Peace be with Savitril J must 
now depart. May blessings attend upon all of you I" 

Thereafter Aswapatij the ro)'al sire of Savitri, went to 
visit Dyumatsena, the blincl stre of Satyavan, in the forest, 
and ht^ daughter went with him. 

Said Dyiamatsena^ '" Why hast thou come hither?" 

Aswapti said: “O royal saige, this is my beaiiriftir 
daughter Savitri. lake thou her for thy daughter-in- 
law.^^ 

Said Dyumatsena: "I have lost my kingdom, and 
with my wife and my son dwell here in the woods. We 
five as ascetics and perform great penances. How will 
thy daughter endure the hardships of a for»t life?" 

Asrwapati saltl: My daughter knoweth well that joy 
and sorrow come and go and that nowhere is bliss assured. 
Accept her therefore from me.** 

Then Dyumatseria consented that his son should wed 
Savitri, whereat Satyavan was made gkd because he whs 
given a wife who had every accomplishment. Savitri 
rejoiced also beemsc she obtained a husband after her own 
heart, and she put off her royal garments and ornaments 
and clad herself in bark and ml doth. 

So Savitri became a hermit woman- She honoured 
Satyavan's father and mother, and she gave great joy to 
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her husband with her sweet speeches, her skill at wnrkj 
her subdued and even tcniperj and especially her love. 
She lived the life of the skseetics and practised every 
austerity- Biii she never fcprgot the dre^d prophecy of 
Narada the sagej his sorrowful wortls were always present 
in her secret hearty ami she counted the days as they went 
past. 

At length the time drew nigh when Satyavan must 
cast ofF hh mortal hcxly. When he had hut four daj's to 
live, Savilri took the TViirf/rij vow of three nights of 
sleepless penance and fist- 

Said the hlind DyumatKena : *^My heart is grieved 
for ihee, O niy daughter, because the vow ss exceedingly 
hard." 

Savitri said ^ “Be not sorrowful, saintly father, I 
must observe my vow without fa.iL" 

Said Dyumataem: “it is not meet that one like me 
should say^ Break thy vow,* rather should I counsel, 

* Observe thy vow.*" 

Then Savitri began to fast, and she grew pale and was 
much Wasted by reason of her rigid penxnce- Three 
days passed away, and then, believing that her husband 
would die on the morrow, Savitri spent a night of bitter 
anguish through all the dark and lonely hours. 

The sun rose at length on the fateful mofning, and 
she said to herself, “ is Her (hcc WhIs 

oloodless but brave j she prayed tn silence and with 
fervour and offered oblatioos at the morning fire; then 
she stood before her 6 thcr-in-law and her mother-in-bw 
in reverent silcnrc with Joined hands^ concentratiiig her 
senses, AI! the hermits of the forest blessed her and 
said: “ Mayest thou never suffer widowhood,.’* 

Said Savitri in her secret heart: ** So be ii.*^ 
Dyumatsena spoke to her then^ saying: “Now that 
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lliy vow hatli t>ceit connpteted timu rnaye^t eat the mor¬ 
ning meal.” 

Said Siivitri: “I will eat when the sun goes down.” 

Hearing her words Satyavan rose, and taking his axe 
upon his shoulder, turned towards the distant Jungle to 
procure fruits and herbs for his wife, whom he loved. He 
was strong anil scll-posscsscil and of noble seeming, 

Savitri spoke to him sweetly and said: **Thou must 
not go forth alone, my husband. It is my heart’s desire 
to go with thee. I cannot endure to-day to be parted 
from thee.” 

Said Satyavan; “It is not for thee to enter the dark¬ 
some jungle; the way is long and difficult, and thou art 
weak on account of thy severe penance. How canst thou 
walk so far on foot 

Savitri laid her head upon his bosom and said; “J[ 
have not licen mailc weary by my fast. Indeed t ant 
now stronger than before. J will not feel tired when 
thou art by my side. 1 have resolved to go with 
thee; da not therefore seek to thwart my wish—the 
wish and the longing of a faithful wife to be with her 
lord.” 

Said Satyavan: “ If it Is thy desire to accompany me 
T cannot but gratify it. But thou must ask permission of 
my parents lest they find fruit with me for taking thee 
through the trackless jungle.” 

Then Savitri spoke to the blind sage and her husband s 
mother and said: “Satya\'an is going towards the deep 
jungle to procure fruits and herbs for me, and also fuel 
for the sacrificial fires. It is my heart’s wish to go also, 
for to-day I cannot endure to be parted from him. Fain, 
too, would I behold the blossoming woods,” 

Said Dyumatsena: “Since thou hast come to dwell 
with us in our hermitage thou hast not before asked 
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anything of us. Hai^c thy detiirie therefore in this itiaiterj 
but do no! delay chy husbar^d in hk duties,'' 

Having thus received permission to depart from the 
hermitage^ Savitn turned towards the jur^gJc With Satyavan* 
her beloved lord. Stniles covered her Ciccj but her heart 
was torn with secret sorrow. 

Peacocks fluttered in the green woodland through 
whkh they walked together, and the sun shone in all its 
splendour in the blue heaven. 

Said Satyavan with sweet voice: ** How beautiful are 
the bright streams and thu hloHsoming trees f" 

The heart of Savitri was divided into two parts: with 
one she held converse with her husband while she watched 
his face and followed his moods; with the other she 
awaited the dread coming of Varna, but ehe never uttered 
her fears. 

Birds sang sweetly in the forest, but sweeter to Savitri 
was the voice of her beloved. It w'as very dear to her 
to walk on in silence, listening to his words. 

Satyavan gathered fruits and Stored them in his 
basket* At length he began to cut down the branches 
of trees* The sun was hot and he perspired. Suddenly 
he felt H'cary and he said; My head aches; my senses 
are confused, iny limbs have grown weak, and my heart is 
afflicted sorely* O silent one, a sickness hath seize^d mc- 
My bociy seems to be pierced by a hundred darts. I 
would fain lie down and rCJi!, my beloved; I would f^in 
sleep even now."* 

SpeechIcs.s and terror^stricfcrn^ the gentle SavJtri 
wound her arms about her husband "s body; a he sat 
upon the ground and she pillowed his- head upon her 
lap. Remembering the words of Namda, she knew that 
the dread hour had come; the very moment of tleath 
was at hand* Gently she held her husband s head wl(h 

iflwrv) *t 
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caressing hands; she kissed his panting lips; her heart 
was beating fast and loud. Darker grew the forest and 
it was lonesome indeed. 

Suddenly an awful Shape emerged from the shadows. 
He was of great stature and sable hue; his raiment was 
blood-red; on his head he wore a gleaming diadem; he 
had red eyes and was fearsome to look upon; he carried 
a noose. . . . The Shape was Yama, god of death. He 
stood In silence, and gazed upon slumbering Satyavan. 

Savitri looked up, and when she perceived that a 
Celestial had come nigh, her heart trembled with sorrow 
and with fear. She laid her husband’s head upon the 
green sward and rose up quickly: then she spake, saying, 
“Who art thou, O divine One, and what is thy mission 
to me?” 

Said Yama: “Thou dost love thy husband; thou art 
endued also with ascetic merit. I will therefore hold " 
converse with thee. Know thou that I am the Monarch 
of Death. The days of this man, thy husband, are now 
spent, and I have come to bind him and take him away.” 

Savitri said; “Wise sages have told me that thy 
messengers carry mortals away. Why, then, O mighty 
King, hast thou thyself come hither?" 

Said Yama: “This prince is of spotless heart; his 
virtues are without number; he is, indeed, an ocean 
of accomplishments. It would not be fitting to send 
messengers for him, so I myself have come hither.” 

The face of Satyavan had grown ashen pale. Yama 
cast his noose and tore out from the prince’s body the 
soul-form, which was no larger than a man’s thumb; it 
was tighdy bound and subdued. 

So Satyavan lost his life; he ceased to breathe; his 
body became unsightly; it was robbed of its lustre and 
deprived of power to move. 
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Yama fettered the soul with tightness, and turned 
abruptly towards the south; silently and speedily he 
went upon his way* * * , 

Savitri followed him* * * , Her heart was drowned 
in grief She could not desert her beloved lord- - * * 
She followed Yama, the Monarch of Death, 

Said Yama: “Turn back, O SavitrL Do not follow 
me* Perform the funeral rites of thy lord. * - , Thine 
allegiance to Satyavan hath now come to an end: thou 
art free from all wifely duties. Dare not to proceed 
farther on this path/" 

Savitri said: “I must follow my husband whither he 
is carried or whither he goeth of his own will. I have 
undergone great penance. I have observed my vow, and 
I cannot be turned back. ... I have already ivalked with 
thee seven paces, and the sages have declared that one 
who walketh seven paces with another becometh a com¬ 
panion. Being thus made thy friend, I must hold con^ 
verse with thee, I must speak and thou must listen. . . * 

I have attained the perfect life upon earth by performing 
my vows and by reason of my devotion unto my lord. 

It is not meet that thou shouldest part me from my 
husband now, and prevent me from attaining bliss by 
saying that my allegiance to him hath ended and another 
mode of life is opened to me.” 

Said Yama: “Turn back now. . . . Thy words are 
wise and pleasing indeed; therefore, ere thou goest, thou 
canst ask a boon of me and I will grant it. Except the 
soul of Satyavan, I will give thee whatsoever thou dost 
desire/* 

Savitri said: “Because my husband's sire became 
blind, he was deprived of his kingdom. Restore his 
eyesight, O mighty One.” 

Said Yama: “The boon is granted. 1 will restore the 
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Vision of thy f;i.ther-in-Iaw, ^ . . But thou hast now 
grown faint on this toilaonio joarney. Turn back, there- 
forc^ and ihy weariness wEU pass away." 

Savitri scud: ^VHow can 1 be weary when f am with 
my husband ? The fate of my husband will he my fate 
also; I will follow him even unto the place whither thou 
dost cany himp » * ^ Hear me, O mighty One, whose 
friendship I cherish! It is a blessed thing to behold 
a Celestial; still more blessed is it to hold converse with 
one; the friendship of a gwi must bear great fruit/" 

Said Yania; “ Thy wisdom delighteth my heart- There¬ 
fore thou caiist a^k of me a second boon, except the life 
of thy husband, and it will be granted thee/' 

Savim said: ** May my wise and saintly fathcr-in- 
law regain the kingdom he hath Ic^nt. May lie t>ccome 
once again the protector of his people." 

Said Yama: " The boon is granted. The king wifi 
return to his people and l>c their wiisc protector* . « . Turn 
back noWj O princess; thy desire ia fuIfiJIed/' 

Savitri said: ^^AJi people must obey thy decree!;; thou 
dost take away life in accordance \nth divine ordinances 
and not of thine own wilL Therefore thou art called 
Yama—he that ruleth by decrees- Hear ray words^ O 
divine Oncp It is the duty of Celestials to love all 
creatures and to award them according to their merit. 
The wicked are without hotinesB and devotion, but the 
saindy protect all creatures and show mercy even unto 
their enemies." 

Said Yama: “Thy wise w^ords are like water to a 
thirsty soul. Ask of me therefore a third except 

thy husband's life, and it will be granted unto thee/’ 

Savitri said; " My sire, King Aswapad, hath no son* 
O grant that a hundred sons may be born unto him*" 

Said Yamai "'A hundred sons will be born unto thy 
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royal sire. Thy boon is granted. . . . Turn baclc^ there¬ 
fore, O princess; thou canst not come farther. Long 
is the path thou hast already travelled/* 

Savitri said: I have followed my husband and the 
way hath not seemed long. Indeed, my heart desireth 
to go on much farther. Hear my words, O Yama, as 
thou dost proceed on thy journey. Thou art great and 
wise and powerful; thou dost deal equally with all human 
creatures; thou art the lord of justice. . . . One cannot 
trust oneself as one can trust a Celestial; therefore, one 
seeketh to win the friendship of a Celestial. It is meet 
that one who seeketh the friendship of a Celestial should 
make answer to his words,” 

Said Yama: mortal hath ever spoken unto me 

as thou hast spoken. Thy words are indeed pleasing, 
O princess. I will grant thee even a fourth boon, except 
thy husband's life, ere thou dost depart.” 

Savitri said: '*May a century of sons be born unto 
my husband and me so that our race may endure, O 
grant me this, the fourth boon, thou Mighty One.” 

Said Yama: grant unto thee a century of sons, 

O princess; they will be wise and powerful and thy race 
will endure, ... Be without weariness now, O lady, 
and turn back; thou hast come too far already,” 

Savitri said: “Those who are pious must practise 
eternal morality, O Yama, The pious uphold the uni- 
v^erse. The pious hold communion with the pious only, 
and are never weary; the pious do good unto others nor 
ever expect any reward. A good deed done unto the 
righteous is never thrown away; such an act doth not 
entail loss of dignity nor is any interest impaired. In¬ 
deed, the doing of good is the chief office of the righteous, 
and the righteous therefore are the true protectors of 
all,” 
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Said Yama: “The more thou dost speak, the more 
I respect thee, O princess. O thou who art so deeply 
devoted unto thy husband, thou canst now ask of me 
some incomparable boon,” 

Savitri said: “ O mighty One, thou bestower of 
boons, thou hast already promised what cannot be ful¬ 
filled unless my husband is restored unto me; thou hast 
promised me a century of sons. Therefore, I ask thee, 
O Yama, to give me back Satyavan, my beloved, my 
lord. Without him, I am as one who is dead; without 
him^ I have no desire for happiness; without him 1 have 
no longing even for Heaven; I will have no desire to 
prosper if my lord is snatched off; I cannot live without 
Satyavan, Thou hast promised me sons, O Yama, yet 
thou dost take away my husband from mine arms. 
Hear me and grant this boon; Let Satyavan be restored 
to life so that thy decree may be fulfilled,” 

Said Yama: “So be it. With cheerful heart I now 
unbind thy husband. He is free, , , . Disease cannot 
afflict him again and he will prosper. Together you will 
both have long life; you will live four hundred years; 
you will have a century of sons and they will be kings, 
and their sons will be kings also,” 

Having spoken thus, Yama, the lord of death, de¬ 
parted unto his own place. And Savitri returned to the 
forest where her husband's body lay cold and ashen-pale; 
she sat upon the ground and pillowed his head upon her 
lap. Then Satyavan was given back his life. , , . He 
looked upon Savitri with eyes of love; he was like to 
one who had returned from a long journey in a strange 
land. 

Said Satyavan: “Long was my sleep; why didst 
thou not awaken me, my beloved , Where is that 
dark One who dragged me away?” 


YAMA, THE KING OF THE DEAD 55 

Savitri said: “Yama hath come and gone, and thou 
hast slept long, resting thy head upon my lap, and art 
now refreshed, O blessed one. Sleep hath forsaken thee, 
O son of a king. If thou canst rise up, let us now 
depart hence for the night is already dark. ...” 

Satyavan rose up refreshed and strong. He looked 
round about and perceived that he was in the midst of 
the forest. Then he said; “O fair one, I came hither 
to gather fruit for thee, and while I cut down branches 
from the trees a pain afflicted me. I grew frint, I sank 
upon the ground, I laid my head upon thy lap and fell 
into a deep slumber even whilst thou didst embrace me. 
Then it seemed to me that I was enveloped in darkness, 
and that I beheld a sable One amidst great effulgence. 

. . Was this a vision or a reality, O fairest and 
dearest?” 

Savitri said: "The darkness deepens. ... I will 
tell thee all on the morrow. . . . Let us now find our 
parents, O prince. The beasts of the night come forth; 
1 hear their awesome voices; they tread the forest in 
glee; the howl of the jackal maketh my heart afraid.” * 

Said Satyavan: "Darkness hath covered the forest 
with fear; we cannot discover the path by which to 
return home.” 

Savitri said : “ A withered tree burneth yonder. I 
will gather sticks and make a fire and we will wait here 
until day.” 

Said Satyavan:, “My sickness hath departed and I 
would fain behold my parents again. Never before have 
I spent a night away from the hermitage. My mother 
is old and my father also, and I am their crutch. They 
will now be afflicted with sorrow because that we have 
not returned.” 

^ UnfiiUh/u! vriTci were uantformed Into j^ckiLi after deatk 
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Satyavan lifted up his arms and lamented aloud, but 
Savitri dried his tears and said: have performed 

penances, I have given away in charity, I have offered 
up sacrifices, I have never uttered a falsehood. May 
thy parents be protected by virtue of the power which 
I have obtained, and may thou, O my husband, be 
protected also/’ 

Said Satyavan: beautiful one, let us now return 

to the hermitage-” 

Savitri raised up her despairing husband- She then 
placed his left arm upon her left shoulder and wound 
her right arm about his body, and they walked on to¬ 
gether. ... At length the fair moon came out and 
shone upon their path- 

Meanwhile Dyumatsena, the sire of Satyavan, had 
regained his sight, and he went with his wife to search 
for his lost son, but had to return to the hermitage 
sorrowing and in despair. The sages comforted the 
weeping parents and said: Savitri hath practised great 
austerities, and there can be no doubt that Satyavan is 
still alive.” 

In time Satyavan anti Savitri reached the hermitage, 
and their own hearts and the hearts of their parents were 
freed from sorrow. 

Then Savitri related all that had taken place, and the 
sages said: chaste and illustrious lady, thou hast 

rescued the race of Dyumatsena, the foremost of kings, 
from the ocean of darkness and calamity.” 

On the morning that followed messengers came to 
Dyumatsena and told that the monarch who had deprived 
him of his kingdom was dead, having fallen by the hand 
of his chief minister. All the people clamoured for their 
legitimate ruler. Said the messengers: “Chariots await 
thee, O king. Return, therefore, unto thy kingdom." 
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Great was their wonder to find that Dyumatsena was 
no longer blind. 

So the king was restored to his kingdom^ in accordance 
with the boon which Savitri had obtained from Yama, 
And sons were in time born unto her father. Thus did 
the gentle Savitri, by reason of her great piety, raise from 
misery to high fortune the family of her husband and her 
own father also. She was the rescuer of all; the bringer 
of happiness and prosperity. . . . He who hearcth the 
story of Savitri will never endure misery again, , , . 

The beauties of Yama’s heaven are sung by the sage 
Narada in the great epic poem Mahabharata} Listen 
to me,” he says, that fair domain it is neither too 

hot nor too cold. Life there is devoid of sorrow; age 
does not bring frailties, and none ever hunger or thirst; 
it is without wretchedness, or fatigue, or evil feelings. 
Everything, whether celestial or human, that the heart 
seeks after is found there. Sweet are the juicy fruits, 
delicious the fragrance of flowers and tree blossoms, and 
waters are there, both cold and hot, to give refreshment 
and comfort. Nymphs dance and sing to the piping of 
celestial elves, and merry laughter ever blends with the 
strains of alluring music. 

^^ The Assembly House of Yama, which was made by 
Twashtri, hath splendour equal to’the sun; it shines like 
burnished gold- There the servants of the Lord of 
Justice measure out the allotted days of mortals. Great 
rishis and ancestors await upon Yama, King of Pitris 
(fathers), and adore him. Sanctified by holiness, their 
shining bodies are dad in swan-white garments, and 
decked with many-coloured bracelets and golden car- 
rings, Sweet sounds, alluring perfumes, and briUiant 

* lection of Farv*, 
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flower garlands make that building ever pleasant and 
supremely blest. Hundreds^ of thousands of saintly 
beings worship the illustrious King of the Pitris. 

*‘The heaven of Indra was constructed by the great 
artisan-god himself Like a chariot it can be moved 
anywhere at wiU. The Assembly House has many rooms 
and seatSj and is adorned by celestial trees. Indra sits 
there with his beautiful queen, wearing his crown, with 
gleaming bracelets on his upper arms; he is decked with 
flowers, and attired in white garments. He is waited 
upon by briUiant Maruts, and all the gods and the rishis 
and saints, whose sins have been washed oflT their pure 
souls, which are-resplendent as fire. There is no sorrow, 
or fear, or suffering in Indra’s abode, which is inhabited 
by the spirits of wind and thunder, fire and water, plants 
and clouds, and planets and stars, and the spirits also of 
Prosperity, Religion, Joy, Faith, and Intelligence. Fairies 
and elves (Apsaras and Gandharvas) dance and sing there 
to sweet music; feats of skill are performed by celestial 
battle heroes, auspicious rites are also practised. Divine 
messengers come and go in celestial chariots, looking 
bright as Soma himself 

*^The heaven of Varuna was constructed by Vishwa- 
karman (Twashtri) within the sea. Its walls and arches 
are of pure white, and they are surrounded by celestial 
trees, made of sparkling jewels, which always blossom 
and always bear fruit. In the many-coloured bowers 
beautiful and variegated birds sing delightful melodies. 
In the 'Assembly House, which is also of pure white, 
there are many rooms and many seats. Varuna, richly 
decked with jewels and golden ornaments and flowers, is 
throned there with his queen, Adityas^ wait upon the 

^ Soui of the goddeu Aditi. They ire lUeaduoU of Viruoa, their chic^ A* tho 
Marutt are itLcadaots of ladn. 
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lord of the waters, as also do hooded snakes (Nagas) with 
human heads and arms, and Daityas and Danavas (giants 
and demons) who have taken vows and have been re¬ 
warded with immortality. All the holy spirits of rivers 
and oceans are there, and the holy spirits of lakes and 
springs and pools, and the personified forms of the points 
of the heavens, the ends of the earth, and the great 
mountains. Music and dances provide entertainment, 
while sacred hymns are sung in praise of Varuna.” 

These heavens recall the Grecian “Islands of the 
Blest” and the Celtic Other world, where eternal summer 
reigns, trees bear blossoms and fruit continually, and there 
is no wasting with age. Indra’s Assembly House Is 
slightly reminiscent of the Teutonic Valhal, but is really 
more like the gardens of the underworld Hela. The 
Indian heroes do not feast on pork like those of Teutonic 
and Celtic myth; in the Assembly House of Kuvera, god 
of wealth, however, fat and flesh are eaten by fierce 
sentinel dwarfs. The fairy-like Apsaras are wooed by 
Indra’s favoured warriors as well as by the gods. 

One of the conditions which secured entry to the 
heaven of Yama was that a man should have oflapring, 
A rishi, named Mandapala, devoted himself to religious 
vows and the observance of great austerities, but when he 
reached the region of the Pitris, he could not obtain “ the 
fruit of his acts”. He asked: “Why is this domain 
unattainable to me?” 

Said the Celestials: “Because thou hast no chil¬ 
dren. . . . The Vedas have declared that the son 
rescueth the father from a hell called Put. O best of 
Brahmans, strive thou to beget offspring.”^ 

A father could only reach Heaven if his son, after 
performing the cremation ceremony, poured forth the 

^ AM F 4 r%/A lecdon of Mahahh^ram^ Rojr*i p» 635, 
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oblation and performed other necessary services to the 
dead. Consequently, all men showed great anxiety to 
have sons. In the Vedic period the.exposure of female 
children was not unknown; indeed, this practice is referred 
to in the Tajurveda. “ It is sorrowful to have a daughter, ” 
exclaims the writer of one of the 'Brahmanas. 

One reason for infanticide in modern India is associated 
with the practice of exogamy (marriage outside of one’s 
tribe). Raids took place for the purpose of obtaining 
wives and these were invariably the cause of much blood¬ 
shed. In 1842 members of the Kandhs tribe told Major 
Macpherson “ that it was better to destroy girls in their 
infancy than to allow them to grow up and become causes 
of strife afterwards". Colonel MacCuUoch, Political 
Agent for Manipur, stamped out infanticide in the Naga 
country by assuring the people of a tribe that they would 
be protected against the wife-hunting parties of a stronger 
tribe. “ Many years afterwards a troop of Naga girls 
from the weaker tribe paid a visit of ceremony to Colonel 
Mac Culloch, bearing presents of cloth of their own weav¬ 
ing in token of their gratitude to the man who had saved 
their lives,’’* 


* Thi TriUei MnJ Ciis£«fs of H* H. Riilcy (iS9i)i voL if liv, 
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— Teutonic parallel — Serpent Demigods — Man*i Special Enemies — The 
Corpse Eaters — Demons of Disease^ Onbelief* and Robbery — Elves and Fairies 
— The *’Gooti People — Celestial Musicians and Dancing Girls — Origin ot 
Mythical Beings — Story of a Love sick Ktng—His Fairy Bride—The Echoing 
Forest Nymph—The “I.anguage of Birds" — Birds as Spirits and Ghosts. 

The gods are the Suras and the demons the Asuras or 
‘^non-gods'*. This distinction, however, did not obtain 
in the early Vedic period. Originally the deities, and 
especially Varuna and Mitra, were caUed Asuras, but in 
the later part of the the term is applied chiefly 

to the enemies of the gods. In the ^iharvaveda^ as in 
subsequent Epic literature, the Asuras are simply demons 
and giants and goblins. 

No conclusive explanation can be offered as to how 
this remarkable change took place in the course of the 
centuries embraced by the Vedic period. It may have 
been due primarily to sectarian strife between the religious 
teachers of those tribes which had been influenced by 
Babylonian modes of thought and those which clung 
tenaciously to the forms of primitive Aryan nature wor¬ 
ship, and perhaps also the worship of ancestors (Pitris). 

In the old Persian language, which, like Greek, places 

w 


62 INDIAN MYTH AND LEGEND 

»h” before a vowel where “s" is used in Sanskrit, 
Ahura ( = Asura) signifies “god”. The Zoroastrian 
chief god is c.illed Ahura-Mazda, “the wise Lord”, as 
Varuna is addressed in early Rigvedic hymns, “wise 
Asura and King", and “the all-knowing Asura who 
established the heavens and fixed the limits of the earth". 
On the other hand “daeva” in the Iranian dialect, which 
is cognate with Sanskrit “deva”, “god”, came to mean 
“demon”. “Asura" is derived from the root “asu”, 
which signifies “the air of life”, and “ deva” from “div , 
“to shine”, or “deiwo”, “heavenly”. 

The view has been urged that the revolt against 
“Asura” in India was due to the hatred cherished to¬ 
wards the Persians who had become subject to the 
Assyrians, the worshippers of Ashur. It was originally 
based on the assumption that Assyrian aggression caused 
the migration of Aryan tribes towards India. Subse¬ 
quent research, however, has tended to dispel this theory. 
It has been found, for instance, that Aryans were associ¬ 
ated with the Kassites who overthrew the Hammurabi 
dynasty of Babylon prior to the invasion of the Punjab, 
and that the Assyrians were for a period vassals of the 
Mitanni kings, who had Aryan names and worshipped 
Indra, Varuna, and Mithra in Mesopotamia and Asia 
Minor. The weak point in the Ashur-Asura theory is 
that it throws no light on the process which caused the 
Persian “daeva” to be applied to demons instead of to 
gods. How the gods of the Indian Aryans became the 
lemons of Persia and the demons of Persia became the 
gods of India is a problem for which a solution has yet 
to be found. 

The expository and speculative books of the priests— 
the Brahmanas and Upanhhads —which are attached to 
the Vedic hymns, do not help us greatly in accounting for 
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the change. We read that the gocin and Asura-s con¬ 
tended together* and that the former, being Jess numeroua 
than the latter, took ?oinc bricks, and placing them in a 
prnper pcKHiliari to receive the sacrificial fire, with the 
formula, n’hou aj t a niultiplier *3 they became nufnerqua^*.* 
In one of the BniKmanas we are informed: 

“I'hc Asuras performed at the sacnJice ail thai the 
performed^ rJic Asoras became thus of ecfuaJ power witJi tfic 
De^'M, and iHd not yer yield to fhem. Thereupon rhe Devas had 
a I’uion of die ^silent The A^arv^ not knowing It, did 

not perform the praise\ Thf^t ‘silent praise' is the kient 

essence of th-c hymns. Till then, whatever weapons the Dev:is 
used agaifiTit the Asuras, the Asuras used in revenge against tht-iHi 
bur when the Devas had a vision of the * silent praise' and raised 
it as H weapon* die Astiras did mi comprehend it. With it the 
Deva^ aimed a blow .ir the Asnras, and defe,-ited thflm, for they 
had no comprehension of this weapon. Thereupon the Oevas 
bccHine masters of ijie Asum^. tic who has such n knowledge 
becermes master of hfs enemy, advciwy, and hafer*"" 

Thi^ t:Kpliination is but an echo of th^ Indra-Vritni 
combat. Another stateme^it k to the effect that '* ihe 
Devas gave up fahcli{K>ti ami adnptcd truth, while the 
Asur^ gave up truth and adopted ^Isehocxl Further^ 
wc learn that when a sacrifice was performed the Asuras 
put the ofFcrings into their own mouths, while the Suras 
(gods) gave the offerings they received to one another. 

The AsufOS became completely idcntifieil with the 
flcmnns and giantsj they symbolized evil* darknes^Si and 
draught. In Epic literature wc read that “in ancient 
times the gods nnd Asuras were very active in destroy¬ 
ing one another. And the terrible Asuros always suc¬ 
ceeded in defeating the gods.” . . . Indra goes forth with 

■ Muir'i Ssmihit Ttxis, % 
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his thunderbolt againsit fCesin, the leader of the Asuras^ 
who wielded a great mace; this macc the demon hurled 
against the goc4 “P course with 

his thunderbolt. Then Kesin, furious with rage, hurled 
a huge mass of rock at him/' Indra “of a hundred saC’ 
riHces rent it asunder with his thunderbolt^ and it ^11 
down upon the ground. And Kestn himself was wounded 
by that falling mass of rock/ Thus sorely afflicted he 
fled". Indra rescues a heautiful lady who had been 
seized by the Asura, and she informs the god that her 
sister had previously faJIcn a victim to the demon. . , / 

The Asuras obstructed sacrifices; they were ever 
hovering round altars to discover if rites were properly 
performed; if a priest did not perform a ceremony in 
orthodox fsshiori) ihu sacrifice was of MO avail, because 
the Asuras devoured it; if a rnan neglected a part of a 
ceremonial performance, a demon might take possession 
of him and accomplish his ruin. 

One of the terrible Asuras is the demon Rahu^ wbfj 
causes eclipses by swallowing the sun and the moon, like 
the Chinese dragon, the wolf Mnnagarm of 'leutonlc 
mythology, and the Grecian demons who devour Helena, 
the sun maiden, sister of the twin Dioscuri. In the 
Vedic period Rahu was represented by the demon Svarb- 
hanu. 

The Asuras of Ocean are the Daityas and ikmavas, 
the descendants of the chaos hHigs Ditr and Danu, and 
Kasyapa, a superhuman Hgc. These arc the giants and 
demons who fought against the gods like the Titans, the 
Irish Fomorians, and the Norse Jotuits. Indra confincrl 
them in this region, which is called Patala, and they ro 
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main there "afflicted, by Time’*,* and Subject to the sway 
of Varuna. Like the Norse giants, they will be let loose 
to take part in the “Last Battle*'* An “Asura fire” 
burns constantly in Patala, fed by water; it is “bound 
and confined”, but cannot be extinguished; when the 
end of all comes, it will bunst forth and burn up the 
three worlds.* in Teutonic mythology the LJuiverse ts 
similarly doomed to be consumed by fire at Kagnarok, 
“the Dusk of the Gods", 

The abodes of these giants and dcmojiS are exceed¬ 
ingly beautiful; they are agleam with gold and precious 
stones; seats and beds are provided in the mansions^ and 
there are also recreation grounds, and forests and moun¬ 
tains resembling clouds. Indeed, the Daityas and Danavas 
live pretty much iri the same manner as the gods, for 
** the gods and Danavaa are brothers, although ever hos¬ 
tile to one another".* The Danava women are of gigantic 
stature, and wear jewels as large as mountain boulders; 
when terrified by the attacks of the gods, they “bewail 
like unto cranes in Autumn ", One of the Daitya tribes 
reside in the moving city named Hiranppura, which they 
constructed for their protection; sometimes it sinks below 
the sea, nr under the earth; at other times it soars across 
the heavens like the sun. Indrsi, as we have seen, has 
a similar aerial city. 

In the Underworld tlwcll also the Nagas, the de¬ 
moniac Cobras; they arc of human form to the waist, 
the rest of their b^les being like those of serpents. 
Their king is Shesha, who is also named Vasuki and 
Karkotdka; he is sometimes represented with a thousand 
heads, and resembles Typhon, who fought with Zeus. In 
the Ramayana he is Havana, the Demon of Ceylan. The 
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prototypes of Sheshsi and hh hosts are the dragons Vritra, 
♦‘the enctimpasser”! Ahi, "'the confiner"; and fierce 
Kushna, «the scorcher**, who spits out the sunset fires 

and burns up day* 

When serpent warship became prevalent* among the 

Afjans, the Nafjas were regarded as demigods. They 
were occasicmally “the triciids of man", and to those 
they favnured they g^vc draughts of their nectar, which 
endowed them with great strength. Their city w^ the 
Paradise of serpent worshippers. The female Nagan 
were bcautilul nymphs, who were sometimes wooed by 

mortals. ^ j l 

As the Asuras arc the encmii^ of the gods, the 

Rakshas or Rakshasas are the enemies of man.* These 
demons are “night prowlersthey have greatest power 
after “ the first forty seconds of grey twilight preceding 
tiightfailThey travel faster than the w-ind, and ^ 
through the air; they have also power to change their 
shape. Sometimes they appear in the guise of ti^rs, 
bears, or great monkeys; and their hue? vary from yellow 
to red, and hlue to green. In the Ramaynttit they arc 
found associated with the Asuras of Ceylon; a spy enter? 
a demon tlwclling and sees them in all their shapes, some 
finghtfully deformed, with sm.tll bodies and long arms; 
some as grotesque dwarfs, others as horrible giants with 
long projecting teeth; some with one eye, others with 
three eyes; some with one leg, two legs, or three, or 
even four; and some with heads of serpents, horses, or 
elephants. In the MahtMarata the Rakshasas 'are like 
gorillas; they have arrow-shaped ears, big red eyes, and 
red hair and beards, ami mouths like caves; they feast 
on human beings and cattle. The heroic Bhima, like 
Siegfried Dietrich of Bern, Beowulf, and Finn-niac-^Coul, 

^ Alum tU filleil 
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h i mighty shyer of theae man-caEing demona. Tfjcy 
are impervious 10 weapons, but Bhima wrestles with them 
and breaks their backs or tears them asunderi niftcr fively 
rnmbsitH ivirh trees and bc^ulderfi, F'cmalc 
sometimes fall in tove with human beings, and transform 
themselves into bcautifti! women, Bhima takes one for 
his bride, anti she tarries him through the air to a Celfsi- 
Etal retrcaE among the mounEains. 

The most loathsome Rakshasas are the goblin dike 
Pisachas,* who arc devourerg of dead IxKb'ejs in ceme¬ 
teries, and are exceedingly vile and malignant fiends. 
They are the bringers of diseases and wasting fevers. 
In the jit invoked by the pnesta, who 

mtiEEer charms over suffering and "possessed” momfs, 
to take the Pisachas between his teefh and devour them. 
They arc those who hound us in our chaml'^ers, while 
shouting goes on in the night of the new moon . ♦ . the 
flesh devourers, who plan to injure ua, and whom I over¬ 
come*". The pHu^i itcelafcg; *M plague the Pisachas as 
the hger the cartlc owners. As dogs who have seen a 
lion, these do not find a refuge, . - . From villages I 
enter Pisachas fly away. . .1 May Nirnti (a goddess of 
ileaEruction) lake hold of this one."* 

Kali, a demon who holds friendly converse with the 
gods in the “Story of Nala is attended by Dwipora^ 
a flesh-eater like the Pisarha^ The Plan is are aerial 
demons, who are hated by bluff, honest Indra, because 
they are the inspirers of foolish actionSj sbnder^ and 
unbelief, and the imps who encourage men to neglect 
homage to deities. The black Dasyus .ire repulsive of 
aspect and jealous-hearted; they are the stcaJers of the 
cJoiul cows who are held captive for Vritra in the cave 

^ pr-iJul.irli'ai. 
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of the demon Vali. The D^rbas, “the teorers”, are a 
variety of Pisachas. Reference Is made in MaAaMuruM 
to “ugly Vartikas of dreadful sight, having one wing, one 
eye. and one leg"; when they “vnmit blood, facing the 
sun”, a dreadful happening is known to be at hand, 
because they arc fiends of eviJ Oilicn. 

Among the supernatural beings who arc snmciimrt 
the enemies, but in most eases the friends of mankind, 
arc the Yfll«has, the Gandharvas, and the A|>saras (Ap- 
sarasits). 

The Yakshas are occasionally referred to as the Kuuya- 
ianas, “the good people"; they may be of human 
with big benevolent eyes, or powerful giants who can fight 
M fiercely as Rakshasas. They are guardians of hidden 
trrasure, like the dwarfs and giants of Teutonic legend, 
ticing associated with Kuvera, god of wealth, whose abode 
is situated among the Himalayan mountains. In Kuvera s 
domain are found “multitudes of spirits” who do not visit 
the world of men as a rule, but remain near the treasure 
for purposes of defence; “ some are of dwarfish 
some of fierce visage, some hunchbacked, some of blood- 
red eyes, some of frightful yells; some arc feerfn^ upon 
fat and flesh, and some are terrible to behold; and all arc 
armed with various weapons, and endued with the speed 
of the wind 

The Gandharvas arc grouped in tribes, ami number 
over six thousand individuals. They are all of the male 
sex. They haunc the air, the forests, and the mountains, 
and. like the Rakshasas, have power to work illusions m 
the grey twilight before nightfkll. References are made 
in the Epics to their combats with human bemgs. 1 o 
warrlnrs who overcome them they impart instruction in 
religious matters; those whom they comiuer they carry 
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away, like the Teutonic elves and dwarfs. The Gand- 
harvas are renowned musicians and bards and singers. 
When they play on their divine instruments the fairy- 
' like Apsaras, who are all females, dance merrily.^ In the 
various Aryan heavens these elves and fairies delight and 
allure with music and song and dance the gods, and the 
souls of those who have attained to a state of bliss. The 
Apsara dancing girls are “voluptuous and beautiful , and 
inspire love in Paradise as well as upon earth. Their 
lovers include gods, Gandharvas, and mortals. Aijuna, 
the human son of Indra, who was transported in a Celes¬ 
tial chariot to Swarga over Suravithi, “the Milky "Way , 
was enchanted by the music and songs and dances of the 
Celestial elves and fairies. He followed bands of Gand¬ 
harvas who were “skilled in music sacred and profane”, 
and he saw the bewitching Apsaras, including the notori¬ 
ous Menaka, “ with eyes like lotus blooms, employed in 
enticing hearts ”; they had “ fair round hips and slim 
waists", and “began to perform various evolutions, 
shaking their deep bosoms and casting their glances 
around, and exhibiting other attractive attitudes capable 
of stealing the hearts and resolutions and minds of the 
spectators 

In the Rigveda there is a water-nymph, named Ap 
saras; she is the “spouse” of Gandharva, an atmospheric 
deity who prepares Soma for the gods and reveals divine 
truths to mortals. They vanish, however, in later times; 
the other Vedas deal with the spirit groups which figure 
so prominently in the Epics. No doubt the groups are 
older than Gandharva, the god, and Apsaras, the goddess, 
who may be simply the elf-king and the fairy-queen. The 
“ black " Dasyus are sometimes referred to by modern-day 
writers as the dark aborigines who were displaced by the 
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Aryans; a tfibii] significance is also given to Lhf RakshtlSSS 
and the Gatidhaivas. But this tendency to identify the 
creatures of the spirit world with hum^iii beings may be 
carried too &r. If “Dasyus" were really “dark folk",' 
it should be remembered that in I'eutonii: tiiythology 
there are “black dwarfs", who live in underground dwell¬ 
ings, and “ white dves ” associated with air and ocean; 
there ore also black and white fairies in the Scottish High¬ 
lands, so chat black and white spirits may simply belong to 
night and day spirit groups. Jt may be that the Indian 
aborigines were referred Co coiicempLuDusIy as Dasyiis by 
the ArysiJis. The applicacloji of the names of repulsive 
imps to human enemies is not an unfemiliar habit even 
in our own day; in China the Eurofieun Ls 2. foreign 
devil but Chinc?4s “ deviU estlstcd iong betore Euro¬ 
peans secured a footing in the Cdesiiol Kingdom* Those 
who seek for a mrionol explanation for the belief in 
the existence of mythiKil beings should remember that 
primitive man requiretl no madcis for the creatures of his 
buicy. He symbolized everything —hh ideals^ his desires, 
his hopes and his fears^ the howJing wind, the low whis¬ 
pering breeze, the creaking tree, the torrent, the river, 
the lake, and the mountain ^ he heard the hammer or 
the trumpet of a mighty god in the thundenitorm, he 
believed that gianta uprunced trees and cast boulders 
down mountain slopes, chat demons raised ocean billows 
in tempest, and chat the strife of the elcmen[5 was a war 
between gods and giants; day and night, ever in confitetj 
were symbolized, Os wero also summer and winter, and 
growth and decay. If the lairies and elves of Europe 
are Lapps^ or the small men of an iiiterglocid period 
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in the Pleistocene Age^ and if the Dasyus and Gaiidharvas 
of India are merely Dravidians and pre-Dravidians who 
resisted the Aryan invasion, who, then, it may be asked, 
were the prototypes of the giants big as mountains , 
or the demons like “trees walking**, the “ tiger-headed 
Rakshasas, “ugly Vartikas'* with “one wing, one eye, 
and one leg** ? and what animal suggested Vritra, or the 
fiery dragon that burned up daylight, or Rahu, the 
swallower of sun and moon ? If the redhaired and red- 
bearded Rakshasas are to be given a racial significance, 
what of the blue Rakshasas and the green? The idea 
that primitive man conceived of giants because he occa¬ 
sionally unearthed the bones of prehistoric monsters, is 
certainly not supported by Scottish evidence; Scotland 
swarms with giants and hags of mountain, ocean, and 
fiver, although it has not yielded any great skeletons or 
even a single artifect of the Paleolithic Age. Giants and 
fairies are creations of fancy. Just as a highly imagina¬ 
tive child symbolizes his fears and peoples darkness with 
terrifying monsters, so, it may be inferred, did primitive 
man who crouched in his cave, or spent sleepless nights 
in tempest-stricken forests, conceive with childlike mind 
of demons thirsting for his blood and grants of wind 
and fire intent on destroying the Universe. 

In India, as elsewhere, the folk of the spirit world 
might woo or be wooed by impressionable mortals. A 
- Gandharva related to Aijuna, the Pandava prince, by 
whom he was defeated in single combat, the “charming 
story as he called it, of King Samvarana and the fairy- 
like Tapati, a daughter of the sun god, Surya. Tapati 
was of all nymphs the most beautiful; she was “perfectly 
symmetricar’ and “exquisitely attired”; she had “fault¬ 
less features, and black, large eyes*'; and, in contrast to 
an Apsara, she “was chaste and exceedingly well con- 
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ductedFor a time the sun god considered that no 
husband could be found who was worthy of his daughter; 
and therefore **knew no peace of mtnd| always thinking 
of the person he should select”. One day, however, King 
Samvarana worshipped the sun, and made offerings of 
flowers and sweet perfumes, and Surya resolved to bestow 
his daughter upon this ideal man. 

It came to pass that Samvarana went a-hun ting deer 
on the mountains. He rode swiftly in pursuit of a 
nimble-footed stag, leaving his companions behind, until 
his steed expired with exhaustion. Then he wandered 
about alone- In a secluded wood he beheld a maiden of 
exc^uisite beauty; he gazed at her steadfastly for a time, 
thinking she was a goddess or the embodiment of the 
rays emanating from the sun Her body was as radiant 
as fire and as spotless as the crescent moon; she stood 
motionless like to a golden statue. The flowers and the 
creepers round about partook of her beauty, and seemed 
to be converted into gold She was Tapati, daughter 
of the sun. 

The king's eyes were captivated, his heart was wounded 
by the arrows of the love god Kama; he lost his peace of 
mind- At length he spoke and said: “Who art thou, O 
fair one? O maiden of sweet smiles, why dost thou linger 
in these lonely woods? I have never seen or heard of 
one so beautiful as thee, , . . The love god tortures 
me-” 

That lotus-eyed maiden made no answer; she vanished 
from sight like to lightning in the clouds. 

The king hastened through the forest, lamenting for 
her: he searched m vain; he stood motionless in grief; 
he fell down on the earth and swooned. 

Then, smiling sweetly, the maiden appeared again. 
In honeyed words she spoke, saying: “Arise, thou tiger 
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among kings. It is not meet that thou shouldst Jose thy 
reason in this manner/' 

Samvarana opened his eyes and beheld TapatL Weak 
with emotion he spoke and said: am burning with 

love for thee, thou black-eyed beauty, O accept me. 
My life is ebbing away* _ _ . 1 have been bitten by Kama, 
who IS even like a venomous snake. Have mercy on 
me. . . . O thou of handsome and faultless features, O 
thou of face like unto the lotus or the moon, O thou ot 
voice sweet as that of singing Kinnaras, my life now 
depends on thee. Without thee, O timid one, I am 
unable to live. It behoveth thee not, O black-eyed maid, 
to cast me off; it behoveth thee to relieve me from this 
affliction by giving me thy love. At the first sight thou 
hast distracted my heart My mind wandereth* Be 
merciful; I am thy obedient slave, thy adorer. O accept 
me. . . , O thou of lotus eyes, the flame of desire 
burneth within me. O extinguish that flame by throw¬ 
ing on it the water of thy love. . . , 

Tapati replied: am not mistress of mine own self. 

I am a maiden ruled by my father. If thou dost love 
me, demand me of him. My heart hath been robbed by 
thee.” 

Then, revealing her identity, Tapati ascended to 
heaven, and once again Samvarana fell upon the earth 
and swooned. 

The ministers and followers of the king came search¬ 
ing for him, and found him lying forsaken on the ground 
like a rainbow dropped from the firmament”. They 
sprinkled his face with coqI and lotus-scented watcr. 
When he revived, the monarch sent away all his followers 
except one minister* For twelve days he worshipped 
the sun constantly on the mountain top. Then a great 

* Mokabhurata^ Ra/i tfanilitioii {Adi tcaioO, pp. 49S”^)- 
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Rishi, whom he had sent tor, came to him, and the Rishi 
ascended to the sun. Ere long he returned with Tapati, 
the Sun god having declared that BaJnvarana would be 
a worthy' husband for his daughter. 

For twelve years the king lived with his fairy bride 
in the mountain forests, and a regent rulL-d over the 

kirigdorii. ^ . 

But although the luon^rch enjoyed great blissj living 
the life of a Cclfstlal, the people of the kingdom siuffored 
greatly^ Kor twelve years no ntiri fell^ ^^not even a drop 
of dew came from the skius, and no com was grown 
The people were afHictetl with famine; men grew reckless^ 
and deserted their wives and children; the capital became 
like to a city of the dead. 

Then a great Rl$hi brought Samvarana back to his 
capita with his Celestial bride. And after that things 
become as they were before. Rain fell in abundance and 
corn wa$ grown, Revived by chat foremost of monarchs 
of virtuous soul^ the capital and the cou ntry becaioc glail 
with eitceeding joy-**^ A son was born to the king) and 
his name was Kuru, 

There arc many other uncatalogued Celestial beings 
like Tapati in Indian fiiryiand. In the 
there arc itumerous iiamcsi and nameless spirits of good 
and evil, and throughout the Epics references are made to 
semiHiivine beings wlio haunt streamsj lakes, forest^j and 
plaijis* A/igvf^/if hynm is addrc*iscd to the forest nymph 
Aranyani- She echoes the voices of man and beast and 
creates illusiunsi 


She numicb Li ill that ctop ihe gras. 
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She calls a cow, she hews down wood, 

The man who lingers says, “Who caileth?'^ 

O Aranyani will not harm 

If one will not invade her dwelling, 

When, having eaten luscious fruit, 

At her sweet will she turns to slumber. 

The singing birds are all singing spirits in India as 
in Europe. The “language of birds ” is the language of 
spirits. When Siegfried, after eating of the dragon's 
heart,-understood the “language of birds”, he heard 
them warning him regarding his enemies. Our seafarers 
whistle when they invoke the spirit of the wind. Sir 
Walter Scott drew attention, in his Mmsfrehy tAe SemisA 
Border^ to the belief that the speech of spirits was a kind 
of whistling- As we have seen, the wives of Danavas 
had voices like Cranes; Homer's ghosts twittered like 
bats; Egyptian ghosts were hooting owls. In India the 
croaking raven is still a bird of evil omen, as it is also in 
the West In the Scottish Higtflands the spirits of the 
dead sometimes appear as birds; so do feiries. The Irish 
gods and the Celestial Rishis of India take the form of 
swans, like the “s#an maidens”, when they visit man¬ 
kind- In the Assyrian legend of Ishtar the souls of the 
dead in Hades “are like birds covered with feathers”. 
Numerous instances could be quoted to illustrate the 
widespread association of birds with the spirit world- 
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Durino the Vedic Age, which came to a close in the 
ciiihth century b.c., the Aryan settlers spread gradual^ 
eastward and southward. At fi«t they nocupied the 
Punjab, but ere the Rtgvcdic period was ended they had 
reached the banks of the Jumna and the Ganges in the 
"Middle Country". In the early hymns tjic 
Himalayan mountains dominate fertile river valleys, but 
the greater part of northern India is covered by vast and 
dense forests. No mention is made of the sea. 

The Aryans were a pastoral and hunting 
some knowledge of agriculture. They possessed large 
herds of cattle, and had also sheep, goats, and asses; they 
were, besides, fitmous breeders and tamers of horses; the 
faithful dog, man's earliest friend, followed both 
man and hunter. The plough was in use, and bullocks 
were yoked to it; grain was thrashed in primitive manner 
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and ground between “pounding ftoiics*'. Barley nnd 
whcatcn calce$| milk, curds, butter, and cliccse, and wild 
fruits were the chief articles of diet; the products of the 
chase were also eaten, but there appears to have licen at 
the earliest period a restriction in the consumption of 
certain foods. Beef was not eaten at meals. Bulls were 
sacrificed to the gods. Two kinds of fnioaicating liquors 
were brewed—the mysterious Snma, Iwloved by deities, 
and a mead or aJe called “aura", the Avestan “hura , 
prepared probably tro/n grain, which hatl ever an evil 
repiinitinn as a cause of pcscc-brcaking, like dice, and 
of wrongdoing generally. 

Metals were in use, for the earliest Aryan invasion 
took place in the Bronie Age, during which there were 
great race movements and invasions and conquests in 
Asia and in Europe. It is doubtful whether or not iron 
was known by the earliest Arj-an scititTS in India; it wm 
probably not worked, but may have been utilized for 
charms, as in those countries In which meteoric iron was 
called “the metal of heaven”. The knowledge of the 
mechanical arts had advanced beyond the primitive stage. 
Warriors fought not only on foot but also in chariots, and 
they w'orc breastplates; their chief weapons were bows 
and horn or metal - rippctl arrows, maces, liattleaxes, 
swords, and spears. Smiths roused their fires with fifiither 
fans; carpenters are mentioned in the hymns, and even 
barbers who used razors. 

The father was the head of the family, and the family 
was the trilial unit. War was waged by a loose federation 
of small clans, each of which was distinguished by the 
name of a patriarch. The necessity of having to conduct 
frequent campaigns in a new country, peopled by hostile 
aliens, no doubt tended to weld triljal unit> into small 
kingdoms and to promote the monarchic system. But 
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intertribal feuds were frequent and bitter. The Aryans 
of the Punjab, likfe the Gauls who settled in northern 
Italy, and the clans of the Scottish Highlands in the 
Middle Ages, were continually divided among them¬ 
selves, and greatly occupied in subduing rivals and in 
barrying their cattle. 

Villages were protected by stockades or earthworks 
against the attacks of enemies and wild beasts, or they 
contained strongholds. They were governed by heads¬ 
men, who were, no doubt, military leaders also; disputes 
were settled by a judge. Land, especially grazing land, 
appears to have been held in common by communities, 
but there are indications that cultivated plots and houses 
were owned by families and ultimately by individuals, the 
father in such cases being the supreme authority. Village 
communities, however, might be migratory, and certain 
of them may have had seasonal areas of settlement. 

Permanent villages existed in groups and also at some 
distance from one another, and were connected by roads, 
and one clan might embrace several separate communities. 
Trade was conducted by barter, the cow being the standard 
of value, but in time jewels and gold ornaments were 
used like money for purchases; “nishka”, a necklet, 
afterwards signified a coin. Foreign traders were not 
unknown at an early period. The use of alphabetic signs 
appears to have been introduced by Semites before the 
close of the Vedic period; from these evolved ultimately 
the scientific Sanskrit alphabet and grammar. 

In the Iranian period* there were social divisions of 
the people, but the hereditary system does not appear to 
have obtained until the close of Rigvedtc times. Kings 
might be elected, or a military aristocracy might impose 
its sway over an area; a priest was originally a poet or 

* A conyeuleot terai >• npUitiRi: ia our latrotluclion* 
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leader of thought, or a man of elevated character, like the 
Scottish Highland duine^^usual^ the upwardly man*', who 
might be the son of a chief or of the humblest member of 
a community. 

The earliest Aryan divisions of society were apparently 
marked by occupations. At first there were three grades: 
warriors, priests, and traders, but all classes might engage 
in agricultural pursuits; even in the Epic period princes 
counted and branded cattle. In the later Vedic age, how¬ 
ever, a rigid system of castes came into existence, the 
result, apparently, of having to distinguish between Aryans 
and aborigines at first, and subsequently between the 
various degrees of Aryans who had intermarried with 
aliens. Caste (Varna) signifies colour, and its relation to 
occupation is apparent in the four divisions—Braftmans, 
priests; Kshatriyas, the military aristocracy; Vaisyas, com¬ 
moners, workers, and traders, who were freemen; and 
Sudras, slaves and aborigines. In the Tajurveda^ the 
third Veda, the caste system is found establisheti on a 
hereditary basis. The three upper castes, which were com¬ 
posed of Aryans only, partook in all religious ceremonials, 
but the members of the Sudra caste were hedged about 
by severe restrictions. The knowledge of the Vedas was 
denied to them, and they were not allowed to partake of 
Soma offerings, and although in the process of time their 
position improved somewhat in the religious life of the 
mingled people, their social inferiority was ever emphasized; 
they might become traders, but never Kshatriyas or 
Brahmans, 

The most renowned of early Brahmans were the 
Rishis, the poets^ who composed the ”new songs’* to the 

'**A Riihi, 'itprV i* primirilf > compiiter of hjpmn#. . , . Tkc Riihii ultimitplf 
bfcomr the repretentatiTo of a tacred pait.’^" Ftdk IrtJfx af Nanui ami voL i, 

pp. m-117 
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gods\ They were regarded as divinely inspired men and 
their fame was perpetuated after death. Several renowned 
poets are referred to in sacred literature and invested with 
great sanctity. The hymns or mantras were committed 
to memory and then handed down from generation to 
generation- At religious ceremonies these were chanted 
by reciters^ the Hotri priests. There were also priests 
who were skilled in the correct performance of sacrificial 
rites, and family priests, the Purohitas, who were the 
guides, philosophers, and friends of kings and noblemen. 
A Rishi might be a Purohita and a seer, who ensured by 
the performance of mystic ceremonies a monarch*s success 
in battle and afterwards celebrated his achievements in 
song. 

In*the process of time an organized priesthood came 
into existence, and a clan or kingdom had its chief priest. 
The production of new hymns came to an end; those 
which existed were considered sufficient for all purposed; 
religious beliefs were systematized, and an arbitrary ritual 
became more and more complicated. 

There are indications that at an early period a chief or 
king might offer up a sacrifice, but when the profession 
of the Brahman became hereditary, no rite could be per** 
formed unless presided over by holy men, A sacrifice 
might be rendered futile by an error in the construction 
of an altar, or in the order of ceremonial practices, or by 
failure to select appropriate chants. The Asuras and 
Rakshasas and other demons were ever hovering round 
the altar, endeavouring to obstruct ceremonies and to 
take advantage of ritualistic errors to intercept offerings 
intended for the gods. It was by making sacrifices that 
man was believed to obtain power over the gods, or 
magical control over the forces of nature. 

For the performance of some sacrifices a day of pre- 
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parati'on might be required* Altars had to be erected 
with mathematical exactness; the stones were blessed and 
anointed; offerings were made at every stage of the work 
so that the various deities might give protection in their 
various spheres* The following extract from one of the 
Brahmanas affords a glimpse of the preparatory rites:_ 

Thrice he (the priest) perambulates it (the altar); for thrice he 
wallcs round it (whilst sprinkling); thus as many times as he walks 
round it, so many times does he perambulate it, . * . 

Having thereupon put that stone into the water pitcher, (he) 
throws it in that (south-westerly) direction, for that is Nirriti’s 
region ; he thus consigns pain to Nirriti’s region* * * , 

Outside the fire altars he throws it, 

Human failings may be imputed to Brahmans, but it 
must be recognized that the ideals of their caste were of 
a high order. They were supposed to be born with 
spiritual lustre *\ and their lives were consecrated to the 
mstrvictlon and uplifting of mankind and the attainmeiit 
of salvation, A Brahman’s life was divided into four 
periods. The first was the period of childhood, and the 
second was the period of probation, when he went to live 
^ in a forest hermitage, where he acted as the servant of a 
revered old sage, his. spiritual father, and received in¬ 
struction in Brahmanic knowledge for a number of years. 
During the third period the Brahman lived the worldly 
life; he married and reared a family and performed the 
duties pertaining to his caste. Hospitality was one of 
the chief worldly duties; if a stranger, even although he 
might be an enemy, came and asked for food he received 
it, although the Brahman family should have to fast to 
supply him* In the fourth period the Brahman, having 
proved himself a faithful husband and exemplary father, 

^ Saiafiaiia Srahmanoy tram, hy Prof. Egfclinj {S^td Ba^t 4tki Bul No. XLIIL 
<de»| 
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divided his worldly possessions between his grown*up 
sons and daughters; then he abandoned his comfortable 
home andj assuming the deerskin clothing of hermits, 
went to live in a lonely forest, or among the Himalayan 
mountains, to prepare for the coming of death, far away 
from the shadows cast by sin and sorrow^ In solitude 
he performed rigid penances and addressed himself with 
single-minded devotion to the contemplation of spiritual 
problems. Subduing the five senses, he attained to the 
state of Yoga (concentration). Placing his mind entirely 
upon the contemplation of the soul, he became united 
ultimately with the World Soul (God), thus obtaining 
the release which was Salvation. Some Brahmans were 
teachers who instructed pupils and composed the sacred 
writings. The forest hermitages were the universities of 
ancient India, 

The profession of the priesthood had certainly its 
mercenary aspect; sacrificial fees were fixed as well as 
sacrificial rites, and a not unimportant part of a ceremony 
was the offering of generous gifts to the Brahmans, who 
presided at the altar. But on the whole the riches thus 
expended were not given in vain. As in Egypt, the rise 
and endowment of the priestly cult was due to the accumu¬ 
lation of wealth which enabled a section of society to find 
leisure for study and the promotion of culture. Aryan 
civilization in India owed much to the Brahmans. They 
introduced and elaborated alphabetic signs; the devoted 
scholars among them compiled the first Sanskrit grammar 
and studied the art of composition. Among the hermits 
there were great and original thinkers who laid, the basis 
of Indian metaphysical thought, and rose from the 
materialism of the early Vedic hymns to the idealism of 
the speculative prose works, which Included the Forest 
EookSy a name redolent of leafy solitude and of simple 
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and contemplative lives (an the hanks of sweedy-flnwing 
wateni. Even their devotion to the mysteries of saci'U 
licial ritual, which hecame more and mure cumpUcated, 
was not unproductive of permanent benefits to mankim]* 
The necessity for the exact constructinn of aJtars, and the 
observance <jf ceremonies in due season, promoted the 
Study of niftthcmatical science. These Brahmans invented 
the nunicHcal figures which have attained universaJ usage, 
and in time they gave the world Algebra, The influence 
of their culture may he traced in other directions. At the 
present day it has indirectly brought into existence the 
science of Comparative Religion. 

At the close of the Rigvedic period the Aryans had 
extended their sway to the district known as Madhyadeso, 
the « middic coufitrjr bttweeii the ** t’xve Rivers" of 
the Punjtih and the upper reaches of the Jumna and 
Gangers Pioixeers were meantime pressing southward 
and eastward towards the sea. Migrations were, no 
doubt, due to propulsini) ns. well as attraction^ fresh folk- 
waves probably poured in (Terroilically from the north¬ 
west, whiJc the settled population must have increased 
rapidly in the fertile land controlled by the iiivadersj to 
whom the aborigines offered but slight resistance* 

The second Vcdic book, the does nut con¬ 

tain much fresh triaterial: k is mainly a compnation of the 
Rigvedic hymns which the priests chaiitcd at the Soma 
Its sole interest, from a historical point of view, 
h the evidence it aFonls of the steady growth of ritualistic 
tendendeSp A new era of Aryan civilization Is revealed, 
however, by the third Veda, the Tdjarvfda. In this book 
the tribes are found to have extended their area of control 
down the Ganges valley, and southward along the hank;^ 
of the Indusp It is of interest to note here that the word 
*^ Samudra”, first applied to the broadening Indus where 
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it receives its tributaries, and signifying ^^collectcd waters’*, 
became In the Bra/mams the name of the world-encircling 
ocean, across which in due time loomed the ships which 
“once in three years” carried to Solomon’s order ‘^gold, 
and silver, ivory (or elephants’ tusks), and apes, and pea¬ 
cocks 

In the Tajurveda we find that Aryan civilization has 
developed greatly in the course of three or four centuries. 
Powerful tribes have established kingdoms, and small 
states are being subjected to the larger. The hardened 
system of social organization is reflected by the references 
to the four distinct castes. Hitherto the Kshatriyas have 
controlled the destinies of the people, but now the Brah¬ 
mans achieve an intellectual conquest and Impose their 
sway over kings and nobles. The holy men are no 
longer the humble servants of generous patrons; they are 
the human representatives of the all-controlling deities. 
“Verily, there are two kinds of gods; for the gods them¬ 
selves, assuredly, arc gods, and those priests who have 
studied and teach Vedic lore, are the human gods.” 

The offerings to the deities are “consecrated by the 
feeding of priests”.^ 

Even the gods become dependent upon the priests, 
who provided them by offering sacrifices with the “food” 
they required, and also with the Soma which gave them 
length of years. Indra could not combat against the 
Asuras without the assistance of the priests who chanted 
formulas to ensure victory; it was, therefore, due to the 
power exercised, in the first place, by the priests that the 
drought demon was overcome and rain fell in abundance* 
Priests might also accumulate in heaven credit balances 


^ 1 ss. 
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of Celestial power by uiidergoing penances for long periods. 
A heavy debt was also due to them by the gods for their 
sacrificial offerings. When a Brahman desired to exercise 
his accumulated power^ he might even depose the deities, 
who were therefore placed under compulsion to fulfil his 
demajids* his Celestial credit might exceed the “paying’’ 
possibilities of the supreme Powers. In the sacred tales 
Brahmans were credited with performing rigid penances 
for centuries. 

In the fourth Veda, the Atkarva-veda^ the revival of 
belief in formulas is emphasized. This book, which did 
not receive recognition as an inspired work at first, is in 
the main a collection of metrical charms of great antiquity. 
Many resemble closely those which have been collected 
by folk-lorists during late years in the Scottish Highlands 
and elsewhere throughout Europe. The Rigveda hymns 
reveal the religious beliefs and aspirations of the advanced 
thinkers of their age; the Alharva-Vida contains the germs 
of folk religion—-the magical formulas chanted to dispel 
or invoke the vague spirits who helped or thwarted man¬ 
kind. It teaches that the Universe is upheld by sacrifice 
and the spiritual exaltation of Brahmans, and that Brah¬ 
man ic power may be exercised by the use of appropriate 
charms. Human beings might also be influenced by the 
spirits invoked by means of formulas. 

Primitive man believed that all emotions were caused 
by spirits. When the poet sang, he was “inspired”—he 
drew in a spirit; ecstasy was “a standing outside of one* 
self”, the soul having escaped temporarily from the body. 
Wrath was caused by a demon, and “ battle fury ” by 
the spirit of war which possessed the warrior. When a 
human being was “seized” by a fit, his convulsions were 
believed to be caused by the demon who had entered his 
body. Love was inspiration in the literal sense, and an 
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Endian lover might compel a heedless lady to regard him 
with favour hy reciting an AEliorva-vedic spdi. Appa^ 
rently the love spirit had a weakness for honey* The 
lover chanted: 

Honey be mine si the tip of my tongucj 

May swMFniJK of honfiy pcrv:tdc my speech^ 

So thai my love may come under my spell— 

So liiiit juy lady may yield r-o my wilL 

jftharua-vrtlUt I, 34 * 

As the grass b shorn from earth hy ihe wind, 

So may thy sntil be shorn eo my will, 

And then, O lady, thou’It give me thy love. 

Nor be averse to me as thou weit* 

Jlharoa-^tdoj lij JO. 

A lover, wt firidj can invoke the lady to embrace him 
the creeper embraces a tree''; if she clings to his 
arm he can cause her to cling to his heart; his inffueiicc 
over her mind is like the influence of a vving-beatmg eagle 
over the wintL It may Iw, too, that a n^lected girl finds 
it ncLCJtsiary to prepare a love potion with ** salve, sweet 
wood, and spikenanl", and to cause the heart of an un- 
gallant swain to suffer from “a parching heart”, which 
^^languishes for love", and eitpericnces the **yearning of 
the Apsaras”* 

Warriors were charmed against spells, cattle and sheep 
were charmeti against wild beasts, a house was charmed 
against evil spirits and demons^ Greedy demons of dis- 
i:asc, who devoured the flesh of patients, were greatly 
feared: Brahmans performed ceremonies of riddance and 

* THtit Jirr TarmuT^ |n fiuli^ frir Bitnimj ■ Tlie bUilQini ot Aulliof 

hqrfC-chEir, '(ipaq fttnan. pad taapn^ ('□r pratirCil-<ra r^^l 

tpHtI indlnlC ihE prniii^aPr af crrinli4iniBl priictJ£«x iDilf pfln' PAUcHI hifF 

ht^n fnr^tm. 
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plagued them as the tiger plagueK the cattle owners ’** 
The folIiCJwiiig h a charm against cough: 

As the soul with ihe sours dmm swifdf w a dKtancr 

Thiis da thou* O cuiigh^ forth along the icul^s course of 
flight. 

a we]l-&!iarpened arrow swiftly to n dtstance 
Thus do rhoUf O cougli^ ny forth aJong the cxpnsc of the 
earth. 

As Che rays of the sun swiftly to i distance flvi 

Thtw do ihfiij^ D cough, fly forth along the flood of the sen. 

jftharva-v/Ji^^ vf^ rojJ 

A Scottish Highland charm similarly ini^ok^ the 
Powers, or the "King of the EJernents": 

To cauie rhe wrsrh of raert to ebb. 

Like to a WHvc from the sea to che flood cide, 

And a Wiive from the flcNodtidc to the cbk 

Occasionally si nijtntrm is infused with high rcHgious 
fervour A Brahman might pray: 

From the sins which knowingly or unknowingly wc have 
cominirted, da yc, all gods, of one accord relea,4e 

If awake or to sin inctined^ t have cammitEcd a sin, 

may what fifis been, and what shall be, if from a wooden pObtj 
release me, Atharva-vtda, tiS- 

Another hymn of this character concludes; 

in heaven^ where utir righicoii^ rriends are blc»ed. 

Having cast off diseases from rhtir bodies 
Ffoin Iiunencs^ free and not defonued in nictiihcrs, 

There may we see our lurenra and our children. 

Afhart/it-vtda^ vi, laoA 

While the tribes were spreading southward and east- 

* iQuidiaeU'i ^f4arp>-inn/4 lS*44v ^ lAr iUHf VdL 

^ iUiMOa^Eli^H IrajiUmtioB. 

wf itamtfif ij^rwtunf l^iilrMir |k |i|f^ 
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ward, Madhyadtiaa, the ''middle country**, remained the 
centre of Brahmanic cidrurc. In that district came into 
existence the earliest sacred prose works which constitute 
the basis of classic Hinduism. The first were the oldest 
Brahmanas\ these comment on and expound the doctrines 
of the Vfdic hymns, especially in their relation to the 
ritual of sacrifices. *1*0 the Brahmaftai were added the 
"forest books’*, which are more speculative in 
rendeticy. The expository appendices tu the Amt^jukas 
arc called the Upanhhuds^ " the sittings down or " the 
sessions'*—the pupil sat at his master's feet—and in 
these a high level of thought is attained. “ For the first 
time’*, says Professor Matdondl, “ive find the Absolute 
grasped and proclaimed." 

All the tribes were not infused witJi tiic same degree 
of culture. In the TnjMr-ntdA period there were various 
schools of thought, and these continued to exercise their 
influence into historic times, even after Upanishadic doc¬ 
trines became widespread. 

Ere we deal, however, with the new rJicofogical 
doctrines of the Rrahm.mic teachers, we should foTlmv 
the development of sacrificial practices, because from 
these evolved the bold Pantheism which characterised 
the conception of the World Soul, Brahma, 

The two greatest sacrificea were the purviha 
the human sacrifice, and as-ji^-medha^ the sacriflee of the 
horse. Both were prevalent In early times, and in 
simpler form than they survive to us in the doctrinal 
works and the Epics. A human sacrifice was believed 
to be of highest potency, but it became extremely rare, 
as In Egypt, among the ruling and cultured classes. It 
was perpetuated in India, however, until about half a 
century ago, by the Dravidian Khonds In Bengal and 
Madras, ajid had to be suppressed by British officers. 
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Human sacrificesj in historic dmes^ were ^'ofFcred to the 
earth goddess, Tari Pennu or Bcra Pcnnu, and were 
believed la ensure gcjiid i^ropy, and Immunity fram all 
diseases and accidents"". One DfKciiil record states timt 
the victim, after being stabbed by the priest, was 
“literally cut tO piecesEach person who was 
fortunate os to procure it csirricd away a mangel of the 
flesh, and presented it to the idol of his own village 
Frfim the practice of sacrificing human beings arose 
the conception that ihc firat act of Creation wa^i, if not 
human sacrifice! at least the sacrifice of the first being 
with human attributes. The Universe is the giant 
Purusha he is “ail that hath been and »hall 

he In a Rigvedic hymn, which is ri^jirded as being 
of later composition than the Rigv-edic period, it is set 
forth : 

“When I he gods performed a sacrifice wiib Purusha as the 
obLcion, ihc Spring was its butter, the Summer its fijel, ,'inii tlic 
Autumn its (accutnp^yiiig) gflering. This victim, Purudia, born 
in the beginning, rhty fmmolared on the satrificiai gra-ss.” 

Front this universal sacrifice is^^ued forth all that 
eicista. The Brahman rose from Purusha's mouth* the 
Rajanya (Kshatriya) from his :trms, the Vaisya from his 
thighs* and the Sudra sprang from his feet. Indni and 
Agni came from his mouth, and Vayu from his breath, 

*^WIicii tiic godi, performing sacrifice^ bvund Fuiimha a 
vicfifxi, there were seven sdeks (stuck up) for it [amund the fire), 

IF « , With sacrifice the godji pcifonncil the BCrificc, Tlici^e were 
the nrliesr rir««'^* 

“ From his (Purusha^s) navel arose the air, fruzii hia 
head the sfcy^ from his ears the four quafcers; in this 

i md |r^ Tliur«l«i, f. Mt l$lt. 

■ Mlail'l Orlfnidl T^JrAj nU F* 
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mi:inn{::r (the gods) formed the worlds." ‘ This conccp- 
Eion resembles closely the story m Teutonic mythology 
of the cutting up by the gods of the body of the chaos 
giant Ymer' his skull b^me the skyj his bones the 
rotzksj his blotHi the sea, anti so on^ One of the Chine^^ 
r‘afi Ku^ myths is of siniilar charALter; the world is com¬ 
posed of different parts of his body. The Babylonian 
Mcrodach also divided the body of the chaos demon, 
Tiawath or Tiamat; her head became the skyj her body 
the carthj and her bloofl the rivers which fill the sea* 
Purusliii^ the chaos giant of Imlia^ had “a thousand 
heads, a thousand eyes^ and a thousand feetthe earth 
was e^ual to the space covered by ten of his fingers ; he 
was “the whole universe"'. 

The horse sacrrfice was also infusedj like the human 
sacrifice^ with symbolic significance^ It was proliably 
practised in the early Iranian pericd by the Aryan horse 
tamers, who may have substituted man's fleet-footed 
friend for human beings. The Mongolian Buriats in the 
vidfiity of Like Baikal, Siberia, are the latest surviving 
Macnliceni of the doincaticated ammaL 1 heir horse nacn- 
lice (Tallgan) was held on ^ August on li siacred hill 
inhabited by their gods, the fiurkans, *^the masters^'* 
The horse was bound, thrown upon its back and held 
rightly by ropes, while the officiating person cut open 
its breast and pulled out the pulsating heart like the 
sacHficers of human beings in Ancient Mexico. The 
animars bones were burned on the altars, and the flesh 
wss cocjkcd and devoured by (he wcirshippcn^- Portions 
uf the fltrsh, and some of the broth preparcLl, were given 
lo the flamesj which also received [ibations of the liquor 
called fitrasi^n, distilled from soui milk. T4iniStiJt was 

■ Kiui Ku in liii fiaiil Earm. Lik« ibc EjT^Uiq. Ptih^ Eu i* nw & dwuf And mhan 
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the Soma of the Buriat^^ and their fire spirit was, like rhe 
Indian Agni, a ready drinker of it. Bits of food were 
also faking to aerial ^vpiriti^, while oblations were poured 
on the hill^ the belief prevailing that these offerings 
muldplied sufficiently to permit of the gods feeding 
sumptuously* As each of the worshippers of the spirits 
of natiuire acceptird a portion of satriliciil food, a prayer 
was chanced, entreating the gods to cause increase of all 
things. 

“ l.ct our villages be one verst longer,*" they skid* 
"'create catde in our enclosures; under oUr blankets 
create a son; send down rain from high hesiven to us; 
cause much grass to grow; create so much grain that the 
skJde cannot raise it, and so much grass that the scythe 
cannot cut it."" 

After the sacrifice, the food was divided and the frag¬ 
ments chat remained were carefully burned, none 

of it must be eaten by dogs; that would lie desecration, 
and misfortune wouli) follow in its wake 

The purpose of this annual sacrifice was evidently to 
secure fertility and prosperity generally, and we refer 
tcj it here sx} fully because xif the light il throws on the 
Indian ccremonjol which it resembles closely in some of 
Its details. 

There are two xlirect references to the horse sacrifice 
in the Rigv^tia* The animal is “covered with rich 
trappings" and led thrice round the aliar. It is accom¬ 
panied by a goat, which ia killed first to “announce the 
sacrifice to the gods"\ A goat was also fliain at a burial 
to infiirm the gods that the soul was about to enter 
Heaven* 

In the 0/"Naia and in the RitttiJjaftHy the horse 

* ^ yi*j^ In tjr JiTimiJuik jp^ ^ 

■ ifi*. mni L, li}. 
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sacrifice is performed to secure human oflfepring. A 
second Rtiiftdyana hoRC sacrifice is ofiereJ as an atone¬ 
ment after the slaying of the demon Ravana. An clabo- 
rate account of this great ceremonial is also given in the 
^ahdhhdraia. It was performed after “the great war” 
on the advice of the sage V'yasa to atone for the slaying 
ot kinsmen. The horse was let loose and an army 
folleiwcd it. Whichever country the animal entered had 
to be canquered for the owner of the hor^e, so that only 
a powerful monarch could fulfil the conditions of the 
sacrifice. A hundretl such sacrifices might enable a king 
to depose Indra. 

It is significant, however, that the animal was re- 
Icasetl to wander trom kingdcim to kingdom on the 
night of the full moon in the spring month of Choitra, 
and that it rcturnetl in the following year at the close 
of the winter season. When the ground was preparcti 
by being ploughed by the king, the queen followed 
him, sowing the seeds of every kind of vegetable and 
curative herb which grew in the kingduiii. A countless 
number «f representative animals were sacrificed before 
the sacred horse was .slain, the rain drum and trumpet 
were sounded, and the king and queen tvere drenched 
with holy water. 

The flesh of the horse was cooked and eaten, and 
f pidra and the other gods iip|)eaird anti partook of their 
portions. Pieces were also flung in the fire, and the fire 
received also its meed of Soma. When the sacrifice was 
completed, the king divided the herb fjficrings among 
the people; what remained over was burned. 

Ill the Maftdihdfsid a white horse Is sacrificed, but 
in the Rarndyarnj a black victim ts offered Up. White 
horses were sacrificed to Mars by the Romans; the 
Greeks sacrificed white horses to the sun by throwing 
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them 111 the seaj the Spirtaiis offered tip their horses, 
like the Buriats, on a hilltop. 

There can Ik: little dqubt that tl^c Greek and Roman 
horse sacrifices were also intended to ensure fcriilSty. 
A horse was ofFered up to Diana at the August harvest 
festival^ and we know that that piipnlar gocklcBs gave 
pleiiEitul crops and was the guardian of flocks and herds 
and w’ild animals of the chase; she aJso presided at birth, 
and women invoked her aid. Virgins and youths toak 
a prominent part at this harvest festival. The Ronran 
horse sacrifice took place on 15 October, The animal 
was offered to Mars; the head was ctinvcyetl to the 
king's hotise^ and decorated with loaves, and the blood 
was preserved until April, when it ivas mixed by virgins 
with the bluml of t*a|vcs; thif^ mixture Was given fff 
shepherds to ensure the incresse of flocks which were 
fumigated. Jn the Afij/idMdnjfiH the king and the princes 
stand for a time iei the smoke tK:lchiiig from the altar, 
to be cleansed of their sins. 

The Persians, and other peoples of Arj"an speech and 
custom, Jiacnfired hrirse-i regularly^ Hut the custom was 
not confined to Indo-£uro|»eims. The Scythians,* W'ho 
were proliably Mongols^ not only offered horses to the 
Spirit of Fertility, but also, like the HuriaEs, to the dirad. 
The Patagonians sacrificed horses to tree spirits* In this 
connection it may be noted that some Eurnpran horse 
sacrifices took place in sacred groves’ the Buriats tied 
their horse to a birch tree, which was carricti (o the 
mountiiin top and fixed to a stake; the Indian sacrificial 
posts were probably substitutes for trees. 

In the UfianSjhadi the aacrifire of the horMc ia jnfused|. 
as we have indicated, with mptic symbolism. We read: 

^Tlul Itf thil in-uUrJ **p W IwiMf fit tld UAeJ iJlEib ", 
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“The dawn in truth is the head of the sacnfitial horse. 
The sun i» the eye; the wind the breath ... the year 
the body, the heaven is the back ... the constellations 
the bones; the sky the muscles; the rivei^, arteries and 
veins; the liver and spleen, the mountains; the herbs 
and trees, the various kinds of hair." I'he horse is 
also identified with the sun: “The sun, as long as he 
rises is the fore part of the body; the sun, as long as he 
descends is the hind part of the body, &c. The liorse 
is also day and night in turn, and its birthplace is the 
sea; it carries the gods and the A suras; it is the symbctl 
of Death, “who is voracity", from whom all things 
cwme. “There was not anything here before." Death 
first “created this mind, desiring, Muy I hav€ tt sohL 
He went forth worshipping. From him, when wor¬ 
shipping, the waters were produced. . . . The froth of 
the waters which was there became consistent. This 
became the earth. ... He made himself threefold. 
His eastern quarter is the head , . . his western quarter 
is the tail, &c." 

The work of Creation proceeds, and then “ he (Death 
as the Creator) resolved to devour all that he had created; 
for he cats all. ... He is the cater of the whole universe; 
this whole universe is his food." 

After a year of purification the Creator slaughtered 
his horse body. “ He gave up the animal to the gods. 
Therefore they (the gods) slaughter the purified animal, 
representing in its nature, as Prajapati, nil deities. He 
(the Creator) is the Ashwameda* who shines," 

The gods performed the sacrifice to overcome the 
demons, the representatives of sin. There fore the horse 
sacrifice removes all sin. 

After much fanuistic symbolism the following lesson 

* Hpnr iiwificr. 
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in the forjn of a mantra is extrartcJ from the parable of 
Creation:— 

“From the unreal lead me ro the 'wli darkness lead me 
IQ light, from death lend me to immorialilj'^’ 

The Upanishadic treatment of the Purusha mjrth 
differs somewhat from the Vedic, and iS intended to 
strengthen the Monotheistic tendencies displayed in some 
of the hymns. 

When the Universal soul, according to this later 
doctrine, twik at the beginning “the shape of a man - . . 
he “beheld nothing but himself”, 

M He said first Thh, I am. Ifcnce iJie nain* of ‘I’ ww pro¬ 
duced, Therefor*, even iiflW a man, when oilled, says fiisr, Mt « 
T*. and tclU nfrerwanls any Other name thai belonip: to him. And, 
because He, as the first of all of ihefli fonsutneU by fire all llic Sins, 

iherelorB lie is called Puru-sha. ... . ^ -j o i. 

He was afmtdi therefore man, when alone, is afraid. He then 
looked round. Since nothing but myself Mists, of whom should 1 
be afraid? Hence his fear departed;, for whertn should be fear, smee 

fear arises from anoilier. , ^ ■ r ■ 

He did not foel dengln. Therefore nobody, when alone, feels 
Jellcbt, Hr- WM desirous of a second. He was m ihe same state 

as husbami (Pati) and wife (Pacni)-He divided rhis «|f two- 

fold H«ntc wiert hugband Pfid vvjfe produc^Kl- Tlicreforff 
This only a half of himself, 3 -s a split p« « of the whole. . 
This void is thus compleicd by woman. He appioKlied her. 
Hence men were h<irii/* 

The first two **mortals"* then assumed the forms of 
all creatures, male ami female in turn. They were, in 
order, the first cattle, the first horses, the first asscs, the 
first goats, the first sheep, and so on. “ In this manner 
lie crcaicd every living pair whatsoever down to the 
ants." Then he reflected and said: “I am verily this 
creation, for 1 created this aJl," 
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The lesson then follows. Men say, “ Sacrifice to this, 
sacrifice to this, sacrifice to one or the other god?” But 
these words are “ not proper", because “ He is really thi'' 
creation; for he verily is all the gods”. 

Thus the first Being, as a commentator remarked, 
“ whose natureeomprehendcd all elements, who is eternal, 
who is not conceived by thought, sprang forth by himself. 
. . . He consumed all sins, for unless one is in a worldly 
state he cannot consume sins. . . . Being mortal he 
created immortals."^ 

From the myth of the chaos-giant Purusha we pass to 
the higher pantheistic conception of Brahmit, the soul of 
the Universe, 


* HriAad AranjaAa tipanishad* 
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Mysteries of Creation j the World's Ages, 
and Soul Wandering 

Thi World Soul—VediC Hymn of CreAtaon—Btuhihi the Otilj Reality^ 
D^firine of ake tlpAnifthvuh^CrTftiforF The Chjioi in Zodu 

iaif f-gyt>€ — Ac^^^ftor AVonhip—Cokftial Kiihf# and Manui^influano* of 
Fotk RellgaiH]—Imported PpclHnef^The Vpgat nr Agei of ihc Vmwenc^ 
A|ie Crftil*! Rn-ehtluni —The tr Grech ind Celtic Mythol^la—Dnl- 

eemi i^ntrpction-^A Sise— Hli Aeeoutic of the MytiirriA* — Win. 

yini Ebe Crenior afiil Duiioycf^Traitiiiiij'rAEion v( t^uli^lictic^ in India, 
Egypt, Orw?r, and ainpuf ihe Celt*, 

BEFOicE the Vedic /\g^ bad come? to a dose an unknown 
poet, who was one of ihc; world’s fhmleers, had 

risen above the popular matmali^tic ideas concerning the 
hammer gotJ and the humani^^d spirits of Nazure, towards 
the conception of the World Soul and the First Cause— 
the Unknown God He sang of the my^tcrioUH 
beginning of all things: 

There was ntidier tafiitence, nor non-exwence, 

’rile ktiigduin of HTr^ lEor the liky beyond. 

iVhftt wxf there Co contain, to cover in^— 

Was it hur vasiy unfoLhamed. depths of wAter/ 

There no de.ith there, nor ImmnrTniitjr^ 

No sun wa$ thtre, diriejing day from nighr^ 

Then wmi tlitre only That, rrating wirliin itself^ 

Apart from it| there was not «nytiimg« 

m ir 
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A« first wiitiin ihc darkurs* veiled in darkneas, 

Chaos uiilei«>w»ble, the All lay hidi 

Till straightway from the formless void mode manifest 
By the great (>owcr of heat was born that germ. 

Rigo/doj X, 139 (Griffith's irans.). 

The poet gttfSi on to say that wise men had discovered 
in their hearts that the ^jcrm of Being existed in Not 
Being. But who, he asked, covdd tell how Being first 
oriinnated? The gods came later, and arc unable to 
reveal how Creation began. He who guards the Universe 
knows, or mayhap he docs not know. 

Other late Rigvcilic poets sumnicd up the eternal 
question regarding the Great Unknown in the mtciroga’ 
Sve pronoun ^What?” (Ka). Mens minds were con¬ 
fronted by an inspiring and insoluble problem. In our 
own day the Agnostics say, “ I do not know’ ; luil this 
hackneyed phrase does not reflect the spirit of enquiry 
like the arresting “What T' of the pondenng old forest 
hermits of ancient India. 

The priests who systematized religious beliefs and 
practices in the Br/iAmafnis identified *‘Ka" with Pra- 
jVpail, the Creator, and with Bnihma, another name of 

the Creator. , .. 

In the Vedas the word " KraJima" signifies « devotion 
or ‘^thc highest religions knowledge". Later Brahmk 
(neuter) was applied to the World Soul, the All in All, 
the primary substance from which all that exists has 
issued forth, the Eternal Being “of which all arc phases ; 
Hrahmii was the Universal Self, the Self in the various 
Vedic gods, the Self in man, bird, beast, and fish, the 
Life of Life, the only reality, the unchangeable. This 
one essence or Self (Atman) pcrmeitcs the whole Universe- 
Brahm^ is the invisible force in the seed, a£ he is the 
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“vital spark” in mobile creatures. In the Khandopa 
Upaniskad a young Brahman receives instruction from his 
father. The sage asks if his pupil has ever endeavoured 
to find out how he can hear what cannot be heard, how 
he can see what cannot be seen, and how he can know 
what cannot be known ? He then asks for the fruit of 
the Nyagrodha tree. 

“ Here is one, sir.” 

“ Break it." 

“It is broken, sir.” 

“ What do you see there ?” 

“ Not anything, sir.” 

“ My son,” said the father, “ that subtile essence which 
you do not perceive there, of that very essence this great 
Npgrodha tree exists. Believe it, my son. That which 
is the subtile essence, in it all that exists has itself. 
It is the True. It is the Self; and thou, my son, 
art it*” 

In Katha Vpdinishad a sage declares: 

The whole universe trembles within the life (BrahmS); cmanat* 
ing from it (Brahm^l) the universe moves on. It is a great fearj 
like an uplifted thunderbolt. Those who know it become im¬ 
mortal. * , • 

As one is reflected in a looking-glass, so the soul is in the body; 
as in a dream, so in the world of the forefathers; iis in water, so in 
the world of the Gandharvas; as in a picture and in the sunshine, 
so in the world of BrahmL * - - 

The souPs being (nature) is not placed in what is visible; none 
beholds it by the eye, , . . Through thinking it gets manifest^ 
Immortal become those who know it* , . . 

The soul is not to be gained by word, not by the mind, not by 
the eye, how could it be perceived by any other than him who 
declares it exists? 

When all the desires cease that arc cherished in his heart 
(intellect) then the mortal becomes immortal. 
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When all the bonH* of ill* broken in this 11% rheii 

the moresil become immortal ■ - 

The salvation of the soul is secured hy union with 
Brahmfl the supreme ani eternal Atman (SclfJj "the 
nowur which receive* back to itself again ail ivoHds 

. The identity of the Brnhmd ind the Afmjift, ofGm\ 
and the Soulj i* the funfiamental thought orthc entire 

doctrine of the Upanishads."* 

Various creation myths were framed by teachers to 
satisiy the desire for knowledge regarding the ^ginning 
of things. The divine incimation ol BrafimM is known 
as Brahma (masculine) Prajapatl, and Niirflyana. 

In one account we rcsid: “At first the Universe was 
not anything. There was neither sky, nor rarth, nor air. 
Being non-eKiBtcnt it resolved, ‘Let me Wc . It became 
fervent, bVcim that fervour smoke was produced. It 
again hecanie fervent. From that fervour fire wss pro¬ 
duced.** Afterwartis the fire became “rays" and the 
rays condensed like a cloud, producing the sea. A 
magical formula (DAsahofri) was next created. “Pra- 
japati is the Disahotri," 

Kmincjitly Brahmanic ?n character is the comment 
iiiBerted here [ “ That man succeeds who, thus knowitig 
the power of austere abstraction (or fervour), practises it." 

When Praja|Tati arose from the primordial waters he 
“wept, exclaiming, ‘ For wtiat purpose have 1 been born if 
(I have I>cen born) from this which forms no support f 
. . .* That (the tears) which fell into the water became 
the earth. That which he wiped away became the air. 
That which he wiped away, upwards, became the sky. 
From the dreumstance that he wept (anrdi/), these two 
regions have the name of m/tui (worlds) • - . 

I pT. E. tmnitjilflfi 
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Prfljapsiti aftenvards crtated Asuras and cast ofF his 
body, which bcciiimc darkncssi htr creuted men and caat 
off his body, which became moonlight; he created seasons 
:md cost off bis body, which become twilight; he created 
gods Olid cast off his body, which liccanie day* The 
Asuras received milk in on earthen tlish, men in a wocalen 
dish, the seasons in a silver dish, and tlic gods were given 
Soma in a golden <lish. In the end Pnijapati created 
Ueath, “ a devourcr ot creottires 

“Mind (or soul, maHits") was created from the non¬ 
existent", adds a priestly commentator* “Mind created 
Prajapati. Prajapati created offspring. All iJiis, whatever 
exists, rests absnlntely on mind."^ 

In another mythical account of Creation, Praja[xiti 
emerges, like the Egyptian Horus, from a lotus bloom 
floating on the prtmrirdia! waters. 

The most clalmrate story of Creation is (bund in the 
Liiws o/Mantt^ the eponymous areeator of mankind and 
the first lawgiver- 

It relates that in the liegiimiiig the Self*Existent 
Being desired to create living creatures, He first created 
the waters, which he called “narah”, and then .a seed; he 
filing the seed Into the waicrst, and it became a golden 
egg which had the splendour of the sun, Prorn the egg 
tame forth Bnhma, Father of All. Because Brahma 
came from the “waters'', and they were his first home or 
path (ayana), he Is called Narayaria, 

The Egyptian sun god Ra similarly rc»se the 

primordial w.iters as the sun-egg. Ptah came from the 
egg which, according to one myth, was laid by the chaos 
goose, and to another issued from the mouth of Khnumu,* 
This conception may have had origin in the story of the 

1 Muir'i 1$- 
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giant of ilie folk talcs who concealed his soul in the cgf, 
in the tree, and in various animal forma. There arc 
references in Indian literature to Brahmas tree, and 
Brahma is identified with Purosha, who became in 
turn a cow, a goat, a horse, &c., to produce Jiving 
creaturo, 

Itt Mantj's account of Creation we meet for tJie first 
time with the Maha-rishis or Deva-rishis, the Celestial 
priest poets. These are the mind-horn sons of Brahma, 
who came into existence before the gods and the demons. 
Indeed, they are credited with some acts of creation. The 
seven or fourteen Manus were also created at the begin" 
ning. Originally there was but a single Manu, the 
fiither of men". 

The Itidusion of the Kishis and the Manus among 
the deities is a late development of orthodox Brahmanism. 
They appear to represent the Fathers (Pitfis) who were 
adored by ancestor worshippers. The tribaJ patriarch 
Bhrigu, for instance, was a Celestial Rishi. 

It must be borne In mind that more than one current 
of thought was operating during the course of the cen¬ 
turies, and over a wide area, in shaping the complex 
religion which culminated in modern Hinduism. The 
history of Hinduism is the history of a continual struggle 
between the devotees of folk religion and the expounders 
of the Forest lltwks produced by the speculative sages 
who, In their quest for Truth, used primitive myths to 
illustrate profound doctrinal teachings. Ky the common 
(>eople these myths were given literal Interpretation. 
Among the priests there were also “schools of thought”, 
Oiie class of Brahmans, it has been alleged, was con¬ 
cerned chiefly regariling ritual, the mercenary results 
of their teachings, and the achievement of political 
power: men of this type appear to have hecn rofi ready 
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to effect ramproinises by m^iklng concession to popular 

opinio?^- 

Just as [he Atiutrva-^cJxi came into existence as a book 
alter the Rigtfttia hatJ been compiled, s« did many tm- 
ditioriiJ beliefs of animistic character receive recognition 
by Brahmanic **schools" after the period of the early 
UpanishaAs. It may be, however, that wc should also 
recognize in these innovations the influence of races 
which imported their own modes of thought, or of Aryan 
tribes that had been in contact for long periods with uthcr 
ctvili'Jitions known and unknown. 

In endeavouring to trace the sources of foreign in¬ 
fluences, we should not always expect to And dues in the 
mythologies of great civilizations like Babylonia, Assyria, 
or Egypt alone. The example of the Hebrews, a people 
who never invented anything, and yet produced the 
greatest sacred literature of the world, is highly sug¬ 
gestive in this connection. It is possible that an in¬ 
tellectual influence was exercised in early times over great 
con<iueriiig races by humble fot]^tten peoplp^ whose 
artifacts give no indication of their menial activity. 

In Indian Aryan mythology we are suddenly con¬ 
fronted at a comparatively late period, at any rate some 
time after tribal settlements were effected all over Hindu¬ 
stan from the Bay of Bengal to the Arabian with 
fully developed conceptions regarding the World's Ages 
,and Transmigration of Souls, which, it is tjuite^ evident, 
did not originate after the Arpn conquest of HindusUn. 
Both doctrines can be traced in Creek and Celtic^(Irish) 
mythologies, but they are absent from Teutonic my¬ 
thology. From what centre and what race they origi¬ 
nally emanated we arc unable to discover. The problem 
presented is a familiar tuie. At the beginnings of al! 
ancient religious systems and great dvillaatioiis we mich 
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glimpses of unknown and vanishing peoples who had 
sowed the seeds for the harvests which their conquerors 
reaped in season* 

The World’s Ages are the « Yugas” of Brahmanism. 
“ Of this elaborate system ... no traces are found in 
the hymns of the Rigveda. Their authors were, indeed, 
familiar With the word ‘yuga’, which frequently occurs 
in the sense of age, generation, or tribe. . . . The first 
passage of the Riffuedtt in which there is any indication 
of a considerable mundane period being noted is where 
‘a first’ or an earlier age (yuga) of the gods is mentioned 
when ‘the existent sprang from the non-existent’. . . . 
In one verse of the Atharva-veda, however, the word 
*yuga’ is so employed as to lead to the supposition that 
a period of very long duration is intended. It is there 
said: ‘We allot to thee a hundred, ten thousand years, 
two, three, four ages (yugas)’.”* 

Professor Muir traced references in the Brahmanas to 
the belief in “Yugas” as “Ages”, but showed that these 
were isolated ideas with which, however, the authors ot 
these books were becoming familiar. 

When the system of Yugas was developed by the Indian 
priestly mathematicians, the result was as follows:— 

One year of mortals is equal to one day of the gods- I2,000 
divine years are equal to a period of four Yugas, which is thus 
made up, viz.: 

Krita Yuga, with its mornings and evenings, 4,800 divine years* 
TretaYuga, „ „ „ » » 

Dwapara Yuga, „ „ „ » 2,400 „ 

Kali Yuga, „ „ „ ,> *>200 „ 

Making 12,000 „ 

These i2jO<x} divine years equal 4,320,000 years of 

* Muir'i Original Sanskrit TVjtat, toI, i, p- 46* 
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mortals, each human year being composed of 360 days. 
A thousand of these periods of 4>320,000 years equals 
one day (Kalpa) of Brahma. During “ the day of 
Brahma” fourteen Manus reign: each Manu period is a 
Manvantara. A year of Brahma is composed of 360 
Kalpas, and he endures for lOo of these years. One 
half of Brahma’s existence has now expired. 

At the end of each (Kalpa) Brahma sleeps for 

a night of equal length, and before falling asleep the 
Universe becomes water as at the beginning. He creates 
anew when he wakes on the morning of the next Kalpa. 

One of the most interesting accounts of the Yugas is 
given in the Makdhhdrata. It is embedded in a narrative 
which reflects a phase of the character of that great epic. 

Bhima of the Pan'davas, the human son of the wind 
god Vayu, once went forth to obtain for his beloved 
queen the flowers of Paradise—those Celestial lotuses of 
a thousand petals with sun-like splendour and unearthly 
fragrance, which prolong life and renew beauty: they grow 
in the demon-guarded woodland lake in the region of 
Kuvera, god of treasure. Bhima hastened towards the 
north-east, facing the Wind, armed with a golden bow and 
snake-like arrows; like an angry lion he went, nor ever 
felt weary. Having climbed a great mountain he entered 
a forest which is the haunt of demons, and he saw stately 
and beautiful trees, blossoming creepers, flowers of various 
hues, and birds with gorgeous plumage. A soft wind 
blew in his face; it was anointed with the perfume of 
Celestial lotus; it was as refreshing as the touch of a 
father’s hand. Beautiful was that sacred retreat. The 
great clouds spread out like wings and the mountain 
seemed to dance; shining streams adorned it like to ? 
necklace of pearls. 

iAbrEdged from mU't Original pp. 43, 44, md Wilton'* p. 40. 
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Bhlma went speedily through the forest; stags, with 
grass in their mouths, looked up at him unafraid; in¬ 
visible Yakshas and Gandharvas watched him as he went 
on swifter than the wind, and ever wondering how he 
could obtain the flowers of Paradise without delay. . . . 

At length he hastened like to a hurricane, making the 
earth tremble under his feet, and lions and tigers and ele¬ 
phants and bears arose and took flight from before him. 
Terrible was then the roaring of Bhima- Birds fluttered 
terror-stricken and flew away; in confusion arose the 
geese and the ducks and the herons and the kokilas,^ • . . 
Bhima tore down branches; he struck trees and overthrew 
them; he smote and slew elephants and Hons and tigers 
that crossed his path. He blew on his war-shell and the 
heavens trembled; the forest was stricken with fear* 
mountain caves echoed the clamour; elephants trumpeted 
In terror and lions howled dismally. 

The ape god Hanuman* was awakened; drowsily he 
yawned and he lashed his long tail with tempest fury 
until it stretched forth like a mighty pole and obstructed 
the path of Bhima. Thus the ape god, who was also 
a son of Vayu, the wind, made Bhima to pause. Opening 
his red sleepy eyes, he said: ^^Slck am I, but 1 was slum¬ 
bering sweetly; why hast thou awakened me so rudely? 
Whither art thou going? Yonder mountains are closed 
against thee: thou art treading the path of the gods. 
Therefore pause and repose here: do not hasten to 
destruction.*’ 

Said Bhima: “Who art thou? I am a Kshatriya, the 
son of Vayu. . . * Arise and let me pass, or else thou 
wilt perish/’ 

Hanuman said: “I am sickly and cannot move; leap 
over me/’ 


* fqdiaa cucluw. 


’Id hti character m the Typhoon. 
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Said Bhim:i: cannot leap over thee. It is for¬ 

bidden by the Supreme Soul, dse would I iKJund as 
Hanuman bounded over the ocean, for 1 am his brother/’ 

Haiiuiriin said: “Then move my tail and go past.” 

Then Bhima endeavoured t« lift the (all of the ape 
god, but failed, and he said: “Who art thou that hath 
assumed the form of an ape ; art thou a god, or a spirit, 
or a demon ?" 

Hanuman said: “I am the son of Vayu, even 
flanumaji. Thou art my dder brother." 

Said Bhima: “1 would foin behold the incomprablc 
form thou didst assume to leap over the ocean." 

Hanuman said: ^‘At that Age the universe was not 
as it is now. Thou const nut beJiold the form I erstwhile 
had. . , , In Krita Yuga there was one state of things 
and in the Treta Yuga another; greater change came 
with Dwflpara Yuga, and in the present Yuga there is 
lessening, and I am' not what 1 have been. The gods, 
the saints, and all thin^ that are have changed. I have 
conformed with the tendency ot ilie present age and the 
inUncncc of ’I'lme." 

Said Bhima: “ 1 would foin learn of thee regarding 
the various Yugas. Speak and tell what thou dost know, 
O Hanuman/’ 

The ape god then spake and said: “The Kiita Yuga 
(Perlect Age) was so named because there was but One 
reUgiori, and all nten were saintly: therefore they were 
not required to perform religious cercmcmies. Hulincss 
never grew less, and the people did not decrease. There 
were no gods in the Krita Yuga, and there were no 
demons or Yakshiis, and no Rafcshasas nr Nagas. Men 
neither bought nor sold; there were no poor and no 
rich; there was no need to labour, because at] that men 
required was obtained by the power of will; the chief 
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virtue was ihe abanjimrneiit of all worldly desires. The 
Kriw Yuga was without disease; there was no lessening 
with the years; there was no hatred, or vanity, or evil 
thought whatsoever; no sorrow’^ no fear. All mankiii.il 
could at tain to supreme btessedness. The universal «tul 
was Narayana: he was he was the rclrigc »t all 

and w'as sought for by all; the identifitation of self with 
the universal soul was the whole religion of the Perfect 
Age. 

** In the Treta Yuga sarrlficcs began, and the World 
Soul became virtue lessened a quarter. Mankind 

sought truth ami performed religious cere mo ides; tfiey 
obtained what they desired by giving ami by doing. 

In the Dwlpara Yuga the Rsiwct of the World Soul 
was Tt//vw: religion lessened onc-lialf, 'I'he Veda, which 
was one (the *Rigveda) in the iCritii Yuga, was divided 
into four parts, and although some had knowledge of 
the four Vedas, others knew but three or fine. Mind 
lessened, 'IVuth declined, and there came desire ami dis¬ 
eases and calamities; because of these men had to undergo 
penances. It was a decadent Age by reason of the pre¬ 
valence of sin. 

‘‘Ill the Kali Yuga* the World Soul Is itfiifk in hue: 
it is the iron Age; uiiJy one quarter of virtue remaiiieth. 
'J’hc world is aillicted, men turn to wickedness; disease 
cumeth; all creatures degenerate; contrary effects are ob¬ 
tained by performing holy rites; change pasaeth over all 
things, and even those who live through many Yogas must 
change also," 

Having spoken thus, Hanuman bade Bhlma to turn 
back, but Khima said: ** I eannut Jeiive thec until 1 have 
gaiwd ujKin (hy former ahape." 

'I'hen Ilaiiuman favoured his brother, and assumed 

* Tbc (rmurt A|t, iv HIbJu IwLki; 
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his vast bwly; he grew till he was high as the Vindhya 
mountain; he was like to a great goldni peak with splen¬ 
dour equal to the sun, and he said: « 1 can assume e^n 
greater height and bulk by reason of mine own power.” 

Having s[K>ken thus, Hanumaii permitted Bhfma to 
proceed on his way under the protection of Vayu, god of 
wind. Hf went towartj» the flowery steups of the sacred 
mountain, and at length he reached the Celestial lulus 
lake of Kuvera, wliich was shaded by trees and sur- 
rounded by lilies; the surface of the waters was covered 
with gulden lotuses which had stalks of lapis lazuli. 
Yakshas, with big eyes, came imt against Bhima, hut he 
slew many, and those that remained were put to flight. 
He "Irank the waters of the lake, which renewed hia 
strength. Then be gathered the Celestial lotuses f«r hia 

queen. _ 

In this tale we discover the ancient Iniln-European 
myth regarding the c.artli'a primitive races. The first 
age is the White Age, the second is the Red Age, the 
third the Yellow Age, and the fourth, the present Kali 
Yuga, Is the Black or Iron Age, 

Heskai, the Greek poet, In his md 

divided the mythical history of Greece similarly, but the 
order of the Age* W'as diflerent; the first was the (loldcn 
Age (yellow); the second was (he Silver Age (white); 
the third was the Bronze Age (red); the fourth was the 
Age of the Heroes; and the fifth was the Age in which 
Hesiod lived—the Iron (black) Age. The fourth Age 
is evidently a late interpolation, Authorities consider 
that the Heroic Age did not belong to the original 
scheme. 

In the Greek Golden Age men lived like the goes 
under the rule of Kronos; they never suffered the ills of 
olil age, nor Uwt their strength; they feasted continually, 
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and enjoyed peace and security- The whole world pros¬ 
pered, When this race passed away they became benefi¬ 
cent spirits who watched over mankind and distributed 
riches. 

In the Sliver Age mankind were inferior; children 
were reared up for a ccnturyj and died soon afterwards; 
sacrifice and worship was neglected. In the end Zeus^ 
son of KronoSj destroyed the Silver Race, 

In the Bronze Age mankind sprang from the ash. 
They were endowed with great strength, and worked in 
bronze and had bronze houses: iron was unknown. But 
Bronze Age men were takers of life, and at length Black 
Death removed them all to Hades. 

Zeus created the fourth race, which was represented 
by the semi-divine heroes of a former generation; when 
they fell in battle on the plain of Troy and elsewhere, 
Zeus consigned them to the Islands of the Blest, where 
they were ruled over by Kronos. The fifth Age may 
originally have been the fourth. As much is suggested 
by another Hesiodic legend which sets forth that all 
mankind are descended from two survivors of the Flood 
at the close of the Bronze Age. 

In Le Cycle Myikologique Jrlandau el la Myth&hgie 
Celtique^ the late Professor D’Arbois de Jubainville has 
shown that these Ages are also a feature of Celtic (Irish) 
mythology. Their order, however, differs from those in 
Greek, but it is of special interest to note that they are 
arranged in exactly the same colour order as those given 
in the Mahdbhdrata. The first Celtic Age is that of Par- 
tholon, which de Jubainville identified with the Silver 
Age (white); the second is Nemed's, the Bronze Age 
(red); the third is the Tuatha de Danann, the Golden 
Age (yellow); and the fourth is the Age of the dark 
Milesians, called after their divine ancestor Mile, son of 
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Bell, the god of night and death. The Irish claim descent 
from the Milesians. 

Professor D’Arbois de Jubainville considered that the 
differences between the Irish and Greek versions of the 
ancient doctrine were due in part to the developments 
which Irish legend received after the introduction of 
Christianity. There are, however, he showed, striking 
affinities. The Tuatha de Danann, for instance, like the 
“Golden Race” of the Greeks, became invisible, and 
shared the dominion of the world with men, sometimes 
coming to help them, sometimes disputing with them the 
pleasures of life 

Like the early Christian annalists of Ireland, the 
Indian Brahmans appear to have utilir.cd the legends 
which were afloat among the people. Both in the Greek 
and Celtic (Irish) myths the people of the Silver Age 
are distinguished for their follyj in the Indian Silver or 
White Age the people were so perfect and holy that it 
was not necessary for them to perform religious cere¬ 
monies; they simply uttered the mystic word “Om”.‘ 

There are many interesting points of resemblance 
between certain of the Irish and Indian legends. We 
are informed, for instance, of the Celtic St. Finnen, who 
fasted like a Brahman, so to compel a pagan sage, Tuan 
MacCarell, to reveal the ancient history of Ireland. Tuan 
had lived all through the various mythical Ages; his 
father was the brother of Partholon, king of the “ Silver 
Race ”. At the end of the First Age, Tuan was a “long¬ 
haired, urcy, naked, and miserable old man . One even¬ 
ing he fell asleep, and when he woke up he rejoiced to 
find that he had become a young stag. He saw the 
people of Nemed (the Bronze or Red Race) arriving in 
Ireland; he saw them passing away. Then he was trans- 

originally referred to the three Vedaij afterwardi it iijnified the Trinrty. 
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formed into a black boar; afterwards he was a vulture, 
and in the end he became a fish. When he had existed 
as a fish for twenty years he was caught by a fisherman. 
The queen had Tuan for herself, and ate his fish form, 
with the result that she gave birth to the sage as her son. 

In similar manner Bata, of the Egyptian Anpu-Bata 
story,1 after existing as a blossom, a bull, and a tree, 
became the son of his unfaithful wife, who swallowed 
a chip of wood. 

Tuan MacCarell assured St. Finnen, “in the presence 
of witnesses”, as we are naively informed, that he re¬ 
membered all that happened in Ireland during-the period 
of IJQO years covered by his various incarnations. 

Another, and apparently a later version of the legend, 
credits the Irish sage, the fair Fintan, son of Eochra, with 
having lived for 5550 years before the Deluge, and 5500 
years after it. He fled to Ireland with the followers of 
Cesara, granddaughter of Noah, to escape the flood. 
Fintan, however, was the only survivor, and, according 
to Irish chronology, he did not die until the sixth century 
of the present era. 

One of the long-lived Indian sages was named Mar- 
kandeya. In the Parva section of the Mahdbhdrata 
he visits the exiled Pandava brethren In a forest, and 
is addressed as “ the great Muni, who has seen many 
thousands of ages passing away. In this world , says 
the chief exile, “ there is no man who hath lived so long 
as thou hast. . . . Thou didst adore the Supreme Deity 
when the Universe was dissolved, and the world was 
without a firmament, and there were no gods and no 
demons. Thou didst behold the re-creation of the four 
orders of beings when the winds were restored to their 
places and the waters were consigned to their proper 

' Sec Egjffticn Myth 
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place. • . - Neither death nor old age which causeth the 
body to decay have any power over thee/^ 

Markandeya, who has full knowledge of the Past, 
the Present, and the Future, informs the exiles that the 
Supreme Being Is great, incomprehensible, wonderful, 
and immaculate, without beginning and without end. . . - 
He is the Creator of all, but is himself Incrcate, and is 
the cause of all power/' ^ 

After the Universe is dissolved, all Creation is re¬ 
newed, and the cycle of the four Ages begins again with 
Krita Yuga, “A cycle of the Yugas comprises twelve 
thousand divine years. A full thousand of such cycles 
constitutes a Day of Brahma/' At the end of each Day 
of Brahma comes Universal Destruction ", 

Markandeya goes on to say that the world grows 
extremely sinful at the close of the last Kali Yuga of the 
Day of Brahma. Brahmans abstain from prayer and 
meditation, and Sudras take their place. Kshatriyas and 
Vaisyas forget the duties of their castes; all men de¬ 
generate and beasts of prey increase. The earth is ravaged 
by fire, cows give little milk, fruit trees no longer blossom, 
Indra sends no rain; the world of men becomes filled 
with sin and immorality. . . . Then the earth is swept 
by fire, and heavy rains fall until the forests and moun¬ 
tains are covered over by the rising flood. All the winds 
pass away; they are absorbed by the Lotus floating on 
the breast of the waters, in which the Creator sleeps; the 
whole Universe is a dark expanse of water. 

Although even the gods and demons have been de¬ 
stroyed at the eventide of the last Yuga, Markandeya sur¬ 
vives, He wanders over the face of the desolate waters 
and becomes weary, but is unable to find a resting- 
place. At length he perceives a banyan tree; on one of 

* Roy'* tmntUtion. 
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its boughs is a Celestial bed, and-sitting on the bed is a 
beautiful boy whose face is as fair as a full-blown lotus. 
The boy speaks and says; "O Markandeya, I know that 
thou art weary. . , . Enter my body and secure repose. 
I am well pleased with thee*” 

Markandcya enters the boy’s mouth and is swallowed* 
In the stomach of the Divine One the sage beholds the 
whole earth (that is^ India) with its cities and kingdoms, 
its rivers and forests, and its mountains and plains; he 
sees also the gods and demons, mankind and the beasts of 
prey, birds and fishes and insects. . * , 

The sage related that he shook with fear when he 
beheld these wonders, and desired the protection of the 
Supreme Being, whereat he was ejected from the boy’s 
mouth, and found himself once again on the branch of 
the banyan tree in the midst of the wide expanse of dark 
waters. 

Markandcya was then informed by the Lord of All 
regarding the mysteries which he had beheld. The Divine 
One spoke saying: have called the waters ^Nara\ and 

because they were my * Ayana’, or home, I am Narayana, 
the source of all things, the Eternal, the Unchangeable. 

I am the Creator of all things, and the Destroyer of all 
things- , - , I am all the gods* * - - Fire is my mouth, 
the earth is my feet, and the sun and the moon are my 
eyes; the Heaven is the crown of my head, and the 
cardinal points are my ears; the waters arc bom of my 
sweat* Space with the cardinal points are my body, and 
the Air is in my mind.” ^ 

The Creator continues, addressing Markandcya: “ 1 
am the wind, I am the Sun, I am Fire* The stars are 
the pores of my skin, the ocean is my robe, my bed and 

* trambtbn* Thi* conceptiaa of the World Go4 reacmblc* the Egyptian 
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my dwelling-place. ...” The Divine One is the source 
of good and evil: “Lust, wrath, joy, fear, and the over¬ 
clouding of the intellect, are all different forms of me. 
. . . Men wander within my body, their senses are over¬ 
whelmed by me. . . . They move not according to their 
own will, but as they are moved by me.” 

Markandeya then related that the Divine Being said; 
“ I create myself into new forms. I take my birth in the 
femilles of virtuous men. ... I create gods and men, 
and Gandharvas and Rakshas and all immobile beings, 
and then destroy them all myself (when the time cometh) 
For the preservation of rectitude and morality, I assume 
a human form; and when the season for action cometh, 

1 again assume forms that are inconceivable. In the 
Krita Age I become white, in the Trcta Age I become 
yellow, in the DwSpara I become red, and in the Kali 
Age I become dark in hue. . . . And when the end 
cometh, assuming the fierce form of Death, alone I de¬ 
stroy aU the three worlds with their mobile and immobile 
existences. . . . Alone do 1 set agoing the wheel of 
Time: I am formless: I am the Destroyer of all creatures: 
and I am the cause of all efforts of all my creatures.” * 

Markandeya afterwards witnessed “ the varied and 
wondrous creation starting into life ”. 

The theory of Metempsychosis, or Transmigration of 
Souls, is generally regarded as being of post-Vedic growth 
in India as an orthodox doctrine. Still, it remains an open 
question whether it was not professed from the earliest 
times by a section of the various peoples who entered 
the Punjab at different periods and in various stages of 
culture. We have already seen that the burial customs 
differed. Some consigned the dead hero to the “House 
of Clay”, invoking the earth to shroud him as a mother 

^ ftctiOD clixxis, P. C* Rof'i tranitatioit^ 
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who covers her son with her robe, and the belief ultimate^ 
prevailed that Yama, the first man, had discovered the 
path leading to Paradise, which became known as the 
“Land of the Fathers” (Pitris). The fire worshippers, 
who identified Agni with the “vital spark”, cremated the 
dead, believing that the soul passed to heaven like the 
burnt offering, which was the food of the gods- It is 
apparent, therefore, that in early times sharp differences 
of opinion existed among the tribes regarding the destiny 
of the soul. Other unsung beliefs may have obtained 
ere the Brahmans grew powerful and systematized an 
orthodox creed. The doctrine of Metempsychosis may 
have had Its ancient adherents, although these were not 
at first very numerous. In one passage of the Rigve^a 
“ the soul is spoken of as departing to the waters or the 
plants ”, and it “ may ", says Professor Macdonell, “ con¬ 
tain the germs of the theory” of Transmigration of SouRi 

The aoctrine of Metempsychosis was believed in by 
the Greeks and the Celts. According to Herodotus the 
former borrowed It from Egypt, and although some have 
cast doubt on the existence of the theory In Egypt, there 
are evidences that it obtained there as in early Aryanized 
India among sections of the people.® It Is possible that 
the doctrine is traceable to a remote racial Influence re¬ 
garding which no direct evidence survives. 

All that we know definitely regarding the definite 
acceptance of the theory in India is that in Sampatka 
Brahmana it is pointedly referred to as a necessary element 
of orthodox religion- The teacher declares that those who 
perform sacrificial rites are born again and attain to im¬ 
mortality, while those who neglect to sacrifice pass through 
successive existences until Death ultimately claims them. 


* See Mph mnd 
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According to Upanishadic belief the successive rebirths in 
the world are forms of punishment for sins committed, or 
a course of preparation for the highest state of existence. 

In the code of Manu it is laid down, for instance, that 
he who steals gold becomes a rat, he who steals uncooked 
food a hedgehog, he who steals honey a stinging insect; 
a murderer may become a tiger, or have to pass through 
successive states of existence as a camel, a dog, a pig, a 
goat, &c.; other wrongdoers may have to exist as grass, 
trees, worms, snails, &c. As soon as a man died, it was 
believed that he was reborn as a child, or a reptile, as the 
case might be. Sufferings endured by the living were 
believed to be retribution for sins committed in a former 
life. 

Another form of this belief had evidently some con¬ 
nection with lunar worship, or, at any rate, with the recog¬ 
nition of the influence exercised by the moon over life in 
all its phases; it is declared in the Upanishads that “aU 
who leave this world go directly to the moon. By their 
lives its waxing crescent is increased, and by means of its 
waning it brings them to a second birth. But the moon 
is also the gate of the heavenly world, and he who can 
answer the questions of the moon is allowed to pass be¬ 
yond it. He who can give no answer is turned to rain 
by the moon and rained down upon the earth. He is 
born again here below, as worm or fly, or fish or bird, or 
lion, or boar or animal with teeth, or tiger, or man, or 
anything else in one or anotJicr place, according to his 

works and his knowledge. * 

Belief in Metempsychosis ultimately prevailed all over 
India, and it is fully accepted by Hinduism in our own 
d,iy. Brahmans now teach that the destiny of the sold 
depends on the mental attitude of the dying person: if 

1 Ftul DcuucoV trBOilidoa. 
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his thoughts are centred on Brahma he enters the state of 
everlasting bliss^ being absorbed in the World Soul; iiv 
however, he should happen to think of a favourite animal 
or a human friend, the soul will be reborn as a cow, a 
horse, or a dog, or it may enter the body of a newly*born 
child and be destined to endure once again the ills that 
flesh is heir to* 

In Egypt, according to Herodotus, the adherents of 
the Transmigration theory believed that the soul passed 
through many states of existence, until after a period of 
about three thousand years it once again reanimated the 
mummy. The Greeks similarly taught that *^the soul 
continues its journey, alternating between a separate, un¬ 
restrained existence and fresh reincajmation, round the 
wide circle of necessity, as the companion of many bodies 
of men and animals According to Caesar, the Gauls 
professed the doctrine of Metempsychosis quite freely,* 
Both in India and in Egypt the ancient doctrine of 
Metempsychosis was coloured by the theologies of the 
various cults which had accepted it. It has survived, 
however, in primitive form in the folk tales. Apparently 
the early exponents of the doctrine took no account of 
beginning or end; they simply recognized ^^the wide 
circle of necessity round which the soul wandered, just 
as the worshippers of primitive nature gods and goddesses 
recognized the eternity of matter by symbolizing earth, 
air, and heaven as deities long ere they had conceived of 
a^ngle act of creation. 


Erwin Rbcjdc. 
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CHAPTER VII 

New Faiths; Vishnu Religion, Buddhism, 
and Jainism 

Religious Ages-Icifiucnce of the Upanishadsh-THe Inspiration of G^t 
Teachers—Conception of a Supreme Personal God—Rise of Vishnu and Shiva 

Cults_Krishna a Human Incamatioo of VUlmu—ThcBhagavad-fita^-Salva- 

tlon by Knowledge—Buddha^s Revolt against BrabmauLsm — His G oomy 
Messa^ to Mankind-Spread of Buddhism—Jainism--Rcvival of Brahman 

{jm_The Puranas— Incarnations of Vishnu^Creator as a Boar Egyptian 

and European Conceptions and Customs—Jagganath^ Kalki. 

Modern-day Brahman pundits, the cultured apostles of 
the ancient forest sages, acknowledge a Trinity composed 
of Brahma the Creator, Vishnu the Preserver, and Shiva 
the Destroyer, A rock carving at Elephanta, which 
depicts the supreme god with three heads, indicates that 
the conception is of considerable antiquity. To what 
particular period it must be assignedj howeverj we cannot 
yet definitely decide- 

The religious history of India is divided into four 
Ages: CO the Vedic Age; (2) the Brahmanical Age; (3) 
the Buddhist Age; and (4) the Age of the reform and 
revival of Brahmanism. 

As we have seen, many gods were worshipped in the 
Vedic Age, but ere it had ended Pantheistic ideas found 
expression in the hymns. Two distinct currents of thought 
characterize the Brahmanical Age. On the one hand 

there was the growth of -priestly influence which is 
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the feature of the and on the other the 

dcvelapmcnt the bcild Pantheism of the 
which arc permeated with a catholicity of spirit directly 
opposed to narrow and pedantic ritualism. Towards the 
close of this AgCj Vishnu and Shiva were deities of grow¬ 
ing ascendancy* 

The Buddhist Age began in the sixth century" before 
Christy and Buddhism gradually supplantctl Br^hman- 
l$m as a national religion* in the tenth century of our 
erJ^ howcvcTj Brahmanism was revived, dniwlng its in- 
splmciun mainly from the and purilied by the 

teachings of Buddha and other reformers. 

These religious movements of the post-Vedic times^ 
which have exercised a cumulative influence in shaping 
modern-iiay Hinduism, were dvic liirectly and indirectly 
to the speculative reasonings of the unknown authors of 
the The Pantheistic doctrines of these ancient 

philosophers! however, hardly constitutetl a religion: they 
were i^fher an esoteric system of Ix-Itcf devoid of popular 
appeah But they have been the ini^piration of a succes- 
nUin uf profound thiEileers and eh^quent teachers ot revered 
memory in India, who Infused anclent modes of thought 
with high philosophic doctrines^ and utilized archaic myths 
to develop a religion which in its purest form permeates 
the acts of everyday life and requires the whole-hearted 
devotfoii anti service of pious Hindus to the will of the 
Supreme Being. 

tn the HrahmanTLal Age IJpanSshadic teachings made 
limited appeal, but evidences are not awanting that know'- 
ledge of them was not confined to the Bralimana, because 
the revolts which gave India Buddhism and Jainism origi¬ 
nated among the Kshatrlyas. Meanwhile the gods of the 
f'fdas continued their hold upon the allegiance of the 
great masses of the people, although the ancient VeJic 
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religion had been of ks simplicity aiid direTCtncss 

by the rifuaJistic priesthood, Gods and men dcpendctl 
upon theUrahmans for their prosperity and even fer their 
continued existence. It was taught that **tiic goda lived 
In fear of death, the strong Ender”^ but Were supported 
and fell by penance and sacriike. The priests achieved 
spiritual dominion over ihelr rivals, the Ksliatriyas. 

There was, however, more than one achoul of 
thought” among the Brahmans, The Sages who mem- 
orizeti and rej^eated tlie older Upanishads, and composed 
new ones, could not have failed to pss unrecorded judg¬ 
ments on the stipcrstitious practices of ihdr rituaJisCic 
brethren. Account must also be taken of the example 
and teachings of the bauds of wandering devotees, the 
Bhiksus, who neither performed penanccH nor offered up 
sacrificeSi and of the infliieTice exercised by the indepen¬ 
dent thinkers among the Kshairiyas, who regarded wirh 
disfiivour the pretensions of the powerful priiisthood. 
The elements of revolt could never have been aLisccit 
during the two centuries of the Bnihinanical Age. Upani- 
shadic teachings had stirred die minds of thinking men, 
but they had one marked defect; they left unsatiafic^! the 
religious sense which could find no repose in a Jungle 
of abstract thought. It ivai; impossible, however, for the 
leaders of thought to return to the pnlytheiafn nf tJic 
Vedic Age, or to w'orshtp deities controlled by human 
lK:tngs, A new and higher religion became a necessity 
for those who, like the llebrew Psalmist, ap[>ear to have 
cried: 

O Lofd . . . thou dcsircst net sacrifee, else would 1 gi^e itj 
ibou ddighiesi not in hiimc offering. The sirriiices ai GchI arc a 
hfAken spirit,— Fso/mff li, t&p 17* 

At any rate, we find that, before the Brahmanical Age 
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had ended, the conception was becoming more prevalent 
of a suprcTinc personal god, greater than indra or Agiu, 
and worthy of minds influenced by the Upatiiikads —a 
gwl who was the embodiment of the First Cause, an 
Infinite Being uncontrolled by the priesthood. One 
section of the people appears to Jiave Worshipped Vishnu 
as the C-elcstia) incarnation of the World Soul, while 
another gave recognition to Shiva. In the alssencc <tf' 
records, however, ic is impossible to ascertain to wiiat 
extent monotheistic ideas were developed by unorthodox 
teachers. The new iloctrines may liave degenerated, like 
Buddhism, aa they became widespread. It is evident, 
however, that the priesthood were unable to ignore them, 
for they are referred to in their " books". 

Although the politicaJ prominenetj of Vishnu and 
Shivn belong to the Age »f reformed Brahmanism, it is 
undoulited that both deities were worshipped throughout 
the long period of Buddhistic ascendancy. The Creek 
ambassador M^sthencs, who resided in India between 
B.C. .';i I and 30^, and wrote 7 b Iitdika^ furnishes interest¬ 
ing evidence in this Connection. *' By his description of 
the god Dionysus, whom they worshipped in the moun¬ 
tains, Shiva”, s-ays Professor Macdonell, “must lie in¬ 
tended, and by Henjkle.% adored in the plains ... no 
other ran Iw meant than Vishnu and his incai'iiatioji 
Krishna. ... I'hcse afatements segjii to justify the COh- 
dusion that Sfiiva and Visfinu were already prominent 
as highest gods, the former in the moujitaijis, the latter 
ill the Ganges valley. . . . We also learn B^om Megas- 
thenes that the doctrine of the four Ages of the W^orld 
(Yugas) was fully developed in India by this time,"* 

In the Rigveda Vishnu is a god of grace. He is, 
however, a siSjombtry deity-—an attribute of the sun anti 
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fl phase of AgnL F/oni tlie earliest times, Jt is signjlicant 
to notCj his benevolent character is emphasi/e^L In one 
of the hymns^ he is called “the Kinsman"; he welcomed 
to his heaven of bllsa the faithful worshippers of the gods. 
An interesting reference is made to his “highest step'*. 
As detailed in later writings, the myth involved is to 
the eft'ect tJiat the demon Bali, one of tiie dreaded 
Danavas (Titans), had, in the Treta Yuga, secured 
temporary ascendancy over the guda. Vishnu appeared 
liefore him in the form of the dwarf Vamana, and re¬ 
quested as much territory as he couJd measure out hy 
raking three strides. The demon.granted this request, 
and Vishnu immediately assumed the form of a giant; 
his first atcji covered the heavens, the second crosswS the 
entire earth, and the third and highest reached tlie abode 
of the gods. So was the Universe won back from the 
Asuras. It is lielicved that the myth rcfiirs to the progress 
of the cotiqucring sun by day and by night. 

In 7'itjifrvei/e Vishnu is more prominent tfiati in the 
and in the Br^iAKtusas “there is a growing tcii^ 
tiency**, remarkH Profissor Barnett, "to regard him as 
a blessed Cosmic Spirit".* He is fully identified with 
Brahma in the I^cthtibhArata. In some of the myths he 
is the source of Jndra’s strength and valour, and he 
appears tu have absorbed the sublime character of Varuna, 
the god ot sinners; he is similarly as.'wfated with the 
sea, but the Sea of Milk. 

Shiv.'i is a development of the Vcdic storm god 
Kudra, who was not only dreaded, but also revered as 
a destroyer of evil-doers, hatred, evil, and disease, and 
as a nourisher who gave lung life.* 

Both deities inspired love and reverential fear; they 

♦ I l+r lit* * Sjr 1- a ajJnitl. 
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won the aftiictiotis of human hearts and were worshipped 
emotinnally. Their cults have had independent diKitrinal 
development, however, and they divide Hinduism to-day 
into two great churches, one of which rcct^gniees Vishnu, 
and the other Shiva, as the greatest god. Their union 
in the Trinity has not yet obliterated sectarian differences. 

Many myths have collected round Vishnu, originally 
a purely abstract deity, because the faith which he re¬ 
presents had to he imparted to the masses in “parables”. 
These “ parables ” were, of course, given literal Inter¬ 
pretation by the people. The majority of the myths 
belong to the post-Buddhist Age—-the Age «f Brab- 
mankal revival, during which came into existence the 
sacred pt^ems called the Many were also in- 

corponiicd iti the great epics, the MaMMdratu and the 
RatfttijFanii^ which existed in part, at least, before the rise 
of Buddhism and Jaiiiism, 

When Vishnu, the god of mercy aud goodness, 
received recognition as Narayana in the Brahmanical 
Age, he was worshipped as the ** unconquerable pre-- 
server *’ who at the dawn of each If uga (Age) awoke as 
the child of the primordial waters. In one myth he 
rises from a lotus bloom; in another he is supposed to 
sleep, as Brahma, on the coils of the world-serpent 
Shesha, which is “ a part of a part of Vishnu ”. I his 
serpent rests on the tortoise, Kurma, another form of 
Vishnu. When the tortoise moves its limbs, Shesha is 
roused to yawn; tlius are earthquakes caiuied. A crea¬ 
tion myth which teaches the absolute supremacy of 
Vishnu tells that at the beginning Brahma sprang from 
a lotus issuing from the navel of the Preserver, while 
Shiva came from his forehead. 

Vishnu is a dark god with four arms; in one of his 
right hands he holds a warshell, and in the other a 
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flaming discus, which dcBtroys enemies and returns after 
it is flungi in one left hand he holds a. mace, ami in the 
other a lotus bloom. 

The belief that the Supreme Being from time to time 
** assumes a human form . ■ > for the preservation of 
rectitude and morality” is an outstanding feature of 
Vishtiuitc religion, which teaches that Vishnu was born 
among men a# Kamachandra, Krishna, Balarama, and 
Biuldha. These arc the Avataras of the Preserver. 
Avatars means literally ‘'a descent", but is uaol In the 
sense of an Incarnation 

Rama Chandra is the hero of the RamAyirnt epic, 
which is summarked in our closing chaptersj he is the 
human ideal of devotion, ffghteousness, and manliness, 
the slayer of the demon Havana, who oppressed and 
persecuted mankind. 

Krishna and his brother Balarama figure as princes 
of Dwaraka in the MatiMharam, Krishna is represented 
as the teacher of the Vishnuite fiiith, the devotional re¬ 
ligion which displaced the Vedic ceremonies and links 
Upanishadic doctrines with mwlcm Hinduism. It re¬ 
cognizes that all men are sinful, and preaches salvation 
by Knowledge which embraces Works. Sinneoi must 
surrender themselves to Krishna, the human incarnation 
(Avatara) of Vishnu, the Preserver, the God of Love. 

This fiiith is unfolded in the famous Bhagavad-gm^ 
in the ^hhhma Ptfruff section of the M^hdhhdraui epic. 
Krishna is acting as the counsellor and charioteer of the 
Pandava warrior Ar^una. Ere the first days battle of 
the Great War begins, the human Avatara of Vishnu 
reveals himself to his friend as the Divine Being, and 
gives Instruction as to how men may obtain salvation. 

Krishna teaches that the soul is “unborn, on- 
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ch;iTtgc:ib1(;, cternn!, and ancient**; It iS OhC with the 
Supreme Sod, Vlahnu, the First Cause, the Source of 
AIJ. The soul "Is not slain when the body is slain"; 
it enters new bodies after each death, or else it sccuriyi 
emancipation from sin and suffering by being fihsorlicd 
in the World Soul. - , . All souls have to go through 
a round of births. “On attaining to Me, however,” says 
Krishna, “ there is no rebirth.” 

Krishna gives Salvation to those who obtain “ Know¬ 
ledge of sdf or Bmhma . He aays: “The one who 

hath devoted his Self (Soul) to shstmetion, cnating an 
equal eye cverjTvhere, beholdeth his Self lit all creatures, 
and all creatures in his Self. Unto him chat beholdcth 
Me in everything and bcholdeth everything in Me, I n.m 
never lost and he also is ncv'cr lost in Me. He that 
worshippeth Me as abiding in all creatures, holding yet 
that All is One, is a devotee, and whatever mode of life 
he may lead, he liiTth in Me. . - . 

“Even if thou art the greatest smner among nlF that 
are ^inful^ thou shaft yet cross over M transgressions by 
the raft of Knowledge*'. . * . Knowledge destroys all 
sins. !t 13 obtained by devotees who, “casting off at¬ 
tachment, perform actions for attaining purity of Self, 
with the body, the mind, the understanding, and even 
the senses, free, firom desire**. To such men “a sod, 
a stone, and gold arc ojifce”. 

Krishna, aft Vishnu, is thus revealed: “I am the pro¬ 
ductive cause of the entire Elniversc and also its destroyer. 
There is nothing else that is higher than mysdf. ... 1 
am Om (the Trinity) in all the Vedas, the sound in space, 
the manliness in man. I am the fragrant odour in earth, 
the splendour in fire, the life in all crearurcs, and penance 
in aaccrics. ... I am the thing to be known, the means 
by which everything is cleansed. ... i am the soul 
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(self) seated in the heart of tvwy being, T am the 
beginning, the middle, and the end of al! lieinga. ... 1 
am the letter ,A (in the Sanskrit alphabet). . . . ! am 
Death that seizeth all, and the source of all that is tn 
be. ... He that knoiveth me as the Supreme l.ftrd 
of the worlds, tvithoui birth and beginning ... is free 
from all sins. ... lie who doeth everything for me, 
who hath me for his supreme object, who is freed from 
attachment, who is without enmity towards all heinga, 
even he cometh to me. . . . He through whom the 
world ts not troubled, and who is not troubled by the 
world, w'ho is free frcjm joy, wrath, frar, and anxieties, 
e^’en he is dear to me." 

To Atjuna Krishna says: “ Exceedingly dear art thou 
to me. Therefore 1 will declare what is for thy benefit. 
Set thy heart on Me, become my devotee, sacrifice to me, 
bo^v down to me. Then shalt thou come to me. . , . 
Forsaking all (religious) duties, come to me as thy sole 
refuge, I will deliver thee from all sins. Do not 
grieve." 

It is, however, addnl; “This is not to be declared by 
thee to one who practiseth no austerities, to one who is 
not a devotee, to one who never waiteth on a preceptor, 
nor yet to one who calumniateth Me." 

Unbclicvcm arc thnne who are devoid of knowledge, 
Krishna says: “One who hath no knowledge and no 
faith, whose mind is full of doubt, is lost. - - . Doers of 
evil, ignorant men, the worst of their species ... do 
not resort to Me." . . . Such men " return to the path 
of the world that is subject to destnicticm He de¬ 
nounces “pcnfon.s of demoniac natures” because they 
arc devoid of “puritj', good condurt, and truth. . . . 
They say that the Universe is void of truth, of guiding 
principle and of ruler. . . . Depending on this view 
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these men of lost souls, of little intelligence and fierce 
deeds, these enemies -of the world, are born for the 
destruction of the Universe.” They “cherish boundless 
hopes, limited by death alone”, and “covet to obtain 
unfairly hoards of wealth for the gratification of their 
desires”; they say, “This foe hath been slain by me— 
I will slay others. ... I am lord, I am the enjoyer. . . . 
I am rich and of noble birth—who else is there that is 
like me? ... I will make gifts, I will be merry. , . . 
Thus deluded by ignorance, tossed about by numerous 
thoughts, enveloped in the meshes of delusion, attached 
to the enjoyment of objects of desire, they sink into foul 
hell. . . Threefold is the way to hell, ruinous to the Self 
(Soul), namely, lust, wrath, likewise avarice. . . - Freed 
from these three gates of darkness, a man works out his 
own welfare, and then repairs to the highest goal.” * 

Balarama is an incarnation of the world serpent 
Sfhesha. According to the legend, he and Krishna are 
the sons of Vasudeva and Devaki. It was revealed to 
Kansa, King of Mat'hura® who was a worshipper of 
Shiva, that a son.of Devaki would slay him. His majesty 
therefore commanded that Devakf’s children should be 
slain as soon as they were born. Balarama, who was 
fair, was carried safely away. Krishna, the dark son, 
performed miracles soon after birth. The king had his 
father and mother fettered, and the doors of the houses 
were secured with locks. But the chains fell from Vasu¬ 
deva, and the doors flew open when he stole out into the 
night to conceal the babe. As he crossed the river 
Jumna, carrying Krishna on his head in a basket, the 
waters rose high and threatened to drown him, but the 
child put out a foot and the river immediately fell and 

^ Extract* rrom tramUtion of 
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became shallnw. In Mathura the two brothers per- 
fbrm[:d miraculous feats during their jremth. Indeed^ 
the myths connected with them suggest thsit their proco- 
cype? were voluptuous pastoral Krishna^ the flute- 

player and dancer, is die shepherd lover of the Gopis or 
herdsniflids, his favourite being Rad ha. He was r^pposed 
to the worship of fridraj and taught the people CO make 
offerings tn a sacred mtiiuiitam. 

King Kansa had resort to many stratagems to accom¬ 
plish the death of Krishna, hut his own doom could not 
he set asidej ultimately he was sloin by the two brothers. 
The HiiTTvtmsiij an appendix to the which 

is as long as the Iliad and the OdyE^acy tcjgether, is de¬ 
voted to the life and :idveivtures of Krishna^ who also 
figures in the 

Vishnu^S Buddha Avatan wlis asaumed, according to 
orthodox teachingj to bring at>aut the destruction of 
demons and wicked me 11 who refused to acknowdedge 
the inspiottSoii of the Vedas and the existence of deities, 
and were opposed to the caste system. This attitude was 
assumed by the Brahmans because Buddhism was a serious 
lay revolt against Brohmantcal doctrines and ceremonial 
practices. 

Buddha, the Enlightened ", was Prince Siddartha of 
the rtjyal family Gautama, which, as elsewhere told, ruled 
over a Sakya tribe. Ai his birth marvdloiis signs fore¬ 
told his greatness. Reared in luxury, he was kept apart 
from the common pco|de; but when the ttnie of his 
awakening came, he was greatly saddened to lx*hold 
human beings suffering from disease, sorrow, and old 
age* One night he left his wife and child, and went 
away to live the life of a contemplative hermit in the 
forest, with purpose to find a solution for the great 
problem of human sin and suffrringt He came under 
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the influence of Upani!hadTC doemnes, and at the end 
of six years he reEumed and began his mission. 

Buddha, the great psychologist, was one of the world s 
influential tesehers, because his doctrines have been em¬ 
braced in varying degrees of purity by about a third nt 
the human race. Yet they are told and unsatisfying and 
gloomy. The »Enlighteners“ outlook on life was us- 
tensely timid and pessimiatie; he was an “enemy of 
society" in the sense that he made no attempt to elTect 
social reforms so as to niimmizc human snfJeniig, which 
touched him with deepest sympathy, hut unfortunately 
fliled him with despair; his solution for ail 

Death; he was the apostle of hoticvolent Nihilism 

and Idealistic Atheism, i 

There is no suprcTitc personal god in Buddhism and 
no hope of immortaliiy. Gods and demons and human 
beings ure “li^dng creatures"; gods have no 
the Universe, and need not be worshipped or satnheed 
to, because they are governed by laws, and men have 

nothing to fear from them. 

Buddha denied the existence of the Scit-Soul ot the 
Self is not God, in the sense that it is a 
phase of the World Soul Tlie » self-state" is, according 
to the “Enlightener”, a conibinntion of live elements— 
matter, feeling, imagination, will, and consciousness; 
these arc united by Kamma,’ the influence which causes 
life to repeat itself, Buddha had accepted, in a limited 
sense, the theory of Transmigration of Souls. He taught, 
however, that rebirth was the result of actions and desire. 
“It is the yearning for existence", he said, which leads 
frtim new birth to new birth, which finds its desire m 
difierent directions, the desire for pleasure, the desire for 
existence^ the desire for power." Death occurs when 

1 lUfCnit 1114 iMf «m*rnurDC«l, 
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the five elements which constitute life are divided; after 
death nothing remains but the consequences of actions 
and thoughts. Rebirth follows because '^the yearning ”, 
the essence of works”, brings the elements together 
again. The individual exists happily, or the reverse, 
according to his conduct in’ a former life; sorrow and 
disease are results of wrong living and wrong thinking 
in previous states of existence. 

The aim of the Buddhist is to become the ” master 
of his fate”. Life to him is hateful because, as the 
Enlightener taught/^ birth is suffering, death is suffering; 
to be joined to one thou dost not love is suffering, to 
be divided from thy love is suffering, to fail in thy desire 
is suflFering; in short, the fivefold bonds that unite us to 
earth^—those of the five elements~are suffering”* As 
there can be no life without suffering in various degrees, 
it behoves the believer to secure complete emancipation 
from the fate of being reborn. Life is a dismal and 
tragic failure. The Buddhist must therefore destroy the 
influence which unites the five elements and forms another 
life. He must achieve the complete elimination of in¬ 
clination—of the yearning for existence. Buddha's 
sacred truth”, which secures the desired end, is eight¬ 
fold—“right belief, right resolve, right speech, right 
action, right life, right desire, right thought, and right 
self-absorption”. The reward of the faithful, who attains 
to perfect knowledge, unsullied by works, is eternal 
emancipation by Nirvana, undisturbed repose or blissful 
extinction^, which is the Supreme Good, If there had 
been nO belief in rebirth, the solution would have been 
found in suicide, 

^ Buddhu’s negative altitude towirdi immortalitf and the conccptJoti of 9 Supr<fnit 
Being wai departed from by those of his foJiowcn who hive taught that Nirtuu is 
1 coaiciaui state of eternil blist. 
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Buddha taught that the four Noble Verities are: (i) 
paifij (2) desircj the cause of pain, (3) pain is extinguished 
hy Nirvana, (4) the way which leads to Nirvana. The 
obliteration of Desire is the first aim of the Buddhist. 
This involves the renunciation of the world and of all 
evil passions; the believer must live a perfect life accord^ 
ing to the Buddhist moral code, which is as strict as it is 
idealistic in the extreme, '^It docs not express friendship, 
or the feeling of particular affection which a man has for 
one or more of his fellow creatures, but that universal 
feeling which inspires us with goodwill towards all men 
and constant willingness to help them/*^ 

Belief in the sanctity of life is a prevailing note in 
Buddhism- The teacher forbade the sacrifice of animals, 
as did Isaiah in Judah. 

** To what purpose is the multitude of your sacrifices unto me ? 
saith the Lord: I am full of the burnt offerings of rams, and the 
fat of fed beasts; and I delight not in the blood of bullocks, or of 
Iambs, or of he goats.^^ hmah^ i, 1 1 , 

Brahmanism was influenced in this regard, for offer¬ 
ings to Vishnu were confined to cakes, curds, sweetmeats, 
flowers, oblations, &c. 

Buddha, the enemy of the priesthood, was of the 
Kshatriya caste, and his religion appears to have appealed 
to aristocrats satiated with a luxurious and idle life, who 
felt like the Preacher that *^all is vanity”; it also found 
numerous adherents among the wandering bands of unor- 
thodox devotees. The perfect Buddhist had to live apart 
from the world, and engage for long intervals in intro^- 
spective contemplation so as to cultivate by a stern analytic 
process that frame of mind which enabled him to obliterate 
Desire blankly and coldly. Familiar statues of Buddha 

* Buritouf, bf Mai MulUr, Ckipi Jr^ t Oerwarf ziz* 
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show the posture which must be assumed; the legs are 
crossed and twisted, and the hands arranged to suggest 
inaction; the eyes gaze on the bridge of the nose* 

Monastic orders came into existence for men and 
women, but the status of women was not raised* From 
these orders were excluded all officials and the victims 
of infectious and incurable diseases* A lower class of 
Buddhists engaged in worldly duties. Although Buddha 
recognized the caste system, his teaching removed its 
worst features, for Kshatriyas and converted Brahmans 
could accept food from the Sudras without fear of con¬ 
tamination* Kings embraced the new religion, which 
ultimately assumed a national character* 

Missionaries were from the earliest times sent abroad, 
and Buddhism spread into Burma, Siam, Anam, Tibet, 
Mongolia, China, Java, and Japan* The view is sug¬ 
gested that Its influence can be traced in Egypt* '‘From 
some source,"* writes Professor Flinders Petrie, “perhaps 
the Buddhist mission of Asoka, the ascetic life of recluses 
was established in the Ptolemaic times, and monks of the 
Serapeum illustrated an ideal to man which had been as 
yet unknown in the West* This system of monasticism 
continued until Pachomios, a monk of Serapis in Upper 
Egypt, became the first Christian monk in the reign of 
Constantine.**^ 

Jainism, like Buddhism, was also a revolt against 
Brahmanic orthodoxy, and drew its teachers and disciples 
chiefly from the aristocratic class. It was similarly in¬ 
fluenced in its origin by the Upanishads. Jainites believe, 
however, in soul and the world soul; they recognize the 
Hindu deities, but only as exalted souls in a state of 
temporary bliss achieved by their virtues; they also wor¬ 
ship a number of “ conquerors ** or “ openers of the way 

1 P«irie^ Tkt FP’ 
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as BuddhisJUj in debased form, recognizes Buddha and 
his disciples as gods, and allows the worship here of a 
tooth and there of a hair of the Enlightener, as well as 
sacred mounds connected with his pilgrimages. In the 
gloomy creed of the Jainites it is taught that “ emancipa¬ 
tion’* may be hastened by rigid austerities which entail 
systematic starvation. Many Jainites have in their holy 
places given up their lives in this manner, but the practice 
is now obsolete. 

In the Age which witnessed the decline of Buddhism 
in India, and the rise of reformed Brahmanism, the re¬ 
ligious struggle was productive of the long poems called 
the Puranas (old tales) to which wc have referred. In 
these productions some of the ancient myths about the 
gods were preserved and new myths were formulated. 
They were meant for popular instruction, and especially 
to make converts among the unlettered masses. Their 
authors were chiefly of the Vishnu cult, which had per¬ 
petuated the teachings of the unknown sages who at the 
close of the Brahmanical Age revolted against impersonal 
Pantheism, the ritualistic practices of the priesthood, and 
the popular conceptions regarding the Vedic deities who 
ensured worldly prosperity, but exercised little influence 
on the character of the individual, 

Indra and Agni and other popular deities were not, 
however, excluded from the Pantheon, but were divested 
of their ancient splendour and shown to be subject to the 
sway of Brahma, their Lord and Creator, whose attributes 
they symbolized in their various spheres of activity- 
Vishnuites taught that Vishnu was Brahma, and Shivaites 
that Shiva was the supreme deity. 

In this way, it would appear, the authors of the 
Puranas effected a compromise between immemorial be¬ 
liefs and practices and the higher religious conceptions 
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towards which the people were being gradually elevated. 
A similar policy was adopted by Pope Gregory the Greatj 
who in the year 6oi caused the Archbishop of Canter¬ 
bury to be instructed to infuse Pagan ceremonials with 
Christian symbolism. It was decreed that heathen temples 
should be changed into churches, and days consecrated to 
sacrificial ceremonies to be observed as Christian festivals. 
The Anglo-Saxons were not to be permitted to “sacrifice 
animals to the Devilbut to kill them for human con¬ 
sumption “ to the praise of God so that “ while they 
retained some outward joys they might give more ready 
response to inward joys”- The Pope added: “ It is not 
possible to cut oflT everything at once from obdurate 
minds; he who endeavours to climb to the highest place 
must rise not by bounds, but by degrees or steps,” ^ 

It is necessary for us, therefore, in dealing with Puranic 
beliefs, and the movement which culminated in modern- 
day Hinduism, to make a distinction between the popular 
laith and the beliefs of the most enlightened Brahmans, 
and also between the process of mythology-making and 
the development of religious ideas. 

In early Puranic times, when Brahmanism was re¬ 
vived, Vishnu’s benevolent character was exalted to so 
high a degree that, it was taught, even demons might 
secure salvation through his grace. Prahlada, son of the 
King of the Danavas, worshipped Vishnu, As a conse¬ 
quence, terrible punishments were inflicted upon him by 
his angry fiither. At length Vishnu appeared in the 
Danava palace as the Nrisinha incarnation (half man, half 
lion), and slew the presumptuous giant king who had 
aspired to control the Universe, 

Another incarnation of Vishnu was the boar, Variha, 

A demon named Hiratiyaksha had claimed the earth, 

^ Ubu i, chip. KJSi 
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when at the beginning of one of the Yugas it was raised 
from the primordial deep by the Creator in the form of 
a boar. Vishnu slew the demon for the benefit of the 
human race. Earlier forms of this myth recognize 
Brahma, or Prajapati, as the boar. In TaUtiriya Brahmana 
it is set forth: “This Universe was formerly water, fluid; 
with that (water) Prajapati practised arduous devotions 
(saying), ‘ How shall this universe be (developed) ?’ He 
beheld a lotus leaf standing. He thought, ‘There^ is 
something on which this rests. He as a boar having 
assumed that form-—-plunged beneath towards it. He 
found the earth down below. Breaking off (a portion 
of) her, he rose to the surface.” 

This treatment of the boar is of special interest. In 
Egypt the boar was the demon Set, and the “ black pig 
is the devil in Wales and Scotland, and also in a “ layer ” 
of Irish mythology. Hatred of pork prevailed in Egypt 
and its vicinity, and still lingers in parts of Ireland and 
Wales, but especially in the Scottish Highlands. The 
Gauls, like the Aryans of India, did not regard the boar 
as a demon, and they ate pork freely, as did also the 
Achseans and the Germanic peoples. Roast pig is pro¬ 
vided in Valhal and in the Irish Danann Paradise, but the 
Irish “devil”, Balor, who resembles the Asura king of 
India, had a herd of black pigs. 

The struggle between Kshatriyas and Brahmans is 
reflected in Vishnu's incarnation as Parasu-rama (Rama 
with the axe). He clears the earth twenty-one times of 
the visible Kshatriyas, but on each occasion a few survive 
to perpetuate the caste. 

Jagannath^ is also regarded as a form of VishnUj 
although apparently not of Brahmanic origin. He is 
represented by three forms, representing the dark Krishna, 

* Juggcmaiil. 
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the fair Balaramaj and their sister, Subhadrai Once a 
year the idol is bathed and afterwards taken forth in a 
great car, which is dragged by pious worshippers.^ ^ Some 
have considered it a meritorious act to commit suicide by 
being crushed under its wheels* 

It is believed that Vishnu will yet appear as Kalki, 
riding on a white horse and grasping a flaming sword* ^ 
He will slay the enemies of evil and re-establish pure 
religion. Many pious Vishnultes in our own day look 
forward to the coming of their supreme deity with fear 
and trembling, but not without inflexible faith* 


CilAPTER Vin 


Divinities of the Bpic Period 

Thr rndiin Fpfci—by l-br BrKhiik[in»—The Story of 

Minu—UdiYcnil €a.tddyiiu^tlaw Anariii {Ambr»iA} ivu obuSnoil — 
CiivrttMi^ of fbe OlWE—T he Demon Demurer of Sun and Moon—Ctaroda, 
the JVfaB Eafilc^AEtribuEri of the <Jwl Shtri—CpmpariK>fi with Jriih BaSor 
■RIu of the Godcteue^-Sdr^iwali Add LAklhiui dr Sri—FicjtCc Dtirt^a anni 
ibe ]d«l Hmilo Wife—Lrscnil qf the Gaogn—^The 
RJjhki—Viihwimlifi and Vuiihihi—Htitory \a ihd Vcdu^Win bnwccD 
Aryan Trfber—ICe^hd uf Mnhiblkilram Epic; 

The history of Bmhm^tiism durhig the Buddhist Age h 
enshrined in the great epics MahdlAdru^ii and Ri^mdjfana^ 
which had their origin before g.c. 500, and continued to 
grow through the cento lies. 

The which deals with the Great War 

for ascendancy between two funilies descended from 
KJtig Bharata, has been apdy referred to as “ the Iliad 
of India It appears to have evolved from a cycle of 
popular hero songs, but after assuming epic form it was 
utilized by the Brahmans for purposes of religious propa¬ 
ganda* The warriors were represented as sons of gods 
or allies of demons, and the action of the original narra¬ 
tive was greatly hampered by inserting long speeches and 
discussions regarding Brahniaiilc conceptions and beliefs. 
An excellent example of this process Is afforded by the 
famous from which we have quoted in 

the previous chapter. The narrative of the first clay*s 
battle isi interrupted to allow Krishna to expound the 
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doctrines of the Vaishnava faith, with purpose to make 
converts to the cult of Vishnu. Almost every incident 
in the poem is utilized in a similar manner. In fact the 
epic, as we are informed in the opening section, “ fur- 
nisheth the means of arriving at the knowledge of 
Brahma”. The priests, with this aim in view, loaded 
the chariots of heroes with religious treatises, and trans¬ 
formed a tribal struggle for supremacy into a great holy 
war. If the Iliad survived to us only in Pope’s transla¬ 
tion, and our theologians had scattered through it, say, 
metrical renderings of Bunyan's Pilgrim’i Progress, the 
Thirty-nine Articles of the Church of England, the fP'est- 
minster Confession of Faith, Fox’s Book of Martyrs, and a 
few representative theological works of rival sects, a fate 
similar to that which has befallen the Mahabkarata would 
now overshadow the great Homeric masterpiece. The 
“ Iliad of India ” is a part of what may be called the 
Hindu Bible, which embraces the pamayana, the Vedas, 
the Upanishads, the Puranas, &c. 

The Ramdyana, which is called “ the Odyssey of 
India”, because it deals with the wanderings and adven¬ 
tures of the exiled prince Rama, was utilized mainly by 
the cult of Vishnu, but both Vishnu and ‘Shiva figure 
as great gods in the Mahdbhdrata, and now one and anon 
the other is given first place. 

If the documentary material, which is available in 
India for dealing with its ancient religious beliefs, were 
as scanty as those which survive to us from Ancient 
Egypt, comparisons might have been drawn between the 
Brahmanic cults and the priestly theorists of Heliopolis, 
Memphis, Sais, &rc., and it might have been remarked of 
the one nation as of the other that its people clung to 
archaic beliefs long after new and higher religious concep¬ 
tions obtained as tenets of orthodox religion. In India 
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rhc prtKcss uf chiingc and development tan, however, be 
not only traced, but partidJy accounted for, as we have 
shown. Old myths were embraced in the epics and the 
Pum^iis for the purpose of educating the people hy effect¬ 
ing a compromise between folk religion and tlie profound 
ductrinesi of the andent lorcs^t aages. 

^'Father Mann" of the who appears to have 

been worshippecj :is a patriarchal ancestor^ was, for 
instance, embraced in the MaAdManifa by the Cult of 
Vishnu, lie had been exalced by ehe ritualists as one 
w'ho w'as greater than the gods, because he hatl been the 
first to inaugurate sacrificial rites, and he waa sifterwardbi 
associated with Hrahrna in performing some of tiie acts of 
Creation at the beginning of One of [he Yugas (Ages). I t 
was necessary, therefore, to show [hat he owed his power 
and opportunities to Viahmi. 

In the the sage Markandeya refers to 

Mann as the great Rishi, who was ecjual unto Brahma in 
glory. He had practised rigid austerities in a forest for 
ten thousand years, standing on one leg with uplifted 
hand. One day while he brooded in wet clothes, a fish 
rose from a stream and asked for hJs protection against 
the greater fTsh which desired to swallow it^ at the same 
time promising to reward him, Manu placed the fish in 
an earthen jar and tended It carefully till it increased In 
sht; then he put it in a tank. The fish contmued to 
grow until the tank became small for It, and Mann heard 
it pleading to be transferred to the Canges, *^the favouriEc 
spouse of OceanHe carried it to the river, and in 
time the fish spoke to him, saying* “ 1 cannot move about 
in the river on account of my great length and bulk. 
Take me quickly to the Ocean.'" Manu was i:nabled to 
carry the fish from the Cianges to the stca, and then it 
spoki: with a smile and said! 
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**Know thflg, O wo^hipful one, my pfotefioi'i Thai the dis¬ 
solution of the Universe « at hand. The time is rijM for purging 
the world. 1 will therefore advise ihee wh.n thou shouldst do, 
to that ft mjiy be Well with thee. Build a strong and massive arir, 
and furnish it with a long mpej thou wilt ascend fn it with rhe 
seven Kishis (the Celestial Rishis), and take with thee all the difler- 
ent seeds enumerated by Bralimaus in days of yore, and preserve 
them carefully. Wait for me and I will appear as a horned aju'inal. 
Act according to my irtsiructionj^ for without iitine aid thou canst 
not save thyself from the terrible deluge,” 

Manugathered together ,ill the different seeds and "set 
sail in an excellent vessel cm the surging sea ”, He thought 
of the fish, and it arose out of the waters like an island; 
he cast a noose which he fastened to the horns on its head, 
and the fish towed the ark over the roaring sea; tossed 
hy the billows the vessel reded aliout like one who is drank. 
No land was in sight. "There was water everywhere, 
and the watcni covered the heaverr and the fii-manient 
also. , . . When the world was thus flooded none but 
Manu, the seven Rishis, and the fish could be seen " 
After many long years the vessel wxs towed to the 
highest peak of the Himavat, which is slili called Nau- 
bandhana (the harbour), and it was made foe there. The 
fish then spoke and naid; " 1 am Brahma, the Lord of all 
Creatures; there is none grca;ter than me. J have saved 
thee from this cataclysm. Manu will create a^in all 
beings—gods, Asuras, and men, and all those divisions 
of creation which have the }»oWCr of locomotion and 
which have it not. By practising severe austerities he 
will acquire this prtwer. . , 

Then Manu set about creating all beings in proper 

and exact order.' 

Markandeya elsewhere described the universal cata- 

i €imdkAICid fwn «r alMTUp 
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clysm with mcirc tietnil. After a drought lasting for 
many }^ars, seven b)aj-,lng suns will appear in the firma¬ 
ment^ they will drink up all the waters. Then wind- 
driven fine will sweep over the earth, consuming alt 
things; penetrating to [he nether ivorld it will destroy 
what is there in a moment; it will burn up the Universe. 
Afterwards niany-eoloiircd and brilliant clouds will collect 
in the sky, looking like herds of elephants decked with 
wreaths of lightning. Suddenly they will burst asunder, 
anil rain will ftili incessantly for twelve years until the 
whole world with its mountains and forests is covered 
with water. The clouds will vanish. Then the Self- 
created Lord, the hirst Cause of everything, will absorb 
the winds and gn to nteep. The Universe will become 
one dread expanse of water. 

Account has to be taken of the persistent legend re¬ 
garding the ambrosia which gave strength to the gods 
and prolonged their existence. In “Teutonic mythology” 
it is snatched by Odin from the giants of the Underworld, 
and is concealed in the moon, which is ever pursued by 
the demon wolf Managarm, who seeks to devour it. 

The development of the Indian form of the myth is 
found in the story of “ The Churning of the Ocean ”, 
which is dealt with in the the RarndyanHj 

and. several of the PuraitAf, 

the ambrosia, the Indian name 
of which^ is amrita (both words implying immortality), 
was required by the gods so aa to enable them to over¬ 
come the demons. In ViifiHU Parva^ however, a Brah- 
manie addition to the*’ myth was made so as to exalt a 
sage and illustrate the power he could exercise over the 
old Vedic deities. It is related that Durv^Kui obtained 
from a merry nymph a sweet-scented, inspiring garl,ind 
which maite him dance. He presented it to Intira, who 
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pkccd it on the of hn clcpliant. The elephant 
then began to pninec aboutj and grew i«3 cjcdted that it 
trsLst the garland on the ground. Durvesas was enraged 
liecause that his gift was slighted in this manner, and 
cursed Indra and Foretold the ruin of his kingdom. 
Thereafter the king of the gods began to suffer loss of 
power, wliereat the other deities liecamc alarmed, fearing 
that the demons would overcome him in haede. Appeal 
WK made to Brahma, who referred the gods to Vishnu, 
the Preserver. That supreme being tommanded that the 
ocean should be churned for amrita. 

In the epics the gods allied themselves with the 
demons to procure amrita from Vishnu's Sea of Milk. 
The “churning stick'" was the mountain Mandara, ami the 
“churning rope" the serpent Vasuka' (Ananta or Shesha). 
Vishnu swl: ^^Thc demons must share in the work of 
churning, buE 1 will prevent llicm from tasting of the 
amrita, which must be kept for Indra and the gods only/" 
The gods carried the mounEam Mandara to the ocean^ 
and pbeed it on the back of Kurma, the king of tortoises, 
who was an mcarnaEion uf Vishnu.^ Round the mountain 
tfioy twnsted Ehe serpent^ which was fiurt of a part of 
Vislinu”, the Asuras holding it$ hood and the gods its tail. 
As a result of the friction caused by the churning, masses 
of vapour issued from the serpent*? mouth which^ becom¬ 
ing douds charged with lightningj poured down refresh¬ 
ing rains on the weary workers. Fire darted forth and 
cnwrappcil the mountain, burning its Erccs and dcslroyfng 
ninny birds, and Ehe lions and elephants that crouched on 
its slopes* In time the Sea of Milk produced butter 
flavoured by the gums and juices which-dropped from 

< Vrmlii, 
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the mountiin. The gods grew wcary^ but Vishnu gnve 
them fresh strength to proceed with the work. At length 
the moon emerged from the ocesn; then arose the 
Apsaras, who became nymphs in Indm's heaven; they 
were followed by the godd«s Lakshmi^ Vishnu's white 
steed^ and the gleaming gom which the god wears on his 
breast. Then came Dhatiwantari, the physician of the 
gods, who carried a golden cup brimming with zmrita. 
Beholding him, the Asuras cried out: “The gods have 
taken a|] else; the physician must be ours.” 

Next arose the great elephant Airivata, which Indra 
took for himself The churning stiJ) went on until (he 
blue, devastating poison appeared and began to flow over 
the earth, bladng like a flame mixetJ with fumes. To 
save the world from destruction, Shiva swallowed the 
poison and held h in his tlm»at. From tiiat time he was 
called Nilakantha, “ the bluir-throated 

Meanwhile the demons desired to combat against (he 
genU for the pos,sefision of the beautiful goddess Lakshmi 
and the amrita. Hut Vishnu assumed a bewitching female 
form, and so charmed the Asuras that they presented the 
amrita to that fair woman, 

Vishnu immediately gave the amrita to the gods, but 
soon it was diteovered that a demon named Rahu had 
assumed Celestial form with purpose to drink it. The 
amnta had Only reached his throat when the sun and 
moon discovered him and informed Vishnu. The divine 
Preserver then flung his discus and cut off Rahu's huge 
head, which rdlembled a mountain peak. Rendered 
immortal by the amrita the head soared to the sky, roar- 
ing loud and long. From that day Rahu's head, with 
mouth agape, has followed sun and moon, and when he 
swallows one or the other he causes the eclipses. 

Meanwhile the demons fought j^inst the gods, but 
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were defeated^ although they flung rocks and mountains. 
Thousands were slain by the sky-scouring discus of 
Vishnu, and those who survived concealed themselves in 
the bowels of the earth and the depths of the ocean of 
salt waters. 

Once upon a time the ambrosia was robbed from the 
gods by Gar^udaj half giant and half eagle, the enemy of 
serpents. This 'Mord of birds*' was hatched from an 
enormous egg five hundred years after it had been laid by 
DitJ, mother of giants; his father was Kas^yapa, a Brahman 
identified with the Pole Star^ who had sacrificed with 
desire for oflfepring. It happened that Did, having lost 
a wager, was put under bondage by the demons, and could 
not be released until she caused the amrita to be taken 
from a Celestial mountain where it was surrounded by 
terrible flames, moved by violent winds, which leapt up 
to the sky. Assuming a golden body, bright as the sun, 
Garuda drank up many rivers and extinguished the fire. 
A fiercely revolving wheel, sharp-edged and brilliant, pro¬ 
tected the amrita, but Garuda diminished his body and 
entered between the spokes- Two fire-spitting snakes 
had next to be overcome, Garuda blinded them with 
dust and cut them to pieces. Then, having broken the 
revolving wheel, that bright sky-ranger flew forth with 
the amrita which was contained in the moon goblet. 

The gods went in pursuit of Garuda. Indra flung 
his thunderbolt, but the bird suffered no pain and dropped 
but a single feather. When he delivered the amrita to 
the demons his mother was released, but ere the demons 
could drink Indra snatched up the golden moon-goblet 
and wended back to the heavens. The demon snakes 
licked the grass where the goblet had been placed by 
Garuda, and their tongues were divided. From that day 
all the snakes have had divided tongues, . . . Garuda 
{cm} 43 
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became nrtcrwurds the vehide of Vifihiui; fie K:ih ever 
^Giiixked the wind with hi^ 

Shiva, Jis wc have indicated^ developed from Rudru, 
the storm god. He is first mentioned as MahftdcvA, ^'chc 
great god^’, in the Tajurvcda^ and in the lie 

h aumcEime^i exalted alxivc Vtshiiu. In one part he is 
worshipped by Krishna. He is the “ bkie-necfced, three- 
eyed trident-bearing lord of all creatures'". The trident 
is a lightning symbol which appears to liave develo|)cd 
from the three wrig^img flashes held in the left hand of 
hammer-goda like Tarky and Rammon* Shiva's third 
eye was on his forehead, and from it issued on occasion 
a flame of fire which could consume an enemy; once he 
slew Kamadevs, the love god, who wounded him with 
flowery arrows, by causing the flame to spring forth, 

Balor, the night god of Irish'mythology, had similarly 
a destroying eye; “its gaze witherctl nil who strK>d before 
he was the god of lightning and death,, the “eye- 
flame** being the thundcrlxilt. 

Shiva 3 dwelling is on the Himalapn mount KHaila'sa ’. 
He k Girisha, “the lord of the hillsand Chamlni- 
Shefcara, “the moon erected'", BhuteKwani, “lord of 
goblins ”, and Sri Kanta, beautiful throated When 
he IS depicted with live heads, he is regarded as the source 
of the five sacred rivers flowing from the mountains. A^ 
the god with snow-white foce, he is the spirit of asceficism 
(M ah a-Yogi) adored by Brahmans performing pen an csrs. 
In the Arjuna, the warrior, invoked him by 

engaging in austerities until smoke fsHued from the eajth. 
Then Shiva, illustrious Harfl*\ appeared In huge 

and stalwart form am! wrestled with him. Arjuna*s limbs 
were bruised and he was deprived of his senses. When 
he recovered he hailed the god, saying: “Thou art 

p- 49^ ^Ot KaiLlM. 
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Shiva in Ehe form of Vishnii nnd Vishnu in the form of 
Shiva , , , O Harr, O Ji tnlra, 1 boW tO thcc. Thnu 
hast a (red) eye on thy forehead. . . . Thou art tlie 
sourLx- of universal blessing, the r.iusc of the cause of 
the Universe. . . . Thou art worshipped of all the worlds. 

I wnrship thec to obtain thy grace. . . . This comliat in 
which 1 was engaged with thee (arose) from ignorance. 
... 1 seek thy protection. Pardon me all I have done." 

Shiva, whose sign is tiie bull, embraced Arjuna and 
said, 1 have |>ardDned thee," 

The god was invoked by another warrior, Ashw.itta- 
man, son of Drona. Having naught else to sacrifice, the 
worshipper flung himself upon the altar firej Shiva ac^ 
cepted him and entered his bftdy so as to assist him 
in slaughtering his slcej>ing enemies, Bloody ritca were 
at one time associated with Shiva worship. As the De¬ 
stroyer of the Hindu Trinity, he is armed with a discus, 
a sword, a bow, and a dubj but his most tcirible weapon 
is the trident. Sometimes he is clad in the skin of an 
elephant and sometimes in that of a leopard, the tail 
dangling behind. A serpent, coiled Oti his head, rears 
itself to strike; another serpent darts from his right 
shoulder against an enemy. 

The bull symbol, Nandi, the moon crescent on his 
forehcail, and the serpent girdle, indicate that Shiva is a 
god of fertility. A phallic symbol is associated with his 
worship. In localities he is adored at the present tlay in 
the form of a great boulder painted red which usudly 
stands below a tree. Offerings arc made to this stone, 
and women visit it during the period of the moon s in¬ 
crease to pray for offspring. 

As Natesa, the dancer, Shiva dances triumphantly on 
the body of a slain Asura. A fine bronze in the Matlrxs 
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Museum fiiepicts film witli four and a beaming, 

benevolent bee, wearhig a tiara, and surrounded by a 
halo of fire; he absorbed the attributes of Agni as well as 
ihoae of Rudra. He is the destroyer of evil and disca^ic, 
the giver of long life anfi the gcxl of medidne^ and la 
accordingly invoked to cure aiekness. Victims of epilepsy 
arc helkved to be possessed by Shiva, 

Jn early Puranic times, when Brahmanism was revived 
and reformed, the worship of goddcKse^ ca.mc Into pro¬ 
minence- This was one of the- most pronounced features 
of tht anti-BuddJiiat movement^ and was due probably 
to the Influence of Great Mother worshippers. In the 
Vedic Age, as we have seen, the goddesses were vague 
and shadowy; as wives of the gewU they were airictly 
subordinate^ reflecting, no tloubl, the social cusEoms 
which prevaik-d among the Aryans. Ushas, the dawm, 
and Ratri, the njght, were mainly poetic conceptions. 
Even Prithivi, the Earth MoJhi-r, who was symholizctl 
as a cow, played no prominent part in Vedic rcIrgtojT! a 
magical influence was exercised !>y waier goddesses. The 
male origin of life appears to have been an acceptfti tenet 
of Vedic belief Aditi, mother of the Adityas, is believed 
to be of more recent origin than her sons. I mint seems 
to have similarly had existence before his mother^ like the 
other hammer gotkj and especially P"an Ku and Pcah. 

Female wafer spirits are invariably regarded as givers 
of fMxm% inspiration and wisdom; holy wells have from 
remote times been regarded os sources of luck; by per- 
forming ceremonial acts those who visit them obtain what 
they wish for in silence; their wateris have, whthaJ, curative 
properties, or they may be used for purposes of divi¬ 
nation. The name of the gcKldfty^ Saras wad signifies 
“waters''; she was originally the spirit of the Saraswati 
rivtTj and was [irobably tdenticol wltJi Bharati, the goddess 
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of the Vedic tribe, in Pumnie times she became 

the wife of Brahma and the Mlncr\^^i of the Hindu 
PanthLHin. She is Identical with Varh^ Mother of the 
V ediiA *^5 the ^ddess cif jn>ct^ and eJocjLiencej and V^irajj 
the female form of Purusha, who divided himself to give 
origin to the god^ and demons and aJJ living creatures. 
When Hrihma took for a second wife Gayatrij the milk’- 
rnaid, she cursed him so tJiat he couJd only be worshipped 
once a year. 

Saraityuj who may have developed from Ushas, the 
Datvn, is the bride of Suryu^ the sun god, and mother of 
the twin Aswins; she fashioned the trident of Khiva and 
the discus of Vishnu, and other W’capon^ besides. 

l.jkshmi, or Sn, who hatl her origin at the Churning 
of the Ocean, became the wife uf Vishnu, and the god^lesK 
of beauty, love, and prosperity. She has had sevetaJ 
human incarnations, and in each case was loved by the 
ijicarnaEion of Vishnu. She is SIta in the and 

the beautiful herdawoinan beloved by Krishna. J.akHhnii 
is **thc world-mother, eternal, imperishable; as Vishnu 
is fdhpervadifig, she Is omnipnizHent. Vishnu is meaning, 
she is speech; Vishnu is righteousness, she is devotioji| 
Sri is the earthy and Vishnu b the support of the earth," 
'[Ills lienevolcnt gih.idess in usually depicted as a gedden 
lady widi four arms, seated on a lotus. 

Shiva"& complex character h reflected in the various 
fcjrriis asj^umed by his bn'dc- As the Destroyer he is 
associated with Durga, who has great beauty and is also 
a war gciddess. As Kali she h the black earth-niothcr, 
and Jagadgauri, the yellow woman, the harvest bride. 
Armed with Celestial weapons, Durga is a renowned slayer 
of demons. In her Kali form ^he h of hideous aspect. 
Sculptors and painters have depicted her standing on the 
prostrate form of Shiva and grinning with outstretched 
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tongue. Her Wljr h smeared with b|mnj herause she 
has waged a ferocitms and successful war against the 
giantR, Like Shiva, she has a flaming third cyn an her 
forehead. Her Ix-dy is nakird save for a girdle of giants* 
hands suspended from her waist; round her neck she 
wears a long iieekbce of giants^ skuiJ^: like the Egyptian 
Isis, KaJi can conceal herself in her long and abutidant 
hftir.^ She has four arms' m one she holds a weapon, 
and ill another the dripping head of a giant; two empty 
hands arc raised to bless her worshippers. X^ike the 
Egj'ptian XIathor or Sekhet, the *^Eye of Ka ”, she 
goes forth to slay the enemies of the gods, ri^plcing in 
slaughter. Like Hathor^ tofi, ahe is asked to deaiat, but 
heeds not, I hen Shiva approaehea her and lies down 
among her victims. Kali dances over the battlefield and 
leaps on her husband^s bcnly. When she obscrveSi how¬ 
ever, what^hc has done, she ejects her tongue with shame. 

As Sail, Shiva S wife is the ideal of a true and virtuous 
Hindu woman. When Sati's husband was slighted by 
lier father, the Deva-rlshi, Daksha, she ciist herself on 
the sacrificial fire. Widows who died on the funeral 
pyres of their i]ij3h3nd5 were allied because in per¬ 
forming this rite they imitated the faithful goddess. 

Sad was reborn as Uma, “Light the impersonation of 
divine wisdom; as Amvika the same goddess was a sister 
of Rudnij or his female counterpart, Rudra taking the place 
of Iforusha, the first man. Par'vati was another form of 
the many-sided goddess. Shiva taunted her for being black, 
and she went away for a time and engaged jn austerities, 
with the result that she assumed a golden complexion. 

A trinity of goddcuises is formed by Saraswatij the 
white one, I«ikshmi^ the red one, and Par^vati, the black 
one* The three were onginaJly one—a goddean who 

* oa-cd Ipfrikd ikmtiK, 
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came into cxisTcncc when Brahma, Vishnu, and 
Spoke of the tlrcaded Asura, Andhaka (Darkness) and 
looked one at another. The goddess was coloured white, 
red, and black, and divided herself, according to the 
Varaha Piirana, into three forms representing the Past, 
Present, and Future. 

It was after Satt burned herself that the sorrowing 
Shiva was wounded hy Kamadeva, the love god, whom 
he slew by oiusing a flame of Are to dart front his third 
eye. This god is the son of Vishnu and Lakshmi. He 
is usually depicted as a comidy youth like the Egyptian 
Khonsiij he shoots floweiy arrows from his how; his wife 
Rati syrnboliies Spring, the cuckoo, the humming bee, and 
soft winds. As Manmatha he is the “ mind-disturber 
as Mara, **the wounder as Madan, “ he who makes one 
]ove>drunk and as Pradyumna he is the “all-conqueror"* 

GaneVa\ the four-armctl, clephiijit-headcd god of wis¬ 
dom, is the son of Shiva and Parvati, He is the general 
of Shiva’s army, tile patron of learning and the giver of 
good fortune. At the beginning of books he is invoked 
by poets, his image is placed on the ground when a new 
house is built, and he is honoured before a journey is 
begun or any business is undertaken. The elephant’s 
head is an emblem of sagacity. A myth In one ol the 
Puraitas relates that the plauet Saturn, being under a 
curse, decapitated Ganesa simply by looking at him. 
ViHhnu mounted on the back of the man-caglc Garuda 
and came to the child's aid. He cut off the head of 
Indra's elephant and placed it on Ganesa s neck. In a 
conflict with a Deva-rishi Ganesa lost one of his tusks. 
Several myths have gathered round this popular, elephant- 
headed deity, who is also iilentifictl with the wise rat. 

■a hniliir KeniiJi naJcrlnf !• '•OmkiIi'', *U«k I* «A« ii«tB ■ pH i»nu 

In UI rmu}]lii]r kiJT. 


15 ^ I INDIAN MYTH AND LEGEND 

Another son of Shiva and Parvati is Kartikej.'ii, the 
Cdcsrial genmJ and slayer of demons. He Is also 
regarded as the son of Agnl and the Ganges. 

The goiidess of the Canges is Gangi. This most 
sacred of dl Indian rivers, the cleanser of sins and the 
giver of immortality, was originally coulined to the 
Cclestid regions, where it flowed from a toe of Vishnu. 
How it came to earth is related in the following myth: 

King oi Ayodha (Oude), had great desire for 
ofispring. He performed penance, with the result that 
otic wife became the mother of a single son and the other 
of sixty thousand sons. He prepared to perform n horse 
sacrilice, but Indra stole the sacred animal. All the sons 
went in search oI it by digging each for the depth of 
a league towarda the centre of the earth. They were, 
however, consumed by the fire of Kapila, a form of 
Vishnu, who protected the earth godilesa, hia bride, 
iwgxra was informed that his sons would come to life 
again and rise to heaven when the Gatiges flowed down 
to the earth. His grandson went through rigid jwnances, 
and at length Brdhma consented to grant the prayer that 
the sacred river ahoulft tlcscend from the Himalayas. 
Shiva broke the fall of the waters by allowing them to 
flow through his h.-iir, and they were divided into seven 
streams. When the waters rtsched the ashes of the slain 
princes, their spirits rose to heaven .md secured eternal 
bliss. Sagra island, at the mouth of the Ganges, is 
invested with great sanctity, on account of its association 
with the King of Ayodha of this legend. All the Indian 
rivers are female, with the exception of the Sona and 
Brahmaputra, the spirits of which are male. 

Other goddesses include Man^asn, sister of Vasuka, 
King of the ^Nagaa, who gives protection against snake 
bites, and is invoked by the serpent worshippers: Sasti, 
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tiic tdiiic gorldeiia of maternity and protectress of ehil- 
dren^ who ridc!* on a cat; snd Shitahj tfic Bengali god¬ 
ded of smallpox, who is mounted on an ass, curries a 
bundle of reeds in her hand, and Is dad in red; she is 
propitiated on be half of victims of the dreaded disease. 

A prominent part is phyed in the Rnihmanic my- 
thuhigy of the Restoration period by the neva-rishis, 
the deified Vedic poets, sages, and priests, who stand 
between the Vedic gods and the Trinity of Brahma, 
Vishnu, and Shiva. 

Originally there were seven Deva-rishis, and thcat- 
wfcre ideiitifieil with the seven stani of the Great Bear, 
their wives being represented by the PJcIadca. Their 
number was^ however, increased in tinie.‘ Soinetlinm 
they visit the earth in the form of swans, but more often 
they are brooding sages who curse gcxls and mortals on 
receiving the slightest prtJVoairloii. 

One of the most prominent of these Rishis is NaVada*, 
who cursed and was cursed by Hrahma. In the 
bkdrata he is a renowned teaclier and a counsellor of Icings, 
and also a niessenger between Indra and heroes. He Is 
a patron of music, and invented the Vina (Jute) on which 
he loves to play. His great rival La Knrvata, who also 
acts as a Celestial messenger. 

Daksha is the father of Sati, the peerless wife of 
Shiva. U WHS on account of this risht's (juarrel with 
her husband, who was not invited to a great feast, tliat 
she flung herself upon the sacrificial fire. Shiva cut off 
Daksha's head and replaced it with tlie head of a goat, 
Bhrigu W'OS the patriarch of a V^cdic p^jeslly family. 
He married a daughter of Daksha, and was the father of 

* fa Elid Riihii in rfltlffcd ma rdltsiw* t £IPvihiri*ilihl«, HAI nf 
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Lakshmi, wife of Vishnu, who rose from the ocean of 
milk, Bhrigu once cursed Agni, whom he compelled 
to consume everything. Angiras, Kratu, and Pulaha 
were Deva-rishis who iso married daughters of Daksha. 
Pulastya was a famous slayer of Rakshasas. He once 
cursed a king who refused to make way for him on a 
narrow forest path, and the king became a Rakshasa. 

Marichi was the grandfather of the dwarf incarnation 
of Vishnu, and Atrl was the father of the irascible sage 
Durvasas, a master curser. 

Vasishtha is sometimes referred to as identical with 
Vyasa, the reputed arranger of the Vedas, and author of 
the Mahdbkdrata. He possessed a wonderful cow which 
granted whatever he wished for. A king named Vishwa- 
mitra desired to possess this wonderful animal, and when 
he found that he was unable to obtain it by force, he de¬ 
termined to raise himself from the Kshatriya to the Brah¬ 
man caste by performing prolonged austerities. When 
Vishwamitra secured this elevation he fought with his rival. 

Some Vedic scholars regard Vishwamitra and Vasishtha 
as actual historical personages. They argue that Vish¬ 
wamitra was originally a Purohita (family priest) in the 
service of Sudas, the king of an Aryan tribe called the 
Tritsus. References are found in the Rigve^la to the 
wars of Sudas, who once defeated a coalition of ten 
kings. Vishwamitra is believed to have been deposed 
by Sudas in favour of Vasishtha, and to have allied him¬ 
self afterwards with the enemies of the Tritsus,' 

Professor Oldenberg, the German Sanskrit scholar, is 
convinced, however, that there is no evidence in the 
Rigveda of the legendary rivalry between Vishwamitra 
and Vasishtha. He regards the Vasishthas as the family 
priests of the Bharata tribe and identical with the Tritsus. 

^Rigytda^ Tii% 9-11* 
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Arnon^ the tribes which opposed advance- nf the 
conquering King Suda^j who apfitars ta have been a 
late comer, was the Furu people on the banks of the 
SartHwaii rivi;r. We find that the early authors suddenly 
eeaae to refer to them^ and the problem is prcarnti-dt 
What fate had befallen the Purus? Professor Oldcnbcrg, 
whose view Is -accepted by Professor Macdonell, Oxford, 
explains that the Purus merged in the Kuru cnalition. 
The Kurus gave their name to Kiim-fcshefni^ the famous 
battlefield of the epic Ma/i^Adrj^ia ^ they had already 
fuacti with the Panchala tribe and formed the Kuru- 
Pajschak naEion in Madhyadesi!, the Middle Country'', 
the home of Brahmanic culture, the birthpbee of the 
famou.^ old l/pajih/iitJi- 

The Bhnmtas, and their priestly aristocracy of Tritsus, 
the Vasishthas, appear to have joined flic Kiini-l-^ancliala 
txinfedcracy about the time that the BmAmafids were being 
comptisetlj and these were prohably- influenced by the 
j'ituidistk practices of the Vasishthax* Tht:rc are refer¬ 
ences to Agni of the BhantEaMj, and a goddess Bharati 
in mentjoiied m conneciion with the Sarasw-atl river. 

It appearSfchtghly probable that the Bhamtas anil thr 
Kutu-Panchab-'« represent lute invasions of peoples who 
displaced the earlier Aryan settlers in Hindu start. Among 
the enemies of the invaders were the K:ujls, a tribe which 
became a^ociated with Benares. It is not possible to 
prow the theory that this people had any connection 
with the Kassiles who established a l)yn:i3ty at Babylon. 
The Kassites are believed to be Identical with the Cossiia 
of later times^ who were settled between Babylon and 
the Median highland^- Some think the K^l5sit€3 came 
from A.sia Minor after the Hittitc raid on Babylon, if 
.the Kassltes, as Hittitc allies, were not the actual raiders. 
The fact that the Maltese cross, which Js found on 
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Ekmice neolichic poitciTp itr$c appears on Bahylciilun 
s^ais during the Kassit^ Dynasty, suggests, however, 
that the Kassites came from the c^t and not che wesr^ 
with the horse, tailed in Babylon ‘^thc ass of the east ”. 

The great epic MaAi^&Mraia^ the Iliad of Jndb", 
may have been fbtinded on Ehc hem itEingn which cele¬ 
brated the Arj'an tribal wars in India. Its action is 
(-■entred in Kuni-kshetra, the country of the Kurus ", 
III which the Bharatas had settled* Two riviil families 
coiiEeiid for siiprcrnacy; them are the Kauravas (the 
Kurus} and rhe Pandavas w/io arc supported by the 
P:mchalas and others. The Pnridavas and Kaunivas arc 
cousins and the dcscendanrs of ihc eponymous King 
Hliarata. In the royal family tree the tribal names of 
Kuru and Puru appear as names of klngs^ 

A popular rendering is given in several chapters which 
follow of the epic narrative embedded in the 
Mrfrrf/jtf, which h about eight rime.^ as long ia fhc //iW 
and combined. This monumental work is 

divided into eighteen books; a supplcmctitary nineteenth 
book alone exteeda in length the two famous Greek epics. 

As we have stated, the MuhiihhiiratM^ hud its origin as 
an epic prior to fl.c. 5^- aLldcil to from rime to 

time until it assumed da present great bulk. The kernel 
of the murarive, however, which appears to have dealt 
with the early wars between the Kurus and Panchalas^ 
muist be phicetl beyond s.c. lOOQ. 

Our narrative begins with the romantic stories which 
gaihered round the names of the legendary ancestors of 
die Kauravaii and the Pandavas* The sympithics of the 
Bra h manic com pliers arc with the krtcr,, who arc symbol¬ 
ized as “ a vast tree formed of religion and virtuewhile 
their opponents are great tree formed of paaiaion ", 


CHAPTER IX 

Prelude to the Great Bharata War 

Dushpnta and Shaknni ala-“Romantic Wooio|f—^ Birth of Bharata— 
Shakuntala*s Appeal—Her Ctiim vindScatetf—King Bharara's Reign—King 
Hastin and King Kuru—-King Shantana's Bride a Goddess—Seven Babes 
drowned—Story of Satyavati—Vya^ Poet and Sage—Bhiahma's Terrible 
Vow—Fisher Girl bccoioe* Queen-—Marriage by Capture—Childless King 
—Origin of Dhritarashti% Pandu^ and Vidura. 

Now the sire of the great King Bharata' was royal 
Dushyanta of the lunar race, the descendant of Atn, the 
Deva-rishi, and of Soma, the moon; his mother was 
beautiful Shakuntala, the hermit maiden, and daughter 
of a nymph from the celestial regions. And first be it 
told of the wooing of Shakuntala and the strange child¬ 
hood of her mighty son. 

One day King Dushyanta, that tiger amdng men, 
went forth from his stately palace to go a-hunting with 
a great host and many horses and elephants. He entered 
a deep jungle and there slew numerous wild animals; 
his arrows wounded tigers at a distance; he felled those 
that came near with his great sword. Lions fled from 
before him, wild elephants stampeded in terror, deer 
sought to escape hastily, and birds rose in the air utter¬ 
ing cries of distress. 

The king, attended by a single follower, pursued a 
deer across a desert plain, and entered a beautiful forest 


^ Pfiim bah'ra-EA or bbali'ri-CA« 
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which delighted his heart, for it was deep and shady, and 
was cooled by soft winds; sweeNthroated birds sang in 
the branches, and all round about there were blossoming 
trees and blushing flowers; he heard the soft notes of the 
kokila*, and beheld many a green bower carpeted with 
grass arid canopied by many^oloured creepers. 

Dushyanta, abandoning the chase, wandered on until 
he came to a delightful and secluded hermitage, where 
he saw the sacred fire of that austere and high-souled 
Brahman, the saintly Kanva. It was a scene of peace 
and beauty. Blossoms from the trees covered the ground; 
tall were the trunks, and the branches were far-swecp- 
ing. A silvery stream went past, breaking on the banks 
in milk-white foam; it was the sacred River Malini, 
studded with green islands, loved by water fowl, and 
abounding with fish. 

Then the king was taken with desire to visit the holy 
sage, Kanva, he who is without darkness. So he divested 
himself of his royal insignia and entered the sacred grove 
alone.^ Bees were humming; birds trilled their many 
melodies; he heard the low chanting voices of Brahmans 
among the trees—those holy men who can take captive 
all human hearts. . . , 

AVhen he reached the abode of Kanva, he wondered 
to find that it was empty, and called out; “Who is 
here.^” and the forest echoed his voice. 

Then came towards him a beautiful black-eyed virgin, 
clad in a robe of bark. She reverenced the king and 
said: “What seekest thou? I am thy servant.’’ 

Said the royal Dushyanta to the maiden of faultless 
form and gentle voice: “ 1 have come to honour the wise 
and blessed Kanva. Tell me, O fair and amiable one, 
whither he hath gone?” 

* TIic Indian ettekoo. 
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The maiden answered: " My illustrious sire is gather¬ 
ing herbs, but if thou wilt tarry he will return ere 
long.” 

Dushyanta was entranced bji the beauty and sweet 
smiles of the gentle girl, and his heart was moved to¬ 
wards her, for she was in the bloom of youth. So he 
spake, saying: “Who :irt iIidle, O lalrest one? Whence 
eomesE thou, and why dost thou wander alone in the 
woods? O comely maiden, thou bast taken cstptivc my 
heart." 

The bright-eyed one made answer: “I am the 
daughter of the holy and high-souled Kanva, tile ever- 
wise and cver-eunstatu.’’ 

Said the king; “ But Kanva is chaste and austere and 
hath ever been a celibatCj nor can he have broken his 
rigid vow. Htiw came it that thou wert bom tbc 
daughter of such a one?" 

Then the maiden, who was named Shakuitiala, be- 
cause that the birds {shakunta) had nursed her, revralcd 
unto the king the secret of her birth. Her real sire was 
Vlshwamitra’’, the holy sage who liad been a Kshatriya 
and was made a Brahman in reward for his austerities. 
It came to pass that Indra became alarmed at his growing 
power, and he feared that the mighty sage of blazing 
energy would, by reason of his penances, cast down even 
him, the king of the gods, from his heavenly scat. $0 
Indra commanded Menaka, tbc beauteous Ap’sara, to dis¬ 
turb the holy meditations of the sage, for he had already 
achieved such power that he created a second world and 
many stars. The nymph called on the wind god and on 
the god of love, nn^ they went with her towards Vish- 
wamitra. 

Menaka danced before the brooding sage; then the 

I Tnt|-wi!i->Tpt'ra. 
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wind god snatched away her moon-white garments, and 
the love god shot his arrows at Vishwamitra, whereupon 
that saintly man was stricken with love for the nymph 
of peerless beauty, and,he wooed her and won her as his 
bride. So was he diverted from his austerities. In time 
Menaka became the mother of a girl babe, whom she cast 
away on the river bank. 

Now the forest was ftill of lions and tigers, but 
vultures gathered round the infant and protected her from 
harm. Then Kanva found and took pity on the child; 
he said; “She will be mine own daughter." 

Said Shakuntala: “O king, I was that child who was 
abandoned by the nymph, and now thou dost know how 
Kanv^ came to be my sire.” 

The king said: “Blessed are thy words, O princess. 
Thou art of royal birth. Be thou my bride, O beautiful 
maid, and thou wilt have garlands of gold and golden 
ear-rin^ and white pearls and rich robes; my kingdom 
also will be thine, O timid one; wed thou me in Gand- 
harva mode, which of all marriages is the best.”^ 

Then Shakuntala promised to be the king’s bride, on 
condition that he would choose her son as the heir to his 
throne. 

As thou desirest, so let it be,” said Dushyanta. 
And the fair one became his bride. 

Ere Dushyanta went away he promised Shakuntala 
that he would send a mighty host to escort her to his 
palace. 

When Kanva returned, the maiden did not leave her 
hiding-place to greet him; but he searched out and found 
her, and he read her heart. “Thou hast not broken the 
law, he said. “Dushyanta, thine husband, is noble and 

' The Gjndharvg inirrFage wii Icgillied by Manu, but onl^ for membera of the 
KtbaCrija (kiaga iJid wirrjori) 
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true, and a son will be born unto thee who will achieve 
great renown.” 

In time fair Shakuntala became the mother of a 
comely boy, and the wheel mark* was on his hands. 
He grew to be strong and brave, and when but six years 
old he sported with young lions, for he was suckled by a 
lioness; he rode on the backs of lions and tigers and wild 
boars in the midst of the forest. He was called All- 
tamer, because that he tamed everything. 

Now when Kanva perceived that the boy was of 
unequalled prowess, he spake to Shakuntala and said: 
“The time hath come when he must be anointed as heir 
to the throne.” So he bade his disciples to escort mother 
and son unto the city of Gajasahvaya*, where Dushyanta 
had his royal palace. 

So it came that Shakuntala once again stood before 
the king, and she said unto him: “Lo! I have brotight 
unto thee this thy son, O Dushyanta. Fulfil the promise 
thou didst make aforetime, and let him be anointed as 
thine heir.” 

Dushyanta had no pleasure in her words, and made 
answer: “ I have no memory of thee. Who are thou 
and whence cometh thou, O wicked hermit woman ? 1 

never took thee for wife, nor care I whether thou art to 
linger here or to depart speedily." 

Stunned by his cold answer, the sorrowing Shakuntala 
stood there like a log. . . . Soon her eyes became red 
as copper and her lips trembled; she cast burning glances 
at the monarch. For a time she was silent; then she 
exclaimed with fervour: “O king without shame, well 
dost thou know who I am. Why wilt thou deny know¬ 
ledge of me as if thou wert but an inferior person ? Thy 
heart is a witness against thee. Be not a robber of thine 

fjgn of martial aod rojral origlRi * iVpw, Otj-u-ah-TaV** 
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own affections. . . . The gods behold everything: naught 
is hidden from them; verily, they will not bless one who 
doth degrade himself by speaking falsely regarding him¬ 
self. Spurn not the mother of thy son; spurn not thy 
faithful wife. A true wife beareth a son; she is the first 
of friends and the source of salvation; she enables her 
husband to perform religious acts, her sweet speeches 
bring him joy; she is a solace and a comforter in sickness 
and in sorrow; she is a companion in this world and the 
next. If a husband dies, a wife follows soon afterwards; 
if she is gone before, she waiteth for her husband in 
heaven. She is the mother of the son who performs the 
funeral rite to secure everlasting bliss for his sire, rescuing 
him from the hell called Put. Therefore a man should 
reverence the mother of his son, and look upon his son 
as if he beheld his own self in a mirror, rejoicing the 
while as if he had found heaven. . . . Why, O king, 
dost thou spurn thine own child ? Even the ants will 
protect their eggs; strangers far from home take the 
children of others on their knees to be made happy, 
but thou hast no compassion for this child, although he 
is thy son, thine own image. . . , Alas! what sin did 
I commit in my former state that 1 should have been 
deserted by my parents and now by thee! ... If I must 
go hence, take thou thy son to thy bosom, O king.” 

Said Dushyanta: “It has been well said that all women 
are liars. Who will believe thee.? I know naught re¬ 
garding thee or thy son. . . , Begone I O wicked woman, 
for thou art without shame*” 

Shakuntala made answer, speaking boldly and without 
fear: O king, thou canst perceive the shortcomings of 

others, although they may be as small as mustard seeds j 
thou art blind to thine own sins, although they may be 
big as Vilwa fruit. As the swine loveth dirt even in a 
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flower garden, so do the wicked perceive evil in all that 
the good relate. Honest men refrain from speaking ill 
of others: the wicked rejoice in scandal. O king! truth 
is the chief of all virtues. Truth is God himself. Do 
not break thy vow of truth: let truth be ever a part of 
thee. But if thou wouldst rather be false, I must needs 
depart, for, verily, such a one as thee should be avoided. 

. . . Yet know now, O Dushyanta, that when thou art 
gone, my son will be king of this world, which is sur¬ 
rounded by the four seas and adorned by the monarch 
of mountains." 

Shakuntala then turned from the king, but a voice 
out of heaven spoke softly down the wind, saying: 

Shakuntala hath uttered what is true. Therefore^ O 
Dushyanta^ cherish thy son, and because thou wilt cherish 
him by command of the gods, let his name be Bharata (‘ the 
cherished').” 

When the king heard these words, he spoke to his 
counsellors and said: "The celestial messenger hath 
spoken. , . . Had I welcomed this my son by pledge of 
Shakuntala alone, men would suspect the truth of her 
words and doubt his royal birth.” 

Thereafter Dushyanta embraced his son and kissed 
him, and he honoured Shakuntala as his chief rani^; he 
said to her, soothingly: “From all men have I con-' 
,cealed our union; and for the sake of thine own good 
• name I hesitated to .acknowledge thee. Forgive my harsh 
words, as 1 forgive thine. Thou didst speak passionately 
because thou lovest me well, O great-eyed and fair one, 
whom 1 love also.” 

The son of Shakunt.ala was then anointed as heir to 
the throne, and he was named Bharata'.* 


^ Queen. 

* Tliit story m th« plot of " Shskuntali", the Sanskrit drama of the poef Kilfdtia, 
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When Dushyanta died, Bharata became king. Great 
was his fame, as befitted a descendant of Chandra.* He 
was a mighty warrior, and none could withstand him in 
battle; he made great conquests, and extended his king¬ 
dom all over Hindustan, which was called Bharatavarsha.® 

King Bharata was the sire of King Hastin, who built 
the great city of Hastinapur; King Hastin begot King 
Kuru, and King Kuru begot King Shantanu._ 

Be it told of the King Shantanu that he was pious 
and just and all-powerful, as was meet for the great 
grandson of King Bharata. His first wife was the god¬ 
dess Ganga of the Ganges river, and she was divinely 
beautiful like to her kind. Ere she assumed human 
form for a time, there came to her the eight Vasus, the 
attendants of Indra, It chanced that when the Brahman 
Vasishtha was engaged in his holy meditations the Vasus 
flew between him and the sun, whereupon the angered 
sage cursed them, saying: " Be born among men ! ” Nor 
could they escape this fate, so great was the Rishi's power 
over celestial beings. So they hastened to Ganga, and 
she consented to become their human mother, promising 
that she would cast them one by one into the Ganges 
soon after birth, so that they might return speedily to 
their celestial state. For this service Ganga made each 
of the Vasus promise to confer an eighth part of his power 
on her son, who, according to her desire, should remain 
among men for many years, but would never marry or • 
have offspring. 

who hVed in the fifth centuiy a.d. He maheg the king give the hemme a ring, which 
■he loici while bathing, A fish twalJowi the ring} and it is found hy a li»hermgii| who 
deljTef* it to the king, Tlicn fuddenly His Majctif remembers his brid^ whom he had 
forgotten and already denied. The miarortunei of the monarch and maiil retofted from 
the CO lie of the lage Durraiaa, Prtin. Shn-koon-ta-Jah, 

* Fren. chon'dra (**chai in “change”). Alio Soma, the moon god. 

•Subsequently the name for India as a whole. 



SHANTANU MEETS THE GODDESS GANC.A 

From thr painting hy IVAr-^kk G^hk 
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A day ctmc thcrcJiftcr when RinfJ Shaiiiativi walked 
beside the Ganges, Suddenly there appeared behwe liim 
a maiden of surpassing beauty. She was Ganga iti human 
funii. Her celestial garments had the splendour of lotus 
blooms; she was adorned with rare ornaments, and her 
teeth were radiant as pearls. The king was silenced by 
her charms, and gazed upon her stcadft-stly ... In lime 
he perceived that the maiden regarded him with love-lorn 
eyes, as if she sought CO look upon him for ever, and he 
spoke to her, saying: “O slender-walstcd and fair one, art 
thou one of the lianavaa, or art thou of the race of Gand- 
harvaa, nr art thou of the Apsaras; art thou ime of the 
Yakshas of Nt^as,’ or art thou of human kind, O peer¬ 
less and faultless one ? Be thou my bride." 

The goddess maiie answer that she would wed the 
king, but said she must needs at once depart from him 
if he spoke liarshly to her at any time, or attempted to 
thwart her in doing as afie willed. Shantanu consented 
ro her terms, and Gojiga became his bride. 

In time the goddess gave birth to a son, but soon 
afterwards she east him into the Ganges, saying; **This 
for thy welfare,” 

The king was stricken with horror, but he spake not 
a word to his beautiful bride lest she should leave him. 

So were seven babes, one after another, destroyed by 
their mother in like imimer. When the eighth was 
bom, the goddess sought to drown him also; but the 
king’s pent-up Wrath broke fiirtfi in a torrent of speech, 
and he upbraided his heartless wife. Thus was his 
marriage vow broken, and Ganga given power to depart 
unto her own place. But ere she went she revealed 
unto the king who she w:is, and also why she had cost 
the Vasus, her children, into the Ganges. Then she 

■ ^Et ihiiu m liKUiwn or ajraFh or fiiiy Of idir*rf or dc-JuiKfiiJf 
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sadilctily vanished from before his ejes^ ta^king the l^ist 
babt: witJi hei*. 

Eitt long the fair goddess returned Ut Sli^ntanu for 
a brief splice, and she brought with her for the ki;ig a 
fair and noble son^ who wa5 etidowed with the virtues 
oi the Vasu^p Then she departed never to come again. 
The heart of Shantanu was moved towards the childj 
who became a comely and powerfuJ youth, and was 
named Satanava.* 

When Shantanu had growm old, he sought to marry 
a young and beautiful bride whom he lovccL For one 
day as he walked beside the Jumna river he was attratted 
by a sweet and alluring pcrfiime, whicli drew him through 
the trees until he beheld a maiden of celestial beauty with 
luniinous black eyes.^ 'Lhe king sjiakc to her and said: 

Who art thou, ami whose daughter, O timid cme? What 
docst thou hereT" 

Said the maiden, blc^L^ing Shantaniu “ I am the daughter 
of a fisherman, and I ferry passengers across the river Jn 
my bout/' 

NoWj the name of this fair muiLk'n was Satyavari.* 
Like Shukuntala^ she Wnis of miraculous origin, and had 
been adopted by her reputed sire- It chancetl that a 
fish ontze carried away cn its stomach two unborn liabes, 
a girl and a boy, whose fatlicr was a great rajah. This 
fish was caught by a fisherman, who opened it antf f^mnd 
the children- He sent the manchlM unto the rajah and 
kept the giri, whfj waH reared as his ljwh daughter. She 
grew to be comely and fair, but a fishy odour evcf dung 
lo her* 


ri« ^ W'Mi' mi CMfj Jip wi* Jtnowji 

L *5^*" Anjni fl-l- KKr^Em iliuiEirljr ittricfHrJ br * 

JiiUnf fnifli i Ew;k of hMlf- Sw A ttik 
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One day, as she ferried pilgrims aerosi the Junma. 
there entered her boat atone the high and pious Brahman 
Parashar:t> who was moved by the niaiden's great beauty. 
He dcsirtaJ that she should bceomc the mother of his 
son anil promiseil that ever afterwards an alluring per¬ 
fume would emanate from her body. He ^cn Caused a 
cloud to fill uptm the bait, and it vanished from sight. 

When the fisher girl became the mother of a sou, he 
grew suddenly l«fore her eyes, and in a brief space 
a man. His name was Vyasa'; he bade his mother fa^ 
well, and hastened to the depths of a forest to spend his 
days in holy meditation. Ere he departed he ^id unto 
Satysivati: “If ever thou hast need of me, think of me, 

and I shall come to thine aid.’* .. . . c * 

When this wonder had been accomplished, Satyavati 
became a virgin again through the power of the grwt 
sage Parasham, and a delicious odour lingered about her 
ever afterwards. 

On this maiilcn King Shamanu ^red with love. 
Then he sought the fisherman, and said he desirctl the 
maiden to be his bride. But the man refusal to ^ve 
his daughter to the king In marriage until he promiswl 
that her son shoultl be chosen as heir to the throne. 
Shanlanu cotild not consent to disinherit Satanava, son 
of Canga, and went away with a heavy heart. 

Greatly the king sorrowed in his heart Because of his 
love for the dark-eyed maiden, and at length SaUnava 
was given his secret. Then that noble son of Ganga 
went to search for the beautiful daughter of the fisher¬ 
man, and he found her. The fisherman said unto him, 
when he had made known his mission: “It Satyavatt 
bears sons, they will not inherit the kingdom, for the king 
bath already a son, and he will succeed him.” 

a F^om. % {iwfl IfLL iLIm). Thr riyud«J xntW at Ihr AJ-U 


168 INDIAN MYTH AND LEGEND 

Satanava thereupon made a vow renouncing his claim 
to the throne, and said: “If thou wilt give thy daughter 
unto my sire to be his queen, I, who am his heir, will 
never accept the throne, nor marry a wife, or be the 
&ther of children. If, then, Satyavati will become the 
mother of a son, he will surely be chosen rajah.” When 
he had spoken thus, the gods and Apsaras, the mist 
fairies, caused flowers to fall out of heaven upon the 
prince s head, and a voice came down the wind, saying’: 
“ This one is Bhishma'' 

So from that day the son of Ganga was called 
Bhishma, which signifies the “Terrible”, for the vow 
that he had taken was terrible indeed. 

Then was Satyavati given in marriage to the king, 
and she bore him two sons, who were named Chitrangada 
and Vichitra-virya.* 

In time Santanu sank under the burden of his years, 
and his soul departed from his body. Unto Bhishma 
was left the care of the queen-mother, Satyavati, and the 

two princes. 

When the days of mourning went past, Bhishma 
renounced the throne in accordance with his vow, and 
Chitrangada was proclaimed king. This youth was a 
haughty ruler, and his reign was brief. He waged war 
against the Gandhari of the hills* for three years, and was 
slain in battle by their rajah. Then Bhishma placed 
Vichitra-virya on the throne, and, as he was but a boy 
Bhishma ruled as regent for some years. 

At length the time came for the young king to marry, 
and Bhishma set out to find wives for him. It chanced 



tcrritoiy wat mduded 
ians who accompaated 
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that the King of Kasi (Benares) had three fair daughters 
whose swayamvara* was being proclaimed. When Bhishma 
was told of this he at once entered his chariot and drove 
from Hastinapur® to Kasi to discover if the girls were 
worthy of the monarch of Bharatavarsha. He found that 
they had great beauty, and he was well pleased thereat. 
The great city was thronged with rajahs who had gathered 
from far and near to woo the maidens, but Bhishma 
would not tarry until the day of the swayamvara. He 
immediately seized the king’s fair daughters and placed 
them in his chariot. Then he challenged the asseinbled 
rajahs and sons of rajahs in a voice like thundei, saying. 

“The sages have decreed that a king may give his 
daughter with many gifts unto one he has invited when 
she hath chosen him. Others may barter their daughters 
^r two kine, and some may give them in exchange for 
gold. But maidens may also be taken captive. They 
may be married by consent, or forced to consent, or be 
obtained by sanction of their sires. Some are given 
wives as reward for performing sacrifices, a form approved 
by the sages. Kings ever favour the swayamvara, and 
obtain wives according to its. rules. But learned men 
have declared that the wife who is to be most highly 
esteemed is she who is taken captive after battle with 
the royal guests who attend a swayamvara. Hear and 
know, then, ye mighty rajahs, 1 will carry off these fair 
daughters of the king of Kasi, and 1 challenge all who 
are here to. overcome me or else be overcome them¬ 
selves by me in battle.” 

The royal guests who were there accepted the chal- 


* A festival at which a priitceM lelccted a husbanJ from amuDg the king* anJ 
warriors tisBcmbkd togetherf 

3 A drive of about 500 miles, Indiiyi pueiij however, have never troublw aboui 
geographical dhUcuUicfl, 
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it-ngc, iintl Bhishnin fought against them with great fuTv 
Hows were bent and ten chousami arrows were dischareil 
hm. Imt hc broke their flight with Innumerlfc 
darts froin hia own mightjr bow. Strong ami brave was 
he iiideed; there was none who could overcome him; he 
tought and conquered all, until not a rajah was left to 
CaiitfJHl agamst hhnJ 

Thu, did Bhishma, the terrible son of the ocean- 
gomg C,nn^, take captive after battle the three fair 
daughters of the King of Kasf; and he drove away with 
The. in II) hts chariot towards idastinapur.* 

When he r^ched the royal palace he presented the 
oia dens unto Queen SatyavatJ. who was well pleased 

decided that the captives should become the wives of her 
sou^ King Vidiitra-^virya. 

Ere the wedding ceremony was held, the eldest 
maiden, whose name was Amha, picadcil with the queen 

to be set free, ^ 

tf V fr already by my sire unto the 

Rajah of Sanva, Oh, send me unto him now for 1 can 
not marry a second time.” 

Her prayer was granted, and Bhishma sent her with 
related unto him how she had been taken captive; but 

nuJ.rl the 

monarch and said; »No man hath wronged me, O 

zr 

^c^lirrlT, ll/ iJ^ ConfliflJ wvrrr 
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mighty rajah* Bhishrna hath taken a ternble vow of 
celibacy which he cannot break* If thou wilt not have 
me for wife, I pray thee to take me as thy concubine^ so 
that I may dwell safely in thy palace/’ 

But the rajah spurned the beautiful maiden, and his 
servants drove her from the palace and out of the city* 
So was she compelled to seek refuge in the lonely forest, 
and there she practised great austerities with purpose to 
secure power to slay Bhishma, who had wronged her. 
In the end she threw herself upon a pyre, so that she 
might attain her desire in the next life*^ 

Her two sisters, Amvika and Amvalika, became the 
wives of Vitchitra^virya, who loved them well; but his 
days were brief, and he wasted away with sickness until 
at length he’died. No children were born to the king, 
and his two widows mourned for him. 

The heart of Queen Satyavati was stricken with grief 
because that her two sons were dead, and there was left 
no heir to the throne of King Bharata* 

Now it was the custom in those days that a kinsman 
should become the father of children to succeed the dead 
king,^ So Queen Satyavati spake unto Bhishma, saying: 

Take thou the widows of my son and raise up sons 
who will be as sons of the king*"* 

But Bhishma said: “That 1 cannot do, for have I 
not vowed never to be the sire of any children*” 

In her despair Satyavati then thought of her son 
Vyasa, and he immediately appeared before her and con¬ 
sented to do as was her desire*® 

Now Vyasa was a mighty sage, but, by reason of his 

^ She help to kill in the grcil wrar, haying changed her with a Vakaba. 

limilar pracEice ii referred to in Genesis xjccviii; it wa* a regular jnstittition 
among the ancient Hebrewt* 

®Thia cuaiom it called "nijroga^'j ind wat legalised by Manu, but only for the 
lower castei* 
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austerities in his lonely jungle dwelling, he had grown 
gaunt and repulsive of aspect so that women shrank 
from before him ; fearsome was he, indeed, to look upon. 

Am Vika closed her eyes with horror when she beheld 
the sage, and she had a son who was born blind; he was 
named Dhritarashtra. Amvalika turned pale with fear; 
she had a son who was named Pandu, “ the pale one 
Satyavati desired that Vyasa should be the father of a 
son who had no defect; but Amvika sent her handmaiden 
unto him, and she bore a son who was called Vidura. 

s It happened, Dharma, god of justice, was put under 
the spell of a Rishi at this time, to be born among men, 
and he chose Vidura to be his human incarnation. 

The three children were reared by Bhishma, who was 
regent over the kingdom, and was yet subject to Queen 
batyavati. He taught them the laws and trained them 
^ warriors. When the time came to select a king 
Dhritarashtra' was passed over because that he was blind 
and Vidura because of his humble birth, and Pandu, “the 
pale one , was set upon the throne. 

' Z*™. drfsi'j.ra,h"tr«, Pan'doo, W Ve-Jur'i («u" „ 
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Royal Rivals j the Paiidavas and Kauraviis' 

K\t\s Piin£la“i Titd Wivef“Pftitut tpd the Sun Hifth of Kama — 

The JtHl^in — Babe teu'Mod from Fiwinjf tIrpHilc—PaMilu iljii 

DTaKinan in Peer U^bSk—D onm pnamoBiinsii—Queen faumtd on Kinj^V 
FjTe—RUfLit Ibnifi^r become* KiJaK—The -kival Aiicmpt to m 

IJlilETia—Hii VjVj( to I he n»fliTf world—Tlle Draught of strengih—Dfwna, 
PriweFioF ot Princtf — Hii Kojat Rival —Trtininff of Young 

Wonion—The Tuthful Bhil Ftince^Hi* SaeHfioc- 

King Panda became a mighty m«narth^ Ritd was re¬ 
nowned iis a warrior and a jnst ruler of hi^ kingdom, 
Ele rnarried two wives t Prithaj who was chief ranij and 
Madrid whom he loved best* 

Now Pritha w^as of Celestial origin^ for her mother 
was a nymph ; her father was a holy Brahmarij and her 
hrothcr^ Vasudeva, was the father of Krishna-* When 
but a babe she had been adopted by the Rajah of Shura- 
sena, whose kingdom wna among the Vindhya mountains^ 
She was of pious hcartj and ever showed reverence towards 
holy men. Once there c^me to th^ place the great 
Rishi DurvasaSj and she ministcreri onto him faithfully 
by serving food at any hour he desired^ and by kindling 
the sacred fire in the sarrij^ciaJ chamber. After his stay, 
which was in length a full year, Durvasas, in reward for 
lier servicts, imparted to Pritha a powerful charm*, by 

i pin'tJmVJi mwj kuvVrAVM, * /V^i pf 

I KriilinJ iit ttir Y*diV 4 i wn iJ^CKiaJca fr&m tfvt mvm Yi^U; Sl^^riE^i 

nm tlnnaJEd thfiHEgl] Funj, brntifr, * A rnrHirm. 

in 
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virtue of which she could compel the love of a celestial 
being'. One day she had a vision of Suryaj god of the 
sun ; she muttered the charm, and received him when he 
drew nigh in the attire of a rajah, wearing the celestial 
ear-rings. In secret she became in time the mother of his 
son, Kama, who was equipped at birth with celestial car- 
rings and an invulnerable coat of mail, which had power 
to grow as the wearer increased in stature. The child 
had the eyes of a lion and the shoulders of a bull. 

In her maidenly shame Pritha resolved to conceal her 
new-born babe._ So she wrapped him in soft sheets and, 
laying under his head a costly pillow, placed him in a 
basket of wicker-work which she had smeared over with 
wax. ^ Then, weeping bitterly, she set the basket afloat on 
the river, saying: » O my babe, be thou protected by all 
who are on land, and in the water, and in the sky, and 
regions 1 May all who see thee love thee ' 
May Varuna, god of the waters, shield thee from harm. 
May thy father, the sun, give thee warmth I ... I shall 
know thee in days to come, wherever thou mayst be, by 
thy coat of golden mail. ... She who will find thee and 
adopt thee will be surely blessed. ... O my son, she who 
will cherish thee will behold thee in youthful prime like 
to a maned lion in Himalayas forests." 

The basket drifted down the River Aswa until it ivas 
no longer seen by that lotus-eyed damsel, and at length it 
reached the Jumifti; the Jumna gave it to the Ganges, 
and by that great and holy river it was borne unto the 
country o Anga. . . . The child, lying in soft slumber, 
was kept alive by reason of the virtues possessed by the 
celestial armour and the ear-riogs* 

Now there was a woman of Anga who was named 
Kadha, and she had peerless beauty. Her husband was 
Shatananda, the charioteer. Both husband and wife had 
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for long sorrowed greatly because that they could not 
obtain a son. One, day, however, their wish was gratified. 
It chanced that Radha went down to the river bank, and 
she beheld the basket drifting on the waves. She caused 
it to be brought ashore; and when it was uncovered, she 
gazed with wonder upon a sleeping babe who was as fair 
as the morning sun. Her heart was immediately filled 
with great gladness, and she cried out: “ The gods have 
heard me at length, and they have sent unto me a son,” 
So she adopted the babe and cherished him. And the 
years went past, and Kama grew up and became a power¬ 
ful youth and a mighty bowman. 

Pritha, who was comely to behold, chose King Pandu 
at her swayamvara. Trembling with love, she placed the 
flower garland upon his shoulders. 

Madri came from the country of Madra^, and was 
black-eyed and dusky-complexioned. She had been pur¬ 
chased by Bhishma for the king with much gold, many 
jewels and elephants and horses, as was the marriage 
custom among her people. 

The glories of King Bharata’s reign were revived by 
Pandu, who achieved great conquests and extended his 
territory. He loved well to go a-hunting, and at length 
he retired to the Himalaya mountains with his two wives 
to pursue and slay deer. There, as fate had decreed, he 
met with dire misfortune. One day he shot arrows at 
two deer which he beheld sporting together; but they 
were, as he discovered to his sorrow, a holy Brahman 
and his wife in animal guise. The sage was wounded 
mortally, and ere he died he assumed his wonted form, 
and foretold that Pandu, whom he cursed, would die in 
the arms of one of his wives. 

The king was stricken with fear; he immediately took 

^ Idcntt^itd with Ciiiihmcre by larue of the authoritiei* 
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vows of celibacy, and gave all his possessions to Brahmans; 
then he went away to live in a solitary place with his two 
wives. 

Some have told that Fandu never had children of his 
own, and that the gods were the fathers of his wives’ 
great sons, Pritha was mother of Yudhishthira', son of 
Dharma, god of justice, and of Bhima, son of Vayu, the 
wind god, and also of Arjuna*, son of mighty Indra, 
monarch of heaven. Madri received from Pritha the 
charm which Durvasas had given her, and she became 
the mother of Nakula and Sahadeva, whose sires were 
the twin Aswins, sons of Surya, the sun god. These 
five princes were known as the Pandava brothers. 

King Pandu was followed by his doom. One day, as 
it chanced, he met with Madri, his favourite wife; they 
wandered 'together in a ftrest, and when he clasped her 
in his arms he immediately fell dead as the Brahman had 
foretold. 

His sons, the Pandava brothers, built his funeral pyre, 
so that his soul might pass to heaven. Both Pritha and 
Madri desired to be burned with him, and they debated 
together which of them should follow her lord to the 
region of the dead. 

Said Pritha: " 1 must go hence with my lord. I was 
his first wife and chief rani. O Madri, yield me his 
body and rear our children together. O let me achieve 
what must be achieved.” 

Madri said: “Speak not so, for I should be the 
chosen one. I was King Pandu’s favourite wife, and he 
died because that he loved me. O sister, if I survived 
thee I should not be able to rear our children as thou 
canst rear them. Do not refuse thy sanction to this 
which is dear unto my heart.” 

* Pre«. ]foo-di<h'thi-« (ound«d ifter (). * Pren. arjoo'na". - 
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So th?y held di^iputc, nor could agree; but the 
Brahmans, wJio heard them^ said that Madri must be 
burned with King Pandu, having been his favourite wife. 
And so It came to pass ihat Madri laid herself on the 
pyre, and she passed in flames with her lifilovcd lord, ihai 
hull among men. 

Meanwhile King Pandu's btmd brother, Dhrkarashtra^ 
had ascended the throne to reigu over the kingdom of 
Bharatavarsha^ with Bhishma as his regent, until the elder 
of the young princes should come of age, 

Dhrharashcra Jiad taken for wife fair G^ndh^ri, daughter 
of the Rajah of GSndhira. When she was betrothed she 
went unto the king with eyes blindfolded, and ever after- 
Wiirds she so appeared in hxa presence:. She bcranic 
the mother of a hundred sons, the eldest of whom was 
Duryodhana, These were the princes who were named 
the Kauravas, after the country of Kuru-jangala.^ 

The widowed Prithai returned to Hastinapur with her 
three sons and the two sonii of Madri alsio. When she 
told unto Dhritarishtra that Pandu his brother had dled^ 
he wept and moumerd greatly 5 then he bathed in holy 
waters nind poured forth ihc funeral oblation. The blind 
iting gave his protection to the dvt princes who were 
Pandu's heirs. 

So the Pandavas and Kauravaa were reared together 
in the royal palace at Hastinapur. Nor was favour shown 
to one cousin more than another* The young princes 
were trained to throw the stone and to cast the noosej 
and they engaged lustily in w res ding bouts and practised 

I Thr y^rl of Eb^ wbici] vral ral*^ nTrt itTtirri-ifiClj' fajT ibc qT 

Dui:744tLiJi^ AfL-ollicr upEiAittoii ii Ebit like Kiacl^■iVJ^ aw K-wy brotlvtiip. 

E:dItJ jrt^i tbetr tp4nrn»ui jnciH^Tp ICiEi| Kuiu.^ Tb# fCum pruplr jiv VlirvH m 

be 1 fTOUp vf ibr Eribn ptenc^^rked Im^ Tbv PCilfUi our ll«Tr hern IrLe- 

wuHff wbo n mJUurj irfK^cn^* inJ t»rJicr nillflu 

Ehdf ruk. 
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boxing. As they grew up they shnrcci work with the 
king’s men; they marked the young calves, and every 
three years they counted and bramied the cattle. Yet, 
despite all that could be done, the two lamiffcs lived at 
enmity. Of all the young men of the Pandavas*, 

was the most powerful, and Dvuyodhana*, the leader of 
the Kauravas, was Jealous of him. Bhima was ever die 
victor in sports and contests. The Kauravas could ill 
endure his triumphs, and at length they plotter] among 
themselves to accomplish his death. 

It chanced that the young men had gone to dwell in 
a royal palace on the banka of the Ganges, One day, 
when they feasted togedier in the manner of warriors, 
Duryodhana put poison in the food of Bhima, who soon 
afterwards fell into a deep swoon and seemed to be dead. 
Then nuryodhana bound him hand and foot and cast 
him into the Canges i his bodv was swallowed by the 
waters. 

Rut it was not fated that Bhima should thus perish. 
As his body sank down, the fierce snakes, which arc 
Called Nagas, attacked him; hot their poison coimter- 
actnl the poison he had .ilrcady swallowed, so that 
he regained consciousness. Then, Imrsting his Iwmds, 
he scattered the reptiles before him, and they fled in 
terror, 

Bhima found that he had sunk down to the city of 
serpents, which is in the underworld. Vasuki, king of 
the Nagas, havijig heurd of his prowess, hastened to¬ 
wards the young warrior, whom he desired CTcatly to 
behold, ^ 

Bhima Wm welcomed by Aryaka, the great grandsire 
of Pritha, who w.ns a dweller in the underworld. He 

• blinrSn^ *T1 jc jMjU Alirw ftmirf ihc TjudlYU Cnnn UiC 
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was loved hy Vasuki^ who, for Aryaka*s sake^ offered 
great gifts to fearless Bhima. But Aryaka chose rather 
that the lad should be given a draught of strength which 
contained the virtues of a thousand Nagas* By the king 
of serpents was this great boon granted, and Bhima was 
permitted to drain the bowl eight times. He immediately 
fell into a deep slumber, which continued for the space of 
eight days. Then he awoke, and the Nagas feasted him 
ere he returned again unto his mother and his brethren, 
who were mourning for him the while. Thus it fell that 
Bhima triumphed over Duryodhana, for ever afterwards 
he possessed the strength of a mighty giant. He related 
unto his brothers all that had befallen him, but they 
counselled him not to reveal his secret unto the Kauravas, 
his cousins. 

About this time the prudent Bhishma deemed that the 
young men should be trained to bear arms; so he searched 
far and wide for a preceptor who was at once a warrior 
and a scholar, a pious and lofty-minded man, and a lover 
of truth. Such was Drona, the brave and god-adoring 
son of Bharadwaja, He was well pleased to have care of 
the princes, and to give them instruction worthy of their 
rank and martial origin, 

Drona had no mother: his miraculous birth was 
accomplished by a beautiful nymph, and his sire was 
Bharadwaja, a most pious Brahman, Of similar origin 
was Dmpada^, son of a rajah named Prishata®, Drona and 
Drupada were reared together like brothers by the wise 
Bharadwaja, and it was the hope of both sires that their 
sons would repeat their own lifelong friendship. But 
when, after happy youth, they grew into manhood, fate 
parted them. The rajah retired from the throne, and 
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Drupada ruled the kingdom of Panchala*. Bhandwaja 
di(^ aoon afterwards, and Drona married a wifu named 
Kripa, who liecame the mother of his son Ashwacthapni*. 
The child was so named because at birth he uttered a crjr 
Jike tn the neighing of a horse. Drona devoted himself 
to rearing his son, while he accumulated the wisdom of 
the sages and performed sacred rites with ploua mind like 
to his holy sire. 

When the sage Jamadagni, son of Bhrigu, closed his 
career, he bestowed his great wealth on the sons of 
Brahmans. Drona received heavenly weapons and 
power to wield them. Then he Iwthought him to visit 
Drupada, the ftiend of his youth, and share his inheri- 
with him,* 

Drona stood before the rajah and exclaimed; “Behold 
thy friend,” 

But Drupada frowned; his eyes reddened with anger, 
and for a while he sat in silence. At length he spoke 
haughtily and said; 

“ Brahman, it is nor wise nor fitting that thou shouldst 
call me friend. What friendship can there be between 
a luckless h^gar and a mighqr rajah f . . . I grant that 
in youth such a bond united us, one to another, hut it 
has was^ away with the years. Do not think that the 
friendship of youth endures for ever in human hearts: 

Jt js weakened by time, and pride plucks It from one’s 
bosom, Fnendship can exist only between equals as we 
two once were, but no longer chance to be. Hear and 
knoi^ Rich and poor, wise and ignftrant, warriors and 
cowards, «ri never be friends; it is for those who arc of 
equal station to exercise mutual esteem. . . . Say, can a 
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Brahman respect one who is ignorant of the Vedas? Can 
a warrior do other than despise one who cannot go forth 
to battle in his rumbling chariot? Say, can a monarch 
condescend to one who is far beneath him ? . - . Begone, 
then, thou dreamer! Forget the days and the thoughts 
of the past • . - I know thee not . . 

Drona heard the harsh words of his old friend with 
mute amaze. For a moment he paused. Then abruptly 
he turned away, nor spake he in reply. His heart 
burned with indignation as he hastened out of the 
city. 

In time he reached the city of Hastinapur, and 
Bhishma bade him welcome. When Drona undertook 
the training of the princes he said: will do as is thy 

desire, O Bhishma, but on condition that when the young 
men are become complete warriors they wiU help me 
to fight against mine enemy, Drupada, the Rajah of 
Panchala/' 

Bhishma gave willing consent to this condition. There¬ 
after Drona abode with his wife in the royal palace, and 
his son Ashwatthama was trained with the Pandavas and 
Kauravas, He became the family priest as well as the 
instructor of the princes. And ere long the young men 
were accomplished warriors, and deeply learned in wisdom 
and in goodness, 

DronaYook most delight in the Pandavas. Yudhish-- 
thira was trained as a spearman, but he was more renowned 
as a scholar than for feats of arms, Arjuna surpassed 
all others in warrior skill; he was of noble bearing, and 
none like him could ride the steed, guide the elephant, or 
drive the rattling chariot, nor could any other prince with¬ 
stand his battle charge or oppose him in single combat. 
He was unequalled with javelin or dart, with battleaxe 
or mace, and he became the most famous archer of his 
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day. Strong Bhima learned to wield the club, Nakuk 
acquired the secret of taming steeds, and Sahadeva became 
a mighty swordsman, and acquired great knowledge of 
astronomy, 

Drona trained the Kauravas with diligence also, as 
well as his own son, Vfho was wise and brave; but among 
all his pupils he loved Arjuna best, for he was the most 
modest and the most perfect, the most fearless, and yet 
the most obedient to his preceptor, 

Duryodhana of the Kauravas was jealous of all the 
Pandavas, and especially of Arjuna, 

The fame of Drona as a preceptor was spread far and 
wide, and the sons of many rajahs and warriors hastened 
to Hastinapur to be instructed by him. All were wel¬ 
comed save one, and he was the son of the rajah of the 
robber Bhils, This young man pleaded that he might 
be trained as an archer, but without avail, Drona said: 
”Are not the Bhils highwaymen and cattle-lifters? It 
would be a sin, indeed, to impart unto one of them great 
knowledge in the use of weapons/' 

When he heard these words, the rajah's son was 
stricken with gne^ and he turned homeward. But he 
resolved to become an accomplished warrior. So he 
fashioned a clay image of Drona and worshipped it, and 
wielded the bow before it until his fame as an archer was 
noised abroad- 

One day Drona went forth with the princes to hunt 
in the Bhil kingdom. Their dog ran through the woods, 
and it beheld the dark son of the rajah of the Bhils and 
barked at him. Desiring to display his skill, the young 
man shot seven arrows into the dog's mouth ere it could 
closed, and, moaning and bleeding, the animal returned 
thus to the princes. 

Wondering greatly, the princes searched for the greatly^ 
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skilled archer, and found him busy with his bow.^ They 
spoke, saying: **Who art thou? And the Bhil made 
answer: “ I am a pupil of Drona.’’ 

When Drona was brought to the place, the young 

man kissed his feet. 

Said the wise preceptor: “ If thou art my pupil, I 
must receive my reward.” 

The young man made answer: “Command me, and 1 
will give thee whatsoever thou dost desire.” 

Said Drona; “ I should like to have the thumb of thy 
right hand.” 

The faithful prince of the Bhils did not hesitate to 
obey his preceptor; with a cheerful face he severed his 
thumb from his right hand and gave it to Drona. 

After his wound had healed, the young man began to 
draw his bow with his middle fingers, but found that he 
had lost his surpassing skill, whereat Arjuna was made 

happy. _ . . r 

All the other Bhil warriors who trained in archery 

followed the prince’s example and drew the bow with 
their middle fingers, and this custom prevailed ever 
afterwards amongst the tribe. 

Now when all the Hastinapur princes had become 
expert warriors, Drona addressed the blind king, as he 
sat among his counsellors, and said: “ O mighty rajah, 
thy sons and the sons of thy brother Pandu have now 
attained surpassing skill in arms, and they are fit to enter 
the battlefield." 

Said the king, who was well pleased: “ So thy task is 
finished, O noble son of Bharadwaja? Let now a place 
be made ready, in accordance with thy desire, so that the 
princes may display their martial skill in the presence of 
their peers and the common people.” 

Then Drona, accompanied by Vidura, the king’s 
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brother, made choice of a wide and level plain on which 
the Pandavas and Kauravas might perform their mighty 
feats. 

So be it next told of the great tournament on the 
plain, and of the coming of illustrious Kama. 



CHAPTER XI 
The Toumament 


A BrlEliiDl AsKmbty^Pnnwi Fcafi oF Anrti—Mimic Wij 4 kre 

— DmyDijELioi Adtl Shimi—A Ficn?c —Afjycti'i Woiid^ul Skill-— 

Dnpuntlcnc’y of Kaurmvai—Tha Camla^ *f Kimi—He provci Hi^nic!/ ?i|wal 

rs Arfum — ClulicnEc eo Single C^mbaf- The Gdtii iflEervefle —t^uccn 
Fntha'i —Kimi [lUDk$i with Low Brrth—fCiarav** nuke him A 

jK-ing—J^y biP Fcficf FAihei' — BilEcf md AflBiy , Rif nil. 


On the day of the great tournamentt vast multitudes of 
people from fill parts of the kingdom assembled round 
the barriers on the wide plairu A $cene of great splendour 
was unfolded to their eyes. At dawn many Aags and 
garlankb of dowers had been distribuEcd round the cn- 
elosujt:^ they adorned the stately royal pavilion* whidi 
was oglcam with gold and Jewels and hung with trophies 
of warj they fluttered mIkjvc the side galleries for the 
lortls and the bdies, and even among the clustering trees. 
White rents for the warriors occupied a broad green apax;e. 
A great altar had l^ccn erected by Drona beside a cooh 
transparent stream* on which to oJfcr up sacrifices to the 

gtids- 

From early morn the murmurous throng awaited the 
coming of king and counsellorsj and ropl ladies, and 
especially the mighty princes who were to display their 
feats of arms and engage in mimic warfare. The bright 
sun shone in beauty on that fostal day* 

The clarion notes of the instruments of war prod aimed 
the coming of the king. Then entered the royal pro- 
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cession, and blind Dhritarashtra was led towards his throne 
in the gleaming pavilion. With him came the fair queen 
Gandhari, mother of the Kauravas, and stately Pritha, 
widow of King Pandu, the mother of the Pandavas. 
There followed in their train many high-born dames and 
numerous sweet maidens renowned for their beauty. 
When ail these ladies, attired in many-coloured robes and 
glittering with jewels and bright flowers, were mounting 
the decorated galleries, they seemed like to goddesses and 
heavenly nymphs ascending to the golden summit of the 
mountain of Meru. . . , The trumpets were sounding 
loud, and the clamour which arose from the surging 
multitude of people ot every caste and every age and 
every tribe was like the voice of heaving ocean in sublime 
tempest 

Next came venerable and white-haired Drona, robed 
in white, with white sacrificia] cord; his sandals were 
white, and the garlands he wore were white also. His 
valiant son, Aswatthama, followed him as the red planet 
Mars follows the white moon in cloudless heaven* The 
saintly preceptor advanced to the altar where the priestly 
choir gathered, and offered up sacrifices to the gods and 
chanted holy texts* 

Then heralds sounded their trumpets as the youthful 
princes entered in bright array, bejewelled and lightly 
girded for exercise, their left arms bound with leather. 
They were wearing breastplates; their quivers were slung 
from theic shoulders, and they carried stately bows and 
gleaming swords* The princes filed in according to their 
years, and Yudhishthira came first of all* Each saluted 
Drona in turn and awaited his commands. 

One by one the youthful warriors displayed thek skill 
at arms, whOe the vast crowd shouted their plaudits. The 
regent Bhishma, sitting on the right side of the throne, 


THE TOURNAMENT 187 

looked down with delight, and Vidura, sitting on the 
left side, informed the sightless king of all that took 
place. 

The princes shot arrows at targets, first on foot and 
then mounted on rapid steeds,* displaying great skill; 
they also rode on elephants and in chariots, and their 
arrows ever flew with unerring aim. 

Next they engaged in mimic warfare, charging with 
chariots and on elephants: swords clamoured on shields, 
ponderous maces were wielded, and falchions shimmered 
like to the flashes of lightning. The movements of the 
princes, mounted and on foot, were rapid and graceful; 
they were fearless in action and firm-footed, and greatly 
skilled in thrust and parry. 

But ere long the conflict was waged with more than 
mimic fury. Proud Duryodhana and powerful Bhima 
had sought one another and were drawn apart from their 
peers. They towered on the plain with uplifted maces, 
and they seemed like two rival elephants about to fight 
for a mate. Then they charged with whirling weapons, 
and the combat was terrible to behold, 

Vidura pictured the conflict to blind Dhritarashtra, 
as did Pritha also to the blindfolded Queen Gandhari. 
Round the barriers the multitudes swayed and clamoured, 
some favouring Duryodhana and others mighty Bhima, 

The princes fought on, and their fury increased until 
at length it seemed that one or the other would be slain. 
But while yet the issue hung doubtful, Drona, whose 
brow was troubled, marked with concern the menacing 
crowd, which was suspended with hope and fear, and 
seemed like an ocean shaken by fitful gusts of changing 
wind. Then he interposed, bidding his son to separate 
the angry combatants so that the turmoil might have end. 

> tifcc the PurthiaiiB, the aocicat Hiadiu were expeft ucher* on tuuieluek. 
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The princes heard and obeyed, and they retired slowly 
like ocean billows, tern pest-swollen, falling apart. 

To allay excitement, trumpet and drum were sounded 
aloud. Then white-haiml Drona stepped forward, and 
in a voice like thunder summoned brave Anuna to come 
forth. 

First of all the valiant hero performed a sacred rite. 
Thereafter he came before the multitude in all his 
splendour, dad in golden armour, like to a glorious 
evening cloud. Modestly he strode, while trumpets 
blared and the druiiiit bellowed, and he seemwl a very 
gi^. He was girdled with jewels, and he carried a 
mighty bow. As the people applauded and shouted hia 
praises, Pritha, his mother, looked down, and tears 
dropped from her eyes. The blind king spake to 
Vidura, saying: “Why are the multitudes shouting now 
like to the tumultuous sea?'* 

Said Vjdum: “The valiant son of Pritha hath come 
forth in golden armour, and the people hail him with 

Ihe blind monarch said; “1 am well pleased. The 
sons of Pritha sanctify the kingdom like to Sflcrilicjal 
fires.” 

Silence foil upon the people, and Drona bade his 
favourite pupil to display his skill. Arjuna performed 
wonders with magic arms; he created fire by the 
weapon, water by the yarutja weapon, wind by the 
rayavya weapon, clouds by the P^ryanya weapon, fanti ■ 
by the weafion, and he caused mountains to 

appear by the Parvatyn weapon. Then by the AntardhymA 
weapon he reused all these to vanish,' 

Arjuna then set up for his target an inm image of 

* Tlijp ii I »4jaiptc of liir dutictcriJiit uaf^nutlcini of i*i€ 

Olhn- mw^ of mliifr fcirai. ’ 
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a great boar, and at one bending of the bow he shot five 
arrows into its gaping jaws. Wondrous was his skill. 
Next he suspended a cow horn, which swayed constantly 
in the wind, and discharged into its hollow with unerring 
aim twenty rapid arrows. Heaven and earth resounded 
with the plaudits of the people when he leapt into bis 
chariot and discharged clouds of arrows as he was driven 
speedily round the grounds. Having thus displayed his 
accomplishments as an archer, he drew his sword, which 
he wielded so rapidly round and about that the people 
thought they beheld lightning and heard thunder. Ere 
he left the field he cast the noose with exceeding great 
skill, capturing horses and cows and scampering deer at 
a single throw. Then Drona embraced him, and the 
people shouted his praises. 

Great was the joy of the Pandavas as they rested 
around Drona like to the stars that gather about the 
white moon in heaven. The Kauravas were grouped 
around Aswatthama as the gods gather beside Indra 
when the giant Daityas threaten to assail high heaven, 
Duryodhana’s heart burned with jealous anger because 
of the triumph achieved by Arjuna* 

Evening came on, and it seemed that the tournament 
was ended; the crowds began to melt away. Then, of 
a sudden, a mighty tumult of plaudits broke forth, and 
the loud din of weapons and clank of armour was heard 
all over the place. Every eye immediately turned to¬ 
wards the gate, and the warriors and the people beheld 
approaching an unknown warrior, who shook his weapons 
so that they rattled loudly. 

So came mighty Kama, son of Surya, the sun god, 
and of Pritha, the mother of the three Pandavas—Aijuna, 
Bhima, and wise Yudhishthira, He was comely as a 
shining god, clad in golden armour, and wearing celestial 
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ear-rings. In his right hand he carried a great many- 
coloured bow; his gleaming falchion was on his thigh. 
Tall as a clifF he strode forward; he was an elephant in 
his fury, a lion in his wrath; stately as a palm tree was 
that tamer of fOemeoj so fearless and so proud, so daunt¬ 
less and so self-possessed. 

He paused in the centre of the plain and surveyed 
the people with pride. Stiffly he paid homage to Drona 
and Kripa, Then he, the eldest son of Pritha, spake to 
Pritha's youngest son, Aijuna, the brothers being un¬ 
known one to another, and he said: “Whatever feats 
thou hast performed this* day with vain boast, Arjuna, 
these will I accomplish and surpass, if Drona will per¬ 
mit me." 

His voice was like to thunder in heaven, and the 
multitude of people sprang up and uttered cries of 
wonder. Duryodhana and the other sons of Kuru heard 
the challenge with glad hearts, but Arjuna remained 
silent, while his eyes flashed fire. 

Then Drona gave the warrior permission to display 
his skill. Kama was well pleased, and he performed 
every feat which had given Arjuna fame on that great 
day. 

Duryodhana proclaimed his joy with beaming coun¬ 
tenance, and he embraced Kama, whom he hailed as 
■‘brother", saying: "I bid thee welcome, thou mighty 
warrior. Thou hast won the honours of the field. De¬ 
mand from me whatsoever thou dost desire in this king¬ 
dom, and it wiU be given unto thee," 

Said Kama: “ Thy word is thy bond, O prince. All 
I seek is to combat against Arjuna, whom I have equalled 
so far. Fain would I win the victor’s renown,” 

Duryodhana said: “ Thou dost ask for a worthy 
boon indeed. Be our ally, and let the enemy fear thee.” 
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Arjum W98 moved to grew wmth, ;ind cried out; 
“Uninvited chlcff Boasting thus, tliou wouldst fain 
be regarded as mine equal, but I will so deal with thcc 
that thou wilt die the deatli of a braggart who cometh 
here an unbidden guest^ speaking boasc^y ere thou art 
spoken ttfj/' 

Said answering proudly and tralni! Waste no£ 

words, Arjuna, nor uunt me with coming hither unin¬ 
vited- I'he field of combat Is free to all wurriars; they 
cuter by their valour, and do not await until thou dost 
call them i thej- win their pkees by strength and skill, 
and their warmni is the sword. Wrathful speech is the 
weapon of a coward* Do not boast of thy pastimes or 
be vain of thy bloodless feats* Speak w^th ihine arrows, 
O until, in Drema^s presetii^e, mtiio will cause 

all men to wonder, flying towards thee*"" 

Drona was stirred to wrath, and spake to x^juna, say¬ 
ing: ^*Canst thou hear him boaFt In this manner? I 
give thee leave to fight him here and now-"" 

Ajjuna at once strode forward, fully armed, itnd he 
wax supported by Drona and Bhtshma* Duryodhana 
and his band stood by Kama- Then the two warriors 
prepared for single comliat^ but not in mimic warfare. 

Thick chiuds garhered in the sky 4 lightning flashed 
and thunder pealed j the mighty Indra guarded hts ?fcm 
Arjuna, who stood in shadow. Surya, the sun god, cast 
a shaft of light athwart the darkening plain, and Kama's 
golden armour gleamed bright and fair* 

The noble dames kicked on^ and some praised Aijuna 
and others praised Kama* Pritha, the mother of both 
heroes, w^as alone divided in her love* She knew 
her fij^tbom by his voice and noble bearing and by his 
armour, anti her heart was tom with grief 10 behold the 
tw'o brothers ready to sLiy each other* A cloud bjindcai 
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her ejes, and, uttering a low cry, she swooned where 
she sat. Vldura sprinkled water on her ftice, and she 
was revived. Then she wept Kirtcrljr because that she 
could not reveal the secret of Karna*s birth. 

Kripa,* the foster-brother of Hhishmaj performed the 
duties of herald, and as Arjuna strode forth to combat 
he proclaimed; “ Behold 1 thif is mighty Arjuna, of 
BharaEa's great line, son of Pandu and of Pritha, a prince 
of valour and worth who will not shrink from battle. 
Unknown and long-armed chief,” he said unto Kama, 
declare now thy name :md lineage, the royal house 
thou dost adorn, :ind the names of thy sire and thy 
mother. Know thou [hat by the rule^i of single combat 
the sons of kiFigs cannot contend against low-born or 
nameless rivals." 

Kama heard, hut wan silent. He hung his hcatl like 
the dew-lade/i lotus bloom; he could claim nor lineage or 
high rank, ais he believed, for he regarded the chartoteer 
of Anga as his sire, 

Duryotihana, perceiving his discomfJturCj cried out to 
Kripa, saying : “ Valour ja not reckoned hy birtJi but hy 
deeds. Kama hath already shown himself to be tJic peer 
of princes. I now proclaim him the Rajah of Aiiga.” 

Having spoken thus, the cider of the Kauravas led 
Kama by the hand and placed him upon a throne, and the 
red umbrella was held al'H^ve his head. Brahmans chanted 
the texts for the ceremony and anointed Kama as a king. 
Then the fan was waved and the royal umbrella raised on 
high, while the Kauravas shouted i The rajah is crowned; 
bJeiiHingT^ on the rajah ; honour to the valorous warrior!" 

Robed in rijyal attire, Kama then spake to Duiyodhana 
and said: " With generous heart thou hast conferred upon 

* PCnp-* tikr lirvnt^ wji iif nJrjfqloyf hitth. Hm inJ bJi mta wtt* taunA m i 
fBrtil, jqri wrrr hf KiJif Shintnn. 
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me A kingdom* O prince, speak and say what semcc 
ihou wouJebt have me to render unto thee*"" 

Said Duryodhana: “ Rut one boon do 1 ask of thec^ 
O king- Be my comrade and, O valiaiU warrior, be my 
helper alsn/^ 

Kama saM; ^VAs thou dcsirest, so be it*" 

Then Duryodhana and Kama embraced one another 
to confirm their loyal friendship. 

Lo! now a charioteer drew nigh j he was a atantlly- 
clad and wearied old man^ and he stooped, leaning heavily 
upon his staffl He was the aged sire of Kama, and re¬ 
joiced in hia heart to see his son so highly honoured 
among princes, Karna cast aside his weapons, knelt 
down, and kisseti the old man*^ feet. The happy sire 
embraced the crowned head of the warrior and wept 
tears of love. 

The l^andava brothers gazed upon father and son, 
unused and scornful * - . Bhima spake to Kama, say¬ 
ing: **Sti thou, with such a sire, hast presumed to seek 
combat with a Pandavai . . * Son of a charioteer, what 
hast thou to (lo with weapons of war ? Better were it 
that thou shouldst find thee a goad and drive a bullocks 
cart behind thy sire/' 

Kama grew pak with wmth; his lips quivered, but 
he answered not a word. He heaved a deep sigh ami 
looked towards the sum 

Then Duryodhana arose like a proud elephant and 
spake To Bhima, saying; Seek not with insults to give 
sorrow unto a mighty hero* TaunCB come ilf from thee, 
thou tigcr-likc chief The proudest warrior may contend 
against the most humble: a hero is known by his deedfi, 
of Kama's birth we care naught. Hath Drona other 
than humble lineage ^ 'I'Is said, too, that thou and thy 
brethren are not sons of Pandu, but of certain amorous 
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dciticft. . . * Look upon Kama, adorned with jeweJs and 
in golden annourl Do hinds hnng forth tigers? . . . 
Kiirna was born to be a king; he fiath eome to rule by 
reiuson of his valour and hia worth. If any prince or 
woJTior am.ong you will deny my words^ hear and know^ 
now, that 1 will meet him in deadly combat/" 

The assembled multitude heard thsc mighty words 
with joy and shouted losid applause. 

But darkness came on, and lamps were lit upon the 
plain. . ^ . Dfuna and the sons of Pandu made offerings 
at the altar^ and the king and hi^ counsellor?, the noble 
dames and the high-born maids, departed in sUence to their 
homes. * . . Then all the people deserted the barnerSj 
some shouting, “Aijuna hath triurnphed;” otherag 
Kama is victor;" and sume also, "Duryodhana hath 
won/' 

Pritha had rgoiced in her heart to behold her noble 
son crowned king, . , . 

Duiyodhana walked by Kama's ride and took him 
away to his own palace, glad of heart, fiir he no ionger 
fcaretl Aijuna's valour and skill at arms. 

Even Yudhishthirs doubted Arjuna's worth; he feared 
that Kama was the greatest hero in the world of men. 


CHAPTER XT! 

First Exile of the Pandavas 

I'Hjaeef' Vim CunpiJfra^Kiunvij drlinn bick—Finditii ithkrrt 
ViffAry —Drqjudm hyuibEoJ bj DfaBa^Paqehab 

PHnpe mmilc ^Litllc RaiahtunpV Plur—F^dmi' Fini Ejfile— 
Thdf New HaE?w—Eiape In the NSpht —Wandenn^r* ia the Jenj^Ie—nhima 
llkVi A RfeVihami—TI la Deinan tn P-icatrh«l[Tp—SforypfrT the 

Br^man fiiniJy— Bhima cverwinrf ^Jic Alura Kinjf—Mincubui Bifth of 
Druplda'l ChEldrEn-^wayftinvXftt prodkimed—Paqdlrai depiijt to PaDelinU. 

The Pandavas and Kauravas had now become accom- 
plished warriors, and Drona, their preceptor, claimed his 
reward. So he spoke unto his pupils and said; “ Go 
forth against Drupada, Rajah of Panchala; smite him tn 
battle and bring him to me.” 

The cousins could not agree to wage war together by 
reason of their jealousies. ^ the Kauravas, led by Du- 
ryodhana, were first to attack Drupada; they r^e in 
their chariots and invaded the hostile capital, and slaked 
their thirst for battle. The warriors of Panchala arose 
to fight; their shouting was like the roaring of lions, and 
their arrows were showered as thickly as rain dropping 
from the clouds. The Kauravas were dcfcatetl, and they 
retired in disorder, littering cries of despair. 

The P.indavas then rushed against the enemies of 
Drona. Aijuoa swept forward in his chariot like to the 
fire which consumeth all things at the end of time, and 
he destroyed horses and cars and warriors. The battle- 
roar of Bhlma was like to the roar of ocean stricken 
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by a temposE; wielding his mact:, he struck down 
elephants big as mountaina^ and many horses and 
charioteers also^ and he onvered the ground with rivers 
of blood I an a herdsman driveth his cattle before hirrij 
so tiid Bhima drive before him wkh his mace the terror- 
stricken hosts of Panchala. 

Drupacia endeavoured to turn the tide of battle; sur¬ 
rounded by his mightiest meoj he opposed Arjuna. Then 
a great uproar arose among the Panchala forces* for as 
the lion leaps upon the leader of a herd of elephants* so 
did Arjuna rush against Drupada, A boastfiil warrior 
intervened, but the strong Pandava overcame hinij and 
at length, after fierce fighting* Arjuna seiz-ed Dru|mla as 
Ctaruda* k\ng of birds*^ seiieth a mighty snake after dis- 
Eurtung the waters of the ocean. 

The remnant of the Panchala host then broke and 
fled* and the Fandavas began to lay waste the capita]. 
Arjuna, however* cried unto Bhima^ “Remember that 
Drupada is the kinsman of the Kauravas; therefore cease 
slaying his warriors/"^ 

Drupada was led before Drona* w^hop remembering 
the protid words of the fallen njah, spoke and said: “At 
last I have conquered thy kingdom, and thy life is in 
iny hands. Is it tliy desire now to revive our friend¬ 
ship ? 

Drona smiled a little and continued thus: “ Brahmans 
arc full of foTgivencss; therefore have no fear for thy life* 
O king, f have not forgotten that wc were children 
together. So once again I ask for thy fnendship, and t 
grant thee, unankefl, the half of the kingdom ; the other 
half will be mine* and tf it picaycth thee we will be 
friends." 


1 Hilr m*r\ kilf widl foem^ oftke fiffU 

^'rhe l^ipnii iTvl P^n^bilH T^^re lUiri. 
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Said DrupaJa: “Thou art indeed nuhle and great. 
I thank thee, and desire to be thy fTiend." 

So Drona took possession of half of the kingdom. 
T)rupada, who sorrowed greatly^ went to rule the southern 
Patichalas; he was convinced that he could not defeat 
Drona by Kshatriya pc}wer alone, which is itifcrior to 
Brahman power, and he resolved to discover mrans 
whereby he might obtain a son who could overcome his 
Brahman enemy. 

Thcreafterwards the Pandavas waged war against 
neighbouring kings, and they extended the territory over 
which the blind maharajah held sway. 

The Kauravas were rendered more jealous than ever 
by the successes achieved by the Pandavas, and also 
because the people favoured them. Now Duryodhaiia 
desired to become heir to the throne, but the elder prince 
of the coiu]ucring Pandavas could not be set aside^. In 
the end Yudhishthira was chosen, although unwillingly, 
by the blind king, and he became Yuva-rajah, “Little 
Rajah”, supplanting BhUhma, who had ^en regent 
during the minority. Yudhishthira, accordingly, ruled 
over the kingdom, and he was honoured and beloved by 
the people j for although he was not a mighty warrior 
like Arjuna, or powerful like to Bhims, he bad great 
wisdom, and he was ever just and merciful, and a lover 

of truth,* _ , r j c u t 

Duryodhana remonstrated with his blind tather, the 

maharajah, and he spoke to him, saying; “Why, O my 
father, hast thou thus favoured the Pandavas and for¬ 
gotten thine own sons? Thou wert Pandu s elder brother, 
ami should have reigned before him. Now the children 
of thy younger brother arc to succeed thee. The king- 
Join is thine own by right of birth, and thy sons are thine 
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hfiirs. Why, then, h2st thou lowered us m the eyes of 
thy subjects ?" 

Said the blind Dhritarashtra; “ Duryodhaoa, my wan, 
know thou chat Pandu, my brother, was the itiighticgt 
ruler in the worhh CouM I, who have ever been blind, 
have set him aside? His sons have great Wisdom and 
worth, and are loved by the people. liow, then, could 
J pass them over? Yudhishthin hath greater accomplish¬ 
ments for governing than thou dost possess^ my son. 
How eouid I turn against him and latnish him from my 
council?" 

Duryodhana said : '* 1 do not acknowledge Yudhish- 
tJilra’s superiority as a ruler of men. And this I know 
fuU well, I could combat against half a score of Yudhisb- 
thiras on the held of battle. . . . if, my lather, thou 
will set me aside and deny me my right to a share of 
government in the kingdom, 1 will take mine own life 
and thus end my sorrow.*' 

Said Dhritarashtra; “ Be patient, O my son, nor give 
way to thy vexation. If such is thy desire, I will divide 
the kingdom between thee and Yudliiahtlnra, so that no 
jealousy may exist between you both." 

Duryodhana was well pleased, hearing these words, and 
he saidt “I agree, O my father, and will accept thine 
offer. Let chc Panduvaa take their own land and rule 
over it, and I and my brethren will remain at Hastinapur 
with thee. If the Kauravas and Pandavaa continue to 
dwelt here together, there will be conAicta and much 
shedding of blood." 

Said Dhritarashtr^i; “Neither Bhishma, the head of 
our family, nor Vidura, my brother, nor Drona, thy pre¬ 
ceptor, will consent to the Pandavas being sent hence,” 
Duryodhana made ajiswen “ Cunsult them not; they 
arc beneath thee, my sire. Command the Pantlavaa to 
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depart untci the city of VaranavarthM* ajid dwell there; 
when they have gone no one will ajieak to thee regarding 
this matter." 

Dhritanishtra ItHtencd to his son and followed his 
counsel. He commanded Yudhishthira to de^t with 
his brethren to the city of Varanavartha, rich in jewels 
and gold, to dwell there until he recalled them. Accord* 
ingly the Pandava hrethren bade farewell to Dhritarashtra 
and left Hasdnapur, taking with them their motliL-r, the 
widowed queen Pritha, .md went towards the city of 
Varanavortha. The people of Haatinapur mourned for 
them greatly. 

Ere ihej' departed, Viduni spoke to them in secret, 
bidding them to be aware of the perils of hre. lie 
repeated a verse to Yudhishthira and said: **Put thy 
trust in the man who will recite these words unto thee; 
he will be thy deliverer." 

Now Duryodhana had plotted with Shskuni, the 
brother of Queen Gandhari, to accomplish the destruction 
of his kinsmen. Then their ally, Kanika the Brahman, said 
in secret to Dhriiarwhtra; “When thine enemy is in thy 
power, destroy him-by W'hatcvcr means Is at thy dispos.i], 
in secret «r openly. Show him no mercy, nor give him 
thy protection. If thy son, or brother, or kinsman, or 
thy father even, should become thine enemy, do not 
hesitate to slay if thou wouldst have prosperity. la;t 
him bo overcome cillier by spells, or by curses, or by 
deception, or by payment of money. Do not forger 
thine enemy, even uldtough thou mayst diwlain him." 

The maharajah lent a wilting ear thereafter to the 
counsel of his son, whom, in his secret heart, he fivoured 
most. 

^ AIIiJiiLmIi i fnmliww mwii laf tU MtM at Atyin prD**ftRC-‘i 
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Ere the Prtndavas had left Hast!naputf DuryoJhana 
sent until VarJnuvartha his secret agent, Purochana, to 
erect a commodious neiv dwelling for them. This was 
accomplished with all speed, and it became known as the 
house of lac". It was built of combustible material: 
much hemp and resin were packed in the walls and 
between the floors, and it was plastered over with mortar 
well mixed with pitch and clarifled butter, 

Purochana welcomed the Pandavas when they arrived 
at Varanavartha, and they wondered at the splendour 
of the great new' dwelling. But Yudhishthlra smdt the 
mortar, and he went over the whole house examining 
it closely; then lie said unto Bhima; *'Thfi enemy hath 
caused this mansion to be erected for us, and their trusted 
workers have done well for them, for It is full of hemp 
and straw, resin and bamboo, and the mortar is mixed 
with pitch and clarilied butter/* 

In due time a stranger visited the Pandavas, and he 
repeated the secret verse which Vlduni had communi¬ 
cated to Yudhishthlra. He said; ** f will construct for 
you a secret passage underground which will lead to a 
place of safety, Jest you should have to escape from this 
house when the doors arc made secure and it is set on 
fire.” 

So the man set to work In secret, and ere long the 
underground passage was ready. Then Bhima resolved 
to deai with Purochana In the very manner that he had 
undertaken to deal with the princes. 

One evening Pritha gave a feast in the new dwelling 
to all the poor people in Varanavartha. When the guests 
had taken their departure,'there remained behind a poor 
Bhil woman and her five sons, who had drunken heavily, 
as was the custom of their people^ and were unable to rise 
up. They slumbered on the fltxjr. 
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A great wlndscorin had ori&en, and the Piigbr 
dvirke So Bhima deemed that the time had come to 
accomplish hi& purpose* He went uuE^lilc and secured 
the dtMirs af the dwelling of Purochana, which Stood 
beside that of the Pandavosj then he set it on fire. Soon 
the flames spread towards the new majpjon which hmtl 
heen erected according to Durycnihana s dcaire, and it 
burned fiercely and speedily. Pritha and her sons made 
swift escape by the underground passage and took refuge 
in the jungle. In the morning ihe people discovered 
among the embers of Purochana^iS houae the blackened 
rcinains of his body and the bodies of his servants. In 
the ruins of the Paiidavas’ dwelling they found that a 
woman and five men hnid perished, and they lamented, 
believing that Pntha and her sons wore dead* There 
was great sorrow in Hastinapur when the tidings were 
borne thither. All the people bewailed the fate of the 
Pandava^* Bhishma and Vidura wept, and blind Dhrita- 
rashtra was moved to tears also. But Duryodhina re¬ 
joiced In secret, believing that his enemies had all been 
destroyed. 

The Pandavas, having csi'aix-d through the siibtcr- 
rantain [rassage, hastened southw^ards and entered the 
forest, which abounded with reptiles and wild animals 
and with ferocious man-eating Aaura^i and Kakshai^a^ of 
gfganfit stature. Weary and footsore were they al], and 
greatly oppressed with sleepiness and fear. At length 
the mightj' Rhima lifteil up all the others and hastened 
on through the darkness: he took his mother on his 
backhand Madrids sons on his shoulders,and Tudhishthlra 
and Arjuna under his arms. He went switcer than the 
wind, breaking down trees by his breast and furrowing 
the ground that he stamped upon. The whole forest waw 
shaken as with fear. 
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Ar length the randavas, fatigued and athim and 
htravy with sleep* found a place lo rest in safetj'; and 
they all lay down to slumber below a great and beautiful 
Banyan tree cacept mighty Bhima* who kept watch over 
them. 

Now there lived in the forest cm a Shala free a fero¬ 
cious Kakshasa named Hidimva. He was of grim visage 
and terriye to behold; his cycs were red, and he was 
red-holred and reJ-licarded; his cheeks were of cloud 
colour and his mouth was large, with long* sharp-pointed 
teeth* which gleamed in darkness; his cars were shaped 
like to arrows; his neck was broad as a tree, his belly was 
large, and his 1«^ were of great length. 

The monster was exceedingly hungry on that &(cfui 
night. Scenting human flesh in the forest, he yawned 
and scratched his grizzly beard, and spoke to hJs sister* 
sayii^; “ I smell excellent food, and my mouth waters; 
to-night 1 will devour warm flesh ami drink hot, frothy 
blood. Hasten, now, and bring the sleeping men unto 
me; we will eai them together, and afterwards dance 
merrily in the wood." 

Then the Hakshasa woma/t went towards the place 
where the Fandavas slept. When she beheld lihima, the 
long-armed one, clad in royal garments ajid wearing his 
jewels, she immediately fdl In love with him, and she 
said to herzclf: “ This man with the shoulders of a lion 
and eyes like to lotus blooms is worthy to be my husbstiid, 

I will not sky him for my evil brother." 

Now a Rakshitsa woman has power to transform her¬ 
self, and this One at once aasumed the shape of a beautiful 
woman; her face becajne as fair as the full moon; on her 
head ivas a garland of flowers, her hair hutig in ringlets; 
delicate was the hue of her akin, and she wore rich orna¬ 
ments of gold with many gems. Timidly she approached 
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Bhlma atid spoke to him, saying: bull among men, 

who lut thou and whence cojuest thou ? Who ore these 
fair onw lying in slumber there? Hear and know that 
this forest is the abode of the wicked chieftain of the 
Rakshasas. He is tiiy brother, and hath sent me hither to 
kill you all for food, but I desire to save thce^ G long- 
armed one. 5 c thou my husband. 1 will take thee to 
a secret place among the mountains, for 1 can speed 
through the atr at will." 

Said Bhima i 1 cannot leave my mother and my 
brethren to become food for a Rakshasa.** 

Tlie woman said: Let me be thy servant. Awaken 
thy mother and thy brethren anil 1 will rescue you all 
from my fierce broth er.'^ 

Slid Bhima: “I will not awaken them from pleasant 
and needful slumber, because 1 do not fear a Rakshtisa. 
O fair one, thou eanst go as it plcaseth the*^ and 1 care 
not if thou dost send thy brother unto mv," 

Meantime the Rakshasa chieftain had grown im¬ 
patient. He descended from hia tree and hastened after 
his sister, with gaping mouth ajid head thrown back. 
Darkly blue was his body, like to a raindoud. 

The Rakshasa woman said to Bhima : “ He COmeth 
hither in wrath. Awaken thy kinsfolk, and 1 will carry 
you all through the air to escape him.*‘ 

Said Bhima: ^‘Iwook on my arms, which arc strong 
as the trunks of elephants^ my legs are like iron macea, 
and my chest is indeed powerful and broad. 1 will slay 
this man-eater, thy brother.'* 

The Rakshasa chieftain heard the lioaHt of Bhima, 
and he fumed with rage when he beheld his sister in 
comely human guise, and said to her: “ I will slay thee 
,ind those whom thou wouldst lain help against me." 
Then he rushed against her, but Uhiuia med: "Thou 
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wilt not kill Si wornyrt while t Ain near. I challenge thee 
TO <ting!e cnmbsit now. This night will thy sister behold 
thee jilain by nte os an elephant Is slain by a lion." 

Said the Rakshttsa: “Boast not until thou art the 
victor. 1 will kill thee first of allj then ihy friends, and 
last of all my treacherous sister.” 

Having Spoken thus^ he rushed towards Bhima, who 
nimbly seized the monster's outstretched arms and, 
wrestling violently, cast him on the ground. Then as 
a lion drags olF his prey, Bhima dragged the strugglirtg 
Rakshxsa Into the depths of (Jie forest, lest his yells 
should awaken the sleepers. There they fought together 
like furious bull elephants, tearing down branches and 
overthrowing trees. 

At length the dread clamour awoke the Pandavos, 
and they gazed with wonder on the beautiful woman who 
kept watch in Bhima’s place. 

S.iid Pntha; celestial being, who art thou? [f 
thou art the goddess of woods or an Apsara, tell me why 
thou dost linger here?” 

The fair demon said: “ i am the sister of the chieftain 
of the Rakshasas, and 1 was sent hither to slay you all; 
but when I beheld thy mighty son the love god wounded 
me, and J chose him for my husband. Then my brother 
followed angrily, and thy sun is fighting with him, and 
they arc filling the forest with their shouting.” 

All the brethren rushed to Bhima's aid, and they 
saw the two wrestlers struggling in a doud of dust, and 
they appeared like two high cliffs shrouded in mist. 

Aijuna cried out; “O Bhimn, 1 nm here to help thee. 
fjCt me slay the monster.” 

Bhima answered; Fear not, but look on. The 
Kakshasa will not escape from my hands.” 

Said Arjuna: “Do not keep him alive too long. We 
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must hasten hence. The dawn is near, and Rakahasas 
became stronger ai day break j tiiey e?cercisc their powers 
of deception during the two twilights. Do fioc play with 
him, therefore^ but kill him speedily." 

At these words Bhima became strong as Vayg, hh sire, 
when he is angered/ and^ raising aloft the Rakshasa, he 
whirled him round and round^ crying: “In vain hast 
thou gorged on unholy food I will rid the forest of 
thee. No longer wilt thou devour human beings/' 
Then, tSaj^hing the monsterr to the ground, Bhima 
seized him by the hair and by the waist, kid him ovei 
a knee, and broke his back. So was the Rakshasa 
skin* 

Day wan breaking, and Pritha and her sons imme¬ 
diately turned away to leave the forest. The Rakshasa 
woman followed them, and Bhima cried to her: ^‘BegoncI 
or I will send thee after thy hrother/’ 

Said yudhkhthira; “It is unseemly to slay a woman. 
Besides, she is the sister of that Rakshasa, and even 
although she became angry, what harm can she do usf” 
Kncc-lmg at Pritha^a feet, the demon wailed: “O illus¬ 
trious and blessed kdy, thou knowest the suiferinga 
women endure when the love god wounds them, Have 
pity upon me now, and commancl thy son to take me 
for his bride. If he continues to scorn me, 1 will sky 
myself Lex me be Ehy slave, and I will carry you all 
wheresoever you desire and project you from perils/" 
PriEha heard her with compasstoji, and prevailed u|xtn 
Bhima to take her for his bride* So the two were married 
by Tudhishthira; then the Rakshasa took Bhima upon her 
back and sped through the air to a lonely place among 
the mountains which is sacred to the gods. They lived 
together beside silvery streams and lakes sparkling with 

^ Thw 
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lotus bloomsi they wandered through wood a of ru¬ 

ing trees where birds sang sweetly^ and by eelcsdal sea- 
beaches covered with p«rarl^ and nuggets ot gold. The 
demon bride had assuitied beauty, and ofttimes 

played sweet musk, and she made Bhima happy. 

In time the woman became the mother of a mighty 
son; his eyes were fieredy bright, like arrows wtre hia 
ears, and his mouth was large; he had copper-brown lips 
and long, sharp teeth. He grew to be a youth an hour 
after he was born^ but, still remaining bald, his mother 
named him Ghatotkacha, which signifies pot-headed'V 
Bhima then returned to his mother and his brethren 
with his demon bride and her son* They abode together 
for a time In the forcat; then the Rakshasa bade all the 
Pandavos farewell and departed with Ghatctkacha, who 
promised to come to aid the Pandavas whenever they 
called upon him. 

One day thereafter Vyasa appeared 1>efcre thi Pan- 
davas and counselled them to go towards the city of 
Flta-chafcra^ and to live there for a time in the house 
of a Braliman, Then he vanished from sights promising 
to come again- 

The Pandavas went therefore to Eka-chakra and lived 
with a Brahman who had a wife and a daughter and an 
infant son. Disguised as holy men, the brethren begged 
for food aa alms. Every evening they brought home 
what they had ohtaineit, and Pritha dividci.1 the whole 
into two portions; the one half she gave to wolt-bellied 
Bhima, and the rest she kept for his brethren and her¬ 
self 

Now the city of Eka<hakra woa protected against 
enemy by n fbrest-dwelUng Rakshasa named Vaka, 

I BaU ^ t pi. Prfw^ 

* iVxv.. ickj-i:klLh''irH. 
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who was king of the Asurat.^ Each day the people had 
to supply him with food, which consisted of a cartload of 
rice^ two bullocks, and the man who conveyed the meal 
CO him* 

One morning a great wailing broke forth m the 
Brahman’s house because that the holy m.Tn wa5 required 
to supply the dernnn’s feast. He was too poor to puT'* 
chase a slave, and he said he would deliver himself unto 
Vaka, “Although I reach Heaven,” he cried, “1 will 
have no joy, for my family will perish when 1 am gone.” 
His wife and his tlaughtcr pleaded in turn to take his 
place, and the three wept together. Then the little boy 
of tender years plucked a long spear of grass, ami with 
glowing eyes he spoke sweetly and said: “Do not weep, 
Father; do not weep, Mother; do not weep, Sister. 
With this spear I will sky the dcTnon who devours 
human beings.” 

As they wept there they heard him, nor could forbear 
smiling. 

Pritha was deeply moved by the lamentations of the 
Brahman fiiinily, and she Siud: “Sorrow not. 1 will send 
forth my son Bhima to sl.ty the Asura king.” 

The Brahman made answer, saying: “That ownot be. 
Thy sons are Brahmans and are under my protection. If 
I go forth, f will but obey the rajah j if I send thy son, 1 
will be sln-guitty of his death, for the gods abhof the 
ma?i who causeth a guest to he skin, or permits a Brah¬ 
man to perish.” 

Said Pritha; “Bhima is strong and mighty, ijor can a 
demon do him any harm. He will slay this bloodthirsty 
Rakshasa and return again in safety. But, O Brahman, 
thou must not reveal unto anyone who hath performed 

^ Am t rule ibe Alurii lie eiitni^ «f e]h |:4dt Ibv Hi.kih.»Mi tlw fprm^ 
a# BiiakiEiiL £«f Cllipftt 
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ihl$ mighty deed, Jiat the people should trouble iiiy son 
And desire to obtain the secret of hla power, for he is 
skilled in mantras,'*^ 

Then was the household made happy, and Bhima pre¬ 
pared to go forth. That mighty hero collected the rice 
and drove the bullocks towards the forest. When he 
drew nigh to (he appointed place, he began Co eat the 
food himself, and called the Rakshasa by name over and 
over again. Vaka heard and fame through the trees 
towards Bhima, Red were his eyes, and his hair .ind 
his beard were red alsoj his ears were pointctl like 
arrows; he had a mouth like a cave, and his forehead 
was puckered in three lines. Terrible was he to look 
upon; his body was huge, indeed* 

The Rakshasa saw Bhima eating his meal, and ap¬ 
proached angrily, biting his lower lip, “ FooV' he 
cried, ^'wouldst thou devour my food before my very 
eyes?" 

Bhima smiled, and continued eating with face averted. 
The demon smote him, but the hero only glanced round 
as if one had touched his shoulder, nitd he went on e.'iting 
as before. 

Raging furiously, the Rakshasa tore up a tree, and 
Bhima rose leisurely and waited until-it was flung at him, 
When that was done, he caught the trunk nimbly ajid 
hurled it back. Many trees were uprooted and flung 
by one at the other. Then Vaka sprung forward to 
wrestle, but the Pandava overthrew him and dragged 


1 OMTmiu 
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him round and round until the dtmon gasped with, 
iktigue. The earlh shook j . Irees were splintened In 
pieces. Then Bhinrifl begitn to strike the monSEer with 
hJs iron fi&tSj and at length he broke Vnka’s back across 
his knee. Terrible were the loud screams of the Rafc- 
shaRa while HhimEL wsui bending him double- He died 
howling. 

A mighty clamour was then awakened In tlie foresc. 
All the other Asnras were terror-stricken, and^ bellowing 
horriblyj they hasrtened tow^arda Bhima and made obeis^ 
ance before him. Then Bliimu made them take vowa 
never again to eat human flesh or to oppress the people 
of the nty. They promised willing obedience^ and he 
allowed them to depart. 

Thereafter Pritha's son dragged the monster's hoily 
to the main gate of Eka<hakra, He entered the city 
srrrcfly and hastened to the Brahman's house^and he told 
Yudhishthira all that had taken place. 

When the people of the city discovered that the Asum 
king had heen slain, they rejoiced greatly, and hastened 
towards the house of the Brahman. But that holy man 
made evasive answer to tiicni, and said that his ticlivcrer 
was a certain high-soulcd Brahman who had offered to 
supply food to the demon. Thereafter the people cstab' 

Iished a tihstival in honour of Brahmans. 

The Pandavas remained a time in the cJty, find they 
studied the Vedas. One day there enme to their dwelling 
a saintly man of rigid vo^vs, and he told the story of the 
miraculous births of Drupada's ^n and daughter from 
sacrificial fire* 

When Oriipada had lost half of his kingdom, he paid 
pilgrimages to holy places. He promised great rewards 
to superior Brahmins^ so that he might have offtpring^ 
ever desiring greatly to be avcngi^d upon Drona, He 
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ufTercil the austt-re Upayija a million cows if he would 
procure a son for him, that sage sent him unto his 
brother YAja, Now Yija w^is reluctant to *iid the rsijah 
thus; but at length he consented to perform ihe Hacrificisl 
ritc^ ani.1 previiikd upon Upajajii to help hirn. 

So the rite wja |>crformed, and when the vital rnomenl 
came, the Brahmans called for the queen to partake in it, 
Buc Drupada’s wife was not prepared* and said: “My 
mouth is still filled with saffron and mjr body is scented. 
1 am not fit to receive the libatJon which will bring oflF- 
spring- Tarry a little time for 

But the Brahmana could not delay the eonsummatton 
of the sacrificial rite. Ere the queen came* a son sprang 
forth from the flames: he was dad in full armour* and 
carried a fiilchicjni and bow* anil a diadem gleamed brightly 
upon his head. A voice out of the heavens said: *^77iis 
prince t$ ^airoy Drona /a $/ 

/Af P±inrhii£ss ", 

Next arose from the ashes on the altar a daughter of 
great beauty. She wms exceedingly dark, with long curl¬ 
ing Jocks and Jotua eyes, and she was dccp-liosomed 
UEtd filender-waisted. A sweet odour dung to her 
body. 

A voice out of heaven said: *^T/th cfmAy ^ir/ w/// 
/Af cA/y <f/ si/i wpmfft. Af^jny KiA^rriy^s miis/ 
q/ ker^ ^nd th^ Kaura'^ia^ iufftr frf^m htr^ 

will accumpthh iht dterm c/ 

Then the son was caUed Dhrishtfl-dyumna^ and 
the daughter Draupadi." Droiia thereafter took the 
Panchala prince to his palace, and instructed him to 
become an accomplished warrior. He knew that he 
could licit thwart destiny, and he desired to perpetuate 
his own mighty clccds. 

’ ^r*r. dhfilllrEJ 
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Having heard these words, Pritha desired to journey 
towards Panchala, and she and her sons took leave of 
their host. Ere they went away, the high^sotiled ascetic 
said that Draupadi had been destined to become a Pan- 
dava queen. 

Pritha and her sons wandered from the banks of the^ 
Ganges and went northwards, and soon they fell in with 
great numbers of people all going the same way, Yud- 
hishthira spake to a troop of Brahmans, and asked them 
whither they were bound, and they answered saying that 
Drupada of Panchala was observing a great festival, and 
that all the princes of the land were hastening to the 
swayamvara of his peerless and slender-waisted daughter. 
the beautiful Draupadi* 

In that great and increasing company were Brahmans 
who were to perform the sacred rites, and youths who 
were to take part in joyous revelry — dancers and jugglers, 
boxers and wrestlers, and those who displayed feats of 
strength and skill at arms; there were also bards there 
and singers to chant the praises of heroes. 

The Brahmans praised the beauty of Draupadi, and 
said to the Pandava brethren: Come with us to the 
festival and the sports and the swayamvara; you will 
be feasted and will receive gifts* You are all as comely 
as princes and as fair as the bright gods; mayhap Drau¬ 
padi may choose from among ye this stalwart and noble 
youth, strongly armed and of fearless bearing, and if he 
should perform mighty feats, the garland may be thrown 
upon his shoulders,” 

Said Yudhishthira: **So be it. We will hasten 
with you to the swayamvara and share banquet and 
bounty,” 

So the Pandavas went towards Panchala with the 
troop of Brahmans, When they reached the city they 
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took up their abode in the humble dwelling of & |:>otrcrt 
still disguised as Brahnuns, and they went out and 
begged fond from the people. 

In their secret hearts the brethren desired greatly to 
win the fiiir bride whose ferae had been bruited abroad. 
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The Choice of Draupadi 

Dru| 3 ada"i Hope—CuncliLiuii* far svIn^tH^ hi’ PiThe Grett 
Sow ittiil WKirlfug Targci—The S'fijimirBni^PftndBni In Diifulia^LarB- 

Ikcfc Rtpikhl put TO ShaJnc^KajtLB Kdn^^ the BoTf^Rcji^tal a* ■ Bw-lyim 
SULliJjr—Arjuni\ Tituuiph—CliOien Pnaecpi—An Aii[fTj ^qe~imibi 
wk Veifi^nee—WBrnun BEfBEik $uppwd Brihinani—KBrnButd SBljB,or«f- 
cciipe—Frincen taken w Foiter'i Houu—PrEiha'i Cuminatiil—An Ftrctifni^ 
Meal—Thft Royal Spy. 

Now Drupbtdi had long cfitfi^hc^d the hope that Aijunia 
would become his daughter's husband. Hu nuver re¬ 
vealed his wish to any' man, but ere he prodaimed the 
sway am vara of Driiupadi, he thought of the great Pan¬ 
da va archer, and caused to be made a powerful liow 
which only a strong man could bend and string. For 
a target he had coostructeii a strange and curious device: 
a high pole was erected, and it wau surmounted by a 
golden fish, which was poised above a swiftly-revolving 
wheel. Then Drupada issued a proclamation far and 
wide sununoning the regents and princes of the world 
to the swiiyamvora. He said: The iiuui who will bend 
the bow and shoot an arrow through the wheel w/iich 
will strike and bnng down the golden fish shall obtain 
my daughter in morrisige." None but a mighty archer 
who was Arjuna's ojual could hope to win the beautiful 
Draupadi, for live arniws only were allowed to each com¬ 
petitor, and the fish must needs be struck on an eye to 
be brought down. 
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A great field was enclosed for the swayamvant. It 
was surrounded by a fosse and barrier and swan-white 
pavilions, with domes and turrets that were agleam with 
gold and jewels, festoons and streamers and bright gar¬ 
lands. The turrets of the royal mansion were lofty and 
golden like Himalayan mountain peaks. 

For sixteen days there were sports and banquets, and 
everyone within the city made merry. Then came the 
great and festal day. At dawn trumpets and drums 
awakened the people, and flags and flowers decorated 
every street. The whole populace gathered on the plain 
and massed around the barriers. The rajah’s soldiers 
kept order, and wrestlers and jugglers and dancers and 
musicians performed merrily until the appointed hour 
drew nigh. 

At length the people roared their welcome to the 
king and the high-born ladies and all the royal guests, 
who thronged the galleries and pavilions. The mighty 
rajahs, frowning defiance one upon another, were ranged 
on lofty seats round the throne of King Drupada. Multi¬ 
tudes had gathered to gaze on the glittering scene, press¬ 
ing against the barriers, or clustering on trees and scaf¬ 
folds, while others looked down from lofty lattice and high 
house roofs. ... A thousand trumpets clamoured; and 
the murmuring of the swaying people was like the voice 
of the heaving main. 

Among others came in all her beauty the Princess 

Draupadi, stepping gently and sweet, bearing in a delicate 
hand the golden bridal garland, which was adorned with 
sparkling gems. Tardily she made approach, blushing 
with increasing loveliness, and appeared in the presence 
of the princes. Mighty and high-born men were there. 
The Pandavas beheld in the galleries their enemies 
Duryodhanaj Karna, and all the great Kauravas, and they 
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saw also Krishna, the amorous and powerful one, and 
his brother, the wine-drinking Balarama®, the YAdava 
princes, the Rajah of Sindhu and his sons, the Rajah of 
Chedi, the Rajah of Kosala, the Rajah of Madra, and 
many more. Now the Pandavas were stiU disguised as 
Brahmans, and stood among the holy men. 

An aged and white-haired Brahman, clad in white, 
approached the high altar, chanting mantras. He spread 
the holy grass and poured out oil; then he kindled 
the sacred fire, and the offering to the gods was 
blessed. 

Thereafter the thousand trumpets were sounded, 
and a tense silence fell upon the buzzing crowd. In 
the solemn hush all eyes were turned towards the royal 
mansion as Drupada’s valiant son, Dhrishta-dyumna, led 
forth his sister Draupadi, and in a voice like thunder 
proclaimed his father*s will, saying: 

“ Here stands the noble princess, my sister. Whoso¬ 
ever can bend this bow, and strike with an arrow yonder 
whirling target set on high, may, if his lineage is 
noble, claim Draupadi for his bride. My words are 
truth!” 

Having spoken thus, the prince recited to his sister 
the names of the royal guests, their lineage and their 
deeds of fame, and bade her award the golden garland 
to the successful archer. 

The rajahs then descended from their gorgeous 
thrones and gathered around Draupadi as the bright gods 
gather around Parvati, the mountain bride of Shiva. Their 
hearts were filled with love for the maiden and with hate 
for one another. Rivals frowned upon rivals. Those 
who had been close friends became of a sudden angry 
enemies because that Draupadi was so beautiful. Krishna 

1 PreHm rill'nil. 
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and Ealarama alone reniained aloof; calmly and self- 
restrained they stood apart, while rajah opposed rajah 
like to angry elephants. 

Each of the love-sick motiarchs gazed upon the 
mighty bow and upon the whirling target on high, and 
for a time no man sought to lift the bow lest he should 
be unable to bend it and then be put to shame. At 
length a rajah, more bold than the others, picked it up 
and tried his strength without avail; another followed 
and another, but failed to string it. Soon many rajahs 
strained their arms in vain, and some fell upon the 
ground and groaned, while the laughter of the people 
pealed around the barriers. . . . The gods had assembled 
in mid-air and looked down with steadfast eyes. 

At length proud Kama strode forward; he took the 
bow and bent it and fixed the bowstring. Then he 
seized an arrow- Drupada and his son were alarmed, 
fearing he might succeed and claim the bride. Suddenly 
Draupadi intervened, for she would not have the son of 
a charioteer for her lord. She said, speaking loudly: 
am a king*s daughter, and will not wed with the base- 
born. , , 

Kama smiled bitterly, his face aflame. He cast down 
the bow and walked away, gazing towards the sun. He 
said; “O sunt be my witness that I cast aside the bow, 
not because I am unable to hit the mark, but because 
Draupadi scorns me,” 

Others sought to perform the feat, but in vain, and 
many rajahs feared to make attempt lest they should 
compel the laughter of the people. A buzz of merry 
voices arose from beyond the barriers. 

Meanwhile the Pandava brethren, disguised as Brah¬ 
mans, looked on with the others. 

Then suddenly silence fell upon everyone, for Arjuna 
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advanced from the priestly band to lift the bow. The 
Brahmans applauded him^ shaking their deerskins. 

Said the rajahs: “ Can a weakly Brahman^ who is a 
mere striplingj accomplish a feat which is beyond the 
strength of mighty warriors/* 

Others said: “ The Brahman knoweth best his own 
skill. He would not go forward if he were not confident 
of success/' 

An aged priest endeavoured to restrain Arjuna, lest 
he should by his failure bring ridicule upon the Brah¬ 
mans; but the hero would not be thwarted. He strode 
forward like to a stately elephant and bared his broad 
shoulders and ample chest. He was nimble as a lion, 
and calm and self-possessed. 

Ere he lifted the bow, he walked round it; then he 
addressed a prayer to the gods. • , . He stood up un¬ 
moved and serene as a mountain peak, and he, bent the 
bow and fixed an arrow in it, , . . 

AH eyes watched him. He drew the cord, and the 
arrow flew upwards with a hissing sound; It hit the 
target eye, and the golden fish fell over and clashed 
upon the ground. 

Like distant thunder arose the plaudits of the multi¬ 
tude I hundreds of Brahmans shouted in ecstasy and 
waved their scarfs; a thousand trumpets clamoured in 
triumph, and the drums were beaten loud. . . , 

The heart of Draupadi was filled with joy, and, 
smiling coyly, she advanced towards Arjuna and flung 
the golden bridal garland over his shoulders. Celestial 
blossoms fluttered, descending through the air, and the 
sound of celestial music was heard. 

Drupada was well pleased, because he had already re¬ 
cognized the hero in his Brahman guise; but the jealous 
rajahs stormed in fury, and each said unto the other: 
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^‘Behold! the king goeth to greet this youth. To him 
we are as worthless as jungle grass; he tramples upon us 
in his pride. - < . Are we to be humbled by a Brahman 
and denied the fruit of our nourished hopes ? The 
daughter of a rajah must even choose a Kshatriya for 
her husband. . . • Verily, the life of a priest is sacred, 
but the rajah who scorns his peers must die—he and 
his son together. Let us seize also this shameless 
woman who honours the Brahman—that trespasser of 
our birthright’—so that she may be burned at the 
stake!” 

Shouting with anger one to another, the rajahs poured 
from the galleries with drawn swords and rushed towards 
Arjuna and the princess. Like ponderous wild elephants 
they advanced; but the Pandavas rose against them. 
Arjuna bent the great bow, and Bhima, having no weapon, 
uprooted a tree and stood defying them like to helfs 
stern judge wielding his mighty club. Yudhishthira and 
jhe younger brothers were soon beside them, and the 
Brahmans hastened also to give their aid. 

For a moment the rajahs paused, wondering at the 
daring of the priestly band; but impatient Kama and 
angry Salya, Rajah of Madra, dashed forward like to 
infuriated elephants against Arjuna and Bhima. The 
brothers sustained the shock, and when Kama had been 
struck by Arjuna, he faltered in amaze and said: “Brah¬ 
man, who art thou? Art thou a god In human guise? 
No Brahman could thus attack me, nor dost there live 
a man who can thwart me with defiance as thou hast 
done even now, save Arjuna alone.” 

Said Arjuna, “ I am nor god nor hero, but a humble 
Brahman who hath been trained to use of arms, I have 
come hither to tame thy pride, thou haughty youth; 
therefore be firm,” 


THE CHOICE OF DRAUPADI 


219 

But Kama fell back, deeming It vain to oppose the 
power of a holy man. 

Meanwhile Madra's king fought against peerless 
Bhima, Both were long-armed and of gigantic strength. 
Sharp and fierce was their conflict. When their clubs were 
splintered, they leapt one upon the other and wrestled 
fiercely, struggling with all their might Then, of a 
sudden, Bhinia stopped and swung aloft the mighty rajah 
and threw him heavily upon the ground, where he lay 
unconscious and bleeding before the eyes of the multi¬ 
tude. 

The rajahs drew back, humbled because of Kama’s 
flight and Salya's downfall, 

“ Brave, Indeed, are the Brahmans,” they said. “ Who 
can they be? What Is their lineage? and whence come 
they?” 

The Pandavas scorned to make answer. But Krishna 
had knowledge of who they were, and he interposed with 
gentle words to soothe the angry rajahs. The monarchs 
heard him and withdrew, and the tumult was appeased. 

Then Arjuna took Draupadi by the hand and led 
her away in peace from that scene of angry strife. So 
ended the sway am vara, and Krishna declared that the 
bride had been fairly won. 

The Pandava brethren went towards the house of 
the potter, and they entered and addressed their mother 
Pritha, saying: "A great gift have we obtained this day,” 

Said Pritha: “Then share the gift between you, as 
becomes brethren.” 

Yudhishthira said; “What hast thou said, O mother? 
The gift is the Princess Draupadi whom Arjuna hath won 
at the swayamvara,” 

Said Pritha: “Alas! what have I said? I have sinned 
deeply in saying, ^Then share the gift between you, as 


220 


INDIAN MYTH AND LEGEND 


becomes brethren/ But, O Yudhishthira, my son, the 
fatal words have been spoken; you must devise how 
they can be obeyed without involving one another in 
wrong/* 

Yudhishthira pondered a time and then spake to 
Arjuna, saying: “My brother, thou hast won Draupadi 
by thine own merit. She must therefore be thy bride.*’ 

Said Arjuna: “Thou, Yudhishthira, art our elder 
brother and we are thy servants. The princess is tor 
thee/* ■ 

Yudhishthira said: “Let this matter be arranged in 
accordance with the will of the gods. It is tor Drupada 
to say unto which of us his daughter will be given,** 

Now, as hath already been told, each one of the 
Pandavas yearned in his secret heart to have Draupadi 
for his bride. . . , 

Meanwhile the evening meal had been prepared, and 
Pritha desired that the princess should at once take her 
place, and serve out the portions to the brethren. So 
she said unto Draupadi: “Divide the food, and first set 
aside a share for the poor; then cut what is left into two 
parts, one part for Bhima, and the rest for my other sons 
and for thee and me/* 

The princess smiled when she beheld the great meal 
which Bhima devoured. 

When they had all eaten they retired to rest. Drau- 
padi slept with Pritha, and the brethren lay at their feet. 

King Drupada was sore troubled in heart after his 
daughter had been led away to the potter’s house, and 
he sent his valiant son to watch her. Dhrishtanlyumna 
went forth in disguise, and, listening at the window, he 
discovered to his joy that the Brahmans were no other 
than the Pandava brethren. He returned to his royal 
sire and related all that had happened, and what had been 
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spoken at the evening mealp The king was well pleased 
because that the brethren were Kshatriyas and not 
Brahmans. 

In the morning Drupada sent a priest to the potter’s 
house to ask how it fared with all the brethren. 

Said Yudhishthira: ^Hnform thou the rajah that his 
daughter hath been won by a family who will not bring 
shame or disgrace upon his royal name. None but a 
man of high birth could have shot down the fish of 
gold.” 

Drupada, ere this message was delivered unto him, 
sent a second messenger bidding the brethren to come 
to the palace because that the nuptial feast was ready, 

. , . Two chariots awaited them. Then Pritha and 
Draupadi entered one of the chariots together, and the 
five brethren entered the other, and they were all driven 
towards the royal palace. 

When the people beheld the Pandavas and marked 
their comely bearing and royal gait, they knew that they 
were not Brahmans, but high-born Kshatriyas. 

The Pandava guests were made welcome, and the 
king and his son and all his counsellors sat down to feast 
with them. 

Said the rajah at length unto Yudhishthira: ‘H per¬ 
ceive that you are men of high birth. Tell rAe, there¬ 
fore, I pray thee, who ye arc—your names and your 
lineage/’ 

Yudhishthira said: We are of humble birth. Do 
now with us as is thy desire.” 

Said Drupada : 'Hn Indra’s name, I adjure thee to 
reveal yourselves unto me now,” 

Yudhishthira said; Know, then, that we are the 
Pandava princes. . . . Our brother Arjuna was the 
winner of Draupadi. Thy daughter, like to a lotus, 
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hath been but transferred from one lake to another. 1 
have spoken what is true/* 

Drupada glowed with joy and satisfaction. He pre¬ 
vailed upon the brethren to remain at the palacCj and 
entertained them for many days. 

At length Yudhishthira was addressed by Drupada, 
who said: ”Thou art the elder brother. Speak and say 
if it is thy desire that Arjuna be given Draupadi for his 
bride/* 

Said Yudhishthira: would fain sp^k with Vyasa, 

the great Rishi^ regarding this matter.** 

Now Vyasa was in the city of Panchala at that time, 
and he was brought before the rajah, who spake to him 
regarding Draupadi. 

The Rishi said: “ The gods have already declared 
that she will become the wife of all the five Pandava 
brethren.** 

Drupada's son spoke and said: “With reverence I 
have heard thy words, O Vyasa, but to me it appears 
that Draupadi hath been betrothed unto Arjuna ajonc/* 
Said Yudhishthira: “Thou hast spoken truly, but 
there is wisdom in the words of Vyasa which in my heart 
I cannot condemn. Besides, our mother hath already 
commanded us to share our gift together/* 

Then Vyasa told that Draupadi was the re-incarnation 
of a pious woman who once prayed unto the god Shiva 
for a husband: five times she prayed, and the god 
rewarded her with the promise of five husbands in her 
next existence. Vyasa also revealed that the Pandava 
brethren were five incarnations of Indra, and thus were 
but as one. 

Drupada then gave consent for his daughter to be¬ 
come the bride of all the brethren, and it was arranged 
that she should be married unto them all, one after the 
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other^ according to their ages. So on five successive 
days she was led round the holy fire by each of the five 
Pandava princes. 

Drupada thereafter conferred great gifts upon his 
sons-in-law; he gave them much gold and many jewels, 
and he gave them numerous horses and chariots and 
elephants, and also a hundred female servants clad in 
many-coloured robes, and adorned with gems and bright 
garlands. Unto the Pandavas Krishna gave much 
raiment and ornaments of gold, and rare vessels spark¬ 
ling with jewels, besides female servants from various 
kingdoms. 

Now when Duryodhana came to know that the 
Pandava brethren were still alive, and had formed a 
powerful alliance with Drupada, he was moved to jealous 
wrath, A great council was held, at which the young 
men clamoured for war and the grave elders spoke in 
favour of peace. At length it was agreed that the Pan¬ 
dava princes should be invited to return to Hastinapur 
so that the raj might be divided between them and the 
sons of Dhritarashtra, Then Vidura was sent to Panchala 
to speak with the Rajah Drupada and his sons-in-law 
regarding this matter. 


CHAPTER XIV 


Triumph of the Pandavas 

Pandavas Tisit Drypada's Palacc-^Tbeir Identity revealed—DraupadiV 
Five Husbands^Kingdom assigned to Pandavas—Building of Indra-prastha 
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The Pandava brethren returned to Hastinapur with 
Vidura. They took with them their mother. Queen 
Pritha, and their wife, Draupadi, and the people went 
forth in great multitudes and bade them glad welcome. 
Then there was much rejoicing and many banquets. 

At length Dhritarashtra spake unto Yudhishthira and 
his brethren and said : I will now divide the raj be¬ 
tween you and my sons. Your share will be the south¬ 
western country of Khandava-prastha/^ 

Said Bhishnia: “The maharajah hath spoken wisely. 
It is meet that you should depart unto the country of 
Khaudava-prastha as he hath decreed/* 

So the Pandava princes bade farewell to all their 
kinsmen and to wise Drona, and they went towards their 
own country. On the banks of the Jumna they built a 
strong fort, and in time they made a great clearance u\ 
the forest. When they had gathered together the people 
who were subject unto them, they erected a great and 
wonderful city like unto the city of Indra, and it was 
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called Indra-prastha.* High walls, which resembled the 
Mandara mountains, were built round about, and these 
were surrounded by a deep moat wide as the sea. 

In time the fame of Rajah Yudhishthira went far and 
wide. He ruled with wisdom and with power, and he 
had great piety. Forest robbers were pursued constantly 
and put to death, and wrongdoers were ever brought to 
justice; indeed, the people who suffered from evildoing 
went before the rajah as children go before a father seek¬ 
ing redress. 

The brethren lived happily together. In accordance 
with the advice of a Rishi, they made a compact that 
when one of them was sitting beside Draupadi, none of 
the others should enter, and that if one of them should 
be guilty of intrusion, he must needs go into exile for. the 
space of twelve years. 

As it chanced, Yudhishthira was sitting with Draupadi 
one day when a Brahman, whose cattle had been carried 
off, hastened to Arjuna and entreated him to pursue the 
band of robbers. The weapons of the prince were in the 
king’s palace, and to obtain them Arjuna entered the 
room in which Yudhishthira and Draupadi sat, thus break¬ 
ing the compact made by the brethren. He hastened 
after the robbers and recovered the stolen cattle, which he 
brought back unto the Brahman. 

On his return to the palace, Arjuna said unto his 
brother that he must needs become an exile for twelve 
years to expiate his offence. Yudhishthira, however, 
sought to prevail upon him not to depart. But Arjuna 
made answer that he had pledged his oath to fulfil the 
terms of the compact. “ I cannot waver from truth,” he 
said; “truth is my weapon,” So when he had bidden 
farewell to Pritha and Draupadi and his four brethren, 

> ProK* iiidri*prutTu. 




iS 


226 


INDIAN MYTH AND LEGEND 


he took his departure from the city of Indra-prastha* 
And a band of Brahmans went with him. 

Arjuna wandered through the junglcj and he visited 
many holy places. One day he went unto Hurdwar, 
where the Ganges flows upon the plain, and he bathed 
in the holy waters. There he met with Uliipi, daughter 
of V;isuka, king of the Nagas, who had great beauty. 
She loved him, and she led him to her father’s palace, 
where he abode a time, and she gave him the power to 
render himself invisible in water, A child was born unto 
them, and he was named Ira vat. 

Thereafterwards Arjuna went southwards until he 
came to the Mahcndra mountain.^ He was received 
there by Parasu Rama, the Brahman hero, who gave him 
gifts of powerful weapons, and imparted to him the secret 
of using them. 

So he wandered from holy place to holy place until 
he reached Manipur, Now the rajah of that place had 
a beautiful daughter whose name was ChitrAngadi. 
Arjuna loved her, and sought her for his bride. The 
rajah said: I have no other child, and if I give her 
unto thee, her son must remain here to become my 
heir, for the god Shiva hath decreed that the rajahs of 
this realm can have each but one child.” Arjuna married 
the maiden, and he dwelt for three years at Manipur, A 
son was born, and he was named Chitrangada, There¬ 
after Arjuna set out on his wanderings once more. 

He passed through many strange lands, travelling 
westward, and at length he reached the city of PrabhAsa®, 
which is nigh to DwarakA, on the southern sea, the 
capital of his kinsman Krishna, rajah of the YAdhavas, 
Krishna welcomed Arjuna, and took the Pandava hero 
to dwell in his palace. Then he gave a great feast on 

^ Id CdUjiin diitrict, Midru, ’ Pron^ prA-bKaVa. 
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the holy mountalti of Raivataka, which lasted for two 
days. Arjuna looked with love upon Krishna’s fair 
sister, Subhadra', a girl of sweet smiles, and desired her 

Now'it^as the wish of Balarama that Subhadra should 
be given unto Doryodhana, whom, indeed, she would 
have chosen had a swayamvara been held.^ So Krishna 
advised Arjuna to carry her away by force, in accordance 
with the advice of the sages, who had said aforetime: 
“ Men applaud the Kshatriyas who win brides by abduct¬ 
ing them.” . . ■ u • . 

When the feast was over, Arjuna drove his chariot 

from the holy mountain towards Dwaraka until he came 
nigh to Subhadra. Nimbly he leapt down and took her 
by the hand and lifted her into his chariot; then he drove 
hastily towards the city of Indra-prastha. 

Balarama was greatly angered, and desired to pursue 
Arjuna; and he spoke to Krishna, saying: “Thou art 
calm and 1 can perceive that Arjuna has done this thing 
with thy knowledge. Thou shouldst not have g‘vc.i 
sister unto him without my consent. But let the deed 
be upon his own head, for I will pursue him and slay 
him and his brethren, one and all.” ^ 

Said Krishna: “Arjuna is our kinsman and of nobJe 
birth, and is a worthy husband for Subhadra. If thou 
wilt pursue him and bring back our sister no one else 
will marry her now because that she hath been in the 
house of another. Better were it that we should send 
messengers after Arjuna and invite him to return^ here, 
so that the marriage may be held according to our rites. 

Balarama said: “ So be it, seeing that thou art well 
pleased with this matter- 

fatherVaiudeva, ws. the brother of Prlth., mother of Arjunn. 
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Thus it came to pass that messengers followed Arjuna 
and prevailed upon him to return with Subhadra to 
Dwaraka. A great feast was then held, and they were 
married with pomp and in state. And Arjuna abode at 
the court of Krishna for many months, until the time of 

his exile came to an end. - 

When Arjuna returned to Indra-prastha with Sub¬ 
hadra, he was received with great rejoicing by his brethren. 
He went unto Draupadi and greeted her; but fehe said 
coldly: “Why come hither? Where is the sister of 
Krishna?” 

Arjuna soothed her with gentle words; and then 
Subhadra approached Draupadi, attired in red silk, but 
in the simple fashion of a keeper of cows, and^ made 
obeisance before her, saying: " I am thy handmaiden." 

Draupadi embraced the sister of Krishna and said. 
“ Let thy husband be without an enemy.” 

The heart of Subhadra was filled with joy at these 

words; she said: “So be it.” 

Thus was peace made; the two wmmen thereafter 
loved one another, and to Pritha both were very dear. 

Now Draupadi became the mother of five sons to her 
five husbands; and Subhadra had one son only, and his 
name was Abhimanyu', who in the years that followed 
was an illustrious warrior. 

As time went on, the Pandavas grew more and rnore 
powerful. They waged great wars, until many rajahs 
owed them allegiance; and at length Yudhishthira 
deemed that the time had come to hold his ^eat Rajasuya 
sacrifice to celebrate the supremacy of his power over 
all. 

Krishna came to Indra-prastha at this time and said: 
“There is now but one rajah who must needs be over- 
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come ere the Imperial sacrifice can be performed: his name 
is Jarasandha, monarch of Magadha. He hath already 
conquered six-and-eighty kings, and he hath slaughtered 
those who were our kinsmen dear." 

Now this rajah was of great valour and matchless 
strength. His body was invulnerable against weapons j 
not even the gods could wound him with mace or sword 
or with arrow. He was also of miraculous birth, for he 
was born of two mothers^ who had eaten of a mantra- 
charmed mango which fell into the lap of his sire when that 
he was childless and was undergoing penances to obtain 
offspring. Nor did the babe come to life after birth until 
he was united by a Rakshasa woman, named Jara, the 
goddess of the household, who, because she was wor¬ 
shipped in the palace, performed some good each day in 
return.® So the child was called Jarasandha*, which signifies 
“united by Jara”, and he increased daily like to the moon 
in its first phase. 

Krishna said unto Yudhishthira: “This monarch of 
Magadha cannot be vanquished in battle even by gods 
or by demons. But he may be overcome in a conflict, 
fighting with bare arms. Now I am ‘Policy’, Bhima is 
‘Strength’, and Arjuna is ‘Protector’, Together, O king, 
we will surely accomplish the death of Jarasandha, who is 
arrogant and covetous and proud.” 

Said Yudhishthira: “ Do as it seemeth best unto thee, 
O lord of the universe; thou art our wise counsellor and 
guide/* 

Then Krishna, Arjuna, and Bhima disguised them¬ 
selves as Brahmans and went towards the city of Mathura, 
which was Jarasandha’s capital. When they arrived there 

•In one of the Egyptian lemple ch.nli Oliiia i> called “the progeny of the two 
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they entered the palace of the mighty rajah like to moun- 
tai n lions eyeing catde-folds* They went boldly before the 
king decked with flowers^ and the king said: are 

welcome.” 

Arjuna and Bhima were silent, but Krishna spake to 
Jarasandha, saying; “These two men are observing vows, 
and will not open their mouths until midnight; after that 
hour they will speak,” 

The king provided for his guests in the sacrificial 
chamber, and after midnight he visited them, and dis¬ 
covering that they were warriors, he asked : “Tell me 
truly who ye are, and why ye have come hither.” 

Said Krishna: “We are decked with flowers to achieve 
prosperity, and we have entered the abode of our enemy 
to fulfil the vows of Kshatriyas.” 

Jarasandha said: “ I have never done you an injury. 
Why, therefore, do ye regard me as your enemy?” 

Then Krishna revealed himself, and upbraided the 
king because that he was wont to offer up in sacrifice to 
Shiva the rajahs whom he took captive in battle. He 
said; “Thou hast slaughtered our kinsmen in this man¬ 
ner because thou dost imagine there liveth no man 
who is so powerful as thou. For thy sins thou art 
doomed to go to Yama’s kingdom, there to be tortured 
a time. But thou canst attain to the Heaven of Indra 
by dying the death of a Kshatriya in battle with thy 
peers. Now, O king, we challenge thee to combat. Set 
free the rajahs who are in thy dungeons, or die at our 
hands!” 

Said the king: “I have taken captive in battle these 
royal prisoners of mine, whom 1 shall offer in sacrifice 
to Shiva, according to my vow. Let us therefore 
meet in battle, army against army, or in single 
combat.” 
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Krishna said; “ Meet thou one of us in single 
combat. With whom dost thou desire to fight?" 

Then Jarasandha expressed his wish to meet Bhima 
in battle. Bhima was made glad thereat, for, in truth, 
he thirsted for the conflict; but he desired that they 
should fight without weapons, and the king consented, 
and made ready for the fray. 

Now Jarasandha was of lofty stature and great 
strength, and he fought so fiercely that the combat lasted 
for thirteen days in presence of great multitudes of the 
people. In the end the king was swung aloft, and his 
back was broken over Bhima’s knee. Then a mightj 
tumult arose, which caused all who were there to quake 
with fear, for the roar of the Pandavas mingled with the 
shrieks of Jarasandha ere death silenced him. 

Krishna went boldly into the palace and set free all 
the rajahs who were in captivity. And one by one they 
took vows to attend the Imperial sacrifice. Then Krishna 
received Sahadeva, son of Jarasandha, and installed him 
as Rajah of Magadha. 

When the great Yudhishthira came to know that 
Jarasandha had been slain, he sent forth his four brethren 
with great armies to collect tribute from every rajah in 
the world.^ Some there were among the kings who 
welcomed them; others had to be conquered in battle. 
But when they had sworn allegiance to Yudhishthira, they 
joined the Pandava force and assisted in achieving further 
victories. A whole year went past ere the brethren re¬ 
turned again unto Indra-prastha. 

Krishna came from Dwaraka to aid Yudhishthira at 
the ceremony, and he brought with him much wealth and 
a mighty army. 

Stately pavilions were erected for the kings who came 

> Tbat lip ia KorUicm luiiti* 
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to attend the great sacrifice: their turrets were high, and 
they were swan-white and flecked with radiant gold. 
Silver and gold adorned the walls of the rooms, which 
were richly perfumed and carpeted and furnished to befit 
the royal guests. 

Then the rajahs came to Indra-prastha in all their 
splendour and greeted mighty Yudhishthira. Those who 
were friends brought gifts, and those who had been 
subdued in battle brought tribute. White-haired and 
blind old Dhritarashtra came, and with him were Kripa 
and Bhishma and Vidura. Proud Duryodhana and his 
brethren came also, professing friendship, and Kama came 
with bow and spear and mace. Drona and his son, and 
their enemies Drupada and his son, were there also, and 
Balarama, Krishna’s brother, and their father Vasudeva. 
And among many others were jealous Sishupala*, King 
of Chedi*, and his son, and both wore bright golden 
armour* 

Many Brahmans assembled at Indra-prastha, and 
Krishna honoured them and washed their feet. The 
gifts that were given to these holy sages were beyond 
computation. In great numbers came men of every 
caste also^ and all were feasted at banquets, so that the 
words “Take ye and eat” were heard continuously on 
every hand. 

Now there were deep and smouldering jealousies 
among the assembled rajahs, and when the time came 
to honour him who was regarded as the greatest among 
them by presenting the Arghya*, their passions were set 
ablaze. First Bhishma spake forth and said that the 
honour was due to Krishna, the pious one, who was the 
noblest and greatest among them all. “ Krishna,” he 

* Pra«. Hiti-<io-p«h'U. “ P'li. diajf'dee. 
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said, “ is the origin of all things; the universe came into 
being for him alone. He is the incarnation of the 
Creator, the everlasting one, who is beyond man’s com¬ 
prehension,” 

When the Arghya was given unto Krishna, Sishu- 
pala, the Rajah of Chedi, arose in wrath and said: “It 
ill becomes thee, O Yudhishthira, to honour thus an 
uncrowned chieftain. Gathered about thee are ruling 
kings of highest fame. If the honour be due to age, 
then Vasudeva can claim it before his son; if it is due 
to the foremost rajah, then Drupada should be honoured; 
if it is due to wisdom, Drona is the most worthy; if it is 
due to holiness, Vyasa is the greatest. Drona’s son hath 
more knowledge than Krishna, Duryodhana is peerless 
among younger men, Kripa is the worthiest priest, and 
Kama the greatest archer. For what reason should hom¬ 
age be paid .unto Krishna, who is neither the holiest priest, 
the wisest preceptor, the greatest warrior, nor the fore¬ 
most chieftain ? To the shame of this assembly be it said 
that it doth honour the murderer of his own rajah, this 
cowherd of low birth.” 

So spake Sishupala, the tiger-hearted one, and terrible 
was his wrath. He hated Krishna, because that he had 
carried away by force the beautiful Rukmini, who had 
been betrothed unto himself, the mighty Rajah of Chedi. 

Krishna then spoke. Calm was he of voice and 
demeanour, but his eyes were bright. Unto the rajahs 
he said: “Hear me, O ye princes and kings! The 
evil-tongued Sishupala is descended from a daughter 
of our race, and in my heart I have never sought to 
work ill against a kinsman. But once, when 1 went 
eastward, he sacked my sea-swept Dwaraka and laid low 
its temple; once he broke faith with a rajah and cast him 
into prison; once he seized the consort of a king by 
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force; and once he disguised himself as the husband of 
a chaste princess and deceived her* And I have suffered 
because of his sins, nor sought vengeance, because that 
he was of our own race. He hath even come after my 
consort RuJcmini, and is worthy of death.” 

As he spoke, the faces of many rajahs grew red with 
shame and anger, but Sishupala laughed aloud and made 
answer: “1 seek no mercy from Krishna, nor do I fear 
him.” 

Then Krishna thought of his bright, resistless discus, 
and immediately it was in his hand. In anger he spake 
forth and said: Hear me, ye lords of earth I I have 
promised the pious mother of Sishupala to pardon a 
hundred sins committed by her son. And I have ful¬ 
filled my vow* But now the number is more than full, 
and I will slay him, O ye mighty rajahs, before your eyes*” 

Having spoken thus, Krishna flung the discus, and 
it struck Sishupala on the neck, so that his head was 
severed from his body- He fell down like to a cliff struck 
by the thunderbolt. Then the assembled rajahs beheld 
a great wonder, for the passion-cleansed soul of Sishu¬ 
pala issued from his body, beautiful as the sun in heaven, 
and went towards Krishna, Its eyes were like to lotus 
blooms, and its form like to a flame; and it adored 
Krishna and entered into his body,^ 

The rajahs all looked on, silent and amazed, while 
thunder bellowed out of heaven, and lightning flashed, 
and rain poured down in torrents. Some grew angry, 
and laid hands on their weapons to avenge the death 
of Sishupala; others rejoiced that he had been slain; 
the Brahmans chanted the praises of Krishna, 

^ fCriAhn^ repreaeiai^ Che wonblpperi of Viihau, of whom he vran iiicamacion. 
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Yudhishthira commatided his brothers to perform the 
funeral rites over the dead with every honour. So the 
body of Sishupala was burned and the oblation poured 
forth. Then his son was proclaimed Rajah of Chedi, 

Thereafter the great sacrifice was performed with 
solenrinity and in peace, Krishna, who had maintained 
the supremacy of Yudhishthira by slaying a dangerous 
and jealous rival, looked on benignly. 

Holy water was sprinkled by the Brahmans, and all 
the monarchs made obeisance and honoured Yudhishthira, 
saying: ‘^Thou hast extended the fame of thy mighty 
sire, Pandu, and thou art become even greater than he 
was. Thou hast graced with this sacrifice thine high station 
and fulfilled all our hopes. Now, O emperor over all, 
permit us to depart to our own homes, and bestow thy 
blessing upon us.” 

So one by one they took leave of Yudhishthira and 
went away, and the four Pandavas accompanied the 
greatest of them to the confines of their kingdoms, 
Krishna was the last to bid farewell. 

Said Yudhishthira: ^^Unto thee I owe all things. 
Because thou wert here, O valorous one, I was able to 
perform the great sacrifice,” 

Krishna said: ** Monarch of all! rule thou over 
thy people with a father’s wisdom and care. Be unto 
them like rain which nourisheth the parched fields ; be 
a shade in hot sunshine; be a cloudless heaven bending 
over all. Be thou ever free from pride and passion ; 
ever rule with power and justice and holiness, O 
Yudhishthira,” 

So he spake from his chariot and then went his way, 
and Yudhishthira turned homeward with tear-dimmed 
eyes. 

Now when Duryodhana had witnessed the triumph 
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of the Pandavas, his heart burned with jealous rage. He 
envied the splendour of the palaces at Indra-prastha, 
he envied the glory achieved by Yudhishthira. Well 
he knew that he could not overcome the Pandavas in 
open conflict, so he plotted with his brethren to accom¬ 
plish their fall by artifice and by wrong. 

As in after-time the wise Sanjaya said; “The gods 
first deprive of his reason that man unto whom they 
ultimately send disgrace and defeat”. 

But Duryodhana had to work the will of the Creator 
under the influence of fate, and it was doomed that the 
Pandavas should suffer for a time at his hands. 


CHAPTER XV 


The Great Gambling Match 

Duryodlianas Plot—Sliakuni the Gambler—Loaded Dice—Challenge to 
yudhishthira ^—An Unetjual Contest—Pandavas bsc Kingdom and become 

Slaves_Draupadi Staked and Lost—How Dnhsasana bumbled her—Pandava 

Queen's Appeals—Treated as a Mental—Attempt to Disrobe her—Taunted 
by Kama — Bhima's Terrible Vows —Alarming Omens — Pandavas regain 
Liberty—Second Gambling Match—Pandavas go into Exile, 

Now Shakuni, Prince of Gandhara,’ and brother of Dhrita- 
rashtra’s queen, was renowned for his skill as a gambler. 
He always enjoyed good fortune because that he played 
with loaded dice. Duiyodhana plotted with him, desiring 
greatly to subjugate the Pandavas, and Shakuni said: “ Be 
advised by me. Yudhishthira loves the dice, although 
he know.s not how to play. Ask him to throw dice with 
me, for th'ere is tio gambler who is my equal in the three 
worlds. I will put him to shame. I will win from him 
his kingdom, O bull among men.” 

Duryodhana was well pleased at this proposal, and 
he went before his blind father, the maharajah, and pre¬ 
vailed upon him to invite the Pandavas to Hastinapur 
for a friendly gambling match, despite the warnings of 
the royal counsellors. 

Said Dhritarashtra: “If the gods are merciful, my 
sons will cause no dispute. Let it be as fate hath or¬ 
dained, No evil can happen so long as 1 am near, 
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and Bhishma and Drona are near also. Therefore, let 
the Pandavas be invited hither as my son desireth." 

So Vidura, who feared trouble, was sent unto Indra- 
prastha to say: “The maharajah is about to hold a great 
festival at Hastinapur, and he desires that Yudhishthira 
and his brethren, their mother Pritha and their joint wife 
Draupadi, should be present. A great gambling match 
will be played,” 

When Yudhishthira heard these words, he sorrowed 
greatly, for well he knew that dice-throwing was ofttimes 
the cause of bitter strife. Besides, he was unwilling to 
play Prince Shakuni, that desperate and terrible gambler. 
, . . But he could not refuse the invitation of Dhrita- 
rashtra, or, like a true Kshatriya, disdain a challenge 
either to fight or to play with his peers. 

So it came to pass that the Pandava brethren, with 
Pritha, their mother, and their joint wife Draupadi, jour¬ 
neyed to Hastinapur in all their splendour. Dhritarashtra 
welcomed them in the presence of Bhishma and Drona 
and Duryodhana and Kama; then they were received 
by Queen Gandhari, and the wives of the Kaurava 
princes; and all the daughters-in-law of the blind maha¬ 
rajah became sad because that they were jealous of the 
beauty of Draupadi and the splendour of her attire. 

The Pandava lords and ladies went unto the dwelling 
which had been prepared for them, and there they were 
visited in turn by the lords and ladies of Hastinapur. 

On the day that followed, Yudhishthira and his 
brethren went together to the gambling match, which 
was held in a gorgeous pavilion, roofed with arching 
crystal and decorated with gold and lapis lazuli: it had 
a hundred doors and a thousand great columns, and it 
■was richly carpeted. All the princes and great chieftains 
and warriors of the kingdom were gathered there. And 
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Prince Shakuni of Gandhari was there also with his false 
dice. 

When salutations had passed, and the great compajiy 
were seated, Shakuni invited Yudhishthira to play. 

Said Yudhishthira: will play if mine opponent will 

promise to throw fairly, without trickery and deceit. 
Deceitful gambling is sinful, and unworthy a Kshatriya; 
there is no prowess in it. Wise men do not applaud 
a player who winneth by foul means/" 

Shakuni said: A skilled gambler ever playeth with 
purpose to vanquish his opponent, as one warrior fighteth 
another less skilled than himself to accomplish his over¬ 
throw. Such is the practise in all contests; a man plays 
or fights to achieve victory, . , , But if thou art in dread 
of me, O Yudhishthira, and afraid that thou wilt lose, 
’twere better if thou didst not play at all/’ 

Said Yudhishthira: “ Having been challenged, I cannot 
withdraw, I fear not to fight or to play with any man, 

, , , But first say who doth challenge and who is to lay 
stakes equally with me/’ 

Then Duryodhana spoke, saying: rajah, I will 

supply jewels and gold and any stakes thou wilt of 
as great value as thou canst set down. It is for me 
that Shakuni, my uncle, is to throw the dice/’ 

Said Yudhishthira: This is indeed a strange challenge. 
One man is to throw the dice and another ts to lay the 
stakes. Such is contrary to all practice. If, however, 
thou art determined to play in this fashion, let the game 
begin/’ 

Well did the Rajah of Indra-prastha know thpri that 
the match would not be played fairly. But he sat down, 
notwithstanding, to throw dice with Shakuni, 

At the first throw Yudhishthira lost; indeed, he lost 
at every throw on that fatal day. He gambled away all 
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his money and all his jewels, his jewelled chariot with 
eolden bells, and all his cattle; still he played on, and he 
lost his thousand war elephants, his slaves and beautiful 
slave girls, and the remainder of his goods; and next, he 
staked and lost the whole kingdom of the Pandavas, save 
the lands'which he had gifted to the Brahmans. Nor 
did he cease to play then, despite the advice offered 
him by the chieftains who were there. One by one he 
staked and lost his brethren; and he staked himself and 
lost also. 

Said Shakuni: ‘‘You have done ill, Yudhishthira, in 
staking thine own self, for how thou hast become a slave; 
but if thou wilt stake Draupadi now and^ wm, all that 
thou hast lost will be restored unto thee.” 

Y’udhishthira said: " So be it. 1 will stake Draupadi. 

At these words the whole company was stricken with 
horror. Vidura swooned, and the faces of Bhishma and 
Drona grew pallid; many groaned; but Duryodhana and 
his brethren rejoiced openly before all men. 

Shakuni threw the dice, and Yudhishthira lost this 
the last throw. In this manner was Draupadi won by 
Duryodhana. 

Then all the onlookers gazed one upon another in 
silence and wide-eyed. Kama and Duhsasana* and other 

young princes laughed aloud. 

Duryodhana rose proudly and spake unto Vidura, 
saying: “Now hasten unto Draupadi and bid her to 
come hither to sweep the chambers with the other bonds¬ 
women.” ^ , 

Vidura was made angry, and answered him: 1 ny 

words are wicked, O Duryodhana. Thou canst not 
command a lady of royal birth to become a household 
slave. Besides, she Is not thy slave, because Yudhishthira 

* Prcru 
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did stake his own freedom before he staked Draupadi. 
Thou couldst not win aught from a slave who had no 
power to stake the princess.” 

But Duryodhana cursed Vidura, and bade one of his 
servants to bring Draupadi before him. 

Said Vidura: “Duryodhana is this day deprived of 
his reason. Dishonesty is one of the doors to hell. By 
practising dishonesty Duryodhana will accomplish yet the 
ruin of the Kauravas/’ 

The beautiful Draupadi was sitting at peace within 
the fair dwelling set apart for the Pandavas on the banks 
of the Ganges; its walls and towers were mirrored on the 
broad clear waters. Then suddenly, as a jackal enters 
stealthily the den of a lion, the menial sent by Duryod¬ 
hana entered the palace and stood before high-born 
Draupadi. 

Said this man: "O queen, the mighty son of Patidu 
hath played and lost; he hath lost all, even his reason, 
and he hath staked thee, and thou hast been won by 
Duryodhana. And now Duryodhana bids me to say 
that thou art become his slave, and must obey him like 
to other female slaves. So come thou with me, for thou 
must henceforth engage in menial work.” ' 

Draupadi was astounded when he spake these words, 
and in her anguish she cried: “Have 1 heard thee aright.? 
Hath my husband, the king, staked and lost me in his 
madness.? Did he stake and loose aught beside?” 

Said the man: “ Yudhishthira hath lost all his riches 
and his kingdom; he staked his brethren and lost them 
one by one; he staked himself and lost; and then he 
staked thee, O queen, and lost also. Therefore, come 
thou with me.” 

Draupadi rose in her pride and spoke angrily, saying: 
“ If mv lord did stake himself and become a slave, he 
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could not wager mcj for a slave owns neither his own 
life nor the life of another. Speak, therefore, unto my 
husband these words, and unto Duryodhana say: ^ Drau- 
padi hath not been won 

The man returned to the assembly and spake unto 
Yudhishthira the words which Draupadi had said, but 
he bowed his head and was silent, 

Duryodhana was made angry by the defiant answer 
of the proud queen, and he said unto his brother Duh- 
sasana: **The sons of Pandu are our slaves, and thy heart 
is without fear for them. Go thou to the palace and 
bid the princess, my humble menial, to come hither 
quickly/^ 

Red-eyed and proud Duhsasana hastened to the 
palace. He entered the inner chambers and stood before 
Draupadi, who was clad in but a single robe, while hei 
hair hung loosely. 

Said the evil-hcarted Kaurava: ■ ‘ O princess of Pan- 
chak with fair lotus eyes, thou hast been staked and lost 
fairly at the game of hazard. Hasten, therefore, and stand 
before thy lord Duryodhana, for thou art now his bright¬ 
eyed slave.” 

Draupadi heard and trembled. She covered her eyes 
with her hands before the hated Duhsasana; her cheeks 
turned paJe and her heart sickened. Then suddenly she 
leapt up and sought to escape to an inner room. But 
the evil-hearted prince seized her by the hair, for he 
no longer feared the sons of Pandu, and the beautiful 
princess quivered and shook in her loose attire like to 
a sapling which is shaken by the storm wind. Crouching 
on her knees, she cried angrily, while tears streamed from 
her lotus eyes: “Begone! O shameless prince. Can a 
modest woman appear before strangers in loose attire?” 

Said stern and cruel Duhsasana: “ Even if thou wert 
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tiiiked now, thou must follow me. Hast thou not become 
a slave, fairly staked and fairly won ? Henceforth thou 
wilt serve among the other menials,” 

Trembling and faint, Draupadi was dragged through 
the streets by Duhsasana. When she stood before the 
elders and the chieftains in the pavilion she cried: “For¬ 
give me because that I have come hither in this unseemly 
plight, ...” 

Bhishma and Drona and the other elders who were 
there hung their heads in shame. 

Unto Duhsasana Draupadi said angrily; “Cease thy 
wickedness! Defile me no longer with unclean hands- 
A woman’s hair is sacred.” 

Sacred indeed were the locks of the Pandava queen, for 
they had been sprinkled with water sanctified by mantras 
at the imperial sacrifice. 

Weeping, she cried: “ Hear and help me, O ye elders. 
You have wives and children of your own. Will you 
permit this wrong to be continued. Answer me now,” 

But no man spake a word. 

Draupadi wept and said: “ Why this silence ? . . . 
Will no man among ye protect a sinless woman ? . . . 
Lost is the fame of the Kauravas, the ancient glory of 
Bharata, and the prowess of the Kshatrtyas! . . . Why 
will not the sons of Pandu protect their outraged queen ? 

. . . And hath Bhishma lost his virtue and Drona his 
power? . . . Will Yudhishthira no longer defend one 
who is wronged? . - . Why are ye all silent while this 
deed of shame is done before you?” 

As she spake thus, Draupadi glanced round the sons 
of Pandu one by one, and their hearts thirsted for ven¬ 
geance. Bhishma’s face was dark, Drona clenched his 
teeth, and Vidura, white and angry, gazed upon Duhsasana 
with amaze while he tore off Draupadi’s veil and addressed 
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her with foul words. When she looked towards the 
Kaurava brethren, Duhsasana said: « Ha ! on whom darest 

thou to look now, O slave?” 

Shakuni and Kama laughed to hear Draupadi called 
a slave, and they cried out: “Well spoken, well spoken I 

Duhsasana endeavoured to strip the princess naked 
before the assembly; but Draupadi, in her distress, prayed 
aloud to Krishna, invoking him as the creator of all and 
the soul of the universe, and entreated him to help her. 
Krishna heard her, and multiplied her garments so that 
Duhsasana was unable to accomplish his wicked pur- 

Kama spake to Draupadi and said: “’Tis not thy 
blame, O princess, that thou hast fallen so low. A 
woman’s fate is controlled by her husband; Yudhishthira 
hath gambled thee away. Thou wert his, and must 
accept thy fate. Henceforward thou wilt be the slave 
of the Kaurava princes. Thou must obey them and 
please them with thy beauty. . . . ’Tis meet that thou 
shouldst now seek for thyself .a husband who will love 
thee too well to stake thee at dice and suffer thee to be 
put to shame. ... Be assured that no one will blame 
a humble menial, as thou now art, who looks with eyes 
of love upon great and noble warriors. Remember that 
Yudhishthira is no longer thy husband; he hath become 
a slave, and a slave can have no wife. . . . Ah! sweet 
Princess of Panchala, those whom thou didst choose at 
thy swayamvara have gambled and lost thee; their king¬ 
dom they have lost, and their power also.” 

At these words Bhima’s bosom heaved with anger 
and with shame. Red-eyed he scowled upon Kama; he 
seemed to be the image of flaming Wrath. Unto Yud¬ 
hishthira he spake grimly, saying: “If you hadst not 
staked our freedom and our queen, O king and elder 


THE GREAT GAMBLING MATCH 245 

brother, this son of a charioteer would not have taunted 
US in this manner/* 

Yudhishthira bowed his head in shame, nor answered 


a word. 

Arjuna reproved Bhima for his bitter words; but 
Pritha’s mighty son, the slayer of Asuras, said: 
am not permitted to punish the tormentor of Draupadi, 
bring me a fire that 1 may thrust my hands into it.” 

A deep uproar rose from the assembly, and the elders 
applauded the wronged lady and censured Duhsasana. 
Bhima clenched his hands and, with quivering lips, cried 


out: ■ R4 

“ Hear my terrible words, O ye Kshatriyas. . . , May 
1 never reach Heaven if I do not yet seize Duhsasana in 
battle and, tearing open his breast, drink his very life 
blood! . . 

Again he spoke and said: “ If Yudhishthira will per¬ 
mit me, I will slay the wretched sorts of Dhritarashtra with¬ 
out weapons, even as a lion slays small animals. 

Then Bhishma and Vidura and Drona cried out j 
“Forbear, O Bhima! Everything is possible in thee.” 

Duryodhana gloried in his hour of triumph, and unto 
the elder of the Pandava brethren spake tauntingly and 
said: “ Yudhishthira, thou art spokesman for thy brethren, 
and they owe thee obedience. Speak and say, thou who 
dost ever speak truly, hast thou lost thy kingdom and 
thy brethren and thine own self? O Yudhishthira, hast 
thou lost even the beauteous Draupadi ? And hath she, 
thy wedded wife, become our humble menial ? 

Yudhishthira heard him with downcast eyes, but his 
lips moved not. . . . Then Kama laughed; but Bhishma, 
pious and old, wept in silence. 

Then Duryodhana cast burning eyes upon Draupadi, 
and, baring his knee, invited her, as a slave, to sit upon it. 
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Bhima gnashed his teeth, for he was unable to restrain 
his pent-up anger. With eyes flashing like lightning, and 
in a voice like to thunder he cried out: “ Hear ray vow ! 
May I never reach Heaven or meet ray ancestors hereafter 
if, for these deeds of sin, 1 do not break the knee of 
Duryodhana in battle, and drink the blood of Duhsasana!” 

The flames of wrath which leapt on the forehead of 
Bhima were like red sparks flying from tough branches 
on a crackling fire* 

Dhritarashtra was sitting in his palace, nor knew 
aught of what was passing. The Brahmans, robed in 
white, were chanting peacefully their evening mantras, 
whan a jackal howled in the sat;rificial chamber. Asses 
brayed in response, and ravens answered their cries from 
all sides. Those who heard these dread omens exclaimed; 
“ Swaskti ! Swaihti / ’’ * 

Dhritarashtra shook with terror, and when Vidura had 
told him all that had taken place, he said: "The luckless 
and sinful Duryodhana hath brought shame upon the 
head of Rajah Drupada’s sweet daughter, and thus 
courted death and destruction. May the prayers of a 
sorrowful old man remove the wrath of Heaven which 
these dark omens have revealed.” 

Then the blind maharajah was led to Draupadi, and 
before all the elders and the princes he spoke to her, 
kindly and gendy, and said: “Noble queen and virtuous 
daughter, wife of pious Yudhishthira, and purest of all 
women, thou art very dear unto my heart. Alas ! my sons 
have wronged thee in foul manner this day. O forgive 
them now, and let the wrath of Heaven be averted. What¬ 
soever thou wilt ask of me will be thine.” 

Said Draupadi: " O mighty maharajah, thou art merci¬ 
ful J may happiness be thy dower. I ask of thee to set at 
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liberty now my lord and husband Yudbishthira. Having 
been a prince, it is not seemly that he should be called 

Dhritarashtra said: “Thy wish is granted. Ask a 
second boon and blessing, O fair one. Thou dost deserve 
more than a single boon." 

Said Draupadi: “Let Arjuna and Bhima and their 
younger brethren be set free also and allowed to de¬ 
part now with their horses and their chariots and their 
weapons,” 

Dhritarashtra said: “So be it, O high-born princess. 
Ask. yet another boon and blessing and it will be granted 
thee.” 

Said Draupadi: " 1 seek no other boon, thou generous 
monarch: I am a Kshatriya by birth, and not like to a 
Brahman, who craveth for gifts without end. Thou hast 
freed my husbands from slavery: they will regain their 
fortunes by their own mighty deeds. 

Then the Pandava brethren departed from Hastina- 
pur with Pritha and Draupadi, and returned unto the 
city of Indra-prastha. 

The Kauravas were made angry, and Duryodhana 
remonstrated with his royal sire and said: “Thou hast 
permitted the Pandava princes to depart in their anger; 
now they will make ready to wage war against us to 
regain their kingdom and their wealth; when they return 
they will slay us all. Permit us, therefore, to throw dice 
with them once again. We will stake our liberty, and 
be it laid down that the side which loseth shall go into 
exile for twelve full years, and into concealment for a year 
thereafter. By this arrangement a bloody war may be 
averted." 

Dhritarashtra granted his son’s wish and recalled the 
Pandavas. So it came to pass that Yudhishthira sat down 
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once again to play with Shakuni, and once again Shakuni 
brought forth the loaded dice. Ere long the game ended, 
and Yudhishthira had lost. 

Duhsasana danced with joy and cried aloud; “ Now is 
established the empire of Duryodhana.” 

Said Bhima: “Be not too gladsome, O Duhsasana. 
Hear and remember my words: May I never reach 
Heaven or meet my sires until 1 shall drink thy blood!” 

Then the Pandava princes cast off their royal garments 
and clad themselves in deerskins like humble mendicants, 
Yudhishthira bade farewell to Dhritarashtra and Bhishma 
and Kripa and Vidura, one by one, and he even said fare¬ 
well to the Kaurava brethren. 

Said Vidura: "Thy mother, the royal Pritha, is too 
old to wander with thee through forest and jungle. Let 
her dwell here until the years of your exile have passed 
away.” 

Yudhishthira spoke for his brethren and said: “Be it 
so, O saintly Vidura. Now bless us ere we depart, for 
thou hast been unto us like to a father.” 

Then Vidura blessed each one of the Pandava princes, 
saying: “Be saintly in exile, subdue your passions, learn 
truth in your sorrow, and return in happiness. May 
these eyes be blessed by beholding thee in Hasfinapur 
once again." 

Pritha wept over Draupadi and blessed her. 7 ’hen 
the Princess of Panchala went forth with loose tresses; 
but ere she departed from the city she vowed a vow, 
saying; “ From this day my hair will fall over my fore¬ 
head until Bhima shall have slain Duhsasana and drunk 
his blood; then shall Bhima tie up my tresses while his 
hands are yet wet with the blood of Duhsasana." 

The Pandava princes wandered towards the deep forest, 
and Draupadi followed them. 


CHAPTER XVI 

Second Exile of the Pandavas 


The Gift of the Sun God—Life in the Jungle—Bhima and the Ape God 
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Yudhishthira—Aijuna wTcstles with the God Shtva—Hi’s Celestial Weapon - 
Visit to Indra’s Heaven—Battle with Sea Giants—Sages in the Porest—Duryod- 
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The Rival Sacrifice—Kariia^s Vow—Adventure at Sacred Pond—Pandavas in 
Virata —Adventures of Brethren—The Cattle Raid — Kauravas defeated — 
Marriage of Arjuna*$ Son—End of Exile, 

Yudhishthira lamented his fate to the Brahmans as he 
wandered towards the forest, Our kingdom is lost to 
us,** he said, “and our fortune; everjrthing is lost; wc 
depart in sorrow, and must live on fruits and roots and 
the produce of the chase* In the woods are many perils 
—many reptiles and hungry wild animals seeking their 

A Brahman advised the deposed rajah to call upon 
the sun god, and Yudhishthira prayed: “O sun, thou art 
the eye of the universe, the soul of all things that are; 
thou art the creator ; thou art Indra, thou art Vishnu, 
thou art Brahma, thou art Prajapati, lord of creatures, 
father of gods and man ; thou art fire, thou art Mind; 
thou art lord of all, the eternal Brahma/’ 

Then Surya^ appeared before Yudhishthira and gave 
unto him a copper pot, which was ever filled with food 
for the brethren/ 

1 Tfie lun god* 

’Like ihc ** Pot of Worth" poisesaed by the Celtic Finn-mac<CouL 
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For twelve long years the Paiidavas lived in the woods 
with their wife Draupadi, and Dhaumya, the Brahman. 
Whatever food they obtained, they set apart a portion for 
the ^dly men and ate the rest. They visited holy shrines; 
they bathed in sacred waters; they performed their de¬ 
votions. Ofttimes they held converse with Brahmans and 
sages, who instructed them in pious works and blessed 
them, and also promised them that their lost kingdom 
would be restored in the fuUness of time. 

They wandered in sunshine and in shade ; they dwelt 
in pleasant places, amidst abundant fruits and surrounded 
by flowers. They suffered also from tempests and heavy 
rains, when their path would be torn by streams, and 
Draupadi would swoon, and all the brethren would be 
faint and weary and in despair. Then Bhima would carry 
them all on his back and under his arms. 

The gods appeared unto the brethren during their 
exile. Dharma, god of wisdom and holiness, addressed 
Yudhishthira his son many questions, which he answered 
piously and well. Hanuman, son of Vayu, the wind god, 
was made manifest before Bhima. It chanced that the 
strong Pandava, who was also Vayu’s son, was hastening 
on his way and went swift as the wind ; the earth shook 
under him and trees fell down, and he killed at one touch 
of his foot tigers and lions and even great elephants that 
sought to obstruct his path.* Hanuman shrank to the size 
of an ape, but his tail spread cut in such great proportions 
across Bhima’s path, that he was compelled to stay his 
course and stand still. He spake to Bhima then and told 
the tale of Rama and Sita. Then he grew suddenly as 
lofty as Vindhya mountain and transported his brother, the 

* Like the Celtic giant CaoilCe, who went swifter than the March wind, and ther 
Teutonic stortn-giant £cke, who gave chase to Dietrich in hia character as TbuniiS' 
(Thor). — See TtMi^nk M^ik asd LigenJ^ Chapter jgncviii. 
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Pandavaj to the garden of Kuveraj^ Xing of Yakshas, lord 
of treasure^ who dwells in Mount Kailasa in the Hirna- 
kyas; then Bhima procured sweet-scented flowers, which 
gave youth to those who had grown aged and turned gnef 
into joy, and these he gave unto Draupadi* 

Krishna came to visit the Pandavas in the forest, and 
Draupadi lamented before him, saying : “ The evil-hearted 
Duryodhana dared to claim me for his slave. Fie! fie I 
upon the Pandavas because that they looked on in silence 
when 1 was put to shame. Is it not the duty of a husband 
to protect his wife? - . . These husbands of mine, who 
have the prowess of lions, saw me afflicted, nor lifted a 
hand to save/' 

Draupadi wept bitter tears from her exquisite coppery 
eyes, but Krishna at length comforted her, saying: ^^Thou 
wilt yet live to see the wives of those men who persecuted 
thee lamenting over their fallen husbands as they welter 
in their life blood. , , * I will help the Pandavas, and thou 
wilt be once again a queen over kings/' 

Krishna said to Yudhishthira: Had 1 been at Dwaraka 
when thou wert called upon to visit Hastinapur, this unfair 
match would not have taken place, for I would have warned 
Dhritarashtra. But I was waging a war against demons. 

, . . What can 1 do, now that this disaster is accom¬ 
plished ? , . . It is not easy to confine the waters after 
the dam hath burst/' 

After Krishna returned to his kingdom, Draupadi con¬ 
tinued to lament her fate. She said to Yudhishthira: 
“The sinful, evil-hearted Duryodhana hath a heart of 
steel . . . O king, I lie on the ground, remembering my 
soft luxurious bed. I, who sit on a grass mat, cannot for¬ 
get my chairs of ivory, I have seen thee in the court of 

^ Like the Teutonic elf-king whose wonderful rose garden i$ among the 

Tyrolete mountiioii .—Tatfenk Mjih and Legend, 


INDIAN MYTH AND LEGEND 


-252 

moitarchs; now thou art a beggar. I have gazed upon 
thee ill thy silken robes, who art now dad in rags. . , . 
What peace can my heart know now, O king, remember¬ 
ing the things that have been ? My heart is full of grief. 
, . . Doth not thy wrath blaze up, seeing thy brothers in 
distress and me in sorrow.^ How canst thou forgive thy 
cruel enemy? Art thou devoid of anger, Yudhishthira? 
. . . Alas! a Kshatriya who doth not act at the right 
moment—who forgiveth the foeman he should strike 
down, is the most despised of all men. The hour hath 
now come for thee to seek vengeance; the present is not 
a time for forgiveness/’ 

Said the wise Yudhishthira: “Anger is sinful; it is 
the cause of destruction. He that is angry cannot dis¬ 
tinguish between right and wrong. Anger slayeth one 
who should be reverenced; it doth reverence to one who 
should be slain. An angry man may commit his own 
soul to hell. Know thou that wise men control their 
wrath so as to achieve prosperity both in this world and 
in the next. A weak man cannot control his wrath; but 
men of wisdom and insight seek to subdue their passions, 
knowing that he who is angry cannot perceive things in 
their true perspective. None but ignorant people regard 
anger as equivalent to energy. . . . Because fools commit 
folly, should I who seek wisdom do likewise? ... If 
wrongs were not righted except by chastisement, the 
whole world would speedily be destroyed, for anger is 
destruction ; it maketh men to slay one another. O fair 
Draupadi! it is meet to be forgiving; one should forgive 
every wrong. He who is forgiving shall attain to eternal 
bliss; he who is foolish and cannot forgive is destroyed 
both in this world and in the next. Forgiveness is the 
greatest virtue; it is sacrifice; it is tradition; it is in¬ 
spiration. Forgiveness, O beautiful one! is holiness; it 


SECOND EXILE OF THE PANDAVAS 253 

is Truth; it is Brahma. By forgiveness the universe is 
made steadfast. . . . The wise man who learns how to 
forgive attaineth to Brahma (the highest god). O Drau- 
padi, remember thou the verses of the sage— 

‘Let not thy wrath possess*thee, 

But worship peace with joy; 

Who yicldeth to temptation 
That great god will destroy ^ 

He who is self-cotitrolled will attain to sovereignty, and 
the qualities of self-control are forgiveness and gentleness. 
O let me attain with self-control to everlasting goodness!'* 
Said Draupadi; I bow down before the Creator and 
Ordainer of life and the three worlds, for my mind, it 
seems, hath been dimmed- By deeds men are influenced, 
for deeds produce consequences; by works arc they set 
free, , . . Man can never gain prosperity by forgiveness 
and gentleness; thy virtue hath not shielded thee, O 
king; thou art following a shadow- - - - Men should 
not obey their own wills, but the will of the god who hath 
ordained all things, - • . Yet O, tnethinks, as a doU is 
moved by strings, so are living creatures moved by the 
lord of all; he doth play with them as a child with a toy. 

. - , Those who have done wrong are now happy, and 
I am full of grief and in sore distress. Can I praise thy 
god who permits of such inequality? What reward doth 
thy god receive when he alloweth Duryodhana to prosper 
—he who is full of evil; he who doth destroy virtue and 
religion? If a sin doth not rebound on the sinner, then 
a man*s might is the greatest force and not thy god, and 
I sorrow for those who are devoid of might.** 

Yudhishthira made answer: “Alas! thy words are 
the words of an unbeliever- I do not act merely for the 
sake of reward- I give because it is right to give, and 
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I sacrifice because it is my duty so to do. I follow in 
the paths of those who have lived wise and holy lives, 
because that my heart turneth toward goodness. I am 
no trader in goodness, ever looking for the fruits thereof 
The man who doubteth virtue will be born among the 
brutes ;' he will never attain to everlasting bliss. O do 
not, thou fair one, doubt the ancient religion of thy 
people! God will reward; he is the giver of fruits for 
deeds; virtue and vice bear fruits. . _ . The wise are 
content with little in this world; the fools are not con¬ 
tent although they receive much, because they will have 
no joy hereafter. - . . The gods are shrouded in mystery; 
who can pierce the cloud which covers the doings of the 
gods? Although thou canst not perceive the fruits of 
goodness, do not doubt thy religion or the gods. Let 
thy scepticism give room to faith. O do not slander the 
great god, but endeavour to learn how to know him. 
Turn not away from the Supreme One who giveth eternal 
life, O Draupadi.” 

Said Draupadi; "I do not slander my god, the lord 
of all, for in my sorrow I but rave. . . . But yet I hold 
that a man should act, lest by inaction he is censured. 
Without acts no one can live. He who believeth in 
chance and destiny and is inactive, liveth a life of weak¬ 
ness and helplessness which cannot last long. Success 
comes to ,him who acts, and success depends on time 
and circumstance. So hath a wise Brahman taue:ht 
me” 

Bhima then spoke, charging Yudhishthira with weak¬ 
ness, and pleading with him to wrest the sovereignty 
from Duryodhana; “O thou art like froth/' he cried; 
^*thou art unripe fruit! O king, strike down thine 
enemies! Battle is the highest virtue for a Kshatriya/' 

I th^ ncJEt life ia tkit world, according to the belief m tranimigratjon of soulfft 
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Said Yudhishthira: my heart burneth be¬ 

cause of our sufferings- But I have given my pledge 
to remain in exile^ and it cannot be violated, O Bhima* 
Virtue is greater than life and prosperity in this world; 
it is the way to celestial bliss/' 

Then they were all silent^ and they pondered over 
these things- 

Now the Pandavas had need of celestial weapons, for 
these were possessed by Drona and Bhishma and Kama, 
In time, therefore, the holy sage Vyasa appeared before 
Arjuna and bade him to visit Mount Kailasa, the high 
seat,of the gracious and propitious god Shiva, the three- 
eyed, the blue-throated, and to perform penances there 
with deep devotion, so as to obtain gifts of arms* So 
Arjuna went his way, and when he reached the mountain 
of Shiva he went through great austerities; he raised his 
arms aloft and, leaning on naught, stood on his tiptoes; 
for food he ate at first withered leaves, then he fed upon 
air alone. Great was the fervour of his austerities, and 
from the ground smoke issued forth. The Rishis pleaded 
with Shiva, fearing disaster from the penances of Arjuna, 
Then the god assumed the form of a hunter and went 
towards Indra’s warrior son, whom he challenged to 
single combat* First they fought with weapons; then 
they wrestled one with another fiercely and long, and 
in the end Arjuna was cast upon the ground and he 
swooned. When that brave Pandava regained conscious¬ 
ness he made a clay image of Shiva, prostrated himself 
and worshipped the gracious one, and made an offering 
of flowers* Soon afterwards he beheld his opponent 
wearing the garland he had given, and he knew that 
he had wrestled with Shiva himself. Arjuna fell down 
before him, and received from the god a celestial weapon 
named Pasupata. Then a great storm broke forth, and 
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the earth shook, and the spirit of the weapon stood 
beside Arjuna, ready to obey his will. 

Next appeared Indra, king of gods, Varuna, god ot 
waters, Yama, king of the dead, and Kuvera, lord of 
treasures, and they stood upon the mountain summit in 
all their glory; unto Arjuna they gave gifts of other 
celestial weapons. 

Thereafter Indra transported his son to his own 
bright city, the celestial Swarga, where the flowers always 
bloom and sweet music is ever wafted on fragrant winds. 
There he beheld sea-born Apsaras, the heavenly brides 
of gods and heroes, and music-loving Gandharvas, who 
sang songs and danced merrily in their joy. And Urvasi 
a fair Apsara of faultless form, with bnght eyes and 
silken hair, looked with love upon Arjuna; but she 
sought in vain to subdue him, whereat she spoke scorn¬ 
fully, saying; “Kama, god of love, hath wounded me 
with’his arrows, yet thou dost scorn me. For this, O 
Arjuna, thou wilt for a season live unregarded among 
women as a dancer and musician. 

Arjuna was troubled, but Indra said; ‘'This cuise 

will work out for thy good. 

Aijuna abode in Indra’s fair city for foe space of five 
years. He achieved great skill in music and in dance 
and song. And he was trained also to wield the celestial 
weapons which the gods had given unto him. 

Now the demons and giants who are named the 
Daityas and Danavas were the ancient enemies of Indra. 
Certain of them there were who had their dwellings in 
the lowest division of the underworld beneath the floor 
of ocean, which is called Patala. And a day came when 
Arjuna waged war with them. He rode forth in Indra s 
great car, which went through the air like to a bird, and 

Matali was the driver. When he reached the shore o 

«■ 
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the sounding sea, the billows rose against him like great 
mountains, and the waters were divided; he saw demon 
fish and giant tortoises, and vessels laden with rubies* 
But he paused not, for he was without fear* The mighty 
Arjuna was eager for battle, and he blew a mighty blast 
upon his war shell; the Daityas and Danavas heard him 
and quaked with terror^ Then the demons smote their 
drums and sounded their trumpets, and amidst the dread 
clamour the wallowing sea monsters arose and leapt over 
the waves against Indra*s great son* But ilijuna chanted 
mantras; he shot clouds of bright arrows; he fought with 
his bright celestial weapons, and the furies were thwarted 
and beatea back* Then they sent fire against him and 
water, and they flung rocks like to great peaks; but he 
fought on until in the end he triumphed, and slew all 
that stood against him nor could escape* 

Thereafter the valiant hero rode speedily towards the 
city of demons and giants which is named Hiranyapura* 
The women came out to lure him, calling aloud, and 
their voices were like the voices of cranes* He heard 
but paused not* All these evil giant women were driven 
before him; in confusion they fled, terrified by the 
clamour of Indra’s celestial car and the driving of Matali, 
and their ear-rings and their necklaces, fell from their 
bodies like to boulders tumbling and thundering adown 
mountain steeps* 

Arjuna reached the city of Hiranyapura and entered 
it; and he gazed with wonder on mighty chariots with 
ten thousand horses, which were many-coloured like to 
gaily-plumaged peacocks, beautiful and stately and proud* 
And he wrecked the dwellings of the Daityas and 
Danavas* 

' Like DicCTidt van BcrUp he assumes ihc character of the thuarfer god, and re¬ 
minds i]> of Thor foiog eatcward to battJe againit the Jotunt* 
foAao) 
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Indra praised his warrior son for his valour in over¬ 
coming the demons and giants of ocean, and he gave 
unto him a chain of gold, a bright diadem, and the^war 
shell which gave forth a mighty blast like to thunder. 

During the years that Arjuna had hts dwelling in 
Indra’s celestial city. Yudhishthira and his three younger 
brethren, with Draupadi and the priest Dhaumya, abode 
a time in the forest of Kamyaka. Great sages visited 
them there, and from one Yudhishthira obtained skiU in 
dice. Others led the wanderers to sacred waters, in which 
they were cleansed of their sins, and they achieved great 
virtues. And the sages related unto them many tales 
of men and women who suffered and made self-sacrihces, 
undergoing long exiles and performing penances so as to 
attain to great wisdom and win favour from the gods. 

Thereafter the exiles went northward towards the 
Himalayas, and at length they beheld afar off the dw^ing 
of Kuvera, lord of treasure and King of Yakshas. They 
gazed upon palaces of crystal and gold; the high walls 
were studded with jewels, and the gleaming ram^rts and 
turrets were adorned by dazzling streamers. ey saw 
beauteous gardens of bright flowers, and soft winds came 
towards them laden with perfume; wonderful and tair 
were the trees, and they were vocal with the songs ot 

birds. r • j 

Kuvera walked forth and spake words of wisdoiu 

unto Yudhishthira, counselling him to be patient and 
long-suffering, and to wait for the time and the place for 

displaying Kshatriya prowess. 

The exiles wandered on, and one day, when they 
sighed for Arjuna, they beheld the bright car of Indra, 

Erin the “Ho™ of Worth", which could he herd “oter .cren h.U. . Like Arjuft* 
war ibelJ, it wat evidently the thunder 
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aad they worshipped Matali, the charioteer* Then Indra 
came with his hosts of Apsaras and Gandharvas, and 
when they had adored him, the god promised Yudhish^ 
thira that he would yet reign in splendour over all men. 

Arjuna appeared, and he was received with rejoicing, 
and all the Pandavas returned together to Kamyaka* 
There they were visited by Markandeya, the mighty sage, 
whose life endures through all the world s ages, and he 
spake of the mysteries and all that had taken place from 
the beginning, and revealed unto them full knowledge of 
the Deluge* * 

Now while the Pandavas were enduring great suffer- 
ing in the forest, Karna spake to Duryodhana and pre¬ 
vailed upon him to spy upon their misery* So Dhrita- 
rashtra's son went forth, as was the custom every three 
years, to inspect the cattle and brand the calves. And 
with him went Kama and many princes and courtiers, 
and also a thousand ladies of the royal household. When, 
however, they ail drew nigh to the forest, they found that 
the Gandharvas and Apsaras, who, as it chanced, had 
descended to make merry there, would not permit the 
royal train to advance, Duryodhana sent messages to 
the Gandharva king, commanding him to depart with 
all his hosts; but the celestial spirits feaoed him not, and 
issued forth to battle. A great conflict was waged, and 
the Kauravas were defeated* Kama fled, and Duryod¬ 
hana and many of his courtiers and all the royal ladies 
were taken prisoners. 

It happened that some of Duryodhana’s followers 
who took flight reached the place where the Pandavas 
were, and told them how their kinsmen hact been over¬ 
come* Then Arjuna and Bhima and the two younger 
brethren went forth against the Gandharvas and fought 
with them until they were compelled to release the royal 
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crlsoners In this manner was the proud Duryodhana 
Cled by those against whom he had chenshed enm,^. 

YudhSrthira gfve a feast to the Kauravas, he 

called Duryodhana his “brother”, whereat Duryodhana 

made pretence to be well pleased, although h,s heart was 

"“1frerSeT;t“lnd%ngry Duryodhana re»lv^^^^ 

to end his life. His ) i*e 

he said- “ I have naught to live for now, nor do L^desir 

friendship, or wealth, or power, dr 'nJO)™”'- ^ 

delay my purpose, but leave me each one, for I w.l eat 
no Lre^fooj and I will wait here until 1 die. ^etu , 

therefore, unto Hastinapur and reverence and obey 

"""TTe^ DTr^odtnrrnade a mat of grass, and. having 
purified himsdf with water, sat down to wait for the end, 
clad in rags and absorbed in silent meditation. _ 

But the Daityas and Danavas' desired 
favourite rajah should thus end his life lest their power 
should be Jeakened, and they sent to ‘h' 
goddess, who carried him away m the night. " 

demons, before whom Duryodhana was brought, pro¬ 
mised to aid him in the coming struggle against the 
Pandavas, and he was comforted thereat, and abandoned 
his vow to die in solitude. So he returned speedily unto 

Hastinapur and resumed elders sat* 

Soon afterwards, when the princes and the elders .at 

m council with the maharajah, wise 

the Pandava princes for their valour an^d generosity, and 
advised Duryodhana to offer them his friendship, so 
the kinsmen might ever afterwards J 

Duryodhana made no answer, and, smiling gf? 
up and walked out of the council chamber. Bhishma 

1 Tlj^mnnlt afld 
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was made angry thereat, and departed also and went unto 
his own house. 

Then Duryodhana sought to rival the gloiy of 
Yudhishthira by holding an Imperial sacrifice. Duhsa- 
sana, with evil heart, sent messengers unto Yudhishthira, 
inviting him to attend with his brethren; but Yudhish¬ 
thira said: “Although this great sacrifice will reflect 
honour on all the descendants of King Bharata, and there¬ 
fore upon me and my brethren, I cannot be present^ be¬ 
cause our years of exile have not yet come to an end. 

He spoke calmly and with dignity, but Bhima was 
made angry, and exclaimed: “ Messengers of Duryod¬ 

hana, tell thy master that when the years of exile are 
over, Yudhishthira will offer up a mighty sacrifice with 
weapons and burn in consuming flames the whole family 
of Dhritarashtra,*" 

Duryodhana received these messages in silence. And 
when the sacrifice, which was called Vaishnava, was held, 
Kama said unto Duryodhana; “ When thou has slam 
the Pandavas and canst hold thy Raj^uyaS 1 will be 
present also to do homage unto thee. 

Then Kama took a vow and said: “I will neither eat 
venison nor wash my feet" until I have skin Arjuna.” 

Spies hastened unto the Pandavas and related all that 
had taken place at the sacrifice, and also the words which 
Kama had spoken. When Yudhishthira heard of the 
terrible vow which Kama had vowed, he sorrowed greatly, 
for he knew that a day must come when Arjuna and 
Kama would meet in deadly conflict. 

One day thereafter Surya, god of the sun, warned 


> Dhritariiht™ being still alive and the Pandavas having refused W attend, Duirod- 
hana waa unable, as he desired, to perfomi the greater sacrifice. 

* A necetsarg religious act of purification before prayer. Kama thus impertlled hja 
welfare to be avengciJ upon Jiii rival* 
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Kama that Indr. had resolved to divest him °f 

armour and ear-rings. “But, “ r 

demand in exchange a heavenly weapon which hath powe 

to slay eods and demons and mortal men. 

si ft came that Indra stood before Karna, disguised 
as a Brahman, and asked for his armour and ear-rings. 
Having vowed to give unto the Brahmans whatsoever 
they m®ight ask of him, Karna took off h,s ^ 

ear-rings and gave them unto the king of the gods, from 
whom^e defanded in exchange an infallible weapon. 
Tdra granted his request, but smiled' and went upon h.s 
“ kSLg well that the triumph of the Pandavas was 

”°'^irchrnKd that one day after this that Jayadratha', 
Rajah of Sindhu, passed through the wood ^ 

Pandavas had gone a-hunting. He behe p 

with eyes of love, and, despite her warnings, earned her 

away in his chariot. t j -l , - 

When the Pandavas returned and were told y 
bondmsiden what had taken place, they set out ,n pur¬ 
suit of the Rajah of Sindhu, who 'f'V 
when they drew nigh, and concealed himself 

f hiclcct 

Bhima then said unto Yudhishthira: “Return now 
with Draupadi and our brethren. Although the rajah 
should seek refuge in the underworld, he wtU not escape 

'"^Said^ Yudhishthira: “Remember, O Bhima, that 
although Jayadratha hath committed a grievous sm, he 
is ouf kinLan, for he hath married the sister of 

DraupSi said; “ He is worthy of death, for he is the 

1 A .up=m.t«r,I gift in .uck carried with it f.t.l ccn.equence.. 

^ Pr&ft* jay-a-dratTia. 
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worst of kings and the vilest of men. Have not the 
sages said that he who carries off the wife of another in 
times of peace must certainly be put to death. 

When Bhima found Jayadratha, he cast him down and 
cut off his hair except five locks; then the strong warrior 
promised to spare the rajah’s life if he would do homage 
to Yudhishthira and declare himself his slave. 

So the Rajah of Sindhu had to prostrate himself betore 
Yudhishthira as a humble menial. Thereafter he departed 
in his shame and went unto his own country. 

When the twelfth year of exile was nigh to an end, 
the Pandava brethren bethought them to leave the forest. 
But ere they went a strange and dread adventure threatened 
them with dire disaster. It chanced that a stag carried 
away upon its antlers the twigs with which a Brahman 
was wont to kindle his holy fire. The Brahman appealed 
to Yudhishthira to pursue the animal, and the Pandavas 
endeavoured in vain to kill it or recover the sacred twigs. 
Wetfry with the chase, they at length sat down to rest. 
They were all athirst, and one of them climbed a banyan 
tree to look for signs of water, for birds ever flutter over 
pools. When it was discovered that a pond was nigh, 
Yudhishthira sent Nakula towards it. The young man 
approached the water, and ere he stooped he he^d a 
Voice which said: “ Answer thou what I shall ask of thee 
ere thou dost drink or draw water.” 

But Nakula’s thirst was greater than his fear, and he 
drank of the waters; then he fell dead. 

Sahadeva followed him, wondering why his brother 
tarried. He too gazed greedily upon the pool, and he 
too heard the Voice, but heeded not and drank; and he 

fell dead also. . 

Arjuna next went towards the water. The Voice 
spake to him, and he answered with anger: »Who art 
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ihou that wouldat hinder me thus? Reveal thyself, and 

mine arrows will speak to thee. thirk and 

Then he drew his bow, and his shafts flew thick and 

fast as raindrops. But his valour was * 

when he drank he also fell dead like the others Bhima. 
followed him, and stooped and drank, ^ 

Voice, and he was stricken down like to Arjuna an 

Nakula and Sahadeva. nond 

At Icncth wise Yudhishthira approached the pond. 

He beheld his brethren lying dead, and 

them. Then, as he drew mgh to f 

spake once again, and he answered it, saying. Wh 

The Voice said; “ I am a Yaksha. I earned thy 
brethren not to drink of this water until they had an¬ 
swered what I should ask of them, but they disregarded 
my warning and 1 laid them m death. If thou wilt 
answer my questions thou canst, however, drink here 

nor be afraid." , 

Said Yudhishthira: “Speak and I will answer thee. 

The Voice said: “Who maketh the sun to rise. 
Who keepe.h him company? Who 'h' “ 

go down? In whom is the sun established! 

^ Said Yudhishthira: “Brahma maketh the sun to 
rise; the gods accompany him; Dharma maketh the sun 
to set; in truth is the sun established. 

The Voice said: “What sleepeth with open eyes? 
What moveth not after birth? Wh^at is that which 
hath no heart? What is that which sweUeth of it¬ 
self?” . , 

•Said Yudhishthira: “A fish doth sleep with open 
eyes; an egg moveth not after birth; a stone hath no 

heart ‘ a river swelleth of itself. 

The Voice said: “What maketh The Way? What 
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is called Water? What is called Food? What is called 
Poison ?" 

Said Yudhishthira: “They that are pious make The 
Way; space is called water; the cow is food*; a request 

is poison.” 

The Voice said: “ Who is spoken of as the uncon¬ 
quered enemy of man ? What is spoken of as the 
enemy’s disease? Who is regarded as holy? Who is 
regarded as unholy?” 

Said Yudhishthira: "Man’s unconquered enemy is 
anger, and his disease is covetousness; he who seeketh 
after the good of all is holy; he who is selfishly cold is 
unholy.” 

The Voice said: “Who are worthy of eternal- 
torment?” 

Said Yudhishthira: “He who sayeth unto the Brah¬ 
man whom he hath asked to his house, I have naught 
to give; he who declareth the Vedas to be false ; he who 
is rich and yet giveth naught to the poor. 

Many such questions did the Voice address to wise 
Yudhishthira, and he answered each one patiently and 
with knowledge. Then the Yaksha revealed himself in 
the form of Dharma, god of wisdom and justice, for 
behold! he was the celestial sire of Yudhishthira. Unto 
his son he granted two boons; and Yudhishthira desired 
that his brethren should be restored to life, and that they 
should ail have power to remain unrecognized by any¬ 
one in the three worlds for the space of a year. 

Ere the Pandavas left the forest, Yudhishthira invoked 
the goddess Durga*, giver of boons, saying; "O slayer of 

1 B>bu P. C. R07 comniMt. on thi. li«d: “The cow iithe only food in thii .cnee. 
The cow give. milk. The milk give, hotter. The bolter i. o.ed in (the offer¬ 

ing). The Horn. i. the «uk of the cloud.. The cloud, give nio. The nin make. 

the Kctii to iprout forth and produce foodv" 

« A form of the goddest Kali, wife of Shiv*. 
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the Buffalo Asura, thou art worshipped by ^ 

thou art the protector of the three worlds Chief of all 
deities, protect thou and bless thou us. Confer victory 
upon us, and help us in our distress. 

^ The goddess heard Yudhishthira, and confirined the 
promise of Dharma that the Pandava brethren and Drau- 
padi would remain unrecognized during the thirteenth and 
last year of their exile. 

Then the wanderers concealed their weapons m a ec 
and went together towards the city oi Virata so that they 
might concll themselves. According 
banishment, they would have to spend ^ further twel^ 
years in the jungle if the Kauravas discovered their 

The Pandavas found favour in the eyes of the J 
Yudhishthira became his instructor in the art of PW'"® 
with dice, because he was wont to lose heavily. Bhima 
was made chief cook. Arjuna, attired as a eunuch, und^- 
took to teach dancing and music to the ^ * 

harem. Nakula was given care of horses, and Sahadeva 
of kine. The queen was drawn towards Draupadi, w 
offered to become a bondwoman on condition that s c 
should not have to wash the feet of anyone, or cat food 
left over after meals; and on these terms she^was engaged. 
The queen feared that Draupadl’s great beauty would 
attract lovers and cause dispeace; but the forlorn woman 
said that she was protected by five Gandharvas, and was 

without fear. r v • 

Bhima soon won much renown by reason ot his 

matchless strength. At a great festival he overcame and 
slew a wrestler from a far country who was named 
Timuta, and he received many gifts. The raj 
great pride in him, and was wont to take him to th 


1 Frgn* Tir-at'i* 
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apartments of the women, where he wrestled with caged 
tigers and lions and bears, slaying each one at desire with 
a single blow* Indeed, all the brothers were well loved 
by the monarch because of their loyal services, 

It chanced that the queen’s brother, Kichaka \ a mighty 
warrior and commander of the royal army, was smitten 
with love for beautiful Draupadi, and at length he sought 
to carry her away. But one night Bhtma waited for him 
when he came stealthily towards Draupadi, and after a 
long struggle the strong Pandava slew him* Then Bhiina 
broke all this prince’s bones and rolled up his body into 
a ball of flesh. 

Great was the horror of Kichaka’s kinsmen when they 
discovered what had happened, and they said: No man 
hath done this awful deed; the Gandharvas have taken 
vengeance/’ 

In their wrath they seized Draupadi, to burn her on 
the pyre with the body of Kichaka; but Bhima disguised 
himself and went to her rescue, and he scattered her tor¬ 
mentors in flight, killing many with a great tree which 
he had uprooted. 

The rajah was terror-stricken, and spake unto the 
queen, and the queen thereafterwards asked Draupadi 
to depart from Virata. But the wife of the Pandavas 
begged to remain in the royal service yet a time; and 
she said that her Gandharva protectors would serve the 
rajah in his greatest hour of peril, which, she foretold, 
was already nigh to him. So the queen bore with her, 
and Draupadi tarried there. 

Soon afterwards the Rajah of Trigartis, hearing that 
jnighty Kichaka was dead, plotted with the Kauravas at 
Indra-prastha to attack the city of Virata with purpose to 
capture the raj, Duryodhana agreed to aid him, so the 

1 Frfth kec-ckak'i (“ eli'' m io “ diaiifc 
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R,Uh of Trigartis invaded the kingdom from the north 
while the K^ravas marched against Virau from 

“"kcame to pass that on the last day of the thirteenth 
year of the Pandavas’ exile the first raid t^k place from 

the north, and many cattle were carried oE 

thira and Bhima, with Nakula vSa 

their help when it became known that the Rajah of Virat 

'h^.rS raptured by his enemies. The Pan -as »em 

forth to rescue the monarch, and they f ' ^ 

and rescued their prisoner; thejralso sei«d ."P”" 

of Trigartis^ and forced him to submit with _ ty 
his rivfl ere he was aUowed to return to “wn ci y. 

Meanwhile the Kauravas had advanced from the 
south. Uttar*, son of the Rajah of Virata, went against 
them and Arjuna was his charioteer. When 
malT’ howevei, beheld his enemies, he desired to flee, 
but his driver compelled him by force to remain in the 

Then Arjuna procured his own weapons from the 
tree in which they were concealed Thus, fully arm d 
he rode against the Kauravas, who said. If this be 
Arjuna, hf and his brethren must go into exde for 

"""^BhLhma »id: "The thirteenth year of concealment 

The Kauravas, however, persisted that Arjuna had 

appeared ere the foil time was spent. 

^^Indra's great son advanced boldly. Suddenly he blew 

his celestial war sheU, and all ^ 

With fear, and they swooned and 1^7 f 

men who slept. Arjuna forbore to slay them, and he 

commanded Uttar to take possession of their royal attire. 

i oot'iT. 


SECOND EXILE OF THE PANDAVAS 269 

Then the great archer of the Pandavas returned to the 
city with the rajah’s son. 

Now when the monarch discovered how Arjuna had 
served him by warding off the attack of the Kauravas, he 
offered the brave Pandava his daughter, Uttara, for a 
bride; but Arjuna said: “Let her he given unto my son." 

It was then that the P.mdava brethren revealed unto 
the Rajah of Virata who they were. All those who had 
assembled in the palace rejoiced greatly and honoured 
them. 

To the marriage of Abhtmamju, son of Arjuna and 
Subhadra, came many great rajahs, Krishna came with 

his brother Balarama, and the Rajah Drupada came with 
his son Dhrishta-dyumna. 

Now the Rajah of Virata resolved to aid Yudhishthira 
in obtaining back his kingdom from the Kauravas, who 
protested that their kinsmen had been discovered ere yet 
the complete term of exile was ended. 

Shakuni, the cunning^ gambler, and the vengeful 
Kama supported the proud'and evil-hearted Duryodhana 
in refusing to make peace with the Pandava brethren, 
despite the warnings of the sages who sat around the 
Maharajah Dhritarashtra. 


CHAPTER XVII 


Defiance of Duryodhana 


• The Council at Virata—Speeches of Kings and Princes ^Army to Ite 
raised for the Pandavaa—Krishna's Attitude—His Amy mi one side and 
Himself on the Other-Ambassador visits Kaoravas-Pandavas 
Hastinaptir-A Deadlock—Krishna visits Hastinapur-Eldera 
_^hana refuses to Yield-Plot to »ite 

Divine^ Power—Krishna’s Interview with Kama—Pntha informs Karn 
Ss Birth-Kama refuses to desert Duryodhana-His Resolution and Promise. 


Ere the wedding guests departed from Virata, aftei 
merrymaking and song and dance, the elders an prmces 
and chieftains assembled in the council chamber. IJru- 
pada was there with his son, and Krishna with his brother 
Balarama and Satyaki his kinsmaYi, and all the Pandava 
brethren were there also, and many others both valiant 
and powerful. Bright and numerous as the stars were 
the gems that glittered on the robes of the mig ty 
warriors. For a time they spake kindly greetings one 
to another, and jested and made merry. Krishna sat 
pondering in silence, and at length he arose and spake, 

rajahs and princes, piay your fame endure for 
ever! Thou knowest well that Yudhishthira was de¬ 
prived of his kingdom by the evil trickster Shakuni. 
He hath endured twelve years of exile, and hath serve , 
like his brethren, as a humble menial for a further year m 
the palace of the Rajah of Virata. After long suffering 
Yudhishthira desires peace; his heart vs without anger, 
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although he hath endured great shame. The heart of 
Duryodhana, however, still burns with hate and jealous 
wrath; still, as in his youth, he desires to work evil by 
deceit against the Pandava brethren. Now, consider well, 
Oye monarchs, what Yudhishthira should do. Should he 
call many chieftains to his aid and wage war to punish 
his ancient foes ? Or should he send friendly messengers 
to Duryodhana, asking him to restore the kingdom which 
he still continues to possess ” 

Balarama then spoke and said: "Ye pious rajahs! 
ye have heard the words of my brother, who loveth 
Yudhishthira. It is true, indeed, that the Kauravas have 
wronged the Pandavas. Yet 1 would counsel peace, 
so that this matter may be arranged between kinsmen. 
Yudhishthira hath brought his sufferings upon his own 
head. He was unwise to play with cunning Shakuni, 
and also to continue playing, despite the warnings of the 
elders and his friends. He hath suffered for his folly. 
Now let a messenger be sent to Duryodhana, entreating 
nim to restore the throne unto Yudhishthira. I do not 
advise war. What hath been gambled away cannot be 
restored in battle.” 

Next arose Satyaki, the kinsman of Krishna., He said: 

" O Balarama, thou hast spoken like to a woman. Thou 
remindest me that weaklings are sometimes born to war¬ 
riors, like to barren saplings sprung from sturdy trees. 
Timid words come from timid hearts. Proud monarchs 
heed not counsel so weakly as thine. O Balarama! canst 
thou justify Duryodhana and blame the pious-hearted and 
gracious Yudhishthira If it had chanced that Yudhish¬ 
thira while playing with his brethren had been visited by 
Duryodhana, who, having thrown the dice, achieved suc¬ 
cess, then the contest would have been fair in the eyes 
of all men. But Duryodhana plotted to ruin his kins- 
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ma... and invited him to Hastinapur to play »ith the 
evil-hearted Shakuni, who threw loaded dice. But that 
is ended. Yudhishthira hath fulfilled his J"® 

exile is past, and he is entitled to his kingdom. Why, 
therefore, should he beg for that which is h.s . 
Kshatriya begs of no man; what is refused him^ he serzeth 
in battle at all times. . . . Duryodhana still clings to 
Yudhishthira’s kingdom, despite the wise counsel o 
Bhishma and Drona. Remember, O Balarama it is not 
sinful to slay one’s enemies, but it is ^ 

from them. I now declare my advice to be that we 
should give the Kauravas an opportunity to restore 
the throne of Yudhishthira; if they hesitate to do 
so, then let the Pandavas secure justice on the battle¬ 
field.’* ‘ , -j 

Drupada, Rajah of Panchala, then arose and said: 

“Ye monarchs, I fear that Satyaki hath spoken truly. 
The Kauravas are a stubborn people. Methmks it is 
useless to entreat Duryodhana, whose heart is consumed 
with ereed. It is vain to plead with Dhritarashtra, who is 
but as clay in the hands of his proud son. Bhishma and 
Drona have already counseUed in vain. Kama thirsts for 
war, and Duryodhana intrigues with him and also with 
false and cunning Shakuni. Methinks it were idle to 
follow the advice of Balarama. Duryodhana will never 
yield up what he now possesseth, nor doth he desire 
peace If we should send to him an ambassador who 
will speak mild words, he will think that we are weak, 
and bKome more boastfrd and arrogant than heretofore. 
My advice is that we should gather together a great army 
without delay: the rajahs will side with him who asketh 
first. Meanwhile let us offer peace and friendship unto 
Duryodhana: my family priekt will carry our rnessage. 
If Duryodhana is willing to give up the kingdom ot 
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Yudhishthira, there will be peace; if he scorns our friend* 
ship, he will find us ready for war/’ 

Krishna again addressed the assembly and said: 

Drupada hath spoken wisely. The Pandavas would do 
well to accept his counseL If Duryodhana will agree to 
restore the raj unto Yudhishthlra, there will be no strife 
or bloodshed, , , • You all know that the Pandavas and 
Kauravas are my kinsmen; know also that they are 
equally dear unto me, ... I will now go hence. When 
ye send out messengers of war, let them enter my king¬ 
dom last of all/’ 

After Krishna had returned home, he was visited by 
Duryodhana and Arjuna, for both pgrties desired gready 
his help in the war. He spake to the rival kinsmen and 
said: ‘^Behold, I stand before you as in the balance; I 
have put myself on one side, and all my army is on the 
other. Choose now between you whether you desire me 
or my forces. 1 shall not fight, but will give advice in 
battle.” 

Then Duryodhana asked for the army, but Arjuna 
preferred to have Krishna, alone. And Krishna promised 
to be Arjuna’s charioteer. 

Duryodhana sought to prevail upon Balarama to aid 
him, but Krishna’s brother said: “I have no heart for 
this war. I spake to Krishna in thy favour, but he 
answered me not. Well, thou knowest that thou hast 
wronged Yudhishthira, and that it would well become 
thee to act justly in this matter. Do thy duty, and thy 
renown will be great.” 

Duryodhana departed in sullen anger from Balarama. 

In time Drupada’s priest appeared in the city of 
Hastinapur, and the elders and princes sat with Dhrita* 
rashtra to hear his message. Said the Brahman: “Thus 

speaketh the Pandavas—‘ Pandu and Dhritarashtra were 

iomy Zi 
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brothers: why, therefore, should Dhritarashtra’s sons 
possess the whole kingdom, while the sons of Pandu are 
denied inheritance? Duryodhaoa hath ever worked evil 
aeahist his kinsman. He invited them to a gambling 
'match to play with loaded dice, and they lost their 
possessions and had to go into exile like beggars. ow 
they have fulfilled the conditions, and are prepared to 
forget the past if their raj is restored to them. If their 
rightfiJ claim is rejected, then Arjuna will scatter the 

Kauravas in battle.’ ” it • ..‘c i 

Bhishma said: “What thou hast said is well justified, 

but it is wrong to boast regarding Arjuna. It would e 
wise of thee not to speak of him in such manner again. 

Angrily rose Kama and said: “ If the Pandavas have 
suffered, they arc themselves to blame. It is but fitting 
that they should plead for peace, for they are without 
followers. If they can prove their right to possessions, 
Duiyodhana wiU yield; but he will not be forced by vain 
threatenings, or because the Rajahs of Panchala and 
Virata support them. O Brahman ! tell thou the Pan¬ 
davas that they have failed to fulfil their obligations, for 
Arjuna was beheld by us before the thirteenth year ot 
banishment was completed. Let them return to a^jungle 
for another term^ and then come hither and submit to 
Duryodhana and beg for his favours^ 

Said Bhishma: Thou didst not boast in this manner, 
O Kama, when Arjuna opposed thee at the Virata catde 
raid. Remember that Arjuna is still powerful. If war 
comes, he will trample thee in the dust.” 

Dhritarashtra reproved Kama for his hasty speech, 
and said unto Bhishma: “ He is young and unaccustomed 
to debate; be not angry with him.” 

Then the blind old monarch sent his minister and 
charioteer, Sanjaya, to the Pandavas to speak thus: “ It 
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you desire to have peace, come before me and I will do 
justice. Except wicked Duryodhana and hasty Kama 
ail who are here are well disposed to you.” 

When Sanjaya reached the Pandavas, he was as¬ 
tonished to behold that they had assembled together a 
mighty army. He greeted the brethren and delivered 
his message. 

Said Yudhishthira: “We honour Dhritarashtra, but 
fear that he has listened to the counsel of his son Dur¬ 
yodhana, who desires to have us in his power. The 
maharajah offers us protection, but not the fulfilment 
of our claims,” 

Krishna then spake, saying: “The Pandavas have 
assembled a mighty army, and cannot reward these 
soldiers unless they receive their raj. It is not yet too 
late to make peace. Deliver unto the Kauravas, O 
Sanjaya, this message: ‘ If you seek peace, you will have 
peace; if you desire war, then let there be war.'” 

Ere Sanjaya left, Yudhishthira spoke to him and 
said: “Tell thou Duryodhana that we will accept that 
portion of the raj which we ourselves have conquered 
and settled: he can retain the rest. My desire is for 
peace.” 

Many days went past, and the Pandavas waited in 
vain for an answer to their message. Then Yudhishthira 
spake to Krishna, saying: “We have offered to make 
peace by accepting but a portion of our kingdom, yet 
the Kauravas remain silent.” 

Said Krishna: “ 1 will now journey unto Hastinapur 
and address the maharajah and his counsellors on thy 
behalf.” 

Yudhishthira said: “ Mayst thou secure peace be¬ 
tween kinsmen.” 

Then Draupadi entered and, addressing Krishna, said: 
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“ Yudhishthira is too generous towards the Kauravas in 
ofFering to give up part of his kingdom unto them. 
He entreateth them overmuch, as well, to grant him that 
which belongs not unto them. If the Kauravas wap 
war, my sire and many other rajahs will assist the 
Pandavas. . . , Oh! can it be forgotten how Duhsasana 
dragged me by the hair to the Gambling Pavilion, 
and how I was put to shame before the elders and the 

^ She wept bitterly, and Krishna pitied her. “Why 
do you sorrow thus ?” he asked with gentle voice “ The 
time is drawing nigh when all the Kauravas will be laid 
low, and their wives will shed tears more bitter than 

thine that fall now, O fair one.” 

Messengers who arrived at Hastinapur announced 
the coming of Krishna. Wise Vidura counselled that 
he should be welcomed in state, whereupon Duryodhana 
proclaimed a public holiday, and all the people re¬ 
joiced, and decorated the streets with streamers and 

flowers. 

Vidura was well pleased, and he said to Duryodhana: 
“Thou hast done well. But these preparations are in 
vain if thou art unwilling to do justice unto the Pan- 

Duryodhana was wroth, and said: “I will give naught 
except what they can win in battle. If the success of 
the Pandavas depends upon Krishna, then let us seize 
Krishna and put him in prison.” 

Dhritarashtra was horror-stricken, and cried out: 
“ Thou canst not thus treat an ambassador, and especially 
an ambassador like unto Krishna.” 

Bhtshma rose up and said: “O maharajah, thy son 
desireth to work evil and bring ruin and shame upon 
us all. Methinks disaster is not now afar off. 
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So saying, he departed unto his own housCi and Vidura 
did likewise. 

All the Kauravas went forth to meet the royal am¬ 
bassador save Duryodhana, who scarcely looked upon 
Krishna when he arrived at the palace. 

Krishna went to the house of Vidura, and there he 
saw Pritha, who wept and said: “ Hotw fares it with my 
sons, whom I have not beheld for fourteen years? How 
fares it with Draupadi ? In sorrow have I heard of their 
sufferings in desolate places. Ah! who c^n understand 
mine own misery, for every day is full of weariness and 
grief unto me?” 

Said Krishna: Be comforted, O widow of Pandu! 
Thy sons have many allies, and ere long they will return 
in triumph to their own land.” 

Thereafter Krishna went to the house of Duryodhana, 
who sat haughtily in. the feasting chamber. At length 
Dhritarashtra’s son spake unto his kinsman, who ate 
naught. He said: “ Why art thou unfriendly towards 
me ?” 

Said Krishna: “I cannot be thy friend until thou 
dost act justly towards thy kinsmen, the Pandavas.” 

When Krishna went again to the house of Vidura, 
the aged counsellor said to him; “'Twere better if thou 
hadst not come hither. Duryodhana will take no man's 
advice. When he spcaketh he doth expect all men to 
agree with him.” 

Said Krishna: “It is my desire to prevent bloodshed. 

1 came to Hastinapur to save the Kauravas from destruc¬ 
tion, and I will warn them in the council chamber on 
the morrow. If they will heed me, all wIU be well; 
if they scorn my advice, then let their blood be upon 
their own heads.’* 

When the princes and the elders sat with Dhrita* 
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rashtra in the council chamber, Narada and other great 
Rishis appeared in the heavens and were invited to come 
down and share in the deliberations, and they came 

down, 1 r u 

Krishna arose, and in a voice like thunder spake tortn, 

saying: “I have come hither not to seek war, but to 
utter words of peace and love. O maharajah, let not 
your heart be stained with sin. Thy sons have wronged 
their kinsmen, and a danger threatens all: it approacheth 
now like an angry comet, and 1 can behold kinsmen 
slaying kinsmen, and many noble lords laid in the dust. 
All of you here gathered together are already in the 
clutch of death. O Dhritarashtra, man of peace, stretch 
forth thine hand and avert the dread calamity which is 
about to fall upon thy house. Grant unto the Pan- 
davas their rightful claim, and thy reign will close in glory 
unsurpassed and in blessed peace. . . . What if all the 
Pandavas were slain in battle! Would their fall bring 
thee joy? Are they not thine own brother’s children? 

. . But, know thou, the Pandavas are as ready for war 
as they are eager for peace; and if war comes, it will be 
polluted with the blood of these thy sons. O gracious 
maharajah, let the last years of thy life be peaceful and 
pleasant, so that thou mayst be blessed indeed. 

Dhritarashtra wept and said: “ Fain would 1 do as 
thou hast counselled so wisely, O Krishna, but Duryod- 
hana, my vicious son, will not listen to me or obey, nor 
will he give heed unto his mother, nor to Vidura, nor 
unto Bhishma.” 

Next Bhishma spoke, and he addressed Duryodhana, 
saying: “’Twould be well with thee if thou wouldst 
follow the advice of Krishna. Thou art evil-hearted and 
a wrongdoer; thou art the curse of our family; thou 
takest pleasure in disobeying thy royal sire and in scorn- 
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ing to be guided by Krishna and Vidura. Soon thy sire 
will be bereft of his kingdom because of thy deeds; thy 
pride will bring death to thy kinsmen. Hear and follow 
my advice; do not bring eternal sorrow to thine aged 
parents.” 

Duryodhana heard these words in anger, but was 
silent. ^ 

Then Drona spake to him and said: “ I join with 
Bhishma and Krishna in making appeal unto thee. Those 
who advise thee to make peace are thy friends; those 
who counsel war are thine enemies. Be not too certain 
of victory; tempt not the hand of vengeance; leave the 
night-black road of evil and seek out the road of light 
and welldoing, O Duryodhana.” 

Next Vidura rose up. He spoke with slow, gentle 
voice, and said: “ Thou hast heard words of wisdom, 
O Duryodhana. ... I sorrow deeply in this hour. My 
grief is not for thee, but for thine aged sire and chine 
aged mother, who will fall into the hands of thine 
enemies; my grief is for kinsmen and friends who must 
die in battle, and for those who will thereafter be driven 
forth as beggars, friendless and without a home. The 
few survivors of war will curse the day of thy birth, 
O Duryodhana.” 

Again Bhishma spoke. He praised the valour of the 
Pandavas, and said: “ It is not yet too late to avoid 
calamity. The field of battle is still unstained by the 
blood of thousands; thine army hath not yet met the 
arrows of death, O Duryodhana. Ere it is too late, 
make thy peace with thy kinsmen, the Pandavas, so that 
all men may rejoice. Banish evil from thine heart for 
ever; rule the whole world with the heirs of Pandu.” 

Dhritarashtra still wept. . . . The Rishis counselled 
peace like the elders. 
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Then angry Duryodhana spoke, while his eyes burned 
bright and his brows hung darkly, and said • Krishna 
counsels me to be just, yet he hateth me and loveth the 
Pandavas. Bishma scowls upon me, and Vidura and 
Drona look coldly on; my sire weeps for my sins. Yet 
what have I done that ye, O elders, should turn my 
sire’s affection from me? If Yudhishthira loved gam¬ 
bling and staked and lost his throne and freedom, am 
1 to blame ? If he played a second time after being set 
at liberty, and became an exile, why should he now call 
me a robber? Pallid and inconstant is the star of the 
Pandava^’ destiny; their friends are few, and feeble is 
their army. Shall we, who fear not Indra even, be 
threatened and browbeaten by the weak sons of Pandu ? 
No warrior lives who can overcome us. A Kshatriya 
fears no toeman ; he may foil in battle, but he will never 
yield. So have the sages spoken. . . . Hear me, my 
kinsmen all! My sire gifted Indra-prastha to the Pan¬ 
davas in a moment of weakness. Never, so long as 1 
and my brother live, will they possess it again. Never 
again will the kingdom of Maharajah Dhritarashtra be 
severed in twain. It has been united, and so will remain 
for ever. My words are firm and plain. So tell thou 
the Pandavas, O Krishna, that they ask in vain for 
territory. Nor town nor village will they again possess 
with my consent. I swear by the gods that 1 will never 
humble myself before the Pandavas.” 

Said Krishna: “How canst thou speak in such a man¬ 
ner, O Duryodhana ? How canst thou pretend that thou 
didst never wrong thy kinsmen ? Be mindful of thine 
evil thoughts and deeds.” 

Duhsasana whispered to his elder brother: “I fear, 
if thou dost not make peace with the Pandavas, the 
elders will seize thee and send thee as a prisoner to 
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Yudhishthira. They desire to make thee and me and 
Karna to kneel before the Pandavas.” 

Angry was Duryodhana, and he rose and left the 
council chamber. Duhsasana and Kama and ShakunI 
followed him. 

Krishna then turned to Dhritarashtra and said : “Thou 
shouldst arrest these four rebellious princes and act freely 
and justly towards the Pandavas.” 

The weak old maharajah was stricken with grief, and 
he sent Vidura for his elder son. Then came Queen 
GAndhiri and remonstrated with Duryodhana; but when 
she had spoken he answered not, and went away again. 

Shakuni and Karna and Duhsasana waited outside for 
Duryodhana, and they plotted to lay hands on Krishna so 
that the power of the Pandavas might be weakened. But 
to Krishna came knowledge of their thoughts, and he 
informed the elders who were there. 

Once again the maharajah summoned Duryodhana 
before him, and Krishna said: “Ah! thou of little under¬ 
standing, is it thy desire to take me captive? Know 
now that I am not alone here, for all the gods and holy 
beings are with me.” 

Having spoken thus, Krishna suddenly revealed him¬ 
self in divine splendour. His body was transformed into 
a tongue of flame; gods and divine beings appeared about 
him- fire issued from his mouth and eyes and ears; 
sparks broke from his skin, which became as radiant as 

the sun. ... ,111 

AU the rajahs closed their eyes; they trembled when 

an earthquake shook the palace. But Duryodhana re- 

maiiied defiant. ^ j 

Krishnaj having resumed his human form^ then bade 
farewell to the maharajah, who lamented the doings of 
Duryodhana. The divine one spake and said; “O 


i 
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Dhrltarashtra, thee I forgive freely; but alas! a father is 
often cursed by the people because of the wicked doings 
of his own son.” 

Ere Krishna left the city he met Kama and spake to 
him, saying: “ Come with me, and the Pandavas will 
regard thee as their elder brother, and thou wilt become 

the king.” . ... 

Said Kama: “Although Duryodhana is a rajah, he 
rules according to my counsel. . . .1 know, without 
doubt, that a great battle is pending which will cover the 
earth’with blood. Terrible are the omens. Calamity 
awaits the Kauravas. ... Yet 1 cannot desert those who 
have given me their friendship. Besides, if 1 went with 
thee now, men would re^rd me as Ariuna’s interior. 
Arjuna and 1 must meet in battle, and fate will decide 
who is the greater. I know 1 sh^l fall in this war, but 
1 must fight for my friends. . . . O mighty one, may we 
meet on earth again. If not, may we meet in heaven.” 

Then Krishna and Kama embraced one another, and 
each went his own way* 

Vidura spake to Pritha, mother of the Pandavas, and 
said: “ O mother of living sons, my desire is ever for 
peace, but although I cry myself hoarse, Duryodhana 
will not listen to my words, Dhritarashtra is old, pt 
he doth not work for peace; he is intoxicated with pride 
for his sons. When Krishna returneth to the Pandavas, 
war will certainly break out; the sin of the Kauravas 
will cause much bloodshed. I cannot sleep, thinking of 
approaching disaster.” 

Pritha sighed and wept. “Fie to wealth 1 ” she said, 
“ that it should cause kinsmen to slaughter one another. 
War should be waged between foemen, not friends. If 
the Pandavas do not fight, they will suffer poverty; if 
they go to war and win, the destruction of kinsmen will 
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not bring triumph. My heart is full of sorrow. And 
alas! it is Kama who supports Duryodhana in his folly; 
he hath again become powerful.” 

Pritha lamented the folly of her girlhood which 
caused Kama to be, and she went forth to look for him. 
She found her son bathing in sacred waters, and she 
spoke, saying: **Xhou art mine own son, and thy siie 
is Surya. I hid thee at birth, and Radha, who found 
thee, is not thy mother. It is not seemly that thou 
shouldst in ignorance plot with Duryodhana against thine 
own brethren. Let the Kauravas this day behold the 
friendship of thee and Arjuna. If you two were side 
by side you would conquer the world. My eldest son, 
it is meet that thou shouldst be with thy brethren now. 
Be no longer known as one of lowly birth. 

A voice spoke from the sun, saying: Whai Pritha 
hath said is truth. 0 tiger among men^ great good will be 
accomplished if thou wilt obey her command." 

Kama remained steadfast, for his heart was full of 
honour. He said unto Pritha, his mother: “O lady, 
it is now too late to command my obedience. Why 
didst thou abandon me at birth? If I am a Kshatriya, 

I have been deprived of my rank. No foeman could 
have done me a greater injury than thou hast done. 
Thou hast never been a mother to me, nor do thy sons 
know 1 am their brother. How can 1 now desert the 
Kauravas, who trust in me in waging this war. I am 
their boat on which to cross a stormy sea. ... I will 
speak without deceit unto thee. For the sake of 
Duryodhana I will combat against thy sons. I cannot 
forget his kindness; I cannot forget mine own honour. 
Thy command cannot now be obeyed by me. Yet thy 
solicitation to me will not be fruitless. I have power 
to slay Yudhishthira, and Bhima, and Nakula, and Saha- 
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deva, but I promise they shall not fall by my hand. 1 
will fight with Arjuna alone. If I slay Arjuna, I vvill 
achieve great feme; if I am slain by him, 1 will be 
covered with glory.” 

Said Pritha: “Thou hast pledged the lives of four 
of thy brethren. Be that remembered to thee in the 
perils of battle. Blessed be thou, and let health be 
given thee." 

Kama said: “So be it," and then they parted, the 
mother going one way and the son another. 

After this the Patidavas and Kauravas gathered to¬ 
gether their mighty armies and marched to the field of 
battle. 



CHAPTER XVIII 

The Battle of Eighteen Days 

Armie!. on the Battkfidd-Bhishma leads the Kaurav^Karna tefrdns 

from fightlng-Bhishma’s Triumphant Charge-Arjuna s ^cc«s-Shu^r 

of Princes-Bhima in Peril-Iravat « slain-The Rakshasa Warttor-Du.^- 
hana desires Kama as Lcader-The Fall of Bhishma-Dmna as 
Abhimanyn perished-Arjuna’s Revenge-Tbe Night . 

Drona are slain— Kama’s Vow—Bhima drinks Duhsasanas Blood-^ama s 
?ombat with Arjuna-The Fall of Kama-The Last Day of 
hana In Hiding—Discovered by Pandavas—Bhima overcomrt _ 

Wrath of Balarama—Krishna intervenes—Drona s Son in Pandaia Camp— 
A Night of Slaughters 

Soon after Krishna had returned from Hastiiia^r, 
Duryodhana sent a challenge to the Pandavas. His 
messenger spake, saying: “ You have vowed to wag 
war against us. The time has come for you to fulfil 
your vow. Your kingdom was seized by me, your wife 
Draupadi was put to shame, and you were all made 
exiles. Why do you not now seek to be avenged m 
battle? Where is drowsy Bhima, who boasted that he 
would drink the blood of Duhsasana? Duhsa^na is 
weary with waiting for him. Where is arrogant Arjuna, 
who hath Drona to meet? When mountains are blown 
abotit like dust, and men hold back the wind with their 
hands, Ariuna wiU take captive the mighty Drona. . . . 
Of what ^count was the mace of Bhima and the ^w 
of Ariuna on the day when your kingdom was taken 
from you, and you were banished like vagabonds.... 


286 INDIAN MYTH AND LEGEND 

Vain will be the help of Krishna when you meet us in 
battle,” 

Krishna answered the messenger, saying: “Vainly 
dost thou boast of prowess, but ere long thy fete will 
be made known unto thee. 1 will consume thine army 
like to fire which consumeth withered grass. Thou wilt 
not escape me, for I will drive the chariot of Arjuna. 
And let Duhsasana know that the vow of Bhima will 
ere long be fulfilled.” 

Said Arjuna: “Tell thou Duryodhana, ‘It is un¬ 
seemly for warriors to boast like women. ... It is well 
that Duhsasana cometh to battle.’ ” 

When the messenger spake these words to Duryod¬ 
hana, Kama said: “Cease this chatter! Let the drums 
of war be sounded/* 

So on the morrow at red dawn the armies of the 
Kauravas and the Pandavas were assembled for battle 
on the wide plain of Kuru-Kshetra. Bhishma, with his 
large palmyra standard decked with five stars, had been 
chosen to lead Duryodhana’s army, and Kama, who had 
quarrelled with him, vowed not to fight so long as the 
older warrior remained alive. “ Should he fell, however, 
Kama said, “ I will go forth against Arjuna.” 

The army of the Pandavas was commanded by 
Dhrishta-dyumna, son of Drupada, and brother of Drau- 
padl. Among the young heroes were Arjuna’s two sons, 
the noble and peerless Abhimanyu, whose mother was 
Krishna’s fair sister Subhadra, and brave Iravat, whose 
mother was Ulupi, the serpent nymph, daughter of the 
king of the Nagas. Bhima’s Rakshasa son, the terrible 
Ghatotkacha, who had power to change his shape and 
create illusions, had also hastened to assist his kinsmen. 
Krishna drove the chariot of Arjuna, who carried his 
celestial bow, named Gandiva, the gift of the god Agni; 
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and his standard was the image of Hanuman, the chief 
ape god, who was the son of Vayu, the wind god. Now 
the army of Duryodhana was more numerous than the 
army of Yudhishthira. 

Drona led the right wing of the Kaurava forces, 
which was strengthened by Shakuni, the gambler, and 
his Gandhari lancers. The left wing was led by Duhsa- 
sana, who was followed by Kamboja cavalry and fierce 
Sakas and Yavanas mounted on rapid steeds. The 
peoples of the north were there and the peoples of the 
south, and of the east also.* Blind old Dhritarashtra was 
in the rear, and with him was Sanjaya, his charioteer, who 
related all that took place, having been gifted with divine 


vision by Vyasa- . , ,. ^ 

Ere yet the conflict began, Yudhishthira walked un- 

armed towards the Kauravas, whereat his kinsmen made 
merry, thinking he was terror-stricken. But Fandu s 
noble son first spake to Bhishma and asked permission 
to fight against him. Bhishma gave consent. Then he 
addressed Drona in like terms, and Drona f ve ^^O’lsent 
also. And ere he returned to his place, Yudhishthira 
called out before the Kaurava army: “Whoso desireth 
to help our cause, let him follow me.” When he had 
spoken thus, Yuyutsu, the half-brother of Duryodhana, 
made answer: “ If thou wilt elevate me, I will serve thee 
weU” Said Yudhishthira: “Be my brother. Then 
Yuyutsu followed Yudhi^thira with all his men, and no 

man endeavoured to hold him back. , ^ . ..1 

When the armies were being set in order for batUe, 
Ariuna bade Krishna to drive his chariot to the yen 
space on which the struggle would take place. Indra s 

ITh, I>tc ProfcMor H. H. Wilion «ii«dt«d tl«t th= K«mboj> were troop, ol 
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mighty son surveyed the hosts, and when he saw his 
kinsmen, young and old, and his friends and all the 
elders and princes on either side ready to fall upon one 
another, his heart was touched, and he trembled with pity 
and sorrow. He spake to Krishna, saying: “I seek nor 
victory, nor kingdom, nor any joy upon earth. Those 
for whose sake we might wish for power are gathered 
against us in battle. What joy can come to us if we 
commit the crime of slaying our own kinsmen. 

So saying, Arjuna let fall his celestial bow and sat 
down on the bench of his chariot with a heart full of 

'ru 

Krishna admonished Aijuna, saying: “Thou art a 
Kshatriya, and it is thy duty to fight, no matter what may 
befall thee or befall others. So I command thee who 
am responsible for thy doings. He who hath wisdom 
sorroweth not for the living or for the dead. As one 
rasteth off ol'd raiment and puttcth on new, so the soul 
casteth off this body and entereth the new body. Naught 
existeth that is not of the soul. 

After long instruction, Krishna revealed himselt to 
Arjuna in his celestial splendour and power and said: 
“ Let thy heart and thine understanding be fixed in me, 
and thou shalt dwell in me hereafter. I will deliver thee 
from all thy sins. ... I am the same unto all creatures; 
there is none hateful to me — none dear. Those who 
worship me are in me and I am in them. Those who 
hate me are consigned to evil births; they are deluded 
birth after birth, nor ever reach unto me."* 

Arjuna gave ear unto the counsel of Krishna, and 
prepared for the fray. 

< A lonjt section of tht MMliimu occoning here, ond formiog o of cpitoie 
w disco..™ hf itKl^ is called « Bh.ga»«igita'', «i<l « wore foUp at 

Chapters VI, VII* 
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Loudly bellowed the war shells, and the drums of 
battle were sounded. The Kauravas made ready to 
Attack with horsemen, footmen, and charioteers, and ele¬ 
phants of war. The Pandavas were marshalled to meet 
them. And the air was filled with the shouting of men, 
the roaring of elephants, the blasts of trumpets, and the 
beating of drums: the rattling of chariots was like to 
thunder rolling in heaven. The gods and Gandharvas 
assembled irf the clouds and saw the hosts which had 
gathered for mutual slaughter. 

As both armies waited for sunrise, a tempest arose 
and the dawn was darkened by dust clouds, so that men 
could scarce behold one another. Evil were the omens. 
Blood dropped like rain out of heaven, ‘while jackals 
howled impatiently, and kites and vultures screamed 
hungrily for human flesh. The earth shook, peals of 
thunder were heard, although there were no clouds, and 
angry lightning rent the horrid gloom; flaming thunder¬ 
bolts struck the rising sun and broke in fragments with 
loud noise. ... 

The undaunted warriors never faltered, despite these 
signs and warnings. Shouting defiance, they mingled in 
conflict, eager for victory, and strongly armed. Swords 
were wielded and ponderous maces, javelins were hurled, 
and numerous darts also; countless arrows whistled in 
speedy flight. 

When the wind fell and the air cleared, the battle 
waxed in fury. Bhishma achieved mighty deeds. Duryod- 
hana led his men against Bhima’s, and they fought with 
valour. Yudhishthira fought with Salya, Rajah of Madra’; 
Dhrishta-dyumna, son of Drupada, went against Drona, 
who had captured aforetime half of the Panchala king- 

> Although the brother of Madri, mother of the two younger Pindtv* prioeei, he wm 
an ally of the Kaur^Tti. 


290 INDIAN MYTH AND LEGEND 

dom with the aid of the Pandavas. Drupada was opposed 
to Jayadratha, the Rajah of Sindhu, who had endeavoured 
to carry off Draupadi, and was compelled to acknowledge 
himself the slave of Yudhishthira. Many single combats 
were fought with uncertain result, ^ 

All day the armies batded with growing ardour 
When evening was coming on, Abhimanyu, son ot 
Ariuna, perceived that the advantage lay with the 
Kauravas, chiefly because of Bhishma’s prowess. So he 
went speedily against that mighty warrior, and cut down 
the ensign of his chariot. Bhishma said that never before 
had he beheld a youthful hero who could perform greater 
deeds Then he advanced to make fierce attack upon 
the Pandava.army. Victoriously he went, cutting a 
blood-red path through the stricken legions; none could 
resist him for a time. The heart of Arjuna was filled 
with shame, and he rode against Bhishma, whose advance 
was stayed. The two heroes fought desperately until 

dusk. Then Bhishma retired ; but Arjuna followed im, 

and pressed into the heart of the Kaurava host, achieving 
great slaughter. The truce was sounded, and the first 

day’s battle came to an end. 

Yudhishthira was despondent because that the fortunes 
of war seemed to be against him; in the darkness he went 
unto Krishna, who bade him to be of good cheer, anc 

Yudhishthira was comforted. 

On the morning of the second day Bhishma again 
attacked the Pandava forces, shattering their ranks; ut 
Ariuna drove him back. Perceiving this, Duryi^haiia 
lamented to Bhishma that he had quarrelled with Kama. 
The old warrior made answer: “Alas! I am a Kshatriya 
and must fight even against my beloved kinsman. 
he rode against Arjuna once more, and the two warriors 
contended fiercely and wounded one another. 
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Drupada’s son waged a long combat with Drona, and 
Bhima performed mighty deeds. He leapt on the back of 
an elephant and slew the son of the Rajah of Maghadha’; 
and he slew the rajah and his elephant also with a single 
blow of his mace. 

Towards evening a furious combat was waged by 
Abhimanyo, son of Arjuna, and Lakshmana, son of 
Duryodhana. The young Paridava was about to achieve 
the victory, when Duryodhana came to his son s aid with 
many rajahs. Shouts were raised: “Abhimanyu is in 
peril; he will be overcome by force of numbers!” Arjuna 
heard these words, and rode to the rescue. Thereupon 
the Kauravas cried out in terror: “Arjuna! Arjuna!” and 
scattered in flight. That evening Bhishma spake unto 
Drona and said; “ Methinks the gods are against 
us.” 

On the third day the army of the Pandavas advanced 
in crescent formation and drove back the Kaurava army. 
Many were slain, and rivers of blood laid down the dust; 
horses writhed in agony, and the air was filled with the 
shrieking and moaning of wounded men. Terrible were 
the omens, for headless men rose up and fought against 
one another; then the people fear^ that all who con¬ 
tended in that dread battle would be slain. 

When he beheld the broken cars, the fallen standards, 
and the heaps of slain elephants and horses and men, 
Duryodhana said to Bhishma: “Thou shouldst yield thy 
place to Kama. Methinks thou art partial to Arjuna and 
the Pandavas.” 

Said Bhishma: “Thy struggle is in vain, foolish 
Duryodhana. None can wipe out the stain of thy sins; 
of no avail is cunning against a righteous cause. Verily, 
thou shall perish because of thy folly. ... I have no 

I Bchar* 
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fear of battle, and I wiU lead the Kauravas until I triumph 

" ^^en angry Bhishma urged his charioteer to attack 

the enemy; he drove back all who 

Arjuna. The fighting became general, nor did 

until night obscured the plain. 

Bhii was the h»o of the four.1, da; of ta .1^ He 
swept against the Kauravas like a wh.rlwind, in vam 
were darts thrown and arrows shot at f 

He wounded both Duryodhana and Salya 
Mhu Then fourteen of Duryodhana’s brethren rushed 
retmiat with hint. Like the lion who licks h-e 'P» ” - 
he beholds his prey drawing itigh, Bhima 
Brief and terrible was the conflict, and ere six princ 
in terror eight were slaughtered by the mighty Pandava. 

Another day dawned, and Arjuna and Sh*ma advanced 
in triumph until they were met and held back by Dron . 
Once again the sons of Duryodhana and 
out o^ another. Mighty were their blows and swift, 
and for a time all men watched them, 

At length Lakshmana was grievously wounded, and was 
carried from the field by his kinsmen. Abhimanyu re¬ 
turned in triumph to Yudhishthira. On same day 

were slain by Bhuri-sravas the ten great sons of Satyaki, 

Krishna’s kinsman. j T,=r;i for 

Another day dawned, and it was a day of ^ 

Bhima. Confident of victory, he pressed too far into 
the midst of the Kaurava host, and was 
overwhelming numbers. Drupada 
and hastened to help him, but neither 

Then Arjuna’s fearless son, the Kaunva 

with twelve brave chieftains shatter^ the Kaurava 

hosts and rescued Bhima and Drupada from the surg g 

warriors who thirsted for their blood. 
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The seventh day was the day of Bhishma. None 
could withstand him in his battle fury. The Pandavas 
quailed before him, nor could Bhima or Arjuna drive him 
back. Ere night fell, the standard of Yudhishthira was 
cut down, and the Kauravas rejoiced greatly, believing 
that they would achieve a great victory. 

On the day that followed, however, the tide of batUe 
turned. As Bhishma advanced, his charioteer was slain, 
and the steeds took flight in terror. Then confusion fell 
on the Kaurava army. For a time the Pandavas made 
resistless advance amidst mighty slaughter. ^ en e 
six Gandhari princes advanced to beat back the forces 
of Yudhishthira. On milk-white steeds they rode, and 
they swept like to sea birds across the ocean billows 
They had vowed to slay Iravat, son of Arjuna and the 
Naga princess. The gallant youth feared them not and 
fought triumphantly, stirred with the joy of battle; he 
slew five of the princes, but the sixth, the eldest pnnee, 
struck down Arjuna’s son, who was 

from life like to a fair and tender lotus^ hiid 

the grief of Aryuna when he was told that his son h ^ 
fallen. Then with tear-dimmed eyes he dashed upon 
the foe thirsting for vengeance; he broke through the 
Kaurava ranks, fnd Bhima, who followed him, slew more 

"terribl’e^son, the Rakshasa GhatotUcha also 
sought to be avenged when Iravat fell. Soaring like th 
sea, he assumed an awesome ^tid advim«d w^th 

flaming spears like the Destroyer at the end of Time, tol 
lowed^^other Rakshasas. Warriors fled from his P«th, 
until Duryodhana went against him with many 
but Ghatotkacha scattered the elephant host. D^od- 
hana fought like a Hon and slew tour Rakshasas wher - 
upon Bhima's son, raging furiously, his eyes red fire. 
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dashed against Daryodhaiia; but that mighty Kaurava 
shot arrows like angry snakes, and he wounded his 
enemy. Then a rajah urged his elephant in front of 
Duryodhana's chariot for protection. Ghatotkacha slew 
the great animal with a flaming dart. Next Bhishma 
pressed forward with a division ^to shield Dhritarashtra s 
son, and the Rakshasa fought fiercely; he wounded Kripa, 
and with an arrow severed the string of Bhishma s bow. 
Then the Panchalas hastened to aid Bhima's son, and the 
Kauravas were scattered in flight. 

Duryodhana was stricken with sorrow, and went to 
the snow-white tent of Bhishma that night and spoke, 
saying: Forgive my harsh words, O mighty chieftain. 

The Pandavas are brave in battle, but they are unable 
to resist thee, if, however, thou dost love them too 
well to overcome them utterly, let Kama take thy 
place, so that he may lead the hosts against our 
enemies.” 

Said Bhishma: ^^Alasl Duryodhana, thy struggle is 
of no avail. The just cause must win; they who fight 
for the right are doubly armed. Besides, Krishna is with 
the Pandavas: he drives Arjuna’s car, and not even the 
gods could strike them down. Thou art confronted by 
utter ruin, O proud and foolish prince, 1 will fight as I 
have fought until the end, which is not now far off.” 

On the next day Bhishma was like a lordly elephant 
which treads down the marsh reeds; he was like a fire 
which burns up a dry and withering forest. In his 
chariot he advanced triumphantly, and great was the 
carnage which he wrought. 

Yudhishthira was in despair, and spake to Krishna 
when night fell. Krishna said: Bhishma has vowed 
that he will not slay one who had been born a woman, 
knowing that the righteous would defame him if he slew 
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a female. Let Sikhandin* be therefore sent against him 
with Arjuna.” 

Arjuna said: “Alas! I cannot fight behind another, 
or achieve the fall of Bhishma by foul means. I loved 
him as a child; I sat upon his knee and called him 
‘ Father Rather would I perish than slay the saintly 
hero.” 

Said Krishna: “It is fated that Bhishma will fall on 
the morrow, a MCtim of wrong. As he hath fought 
against those whom he loveth, so must thou, Aijuna, 
fight against him. He hath shown thee how Kshatriyas 
must ever wage war, although their foemen be hated or 
well beloved." 

Arjuna, being thus admonished, went forth on the 
tenth day with Sikhandin, born a woman and made a 


male by a Yaksha. 

Once again Duryodhana sought to prevail upon 
Bhishma to give place to Kama, and Bhishma answered 
him in anger: “This day will I overcome the Pandavas 

or perish on the field of battle. 

Then the ancient hero advanced and challenged 
Arjuna. A terrible conflict ensued, and it lasted for 
many hours; all the warriors on either side stopped 
fighting and looked on. At length Sikhandin rushed 
forward like a foaming billow, and when Bhishma saw 
him his arms fell, for he could not contend against one 
who had been born a woman. Then the arrows of 
Arjuna pierced Bhishma's body, and the peerless old hero 
fell from his chariot wounded unto death. . . - The sun 
went down, and darkness swept over the plain. 

There was great sorrow on the blood-drenched plain 

T A datiebter of Dmpada viho exchanged her aeit with a Yaksba. Sbe wai a re- 

mcamatloii of th* Prio™ Amba of K«i, who. wirh tor two ...ms ™ ^ 

Bhiahma at the awayamvara. H*r mtm ware ih* molhat. of Pandu afld Dhnta- 

nishtri* 
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that night. Arjuna wept as a son weeps for a father, and 
he carried water to 'Bhishnia. Yudhishthira cursed the 
day on which the war began. To the dying chieftain 
came Duryodhana and his brethren also. Friends and 
enemies lamented together over the fallen hero. 

Ehishma spake to Duryodhana, saying : '^Hear the 
counsel of thy dying kinsman; his voice speaketh as from 
the dead. If thy heart of stone can be moved, thou wilt 
bring this slaughter of kinsmen by kinsmen to an end 
now. Restore unto Yudhishthira his kingdom and make 
thy peace with him, and let Pandavas and Kauravas be 
friends and comrades together,” 

He spoke in vain, for his words stirred the heart of 
Duryodhana to hate his kinsmen the Pandavas with a 
deeper hatred than before. 

Kama came to the battlefield, and Bhishma said unto 
him: “Proud rivals have we two been, jealous one of the 
other, and ever at strife. My voice faileth, yet must I 
tell thee that Arjuna is not greater than thou art on the 
battlefield. Nor is he of higher birth, for thou art the 
son of Pritha and the sun god Surya. As Arjuna is thine 
own brother, 'twould be well for thee to bring this strife 
to an end.” 

But Bhishma spoke in vain, Kama hated his brother, 
and thirsted for his life, 

A guard was set round Bhishma, who lay supported 
by a pillow of arrows, waiting the hour of his doom. 
Nor did he die until after the great conflict was ended. 

The Kauravas held a council of war, and they chose 
Drona t© be their leader. The battle standard of the 
Brahman was a water jar and a golden altar upon a deer^- 
skin. He vowed before Duryodhana that he would take 
Yudhishthira prispner. 

On the first day of Drona’s command, and the eleventh 


THE BATTLE OF EIGHTEEN DAYS 297 

day of the great war, Abhimanyu was foremost in the 
fight. He dragged a chieftain by the hair out of his 
chariot, and would have taken him prisoner, but Jayad- 
ratha, the rajah who had endeavoured to abduct Drau- 
padi, intervened, and broke his sword upon the young 
man’s buckler. Jayadratha fled, and Salya, Rajah of 
Madra, attacked Arjuna’s noble son. But Bhima dashed 
forward and engaged him in fierce combat. Both were 
mighty wiclders of the mace; they were like two tigers, 
like two great elephants; they were like eagles rending 
one another with blood-red claws. The sound of their 
blows was like the echoing thunder, and each stood as 
steadfast as a cliff which is struck in vain by fiery light¬ 
ning. ... At length both staggered and fell, but Bhima 
at once sprang up to strike the final blow. Ere he could 
accomplish his fierce desire, however, Salya was rescued 
by his followers and carried to a place of safety. . . • 
Thereafter the battle raged with more fury than ever, 
until night fell and hid from sight all the dead and the 

Drona sought to fulfil his vow on the second day of 
his command, and he prompted Susarman, the rajah who 
had invaded Virata when the Pandavas were servants 
there, to send a challenge for single combat to Arjuna. 
Susarman selected a place apart. Arjuna fought many 
hours, until he put the boastful rajah and his followers 
to flight; then he taunted them for their cowardice. 
Meanwhile Drona had dashed upon YudhishthI^^ who, 
when confronted by certain downfall, leapt on the back 
of a swift steed and escaped from the battlefield. But it 
was no shame for a Kshatriya to flee before a Brahman. 

Duryodhana went against Bhima: he was wounded 
after a brief combat, and retreated from the field. Many 
warriors then pressed against Bhima, but Arjuna had re- 
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turned after fighting Susarman, and drove furiously against 
the Kauravas; in triumph he swept over the blood-red 
plain. Kama watched his rival with jealous wrath and 
entered the fray. The fire burned redly in his eyes, and 
he attacked Arjuna, resolved to conquer or to die. Un¬ 
certain and long was the conflict, and when night fell the 
two great warriors withdrew relunctantly from the field. 

Drona on the morrow arranged his army like to a 
spider s web, and once again Susarman challenged Arjuna, 
so as to draw him from the battle-front, it was the day 
of Abhimanyu’s triumph and the day of his death. Yud- 
hishthira sent Arjuna s son to break the web of fbemcn, 
and he rode his chariot against elephants and steeds with 
conquering firry. Duiyodhana attacked the youthful hero 
with a band of warriors, but fell wounded by Abhimanyu, 
who also slew the warriors. Salya next dashed against 
Arjuna’s son, but ere long he was carried from the field 
grievously wounded. Then Duhsasana came forward, 
frowning and fierce. 

Abhimanyu cried out: "Base prince, who plotted with 
Sh.ikuni to win the kingdom of Yudhishthira and put 
Draupadi to shame, I welcome thee, for I have waited 
long for thee. Now thou wilt receive meet punishment 
for thy sins.” 

As he spake, the fearless youth flung a dart, and 
Duhsasana fell stunned and bleeding, but was rescued 
from death by his followers. 

^*'oudly rode Lakshmana, son of Duryodhana, against 
Arjuna s son, and fought bravely and well; but he was cut 
down, and died upon the battlefield. 

Then it was that the evil Jayadratha, who had vowed 
to be the slave of Yudhishthira in the forest, advanced 
stealthily with six warriors to fight with the lordly youth. 
Round him they surged like howling billows; alone stood 
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Abhimanyu, and seven were against him. His charioteer 
was slain and his chariot was shattered ; he leapt to the 
ground and fought on, slaying one by one. . . . Per¬ 
ceiving his peril, the Pandavas endeavoured to rescue 
Arjuna’s son; but Jayadratha held them back, and Kama 
aided him. At length Abhimanyu was wounded on the 
forehead, blood streamed into his eyes and blinded him, 
and he stumbled. Ere he could recover, the son of 
Duhsasana leapt forward and dashed out his brains with 
a mace. So died the gallant youth, pure as he was at 
birth. He died like to a forest lion surrounded by 
hunters; he sank like to the red sun at evening; he per¬ 
ished like to a tempest whose strength is spent; he was 
spent out even like a fire which has consumed a forest 
and is extinguished on the plain; Abhimanyu was lost as 
is the serene white moon when shrouded in black eclipse. 

So that day’s battle ended, and Abhimanyu slumbered 
in the soft starlight, lifeless and cold. 

When it was told to Arjuna that his son was slain, the 
mighty warrior wept silently and lay upon the ground. 
At length he leapt up and cried; "May the curse of a 
father and the vengeance of a warrior smite the murderers 
of my boy! . . . May I never reach heaven if I do not 
slay Jayadratha on the morrow. . . A spy hastened 
to the camp of the Kauravas and told of the vow which 
Arjuna had taken. Jayadratha trembled with fear. 

Early next morning Arjuna spake to Krishna, saying. 
" Drive swiftly, for this will be a day of great slaughter.” 
He desired to find Jayadratha; with him went Bhima and 
Satyaki. Many warriors engaged them in battle, for the 
Kauravas hoped to contrive that the sun should go down 
ere Arjuna could fulfil his terrible vow. 

Mounted on an elephant, Duhsasana opposed Arjuna; 
but the lordly tusker took flight when the rattling chariot 
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drew nigh. Drona blocked the way; but Arjuim refused 
combatj saying: *^Thou art as a father unto me, . . , 
Let me find the slayer of my son, , , He passed on. 
Then Duryodhana came up and engaged him. Kama 
fought with Bhima, and Bhurisrava attacked Satyakt, 
Long waged the bitter conflicts, and at length Krishna 
perceived that his kinsman was about to be slain. He 
called to Arjuna, who cast a celestial weapon at Bhurisrava, 
which cut oiF both his arms; then Satyaki slew him. 
Many warriors confronted Arjuna thereafter, and many 
fell. But the day wore on and evening drew nigh, and 
he could not find Jayadratha^ At length Arjuna bade 
Krishna to drive furiously onward, and to pause not 
until he found the slayer of his son. The chariot sped 
like to a whirlwind, until at length Arjuna beheld the 
evil-hearted Jayadratha; he was guarded by Kama and 
five great warriors, and at that time the sun had begun 
to set, 

Kama leapt forward and engaged Arjuna; but Krishna, 
by reason of his divine power, caused a dark cloud to 
obscure the sun, whereupon all men believed that night 
had fallen. Kama at once withdrew; but Arjuna drove 
on, and as the sun shot forth its last ray of dazzling light, 
he dashed upon Jayadratha as a falcon swoops down upon 
its prey. Brief was the struggle, for ere daylight faded 
utterly, Arjuna overthrew the slayer of his son and cut 
off his head. Bhima uttered a roar of triumph when he 
saw the head of Jayadratha held aloft, and the Kauravas 
sorrowed greatly because that their wicked design had 
been thwarted. 

Night fell, but the fighting was renewed. In the 
darkness and confusion men slew their kinsmen, fathers 
cut down their sons, and brothers fought against brothers. 
Yudhishthira sent men with torches to light up the blood- 
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red plain, and the battle was waged for many hours. 
Swords were splintered and spears were lost, and warriors 
threw great boulders and chariot wheels against one 
another. All men were maddened with the thirst for 
blood, and the night was filled with horrors. 

At length Arjuna called for a truce, and it was agreed 
that the warriors should sleep on the battlefield. So all 
lay down, the charioteer in his chariot, the horseman on 
his steed, and the driver of the elephant on his elephant s 
back. ... 

Duryodhana reproached Drona because that he did 
not slay the Pandavas in their sleep, . . . “Let Kama, 
he said, "lead the hosts to victory.” 

Said Drona: “Thou art reaping the red harvest of 
thy sins. , . . But know now that on the morrow either 
Arjuna will fall or I will be slain by him." 

When the bright moon rose in the heavens the 
conflict was renewed. Many fell on that awful night. 
Ghatotkacha, the Rakshasa son of Bhima, was foremost in 
the fray, and he slaughtered numerous Kaurava warriors. 
At length Kama went against him, and then the air was 
filled with blazing arrows. Each smote the other with 
powerful weapons, and for a time the issue hung in the 
balance, Ghatotkacha created illusions, but Kama kept 
his senses in that great fight, even after his steeds had 
been slain; he leapt to the ground, then flung a celestial 
dart, the gift of India, and Ghatotkacha, uttering terrible 
cries, fell down and breathed his last breath. The Kau- 
ravas shouted with gladness, and the Pandavas shed tears 
of sorrow. 

Ere the night was ended, Drona slew his ancient 
enemy Drupada, Rajah of Southern Panchaha, and he 
cut down also the Rajah of Virata. 

Ere dawn broke, Dhrishta-dyumna, son of Drupada, 
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. went forth to search for Drona, the slayer of his beloved 
sire* 

Said Bhima: “Thou art too young to strike down 
so great a warrior as Drona, I will fight with him until 
he is weariedj then thou canst approach and be avenged/* 
Bhima struggled with the sage, his preceptor, for 
many hours; then Dhrishta^dyumna engaged him, but 
neither could prevail over the skyer of Drupada. 

At length the Pandava warriors shouted falsely: 
“ Aswatthaman, son of Drona, is slain/* 

When Drona heard the dread tidings, he fainted in 
his chariot, and vengeful Dhrishta-dyumna rushed forward 
and cut off his head. Then the son of Drupada threw 
• the head of Drona towards Duryodhana, saying; “ Here 
is the head of thy mighty warrior; I will cut off the 
heads of each Kaurava prince in like manner/* 

The fall of Drona was like the sinking of heaven’s 
sun; it was like the drying up of the ocean; the Kauravas 
fled away in fear. 

Terrible was the grief of Aswatthaman when he 
approached at eventide and found that his sire had been 
slain. Night fell while he sorrowed, and he vowed to 
sky Dhrishta-dyumna and all his kindred. 

Kama was then chosen to be the leader of the Kaurava 
army, and Duryodhana hailed him with joy and said: 

“ Thou alone canst stem the tide of our disasters. Arjuna 
hath been spared by Bhishma and by Drona because that 
they loved him. But the arm of Kama is strengthened 
by hatred of the proud Pandava archer/’ 

When morning broke over the plain of Kuru-kshetra, 
the first battle of Kama began, and it continued all day 
long. Countless warriors were slain ; blood ran tn streams, 
and the dead and mangled bodies of men and elephants 
and horses were strewn tn confusion. The air was 
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darkened with arrows and darts, and it rang with the 
shouts of the fighters and the moans of the wounded, the 
bellowing of trumpets, and the clamour of drums. 

At length evening came on and the carnage ended, 
. . . Duryodhana summoned a council of war and said: 
“This is the sixteenth day of the war, and many of our 
strongest heroes have fallen. Bhishma and Drona have 
fallen, and many of my brethren are now dead.” 

Said Kama: “To-morrow will be the great day of the 
war. I have vowed to slay Arjuna or fall by his hand.” 

Duryodhana was cheered by Kama’s words, and all the 
Kauravas were once more hopeful of victory. 

In the morning Kama went forth in his chariot. He 
chose for his driver Salya, Rajah of Madra, w'hose skill 
was so great that even Krishna was not his superior. 

Arjuna was again engjaged in combat with Susarman 
when Kama attacked the Pandava army. So the son of 
Surya went against Yudhishthira and cast him on the 
ground, saying: “ If thou wert Arj una I would slay 
thee.” 

Bhima then attacked Kama, and they fought fiercely 
for a time, until Arjuna, having overcome Susarman, re¬ 
turned again to combat with Kama. 

Duhsasana, who put Draupadi to shame, came up to 
help Kama, and Bhima sprang upon him. Now Bhima 
had long desired to meet this evil-hearted son of the blind 
maharajah, so that he might fulfil his vow. He swung 
his mace and struck so mighty a blow that the advancing 
chariot was shattered. Duhsasana fell heavily upon the 
ground and broke his back. Then Bhima seized him 
and, whirling his body aloft, cried out: “ O Kauraws, 
come ye who dare and rescue the helper of Kama.” 

No one ventured to approach, and Bhima cast down 
Duhsasana’s body, cut oflF his head, and drank his blood 
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as he had vowed to do. “ Ho ! ho! ” he cried, never 
have I tasted a sweeter draught. . . ^ 

Many Kaurava warriors fled, and they cried out: “This 
is not a man, for he driiiketh human blood.” 

All men watched the deadly combat which was waged 
between the mighty heroes Arjuna and Kama, They 
began by shooting arrows one at another, while Krishna 
and Salya guided the chariots with prowess and care. 
The arrows of Arjuna fell upon Kama like to summer 
rain ; Kama’s arrows were like stinging snakes, and they 
drank blood. At length Arjuna’s celestial bow Gandiva 
was struck and the bow-string severed. . . . 

Arjuna said: “Pause, O Kama. According to the 
rules of battle, thou canst not attack a disabled foe- 
man.” 

But Kama heeded not. He showered countless 
arrows, until his proud rival was wounded grievously 
on the breast. 

When Arjuna had restrung his bow, he rose up like 
to a stricken and angry tiger held at bay, and cast a screen 
of arrows against his foe. But Kama feared him not, nor 
could Arjuna bear him down. The issue hung in the 
balance, . . . 

Then suddenly a wheel of Kama’s chariot sank in 
the soft ground, nor could Salya urge the horses to 
advance. 

Kama cried out; “ Pause now, O Arjuna, nor 

wage unequal war. It is not manly to attack a helpless 
enemy.” 

Arjuna paused; but Krishna spake quickly, saying: 
“O Kama, thou speakest truly; but was it manly to 
shoot arrows at Arjuna whilst he engaged himself re- 
stringing his bow? Was it manly to scoff at Draupadi 
when she was put to shame before elders and princes in 
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the gambling hall? Was it manly of thee and six warriors 
to surround Abhimanyu so as to murder him without 

compassion 

When Arjuna heard his son's name, his heart burned 
with consuming wrath- Snatching from his quiver a 
crescent-bladed arrow, he drew his bow and shot it at 
Kama, whose head was immediately struck off. 

So fell in that dread combat a brother by a brother's 
hand. 

The Kauravas fled in terror when Kama was slain, 
and Kripa said unto Duryodhana: “ Now that our greatest 
warriors are dead, it would be well to sue for peace/' 

Said Duryodhana: “After the wrongs I have done 
the Pandavas, how can I ask or expect mercy at their 
hands ? Let the war go on till the end comes/’ 

Salya was then chosen as the leader of the Kaurava 
army, which had greatly shrunken in numbers, and on the 
morning of the eighteenth day of the war the batde was 
waged with fury. But the Pandavas were irresistible, 
and when Duryodhana perceived that they were sweeping 
all before them, he fled away secretly, carrying his mace. 
He had power to hide under water as long as he desired, 
by reason of a mighty charm which had been conferred 
upon him by the demons; so he plunged into a lake and 
lay concealed below the waters. 

Salya was slain by Yudhishthira, and he fell like to a 
thunder-splintered rock. Sahadeva overthrew false Sha- 
kuni, the gambler, who had played against Yudhishthira 
with loaded dice, and Bhima cut down all Duryodhana’s 
brethren who had survived until that last fateful day* Of 
all the Kaurava heroes there then remained alive only 
Aswa-thaman, son of Drona, Kripa, and Kritavarman, and 
the hidden Duryodhana. 

At length Bhima discovered where Duryodhana was 
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concealed. Yudhishthira went to the lake side and urged 
him to come forth and fight. 

Said Duryodhana: “Take my kingdom nowand have 
pleasure in it. Depart and leave me, for I must retire to 
the jungle and engage in meditation," 

Yudhishthira said: “ I cannot accept aught from thee 
except what is won in battle.” 

Said Duryodhana: “ If you promise to fight one by 
one, I will come out of the water and slay you all.” 

Yudhishthira said: “Come forth, and the battle will 
be fought as thou dost desire. Now thou hast spoken as 
becomes a Kshatriya,” 

Still Duryodhana tarried, and Bhima shouted: ' If 
thou dost not come out of the lake at oncCj I will plunge 
in and drag thee to the shore. 

Then Duryodhana came forth, and the Pandavas 
laughed to see him, for he was covered with mire, and 
water streamed down from his raiment. 

Said Duryodhana: “Soon will your merriment be 
turned to grief” 

Now, all during the time of the Pandava exile, 
Duryodhana had practised with the mace, so that he 
became the equal of Bhima. But he had no one to 
support him there,, The other survivors remained in 
hiding. Then Balarama appeared, and he caused the 
combat to be waged in the middle of the blood-^red plain; 
he was Duryodhana’s supporter. 

The warriors fought like two fierce bulls, and smote 
one another heavy blows, until their faces were reddened 
with blood. Once Duryodhana almost achieved victory, 
for he struck Bhima on the head so that all present thought 
that the Pandava hero had received his deathblow, Bhima 
staggered but recovered' himself, and soon afterwards he 
struck Duryodhana a foul blow upon the knee, which 
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smashed the bone so that he fell prostrate. Thus was 
the vow of Bhima fulfilled. . . , 

He danced round Duiyodhana a time, then, kicking 
his enemy’s head, cried out at length; Draupadi is 
avenged,” 

Yudhishthira was wroth; he smote Bhima on the face 
and said: accursed villain, thou wilt cause all men 

to speak ill of us/* 

Then Aijuna led Bhima away, and Yudhishthira knelt 
beside Durj'odhana and said: "Thou art still our ruler, 
and if thou wilt order me to slay Bhima, thy command 
win be obeyed. Thou art now very nigh unto death, 
and I sorrow for the Kaurava wives and children, who 
will curse us because that thou hast been laid low,” 

Said Balarama: " Bhima hath broken the laws of 
combat, for he smote Duryodhana below the waist,” 

Krishna said: "My brother, did not Duryodhana 
wrong the Pandavas with foul play at dice f And did 
not Bhima, when he beheld Draupadi put to shame, vow 
to break the knee of Duryodhana?” 

Said Balarama: "So thou dost approve of this? . , . 
Can I forget that Bhima kicked the head of our wounded 
kinsman, the rajah?” 

Krishna stayed the vengeful hand of Balarama, and 
prevailed upon him to take vows not to fight against the 
Pandavas, 

When night fell, the dying Duryodhana was visited 
on the battlefield by Aswatthaman, son of Drona, and 
Kripa, and Kritavarman, Unto Aswatthaman he gave 
permission to attack the Pandavas while yet they 
slumbered. . . . Then Drona’s son went forth in the 
darkness to glut his hunger for vengeance because that 
his sire had been slain, , . . The pale stars looked down 
on the dead and the dying as Aswatthaman crossed the 
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battleplain and went stealthily towards the tents of his 
foemen^ with Kripa and Kritavarman, 

At the gate of the Pandava camp an awful figure rose 
up against the conspirators. Aswatthaman was not afraid, 
and he fought with his adversary until he perceived that 
he was the god Shiva, the Blue-throated Destroyer. 
Then Drona’s son drew back, and on an altar he kindled 
a fire to worship the all-powerful deity. Then, having 
naught else to. sacrifice, he cast his own body upon the 
flames. By this supremely pious act Shiva was propitiated; 
he accepted Drona s son and entered his body, saying: 

Hitherto, for the sake of Krishna, have 1 protected the 
sons of Draupadi, but now their hour of doom hath 
come.” 

Then Aswatthaman rushed into the camp and 
slaughtered with the cruel arm of vengeance. Rudely 
he awakened Dhrihsta-dyumna, who cried out: Coward! 
wouldst thou attack a naked man ?” 

Aswatthaman answered not his father s slayer, but 
took his life with a single blow. . . - Through the camp 
he went, striking down each one he met, and shrieks and 
moans arose on every side. 

Draupadi was awakened by the clamour, and her five 
young sons sprang up to protect her. Aswatthaman slew 
each one without pity. . - . Then he lit a great fire to 
discover those who had concealed themselves, and with 
reeking hands he completed his ghastly work of slaughter. 
Meanwhile Kripa and Kritavarman, with weapons in 
their hands, kept watch at the gate, and cut down all who 
endeavoured to escape. 

Now the Pandava princes slept safely on that night of 
horror in the camp of the Kauravas, so that they escaped 
the sword of Drona’s son. 

When his fell work was accomplished, the blood- 
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thirsty Aswatthaman cut off the heads of Draupadi’s five 
sons and carried them to Duryodhana, who rejoiced 
greatly, believing that they were the heads of Yudhish- 
thira and his brethren. But when he perceived that the 
avenger of night had slain the children of Draupadi 
instead, he cried out: “Alas! what horror hast thou 
committed ? Thou hast slain innocent children, who, 
had they lived, would have perpetuated our name and 
our fame. My heart burns with anger against the sires 
and not their harmless sons.” 

Duryodhana groaned heavily; his heart was op¬ 
pressed with grief, and, bowing down his head, he died 
sorrowing. 

Then Aswatthaman and Kripa and Kritavarinan fled 
away, fearing the wrath of the Pandavas. 


CHAPTER XIX 

Atonement and the Ascent to Heaven 

Draupadi^s Sorrov?—The Vengeful Maharajah—Bhima is Forgiven— 
Dead Burned on Battlefield—Atonement for Sin—The Horse Sacrifice— 
Arjtuna's Wanderings^A Woman turned to Stone—^The Amazons—Fathci 
and Son Conflict—Ttie Wonderful Serpent Jewel—Return of the Horse—^The 
Sacrifice Performed—Maharajah Retires to the Forest—Meeting of Mournful 
Kclatives—The Vision of the Dead—Widows Drown Themselves—A Forest 
Tragedjr—Dwaraka Horrors—End of Krishna and Balarama—City Destroyed 
by the Sea—Farewell of the Pandavas—The Journey to Heaven—Vudhish^ 
thira T^tcd by Deities—^Vision of Hell—The Holy Life. 

When it was told to the Pandava brethren that thetr 
camp had been raided in darkness by the bloodthirsty 
Aswatthaman^ Yudhishthira exclaimed: ^^Alas! sorrow 
upon sorrow crowds upon us, and now the greatest 
sorrow of all hath fallen, Draupadi mourns the death 
of her brother and her five sons, and 1 rear she will 
perish with grief” 

Draupadi came before her husbands and, weeping 
bitterly, said: ‘^For thirteen cruel years you have endured 
shame and exile so that your children might prosper. But 
now that they are all slain, can you desire to have power 
and kingdom?” 

Said Krishna: O daughter of a rajah, is thy grief 
so great as is Pritha*s and Gandhari s, and as great as 
those who lament the loss or their husbands on the battle¬ 
field? Thou hast less cause than others to wail now/* 

Draupadi was soothed somewhat, but she turned to 
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Bhima and said; “If thou wilt not bring to tne the head 
of Aswatthaman, I will never again look upon thy face.” 

Said Yudhishthira: “Aswatthaman is a Brahman, and 
Vishnu, the greatest of the gods, will punish him if he 
hath done wrong. If we should slay him now, O Drau- 
padi, thy sons and thy brother and thy sire would not 
be restored unto thee." 

Draupadi said; “ So be it. But Aswatthaman hath 
a great jewel which gleams in darkness. Let it be taken 
from him, for it is as dear unto him as his life.” 

Then Ariuna went in pursuit of Aswatthaman and 
found him, and returned with the jewel. 

To the battlefield came blind old Dhritarashtra, 
mourning the death of his hundred sons. And with 
the weeping mahariyah were Queen Gandhari and the 
wives of the Kaurava princes, who sorrowed aloud. 
Wives wept for their husbands, their children wailed 
beside them, and mothers moaned for their sons. Bitter 
was the anguish of tender-hearted women, and the air 
was filled with wailing on that blood-red plain of Kuru- 
kshetra. 

When Queen Gandhari beheld the Pandavas she 
cried out: “The smell of Duryodhana is upon you 

all." . , 

NoW' Dhritarashtra plotted in his weak mind to 
crush the head of Bhima, the slayer of Duryodhana. 
When he embraced Yudhishthira he said: “Where is 
Bhima?” and they placed before him an image of the 
strong Pandava. Dhritarashtra put forth his arms, and 
he crushed the image in his embrace and fell back feint¬ 
ing. Then he wailed: “Alas! Bhima was as a son unto 
me. Although I have slain him, the dead cannot return.” 

Well pleased was the maharajah when it was told to 
him that Bhima still lived; and he embraced his son’s 
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slayer tenderly and with forgiveness, saying: “I have 
no children now save the sons of Pandu, my brother.’* 

Pritha rejoiced to meet her five sons, and she em¬ 
braced them one by one. Then she went towards the 
sorrowing Draupadi, who fainted in her arms. There¬ 
after they wept together for the dead. 

The bodies of the slain rajahs and princes were 
collected together, and wrapped in perfumed linen and 
laid each upon a funeral pyre and burned, and the 
pyre which was kindled was that of Duryodhana. The 
Pandavas mourned for their kinsmen. Then they bathed 
in the holy Ganges, and took up water and sprinkled it 
in the name of each dead hero, Yudhishthira poured out 
the oblation for Kama, his brother, and he gave great gifts 
to his widows and his children. Thereafter all the re¬ 
maining bodies of the slain were burned on the battle¬ 
field.' 

Yudhishthira was proclaimed rajah in the city of 
Hastinapur, and he wore the great jewel in his crown. 
A great sacrifice was offered up, and Dhaumya, the family 
priest of the Pandavas, poured the Homa offering to the 
gods on the sacred fire. Yudhishthira and Draupadi were 
anointed with holy water. 

In the days that followed, Yudhishthira lamented over 
the carnage of the great war, nor could he be comforted. 
At length Vyasa, the sage, appeared before him and ad¬ 
vised that he should perform the horse sacrifice to atone 
for his sins. 

Then search was made for a moon-white horse with 
yellow tail and one black ear, and when it was found a 
plate of gold, inscribed with the name of Yudhishthira, 
w'as tied upon its forehead. Thereafter the horse was 


^ No widow* burned wUb Chetr hmband!| for the SaU (or Suttee) ceremonjf 
had not yet beeon^e general in India j nor did the Brahmans oificiaie at the pyres. 
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let looscj and was allowed to wander wheresoever it de¬ 
sired, A great army, which was led by Arjuna, followed 
the horse. 

Now it was the custom in those days that when the 
sacred horse entered a raj^, that raj was proclaimed to be 
subject to the king who performed the ceremony. And 
if any ruler detained the horse, he was compelled to fight 
with the army which followed the wandering animal. 
Should he be overcome in battle, the opposing rajah 
immediately joined forces with those of the conqueror, 
and followed the horse from kingdom to kingdom. For 
a whole year the animal was allowed to wander thus. 

The horse was let loose on the night of full moon in 
the month of Choitro.^ 

Arjuna met with many adventures. He fought 
against a rajah and the son of a rajah, who had a thou¬ 
sand wives in the country of Malwa, and defeated them. 
But Agni, who had married a daughter of the rajah, came 
to rescue his kin. He fought against Arjuna with fire, 
but Arjuna shot celestial arrows which produced water. 
Then the god made peace, and the rajah who had de¬ 
tained the horse went away with Arjuna. Thereafter 
the horse came to a rock which was the girl-wife of a 
Rishi who had been thus transformed because of her 
wickedness, So will you remain, her husband had 
said, until Yudhishthlra performs the Aswa-medha 
ceremony.” 1 he horse was unable to leave the rock. 
Then Arjuna touched the rock, which immediately be¬ 
came a woman, and the horse was set free. 

In time the horse entered the land of Amazons, and 
the queen detained it, and came forth with her women 
warriors to fight against Arjuna, who, however, made 
peace with them and went upon his way. Thereafter 

» urritury. ’ 
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the holy steed reached a strange country where men 
and women and horses and cows and goats grew upon 
mighty trees like to fruit, and came to maturity and died 
each day. The rajah came against Arjuna, but was 
defeated. Then all the army fled to the islands of the 
sea, for they were Daityas, and Arjuna plundered their 
dwellings and obtained much treasure. 

Once the horse entered a pond, and was cursed by 
the goddess Parvati, and it became a mare' it entered 
another pond and became a lion, owing to a Brahman’s 
spell. 

In the kingdom of Manipura the horse was seized, 
and soldiers armed with fire weapons were ready to fight 
against the Pandavas and their allies. But when the 
rajah, whose name was Babhru-vAhana, discovered that 
the horse bore the name of Yudhishthira, he said; Ar¬ 
juna is my sire;” and he went forth and made obeisance, 
and put his head under the foot of the Pandava hero. 
But Aijuna spurned him, saying: *Hf I were thy sire, 
thou wouldst have no fear of me.” 

Then the rajah challenged Arjuna to battle, and was 
victorious on that day? He took all the great men 
prisoners, and he severed Arjuna’s head from his body 
with a crescent-bladed arrow. The rajah’s mother, Chit- 
rangada, was stricken with sorrow, as was also Ulupi, 
the daughter of Vasuka, the king of serpents, who had 
borne a son to Arjuna. But Ulupi remembered that her 
sire possessed a magic jewel which had power to restore 
a dead man to life, and she sent the rajah of Manipura 
to obtain it from the underworld. But the Nagas re¬ 
fused to give up the jewel, whereupon Arjuna’s mighty 

* Here wc meet with the funilldr f^ther-^Qd-caa-combat tlscme of vbieh the none* 
of the Periiaa Sohrah *134 Ruitem, the Germaitie HUdebraod »ni Hadubrand, and the 
Celtic CttcbuJlin and Conboch arc repreecntatlve variants. Arjuna had effected a 
Cemporaiy cjcogaEnoui mardige accordiOig to matriarchal cuitomi* 
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son fought against them with arrows which were trans¬ 
formed into peacocks; and the peacocks devoured the 
serpents. Then the Naga king delivered up the magic 
jewel, and the rajah returned with it. He touched the 
body of Arjuna with the jewel, and the hero came to life 
again, and all his wounds were healed. When he de¬ 
parted from Manipura city the rajah, his son, accompanied 
him. 

So from kingdom to kingdom the horse wandered 
while the army followed, until a year had expired- Then 
it returned to Hastinapur. 

Yudhishthira had meantime lived a life of purity and 
self-restraint- Each night he lay upon the ground, and 
always slept within the city. Beside him lay Draupadi, 
and a naked sword was ever betwixt them. 

Great were the rejoicings of the people when the 
horse came back: they made glad holiday, and went forth 
to welcome the army with gifts of fine raiment and jewels 
and flowers. Money was scattered in the streets, and 
the poor were made happy, being thus relieved generously 
in their need- 

Yudhishthira embraced Aijuna and kissed him and 
wept teai^ of gladness, and welcomed Arjuna's son, 
Babhru-vahana, Rajah of Manipura, and also the other 
rajahs who had followed the sacred horse. 

Twelve days after the return of Ajjuna, and on the 
day when Magha*s full moon marked the close of the 
winter season, the people assembled in great multitudes 
firom far and near to share Yudhishthira s generous hospi¬ 
tality and witness the Aswa-medha ceremony, which was 
held upon a green and level portion of consecrated 
ground. Stately pavilions, glittering with jewels and 
gold, had been erected for the royal guests, and there 
were humbler places for the Brahmans. In thrones of 
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gold sat Maharajah Dhritarashtra and Rajah Yudhishthira^ 
and the other rajahs had thrones of sandalwood and gold. 
The royal ladies were ranged together in their appointed 
places* Wise Vyasa was there, and he directed the cere¬ 
mony- And Krishna, the holy one, was there also, 

When all the guests were assembled, Yudhishthira 
and Draupadi bathed together in the sacred waters of 
the Ganges* Then a portion of ground was measured 
out, and Yudhishthira ploughed it with a golden plough* 
Draupadi followed him, and sowed the seeds of every 
kind which is sown in the kingdom, while all the women 
and the Brahmans chanted holy mantras* Then a golden 
altar was erected with four broad layers of golden bricks, 
and stakes of sacred wood from the forest and from 
Himalaya, and it was canopied and winged with gold- 
brocaded silk* 

Then eight pits were dug for Homa^ of milk and 
butter to be made ready for the sacrificial fire, and in 
skins were wrapped up portions of every kind of 
vegetable and curative herb which grew in the kingdom, 
and these were placed in the Homa pits- 

On the ground there were numerous sacrificial stakes, 
to which were tied countless animals—bulls and buffaloes 
and steeds, wild beasts from forest and mountain and cave, 
birds of every kind, fishes from river and lake, and even 
insects- 

The priests offered up animals in sacrifice to each 
celestial power, and the feasting was beheld by sacred 
beings* The Gandharvas sang, and the Apsaras, whom 
the Gandharvas wooed, danced like sunbeams on the 
grass* Messengers of the gods were also gathered there, 
and Vyasa and his disciples chanted mantras to celestial 
music* The people lifted up their voices at the sound 

^ ^ Oiferiagi, 
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of rain drum and the blast of the rain trumpeL Then 
bright was the lustre of Yudhishthira’s fame. 

When all the kings and royal ladies and sages took 
their places to be blessed by the horse sacrifice, Yudhish- 
thira sat on his throne, and in his hand he held the horn 
of a stag. 

Vyasa sent four-and-sixty rajahs with their wives to 
draw water from the holy Ganges. Many musicians went 
with them beating drums and blowing trumpets and play¬ 
ing sweet instruments, and girls danced in front, going 
and returning. And all the rajahs and their wives were 
given splendid raiment by Yudhishthira, and necklaces of 
jewels also, and he put betelnut in their mouths one by 
one. To the Brahmans were gifted much gold and many 
jewels, and elephants, horses, and kine, and they were 
well pleased, 

Yudhishthira then sat naked in his throne, and each 
one who had drawn holy water poured a quantity over 
his head* and they poured what remained over the head 
of the sacred white horse. 

Nikula held the horse’s head, and said: “ The horse 
speaketh.” 

Those who were about him asked in loud voices: 
“What doth the horse reveal?’* 

Said Ndkula: “Thus speaketh the horse—Hn other 
such ceremonies the horse which is sacrificed departs 
unto Swarga^, but I shall rise far above Swarga, because 
that Krishna is here 

Then Dhauniya, having washed the horse, gave a 
scimitar to Bhima with which to strike off the head at 
a single blow, Biit ere this was done, Dhaumya pressed 
an ear of the holy animal, and milk flowed forth. Then 
he said to Bhima; “Pure indeed is the horse; verily the 

^ Indra'^i heaven. 
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gods will accept the sacrifice. Strike now^ O strong 
one,” 

Bhima raised the scimitar and severed the head, which 
immediately ascended unto heaven and vanished from be¬ 
fore the eyes of all. Great was the wonder and the joy 
of the assembled multitude. 

Krishna and other rajahs and sages then cut open 
the horse's bodyj from which a bright light issued forth. 
They found that the animal was pure, and Krishna said 
unto Yudhishthira: “This, thy sacrifice, is acceptable unto 
Vishnu,” 

Draupadi was made Queen of the Sacrifice, and man¬ 
tras were chanted, and she was adored and given rich 
offerings, because of her virtue and her wisdom. 

The body of the slain steed was divided, and the flesh 
gave forth the odour of camphor. Priests lifted portions 
in their ladles and placed these on the sacrificial fire, and 
they made Soma, And Rajah Yudhishthira and all his 
brethren stood in the sin-cleansing smoke and breathed 
its fragrance. 

Dhaumya cried out, as he laid a piece of flesh on the 
altar fire: “O Indra, accept thou this flesh which hath 
turned to camphor,” 

When he had uttered these words, Indra, accompanied 
by many gods, appeared before the people, who made 
obeisance with fear and secret joy, Indra took from 
Vyasa portions of the flesh and gave these to each of the 
gods. Then he vanished from sight with all his com¬ 
panions, 

Vyasa blessed Yudhishthira, and Krishna embraced 
him. 

Said Krishna: “ Thy fame will endure for ever,” 

Yudhishthira made answer: “Unto thee do I owe all 
these blessings.” 
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Thereafter Krishna and the rajahs poured holy water 
over the heads of Yudhishthira and Draupadi. 

All the fragments of the herbs which had been pro¬ 
vided for Homa were then ground into powder. And 
Yudhishthira gave balls of the powder to each one pre¬ 
sent, so that they might eat of the sacred herbs and share 
in the blessings of the Aswa-medha. He ate his own 
portion last of all. The fragments of the offerings which 
remained were burnt on the altar. 

Then Pritha and all the maidens who were with her 
made merry, while the musicians played gladsome airs. 

Yudhishthira distributed more gifts. Unto Vyasa he 
assigned an estate, and bestowed upon the Brahmans who 
officiated many animals and pearls and slaves. To the 
rajahs he gave war elephants and steeds and money, and 
to the rajahs’ wives bridal-night gifts of raiment and 
jewels and gold. 

Bhima feasted all the Brahmans, and Yudhishthira 
wept as he bade farewell to Krishna, his friend in peace 
and In war, who departed in his chariot unto sea-washed 
Dwaraka. 

There was prosperity in the kingdom under Yudhish- 
thira’s wise and just government; but blind old Dhrita- 
rashtra never ceased to mourn the death of Duryodhana, 
his first-born, and at length he retired to live in a humble 
dwelling in the jungle. With him went Queen Gandhari, 
and Pritha, the mother of the Pandavas, and Vidura, and 
others who were of great age. ' 

Years went past, and a day came when Yudhishthira 
and his brethren and their wife Draupadi journeyed to 
the dwelling-place of their elders. They found them all 
there save Vidura, who had departed to a sacred place on 
the banks of the Ganges to undergo penance and wait for 
»^hc coming of Yama, god of the dead. Then all the 
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kinsfolk, young and old, went forth to find Vidura; but 
when they came to him he was wasted w'ith hunger and 
great age, nor could he speak unto them. They waited 
beside him until he died, and then they mourned together. 
This new sorrow awakened old-time grief, and they spoke 
of all those who had fallen in the great war. Fathers 
and mothers lamented for their sons, and wives for their 
husbands, , , , 

While they wept and moaned together, the great 
sage Vyasa came nigh and spoke, saying: ”Verily, I 
will soothe all your sorrows. , , , Let each one bathe at 
sunset in the holy waters of the Ganges, and when night 
falls your lost ones will return to you once again/’ 

Then they all sat waiting on the river bank until 
evening came on. Slowly passed the day; it seemed to 
be as long as a year. 

At length the sun went down, and they chanted 
mantras and went into the Ganges, Vyasa bathed beside 
the old Maharajah Dhritarashtra and Yudhishthira. , . • 
Then all came out and stood on the bank. 

Suddenly the waters began to heave and foam, and 
Vyasa muttered holy words and called out the names of 
the dead one by one, , • . Soon all the heroes who had 
been slain arose one by one. In chariots they came, and 
on horseback and riding upon lordly elephants. They 
all uttered triumphant cries; drums were sounded and 
trumpets were blown; and it seemed as if the armies of 
the Pandavas and Kauravas were once again assembled 
for battle, for they swept over the river like a mighty 
tempest. 

Many of the onlookers trembled with fear, until they 
beheld Bhishma and Drona, clad in armour, standing aloft 
in their chariots in splendour and in pride; then came 
Arjuna’s son, the noble Abhimanyu, and Bhima’s Asura 
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son. Soon Gandhari beheld Duryodhana and all his 
brethren, while Pritha looked with glad eyes upon Kama, 
and Draupadi welcomed her brother Dhrishta-dyumna 
and her five children who had all been slain by vengeful 
Aswatthaman, All the warriors who had fallen in battle 
returned again on that night of wonden 

With the host came minstrels who sang of the deeds 
of the heroes, and beautiful girls who danced before them. 
All strife had ended between kinsmen and old-time rivals; 
in death there was peace and sweet companionship. 

The ghostly warriors crossed the Ganges and were 
welcomed by those who watted on the bank around 
Vyasa, It was a night of supreme and heart-stirring 
gladness. Fathers and mothers found their sons, widows 
clung to their husbands, sisters embraced their brothers, 
and all wept tears of joy. The elders who were living 
conversed with those who were dead; the burdens of 
grief and despair fell from all hearts after lone years of 
mourning; the past was suddenly forgotten in the rapture 
of beholding those who had died. 

Swiftly passed the night as if it had endured but for 
an hour. Then when dawn began to break, the dead men 
returned to their chariots and their horses and their ele¬ 
phants and bade farewells, , , , 

Vyasa spoke to the widows and said that those of 
them who desired to be with their husbands could depart 
with them. Then the Kaurava princesses and other high¬ 
born ladies, who never ceased to mourn for their own, 
kissed the feet of the Maharajah Dhritarashtra and Queen 
Gandhari and plunged into the Ganges with the departing 
hosts, , , . Vyasa chanted mantras, and all the drowned 
widows were transported to heaven with their husbands,,,. 

The Pandavas returned to Hastinapur, and when two 
years had gone past a new sorrow fell upon them. One 

24 
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day Narada, the sagCj stood before Yudhlshthira and told 
that a great fire had swept through the jungle, and that 
Dhritarashtra, and Gandhari, and Pritha, and all who 
were with them, had perished. 

Soon afterwards the Pandavas came to know, by 
reason of dread omens which appeared, that a great 
calamity was drawing nigh, but no man ’COuld tell what 
it was or when it would take place. 

Ere long it became known that the city of Dwaraka 
was doomed to be destroyed. A horror in human shape 
was beheld in the night; it was coloured yellow and 
black, its head was bald and its limbs misshapen, and 
men said it was Yama, god of the dead. . . . Visions of 
headless men contending in battle were beheld at sunset. 

. . . The moon was eclipsed, a dread tempest ravaged 
the land, and a plague of rats afflicted the city. 

Krishna forbade all the people, on pain of death, to 
drink wine, and commanded them to perform devotions 
on the seashore. . . . 

Then the night was haunted by a black woman with 
yellow teeth who grinned horribly at house doors. All 
the inhabitants of the city were stricken with terror. , . . 
Evil spirits came also and robbed the jewels of the women 
and the weapons of the men. ... At length the chakra* 
of Krishna went up to heaven, and his chariot and horses 
followed It. . . . The end of the YAdavas was not afar 
off, and the day came when Apsaras called out of heaven; 
“ Depart from hence,” and all the people heard them. 

When the people gathered on the seashore they held 
a feast, and being allowed to drink wine for one day, they 
drank heavily and began to quarrel. At length Satyaki 
slew Kritavarman, who had gone to the Pandava camp 
with Drona’s son on the night of slaughter. Then 

^ wHpon* 
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Kritavarman's friends killed Sat)"aki and one of Krishna’s 
sons. Krishna slew the rebels^ but he could not quell 
the tumult and the fighting which ensued; fathers slew 
their sons, and sons their fathers, and kinsmen con¬ 
tended fiercely against kinsmen. 

Then Krishna and Balarama left the city, and both 
died in the jungle. From Balarama's mouth issued a 
mighty snake, for he was the incarnation of the world 
serpent. . . . Krishna was mistaken for a gazelle by a 
hunter, who shot an arrow which pierced his foot at the 
only spot where he could be mortally wounded. He 
then departed to his heaven, which is called Goloka. 

Ere Krishna had left Dwaraka he caused messengers 
to hasten for Arjuna, who came speedily, to find the 
women wailing for the dead. Then Vasudeva, father of 
Krishna, died, and Arjuna laid the body of the old man 
upon the pyre, and he was burned with four of his 
widows, who no longer desired to live. The bodies of 
Krishna and Balarama were cremated also. 

Arjuna then set forth towards Indra-prastha with a 
remnant of the people; and when they had left Dwaraka, 
the sea rose up and swallowed the whole city, with those 
who had refused to depart from it, . . . Such was the 
end of the power of the Yadavas, 

Deep gloom fell upon the Pandavas after this, and 
Vyasa, the sage, appeared before them, and revealed that 
their time had come to depart from the world, 

Then Yudhishthira divided the kingdom. He made 
Parikshit, son of Abhimanyu, Rajah of Haatinapur; and 
Yuyutsu, the half-brother of Duryodhana, who had joined 
the Pandava army on the first day of the great war, was 
made Rajah of Hasdnapur, He counselled them to live 
at peace one with another. 

The Pandavas afterwards cast off their royal garments 
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and their jewels and put on the garb of hermits, and the 
bright-eyed and faithful Draupadi did likewise. Yudhish- 
thira departed first of all, and his brethren walked behind 
him one by one, and Draupadi went last of all, followed 
by a hound. They all walked towards the rising sun, 
and by the long circuitous path which leads to Mount 
Meru, through forests and over streams and across the 
burning plains, never again to return. 

One by one they fell by the way, all save Yudhish-. 
thira. Draupadi was the first to sink down, and Bhima 
cried: “Why hath she fallen who hath never done 
wrong ? ” 

Said Yudhishthira: “Her heart was bound up in 
Arjuna, and she hith her reward.” 

Sahadeva was next to fall, and then Nakula. At 
length Yudhishthira heard the voice of Bhima crying in 
distress: “Lo! now the noble Arjuna hath fallen. What 
sin hath he committed ?” 

Said Yudhishthira: “He boasted confidently that he 
could destroy all his enemies in one day, and because he 
failed in his vow he hath fallen by the way.” 

The two surviving brothers walked on in silence; but 
the time came when mighty Bhima sank down. He cried: 
*‘0 Yudhishthira say, if thou canst tell, why I have fallen 
now.” 

Said Yudhishthira: “O wolf-bellied one, because of 
thy cursing and gluttony and thy pride thou hast fallen 
by the way." 

Yudhishthira walked on, calm and unmoved, followed 
by his faithful hound. When he drew nigh to sacred 
Mount Meru, the world-spine, Indra, king of the gods, 
came forth to welcome him, saying: “Ascend, O resolute 
prince.” 

Said Yudhishthira: “Let my brethren who have fallen 
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by the way come with me also. I cannot enter heaven 
without them, O king of the gods. Let the iair and 
gentle princess come too; Draupadi hath been a faithful 
wife, and is worthy of bliss. Hear my prayer, O Indra, 
and have mercy." 

Said Indra: “Thy brethren and Draupadi have gone 
before thee." 

Then, Yudhishthira pleaded that his faithful hound 
should enter heaven also; but Indra said: “Heaven is 
no place for those who are followed by hounds. K nowest 
thou not that demons rob religious ordinances of their 
virtues when dogs arc nigh.^” 

Said Yudhishthira: “No evil can come from the 
noble. 1 cannot have joy if I desert this faithful friend.” 

Indra said: “Thou didst leave behind thy brethren 
and Draupadi. Why, therefore, canst thou not abandon 
thine hound 

Said Yudhishthira: “ I have no power to bring back 
to life those who have fallen by the way: there can be no 
abandonment of the dead.” 

As he spake, the hound was transformed, and behold 
Dharma, god of justice, stood by the rajah’s side. 

Dharma said; “O Yudhishthira, thou art indeed mine 
own son. Thou wouldst not abandon me, thy hound, 
because that 1 was faithfol unto thee. Thine equal 
cannot be found in heaven.” 

Then Yudhishthira was transported to the city of 
eternal bliss, and there he beheld Duryodhana seated 
upon a throne. All the Kauravas were in heaven also, 
but the rajah could not find his brethren or fair Draupadi. 

Said Indra: “ Here thou shalt dwell, O Yudhishthira, 
in eternal bliss. Forget all earthly ties and attain to per¬ 
fection; thy brethren have follen short, therefore they 
sank by the way." 


326 INDIAN MYTH AND LEGEND 

Yudhishthira said: “I cannot remain here with the 
Kauravas who have done me great wrong* Where my 
brethren are, there would I be also with our wife Drau- 
padi/^ ^ 

Then a celestial being conducted Yudhishthira to the 
abode of his brethren and the Princess of Panchala* He 
entered the forest of the nether regions, where the leaves 
were like to sharp weapons and the path was covered 
with knives. Darkness hung heavily, and the way was 
miry with blood and strewn with foul and mutilated 
corpses* Shapes of horror flitted round about like to 
shadows; fierce birds of prey feasted upon human flesh. 
The damned were burning in everlasting fires, and the 
air reeked with foul odours. A boiling river went past, 
and Yudhishthira saw the place of torture with thorns, and 
the desert of fiery sand; he gazed mutely upon each horror 
that was unfolded before his eyes. 

Fain would Yudhishthira have turned back, but he 
heard in the darkness the voices of his brethren and 
Draupadi bidding him to stay a Htde while to comfort 
them while they suiFered torment* 

Then Yudhishthira said to the celestial being: “De¬ 
part now from me, for I must remain here to assuage the 
sufFerings of my brethren and Draupadi/’ 

As he spake the gods appeared, and the scene of horror 
vanished from before the eyes of Yudhishthira, for it was 
an illusion conjured up to test his constancy. 

Then Yudhishthira was led to the heavenly Ganges, 
and having bathed in its sacred waters, he cast olF his 
mortal body and became a celestial. Then, rejoicing, 
he entered Swarga, the celestial city of Indra, and was 
welcomed by Krishna in all his divine glory, and by his 
brethren and by Draupadi, and all whom he had loved 
upon earth. 
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Indra spoke and said: “This is the beautiful and im¬ 
mortal one, who sprang from the altar to be thy wife, 
and these bright beings are her five children. Here is 
Dhritarashtra, who is now the king of the Gandharvas; 
there is Kama, son of Surya, the peerless archer who was 
slain by Arjuna. Here cometh towards thee Abhimanyu, 
son of Arjuna; he is now the star-bright companion of the 
lord of night. . . . Here are Pandu, thy sire, and Pritha, 
thy mother, now united in heaven. Behold! also, Yud- 
hishthira, the wise Bhishma, whose place is with the 
Vasus round my throne: Drona sits with Dharma, god 
of wisdom. Here are all the peerless warriors who fell 
in battle and have won heaven by their valour and 
their constancy. So may all mortals rise to eternal 
bliss, casting off their mortal bodies and entering by the 
shining door of the celestial city, by doing kindly deeds, 
by uttering gentle words, and by enduring all sufiering 
with patience. The holy life is prepared for all the sons 
of men.” 

Thus ends sublimely the story of the Great War of 
the Bharatas. 


CHAPTER XX 


Nala and Damayanti 

A Prince and Fair PriocesS“Swan Messengers of Love-^A Royal 

Romance-^The Love-sick Maiden—►Indra and ihe Rtshis—The Swayamvam 
^Gods Descend from Heaven^—Nak*s Mission —Interview wiih Dainayanu— 
A Faithful Lover—Gathering of Rajaha—^Gods Rejected by Damayantf— The 
Choice of Nala—Wedding Gifts of the Gods— The Royal Marrtage—Kali 
the Demon—Plot to Ruin Nala. 

Once upon a time there reigned in Nishadha^ a great 
rajah of choicest virtues whose name was Nala. He had 
great skill in taming steeds; he was a peerless archefj 
and was devoted to truth. Nala Gommanded a mighty 
army; like to the sun was his spleiidoufj and he was 
exalted over all other kings as is the monarch of the 
gods. He had withal great piety, and he was deeply 
read in the Vedas, but he was ever a passionate lover 
of dice. Many a high-born lady spoke his praises, for 
he was generous of heart, and self-controlled, and the 
guardian of law. Indeed, Nala was a very present 
Manu.® . 

Now there ruled over the neighbouring state of 
Vidarbha the mighty rajah Bhima, the terrible in strength, 
who was likewise of choicest virtues. He was childless, 
and he yearned for children. For long he had been wont 
to perform many holy deeds intent upon olFspring, but 

^ The louch-eistern division af CenEral ladia. 

*An incarnAtion of Manu, tlic first lawgiver. 
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without avaiL^ It chanced, however, that one day there 
came to his court a Brihmaii named Dam ana, and hospi¬ 
table welcome was accorded him by the child’^esiring 
Bhlma, for the seer was feasted in the hall with the rajah 
and his royal consort* Thereafter a boon was conferred 
upon the queen: she became the mother of one sweet 
girl, the pearl of maidens, who was named Damayantf, 
and of three noble sons, Dama, Danta, and the renowned 
Dam^ana, who all grew great and powerfuJ. 

When fair DamayantI had attained the full bloom of 
her beauty, she was unequalled throughout the world 
for her brilliance and for her grace* Upon the fault¬ 
less and slender-waisted maiden there waited, as about 
Indra*s queen, a hundred female slaves and a hundred 
virgin handmaids, and she shone among them, decked 
with jewels and rich ornaments, like to the goddess of 
beauty, unrivalled and without a peer. Never among 
the gods, or the Yakshas, or among mortal men was a 
maiden more fair ever heard of or ever beheld than 
soul-disturbing DamayantI, who disturbed the souls of 
the gods. 

In presence of Bhima’s sweet daughter the high-born 
ladies of Vidarbha took joy in constantly praising Nala, 
that tiger among rajahs* Likewise before Nishadha’s 
king was DamayantI ever extolled because of her beauty. 
So it fell that, hearing much of each other’s virtues, the 
silent passion of love was nurtured in both their hearts* 

Impatient grew Nala as his love increased, and he 
was wont to wander in a grove within his palace garden 
musing secretly upon the maiden of fa^ultless form. One 
day he saw disporting in the grounds a flock of beautiful 
swans with wings all flecked with gold. The rajah crept 

^ It wai A rcligioui ncccitttf to bavc offiprlflg, A hji the funerml ritet 

wJiich rescueJ hi'i father's lOul from helL 
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forward softly and seized one, and much he marvelled to 
hear it cry out in human language. 

“Slay me not, O gentle king, and to thee I will 
render a service, for I will praise thee in the presence 
of DamayantI so that ever after she sh^l think of no 
other mortal man but thee,” 

Immediately Nala set the bird at liberty, and it flew 
away rejoicing with its bright companions towards Vid- 
arbha. When they reached the ladies" garden oi Bhima’s 
palace they settled down at the feet of Damayand, who 
was reposing in the shade with her virgin handmaids. 
All the fair young women gazed in wonder on the swans, 
admiring their graceful forms and their plumage gleaming 
with gold, and ere long they began to pursue them among 
the trees. Then of a sudden the bird which Damayand 
followed spoke to her in human language and said: 

“Damayand, hear! The noble king Nala dwells in 
Nishadha. Comely is he as a god, nor can his equal be 
found in the world. Thou art the pearl of women, and 
he is the pride of men. If thou went wed to him, then 
would perfect beauty and noble birth be united. Blessed 
indeed would be the union of the peerless with the peer¬ 
less.” 

Wondering, the maiden listened while the bird con¬ 
versed thus strangely, and then she said: “Speak also 
unto Nala in this manner,” 

The swan made answer: “So be it,” and thereupon 
took flight with the others to Nishadha, where it related 
unto Nala all that had taken place. 

Ever after that day Damayand ceased to live for her¬ 
self alone; all her thoughts were given up to Nala. She 
desired most to sit apart in silent reverie; the bloom 
faded from her cheeks, and she grew dejected and melan¬ 
choly. Indeed, the maiden yielded up her soul to sorrow, 
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and much she sighed in secret, gazing upward and medi¬ 
tating, for love had taken possession of her heart; nor 
did she find pleasure in sleep, or in gentle converse, or in 
merry banquets* In the midst of her broken slumbers she 
was wont to weep and cry out: ^^Oh, woe is meT* 

The virgin handmaidens read her heart, and they 
went before her sire and told that his gentle daughter 
was pining for the monarch among mem When Bhima 
heard this, he pondered deeply what should be done for 
Damayantl, and he perceived that her time for the 
sway am vara ^ had come* So he summoned all the 
high-born rajahs upon earth, saying: “O heroes of the 
world, come ye to the swayamvara.” 

Then did the whole land resound with the trampling 
of elephants and horses and the rumbling of chariots, 
for the stately princes, followed by their armies, swarmed 
towards the court of Bhima. By the strong lord of Vid- 
arbha were they welcomed with honour, and they sat upon 
their thrones. 

Now it happened that at this time these two wise 
sages, Nirada and Pirvata,® ascended Mount Meru to 
Swarga, the heaven of Indra, and they saluted the CJoud- 
compeUer within his palace* The immortal lord bade 
them welcome, and asked how it fared with the world, 
Narada said it fared well with the world and with all the 
mighty kings* Then Indra spake, saying: “Where are 
dll the royal heroes? Why do they not come hither as 
my honoured guests?*’® 

The wise sage made answer and said: “O Cloud- 
compeller, the great rajahs cannot appear before thee 

^ Ttie ccriJmoiiy st wbith t princes® oiJide public choice of a husband from among a 
Qumber of luicore fathered together. 

■Two of the ten Rishls (laioEi) who were soni of Brihma* Narada was a messenger 
of the godi. PATvata was bis great rival. 

■Indra wonden that no battlc-iUiIri htroci arc artivinf at the Indian Vailial* 
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because even now they are hastening one and all to 
the swayamvara of Damayantl, the renowned daughter 
of Bhima, the fairest woman upon earth. O slayer of 
drought demons, every king seeks to woo this maid of 
transcending beauty, for she ,s the pearl of all the 

Narada spake, the other gods drew nigh and listened 
to his stately utterance. Then together they exclaimed 
with rapture: « We also will go thither. . . . In an in¬ 
stant they were hastening through the air in thejr chario s 
towards the city of Vidarbha to mingle with the wooers 
of Bhinia’s fiiir daughter. 

Meanwhile Nala had set forth with joy, his heart full 
of love for Damayantl. The gods beheld him standing 
upon the surface of the earth with radiance like to the sun, 
and they arrested their course, gazing in mute wonder, 
for he was as comely as the god of love. Then, dropping 
down through the blue air, they hailed the stately hero , 
savincr- Do as we now beseech thee, O most excellent ot 
princes; be thou the bearer of our message. 

Nala adored the gods with folded hands and promised 
to obey their will, saying humbly: " Who are ye that now 

command my service?” 

Indra spoke and said: “Lo! we are the dread guar¬ 
dians of the world. I am Indra, lord of heaven; yon 
is Affnl, god of fire; here is Varuna, king of the waters; 
and there is Yama, lord of the dead.* Thou must inform 
Damayantl that we have come to woo her and say to her: 

‘ Choose for thine husband one of the celestial beings . 

Nala made answer with folded hands, saying: “Send 
me not, I entreat thee, upon this mission. How can I 
who am enamoured with the maiden, plead aright the cause 

‘At th.. period tht poem eompoted there were oolv four “p«rd«n."; r«cF 
there were eight,. 
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of another. In mercy spare me, ye gods—spare me this 

unwelcome service." 

But the gods would not be moved from their purpose. 
They reminded Nak he had already promised to do their 
will, and they therefore urged hin^ to set forth without 
delay lest he should belie his words. 

Then the lord of Nishadha pleaded: ^^The palace of 
Bhima is strongly guarded, and 1 cannot enter there-" 

Indra said: ‘‘Thou wilt indeed enter." 

And lo! even as the god spake, Nala found himself 
standing before Damayanti in her secret bower. 

The beauteous maiden was surrounded by her virgin 
band, and he gazed upon her faultless limbs and slender 
waist and into her entrancing eyes. Her shining beauty 
excelled even the tender rays of the moon. The love of 
Nala grew deeper and stronger as he looked upon the 
smiling princess; but he curbed his passion, remembering 
his mission* 

All the maidens gazed with wonder and joy at the 
noble form, and in their hearts they exclaimed: “Oh! the 
splendid one; oh! the strong and mighty hero—^who is he? 

* . , Is he god, or Yaksha, or Gandharva?" But they 
spoke not a word, for they were made bashfully silent by 
reason of his beauty. 

Nala smiled upon Damayanti, and first she smiled 
softly in return; then she exclaimed in her wonder; “ Who 
art thou that hast come hither like a celestial being to 
awaken all my love. Speak and tell, O sinless lord. 
How didst thou contrive to enter the palace unseen, for 
surely all the chambers are strongly guarded by stern 
orders of the king?”^ 

The rajah made answer, saying: O thou fairest one, 
know now that I am even Nala, and that I come hither as 


^ Evidratly che itnana lyvtcm in vogue prior to the Mohammedarti conquest. 
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the messenger of the gods Indra and Agni, Varuna and 
Yama, and through their power have I entered here, un^ 
seen nor stayed, for it is their desire that I should say 
unto thee: " Choose^ O princess^ for ikim husband one of the 
celestial beings\ Such is the purpose of my mission from 
the great world guardians. Having heard me, thou 
mayst decide as thou wilt/* 

Damayand at once did homage to the gods- Then 
she smiled upon Nala and spoke, saying i “Lo! 1 am 
thine already, and whatsoever 1 possess is thine also, 
O give me thy love in return, Nala* For know that 
my heart’s love was increased by the endearing words 
of the swan, and it is because of thee that the rajahs are all 
gathered here now* If thou wilt despise me, I will suffer 
death for thy sake by fire, or by water, or even by the 
noose'*” 

The rajah made answer and said: '^Wilt thou despise 
these, the gods, and choose for thine husband a mortal 
who is more lowly than the dust they walk upon ? Let 
thy heart aspire to them. Remember, too, that the man 
who incurs the anger of the world’s dread guardians will 
meet with certain death. From such a fate oh shield 
me, thou fairest one! . * * So choose one of the perfect 
gods, and thou shalt have robes unsullied by dust, 
garlands that never fade, and celestial joy without 
end.” 

Trembling, and with tear-dimmed eyes, Damayanti 
said: I do homage with due humility to all the gods, 

but oh! I desire thee for my husband, thee and thee 
only*” 

But Nala spake, saying: am charged with the 

mission of the celestial beings, and cannot plead for 
myself now* But afterwards 1 will come to claim thee, 

^ Death hy wu oot regarded li i ipecial disgrace* 
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and will speak boldly, O bright one, so^ remember me 
in thine heart/* 

The maiden smiled through her tears. “Ah!** she 
said, “ I see now a way of escape. . . . When thou 
comest to the swayamvara, enter thou together with the 
gods, and I will name thee as mine own, so that no sin 
may be charged against thee/* 

Then Nala returned to the gods, who waited him 
eagerly, and he told them all that the maiden had said, 
word for word. “In thy wisdom,** he added, “thou 
wilt judge of what remains, O ye excelling gods/* 

When at length the day of happy omen, the day of 
the swayamvara, arrived, Bhima summoned at noontide 
all the love-sick rajahs, and they passed through the 
court of golden columns and under the bright portal 
arch, and entered the Hall of State like to lions on the 
mountains. The rajahs were then seated on their thrones, 
adorned with garlands and with dangling ear gems. The 
arms of some were robust and powerful like the battle 
mace; those of others were delicate and smooth as a 
serpent* With profuse and flowing hair, shapely noses, 
and arching eyebrows, the faces of these great lords were 
radiant as the stars in heaven. As a mountain cave is 
full of tigers, so was Bhima's great Hall full of rajah 
tigers on that day. 

When Damayanti entered in state, every eye and 
every soul was entranced by her dazzling beauty; all 
these lords of earth gazed upon her with uamoving eyes* 

. , . The name of each rajah was proclaimed in turn, 
and Nala, looking about her, was suddenly stricken with 
dismay, for she perceived that there were present five 
Nalas who were undistinguish able in form and attire one 
from another. The four gods who desired to win her 
had each assumed the likeness of her beloved one. 
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Whichsoever 6f these she gazed upon, he seemed^ to be 
her rajah, and in her secret heart she wailed: How 

can 1 discern Nala among the celestial beings. 

In her sore distress the trembling maiden folded her 
hands and did homage before the gods, to whom she 
prayed, saying; 


“When 1 heard the sweet words of the swans, 
1 pledged my heart to Nala. I adjure thee by this 
truth, O ye gods. Oh 1 reveal my lord. _ 

“ From my faith 1 have never swerved either hy 
word or by deed. 1 adjure thee by this truth, O 
ye all-knowing Powers. Oh! reveal my lord 

“The gods have destined that Nala shoukK be 
mine husband. 1 adjure thee by this truth. Oh 1 


reveal my lord. . i • l i 

“The vow which 1 so pledged to Nala is holy, 

and 1 must ever keep it. 1 adjure thee by this 

truth. Oh! reveal my lord. 

“ O ye mighty ones, ye guardians of the world, 

assume now your forms divine, so that 1 may know 
Nakj the monarch of men/^ 


The gods heard the sad maiden’s piteous prayer and 
marvelled greatly. They perceived that her resolve was 
firm, that she was constant in truth and in love, and 
was holy and wise, and that she remained faithful to her 
lord. So they revealed the tokens of their greatness. 

Then Damayanti was able to discern the four 
celestial beings because their skins were without moisture 
and their eyes never winked, there was no dust on 
their garlands and their feet did not touch the earth. 

I Deities cast no shadows, they neeer perspired, nor did their feet touch the ground 
whew walkings Their cfci never winkeda 
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She also knew Nala because he cast a shadow; there 
was dust on his raiment, and his garland was beginning 
to fade; drops of moisture stood on his skin, and his 
eyelids moved. 

Gazing first upon the celestial beings and then upon 
him who was her heart's desire, Damayanti named Nala 
as her lord. She modestly touched the hem of his 
garment and threw round his neck a wreath of bright 
flowers, and thus chose him for her husband. 

All the rivals of Nala uttered cries of sorrow, but 
the gods and the sages exclaimed aloud: “Well done! 
Well done!" and honoured the lord of Nishadha. 

Nala spake in his joy to fair Damayanti, saying: 
“Since thou, O maiden with serene smile, hast chosen 
me for thine husband in the presence of the gods, know 
that I will be a fiithful consort who will ever take 
delight in thy words. I am thine, and so long as my 
life endures I will be thine only." 

So did the lord of Nishadha pledge his faith, and 
the heart of the maiden was made glad* The h*ippy 
pair then did homage before the gods, and these re¬ 
splendent guardians of the earth bestowed, in their joy, 
eight surpassing gifts upon Nala. Indra gave him power 
to behold the godhead in the sacrifice, and power to 
walk unhindered by any obstacle wheresoever he desired; 
Agni gave him power over fire, and power oyer the three 
worlds;^ Varuna gave him power over water, and power 
to obtain fresh garlands at will; and Yama gave him 
subtle skill in preparing food, and eminence in every 
virtue. Each of the gods also conferred his double 
blessing upon Nala, and thereafter they departed* 

All the rajahs wondered greatly when they beheld 
the maiden's choice confirmed in this manner, and they 

^ Heaven, earth, and the underworld. 
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went away as they came, with joj/j and retnt*ned unto their 

own domains, 

Bhima rejoiced greatly the h^Ppy bridal was 

celebrated in pomp and with state, and he bade Nala 
adieu with great courtesy whe^^ that gtc^^ lord pi Nish- 
adha, after fitting sojourn at Vidarbha, s^t out to return 
to his native city with the pea^l of women whom he had, 

Now it chanced that when the gods had left the 
swayamvara they met in the inidst of th^ blue air h 
the demon of evil, who was Accompanied by the wicked 
spirit DwApara. Indra, the sla/er of giants, spoke and 
said: “Whither art thou gomg with Dwapara, O Kali? 

Kali made answer: “We hasteni^^g to the sway¬ 
amvara, for it is my desire to obtain pamayantl as my 

bride,” I'll 

Smiling, the king of gods saying: “The hridal 

is now arranged and ended? fpr lo! the fair Damayant! 
has chosen Nala for her husband in out presence- 

When he heard these wordS the of Kali was 

made angry, and he exclaimed: “Since she has preferred 
a mortal in presence of the celg5tial being®? let her choice 
be her own doom,” 

But the gods said: “KnOM^ thou that ^Ur consent was 
freely given, because Damay^^tl chosen for herself a 
husband endowed with all the virtues, and equal even to 
the guardians of the world. If anyone should chance to 
curse Nala, the curse will re^pil fatally, and the curser 
will be cast into the tormen^a of the datl^ lake of hell. 
Having spoken thus, the bhjght deitie® ascended the 
heavens. 

Then said Kali to Dwapara: “I car not now control 
my fierce wrath. Lo! I will be avenged Upon Nala, for 

' Dowsoti regardi the demofi ICaU p4f*onifieaiioii the K.ali Vuffa, 
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I will enter his body, and he will be bereft of his king¬ 
dom and of his bride. Thou, Dwapara, wilt enter the 
dice and give me thine aid." 

So was a malignant compact arranged between the 
demon of evil and his darksome ally, and together they 
went towards Nishadha to haunt the stately palace of 
Nala, waiting for the fatal moment. 


CHAPTER XXI 


Wanderings in the Forest 

Nala Possessed by a Demon— A Brother’s Challenge^The Game ot 
Dice—The Rajah's Stakes—Alarm of Citiseens—Daniayantfs Grief—Flight 
of Chiliireit^— A Kingdom Gambled away—The Exiled King—His Faithful 
Wife—Departure to the Forest—Damayantl Deserted—Scizetl by a Serpent— 
Rescued by a Huntsman—A Terrible Curse—Forest Perils—-Appeal to a 
Tiger—The Holy Mountain—Prophecy of Hermits—Address to the Asoka 
Tree—The Caravan—Disasters of a Night—Damayanti’s Flight to CbedL 

For twelve bright years Nak and Damayanti lived h^ippily 
together. The great rajah ruled his people justly; he 
offered up every sacrifice to the gods, and he gave sump¬ 
tuous gifts to holy meu. Fair Damayanti became the 
mother of a beauteous daughter, who was named Indra-- 
sena, and of a comely son, who was named Indrasen. So 
were the blessings of life showered upon the blissful pair. 

But at length there came a day when, after perform¬ 
ing an unclean act, Nala sipped holy water and went to 
prayer with unwashed feet.^ The watchful Kali seized 
this fatal opportunity, and ^straightway entered the rajah 
and possessed his inmost souh Then that evil demon 
summoned Push^kara, the brother of Nala, saying: Come 
now and throw dice with the king. I will give thee mine 
aid, so that thou wilt be enabled to win the whole realm 
for thyself.'* 

^The certmouy of purlficatron included the dipping of water and the washing o* 
feet. 
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Pushkara at once challenged his brother, whereupon 
the wicked spirit Dwapara entered the dice- 

Nala gave ready consent to take part in the game 
of hazard, for he was swayed by evil Kali. Then the 
two rivals began to play together in the presence of 
Damayantl. 

The great rajah staked his wealth, and he was worsted; 
he staked his golden treasures and he staked his chariots, 
and still he was worsted; he staked his rich attire, and he 
continued to lose. The passion for dice had possessed 
Nala like to sudden madness, and it was in vain that his 
friends endeavoured to restrain him. 

In time rumours of dire happenings went abroad 
through the city, whereupon the rajah’s faithful subjects, 
accompanied by high counsellors of state, assembled at 
the palace gate with desire to prevail upon him to cease 
playing- They urged upon Damayanti to intervene, and 
the spirit-broken daughter of Bhima approached Nala in 
anguish and in dismay, and with tear-choking voice she 
spoke to him, saying: ^^All thy subjects are gathered 
without, for they cannot endure the thought that mis¬ 
fortune should fall upon thee.” 

Nala heard her, but answered not a word, because his 
soul was clouded by evil Kali. Then the wise men said: 

is not he;” and they departed to their homes in 
sorrow and in shame. . , , 

So the play went on; daily it went on through many 
weary months, and Nala was always worsted. 

When, in the erid, Damayanti perceived that all the 
treasures were lost, she sent for the faithful charioteer, 
Varshneya, and spoke to him, saying: Hasten now and 
yoke NalaV speedy and much-loved steeds, and place my 
children in the chariot. Then drive quickly to the city 
of my kindred and leave them in care of my father, the 
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Rajah Bhima. When thou hast done me that ser« 
vice, O Varshneya, thou mayst go wheresoever thou 
wilt.” 

So the charioteer conveyed the beauteous girl Indra- 
sena and the comely boy Indrasen to the city of Vidarbha, 
and he delivered them safely unto Bhima, whom he in¬ 
formed fully regarding the fall of Nala, Thereafter he 
departed, sorrowing greatly, and went to the city of 
AyodhyV where he took service with the renowned 
Rajah Rituparna. 

Nala played on* he continued to throw the dice, until 
at length he had lost all his possessions. Then Pushkara 
smiled and spoke to his stricken brother, saying: Now, 
throw but one more hazard. Where is your stake? Ah! 
you have naught left now save Damayand, Let us throw 
the dice for her,” 

At these words Nala's heart was rent in twain. Mute 
with sorrow, he gazed upon his brother, , , , He arose 
and stripped off his rich vestments one by one in the 
presence of his lamenting friends. Then slowly and in 
silence he went forth, naked ajid alone, Damayantl, 
wearing but a single garment, followed him behind. 
Together they stood at the city gates. 

Then Pushkara, who had become rajah, caused to be 
proclaimed throughout the city the dread decree: ^^Who¬ 
soever giveth food or drink unto Nala shall be immediately put 
to death ”, 

In their terror the people could not give further help 
to the fallen king, and for three days and three nights 
he drank water only. Then he plucked wild fruit and 
roots from the earth, and these he ate. Nala thereafter 
wandered away from Nishadha, an outcast among men, 
and Damayantl followed him behind, 

1 Ayodhyii >igiiiiie« “iavlncibk’^ city. Il is idcncilied with the modern Oude. 
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Tortured by hunger^ the fallen king at length beheld 
on the ground a flock of birds with gold-flecked wings, 
and he said in his heart: '‘Now 1 will make me a welcome 
feast/* 

So he crept forward and flung over them his single 
garment; but they rose in the air, carrying it away with 
them. As they went they cried out mockingly in human 
language and said: “Know now, O foolish king, that 
we are the dice. We came hither on purpose to despoil 
thee utterly, for so long as thou hadst left a single gar¬ 
ment our joy was incomplete,” 

Thereupon Nala spoke to Damayanti in his anguish, 
saying: “ O blameless one, by whose anger have I been 
driven from my kingdom and rendered thus unable to 
procure any food? Listen now to my counsel. The 
roads diverge here before us, and one leads southward 
past the caves of holy hermits, which are stored with 
food, towards the kingdom of thy royal sire,” 

Anxiously did Nala point out the way and urge upon 
Bhima’s fair daughter to take refuge in Vidarbha ere he 
would enter the great forest. 

Weighed down by her heavy sorrow, Damayanti made 
answer with tear-choking voice: “AJas! thy words of 
counsel cause my heart to break and my limbs to fail me. 
How can I leave thee all alone in trackless forest when 
thou hast lost thy kingdom and thy riches, and whilst 
thou art athirst and tortured by hunger? Rather let me 
comfort thee, O my husband, when in thy grief, and, 
famine-stricken as thou now art, thou dost ponder wearily 
over thy lost happiness, for in truth have wise physicians 
said that a wife is the only balsam and the only healing 
herb for her husband’s sorrow.” 

Said Nala: “Thou hast spoken truly. There is 
indeed no medicine for a stricken man like to his wife’s 
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love- Think not that I desire to part from thee- ^ - - 
Would that I could abandon myself! ” 

Damayanti wept and said: thou wouldst not 

leave me, why, O king, dost thou make heavier my 
sorrow by pointing out the way to Vidarbha? Thou art 
too noble to abandon me, yet thou dost show me the 
road southward. If it is meet that I should return unto 
my father, come thou with me and he will bid thee wel¬ 
come, and we could dWeU together happily In his palace/* 
Nala made answer sadly: “Ahl never can I return 
in my shame to that city where 1 have appeared aforetime 
in pride and in splendour/’ 

Then, comforting Damayanti, Nala wandered on with 
her through the deep forest, and they made one garment 
serve them both. Greatly they suffered from hunger and 
from thirst, and when at length they came to a lonely 
hut, they sat down on the hard ground, nor had they 
even a mat to rest upon, Damayantf was overcome with 
weariness, and soon she sank asleep; she lay ail naked 
on that bare floor. But there was no rest for Nala; he 
thought with pain of his lost kingdom and the friends 
who had deserted him, and of the weary journey he must 
make in the midst of the great forest. “Ah! were it 
better to die now and end all,” he mused, “ or to desert 
her whom 1 love? She is devoted unto me more deeply 
than I deserve. Perchance if she were abandoned she 
would return to Vidarbha. She is unable to endure my 
sufferings and the constant sorrow which must be mine/* 

Long he pondered thus, until Kali swayed him to 
desert his faithful wife. So he severed her garmejit and 
used half of it. He turned away from the fair princess 
as she lay fast asleep. 

Repenting in his heart, Nala returned speedily and 
gazed upon fair Damayanti with pity and with love. He 
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wept bitterly^ saying: ^^Ah! thou dost sleep on the bare 
hard ground whom neither sun nor storm hath ever used 
roughly. O my loved one, thou hast ever awakened to 
smile. How wilt thou fare when thou dost discover that 
thy lord hath abandoned thee in the midst of the perilous 
forest ? . . • May sun and wind and the spirits of the 
wood protect thee^ and may thou -be shielded ever by 
thine own great virtue!” 

Then the distracted rajah, prompted by Kali again, 
hastened away; but his heart was torn by his love, which 
drew him back. . . . So time and again he came and 
went, like to a swing, backward and forward, until in the 
end the evil spirit conquered him, and he departed from 
Damayanti, who moaned fitfully in her sleep; and he 
plunged into the depths of the forest. 

Ere long the fair princess awoke, and when she per¬ 
ceived that she was all alone she uttered a piteous scream 
and cried out: Oh 1 where art thou, my king, my lord, 
my sole protector? • - . I am lost; oh! I am undone, 
I am helpless and alone in the perilous w'ood, ^ , Ah ! 

now thou art but deceiving me. Do not mock me, my 
lord. Art thou hidden there among the bushes? Oh, 
speak! , . . Why dost thou not make answer? ... I do 
not sorrow for myself only. 1 cannot well endure that 
thou shouldst he alone, that thou shouldst thirst and be 
an hungered and very weary, and without me to give thee 

comfort. ...” " _ 

So she wailed as she searched through the forest tor 
Nala, now casting herself upon the ground, now sitting 
to pine in silence, and anon crying out in her grief. At 
length she said; *^Oh, may he who causeth Nala to suffer 
endure even greater agony than he endureth, and may he 
live for ever in darkness and in misery!” 

Hither and thither she wandered, seeking her lord, 
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and ever was she heard crying: *^Alas! O alas! my 
husband.*’ 

Suddenly a great serpent rose up in its wrath' and 
coiled itself round her fair body. - . . 

“Oh! my guardian,** she cried, “I am now undone. 
The serpent hath seized me. Why art thou not near ? 
... Ah! who will comfort thee now in thy sorrow, O 
blameless Nala?” 

As she lamented thus, a passing huntsman heard her 
cries; he broke through the jungle and beheld Dama- 
yarUl in the coils of the serpent. , , . Nimbly he darted 
forward and with a single blow smote ofF the monster s 
head, and thus rescued the beauteous lady from her 
awesome peril. Then he washed her body and gave her 
food, and she was refreshed. 

“ Who art thou, O fair-eyed one?** he asked. “Why 
dost thou wander thus alone in the perilous wood?” 

Damayanti of faultless form thereupon related to the 
huntsman the story of her sorrow. As she spoke, his 
frail heart was moved by her great beauty, and he uttered 
amorous words with whining voice, . . . Perceiving his 
evil intent, she was roused to fierce anger. Her chastity 
was her sole defence, and she cursed him so that he 
immediately fell down dead like to a tree that has been 
smitten by lightning and is suddenly blasted.^ 

Freed thus from the savage huntsman of wild beasts, 
the lotus-eyed Damayanti wandered on through the deep 
forest, which resounded everywhere with the song of the 
cricket. All around her were trees of every form and 
name, and she beheld shady arbours, deep valleys, and 
wooded hill summits, and lakes and pools, loud resound¬ 
ing waterfalls, and great flowing rivers. The forest was 
drear and appalling ; it was full of lions and tigers, of 

* The of a li illuitrated in Southeyi Cttru ^ 
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countless birds and fierce robbers. She saw buffaloes and 
wild boars feeding, and the fierce and awesome forms that 
were there also—serpents and giants and terrible demons. 

But, protected by her virtue, she wandered on all 
alone without fear. Her sole anxiety was for Nala, and 
she wept for him, crying: "Ah! where art thou.? O 
blameless one, remember now thy vows and thy plighted 
faith. Remember the words which the gold-winged swan 
addressed unto thee. ... Am I not thyToved one? . . . 
Oh! why dost thou not make answer in this dark and 
perilous forest ? The savage beasts are gaping to devour 
me* Why art thou not near to save ? , * * I am weak and 
pallid and dust-stained, and have need of thee, my pro¬ 
tector. . . . Whom can I ask for Nala ? The tiger is 
before me, the king of the forest, and 1 am not afraid. 
1 address him, saying: ‘Oh! I am lonely, and wretched, 
and sorrowful, seeking for my exiled husband. If thou 
hast seen him, console me; if thou hast not^ seen him, 
devour me, and set me free from this misery.’ ... But 
.the tiger turns down to the river bank, and I wander 
onward towards the holy mountain, the monarch of hills. 

“ ‘ Hear me! ’ 1 cry. I salute thee, O Mountain. 
... 1 am a king’s daughter and the consort of a king, 
the illustrious lord of Nishadha, the pious, the faultless 
one, who is courageous as the elephant. ... Hast thou 
seen my Nala, O mighty Mountain? . . . Ahl why 
dost thou not answer me? . . - Comfort thou me now 
as if I were thine own child. . . . Oh! shall I ever be¬ 
hold him again, and ever hear again his honey-sweet 
voice, like music, saying: ‘Daughter of Vidarbha, whde 
it doth soothe all my pain with its blessed sound? • • • _ 

Having thus addressed the mountain, Damayanti 
turned northward and wandered on for three days and 
three nights. Then she reached a holy grove, and 
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entered it humbly and without fear. She beheld there 
the cells of hermits and their bright sacred fires. The 
holy men were struck with wonder by reason of her 
beauty, and they bade her welcome, saying: ^'Art thou 
a goddess of the wood, or of the mountain, or of the river? 
O speak and tell,” 

Damayanri made answer; “ ! am not a goddess of the 
wood^ or a mountain spirit, or yet a river nymph, but a 
mortal woman.” 

Then she related to the holy men the story of her 
sorrow and her wandering, and these seers spoke to her 
and said: “A time cometh soon, a time of beauty, when 
thou wilt again behold Nala in splendour and sin-released 
ruling over his people,” 

When they had spoken thus, ail the holy men 
vanished, and their sacred fires vanished also, Dama- 
yanti stood a while in silent wonder, and in her heart she 
said; '*Have I seeO a vision? • . Then she went 
towards another region. 

Lamenting for Nala, the fair one came to a beauteous 
asoka tree^: its green branches were gemmed with 
gleaming fruit, and were melodious with the songs of 
birds. happy tree,” she cried, *^take away all my 

grief , . , Say, hast thou beheld my Nala, the slayer of 
his enemies, my beloved lord? Oh! hast thou seen my 
one luve, with smooth, bright skin, wandering alone in 
the forest? Answer me, O blessed Asoka, so that I may 
depart from thee in joy. Ah! hear and speak thou happy 
tree, , , 

Soj Wailing in her deep atiguish, Damayand moved 
round the aSoka, Then she went towards a lonelier and 
more fearsome region, , , , She passed many a river and 

^ A (not) joka (sotrow), Thijt bciutifut tr« Bas exquisitely coloured lod abui]-' 
bloseoni, varying from rich orange red to ffimroie yellow, ft ia sacred lo Siva. 
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many mountains, and she saw numerous birds and deer 
as she wandered on and on^ searching for her lost 
lord. 

At length she beheld a great caravan of merchants. 
Ponderous elephants and eager camels^ prancing horses 
and rumbling cars came through a river. The river banks 
were fringed by cane and tangled undergrowth; the curlew 
called aloud there, and the osprey; red geese were 
clamouring; turtles were numerous, as were the fish and 
the serpents likewise* All the noble animals of the 
caravan came splashing noisily across the ford. 

The great concourse of travellers stared with wonder 
on the slender-waisted, maniac-like woman, clad in but 
half a garment, smeared with dust ajid pale ajid sorrowful, 
her long hair all matted and miry* Some there were who 
tied from her in fear. But others took pity and said: 
.*‘Who art thou, O lady, and what seekest thou in the 
lonely forest? Art thou a goddess of the mountain, or 
of the forest, or of the plain? , * * We pray tor thy pro¬ 
tection; be mindful of our welfare so that niay prosper 
upon our journey/' 

Then Damayantl told the story of her misfortune and 
sorrow, and all the travellers gathered round about to 
liear — boys and young men and grey-haired sages, 
«Oh! have you beheld my lord, my Nala?*' she cried 
onto them. 

The captain of the band answered her “Nay^’; and 
she asked him whither the caravan was bound, whereat 
he said: “We are going towards the realm of Chedi, over 
which Subihu is king." When the merchants resumed 
their journey, Damayanti went with them. 

Through the forest they travelled a long distance, 
and at eventide they reached the green shore of a 
beautiful wide lake which sparkled with bright lotus 
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blooms.^ The camp was pitched in the middle of a deep 
grove. Gladly did the men bathe with their wearied 
animals in the delicious, Ice-cool waters. 

At midnight all slept. ... In the deep silence a herd 
of wild forest elephants, with moisture ooz.Ing from their 
temples,* came down to drink from the gurgling stream 
which flowed nigh to the camp. When they scented the 
tame elephants lying crouched in slumber, they trumpeted 
aloud, and of a sudden charged ponderously and fell upon 
them like to mountain peaks tumbling into the valleys 
beneath. . . - Trees and tents were thrown down as they 
trampled through the camping ground, and the travelers 
awoke panic-stricken, crying: “Oh! Alas! Ah! Oh. 
Some fled through the forest; others, blind with sleep, 
stood gasping with wonder, and the elephants slew them. 
The camp was scattered in the dire confusion; many 
animals were gored; men overthrew one another, en¬ 
deavouring to escape; many shrieked in terror, and a 
few climbed trees. Voices were heard calling: “It is 
a fire!” and merchants screamed, “Why fly away so 
speedily.!’ Save the precious jewels, O ye cowards." 

Amidst the tumult and the slaughter Damayantl 
awoke, trembling with fear, and she made swift escape, 
nor suffered a wound. In the deep forest she came nigh 
to the few men who had found refuge, and she heard 
them say one to another: 

“ What deed have we done to bring this misfortune 
upon us? Have we forgotten to adore Manlbhadra®, the 
high king of the Yakshas? Worshipped we not, ere we 
set forth, the dread spirits which bring disasters? Was 


* They arc coloured red.p whitCj md blue. 
> Riittiog clephanti. The scMoaa 
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it doomed that all omens should be belied? How hath 
it come that such a disaster hath befalleir us?” 

Others who had been bereft of their kindred and their 
wealth, and were in misery, said: “Who was she—that 
ill-omened, maniac-eyed woman who came amongst us? 
In truth she seemed scarcely human. Surely it is by 
reason of her evil power that disaster hath befallen us. 
Ah! she is a witch, or she is a sorceress, or mayhap a 
demon. . . . Without doubt she is the cause of all our 
woes. . . . Would that we could find her—oh the evil 
destroyer! Oh the curse of our host! . . . Let us slay 
the murderess with clods and with stones, with canes and 
with staves, or else with our fists. , . * 

When the terrified and innocent Dam.iyanti heard 
these fearsome threats, she fled away through the trees, 
lamenting her fate, and wailing: “Alas! alas! my terrible 
doom doth haunt me still. Misfortune dogs my foot¬ 
steps. ... I have no memory of any sin of thought or 
deed—of any wrong done by me to living beings. Per¬ 
chance, oh, alas! I did sin in my former life, and am now 
suffering due punishment. ... For I suffer, indeed. I 
have lost my husband; my kingdom is lost; I have lost 
my kindred; my noble Nala has been taken from me, 
and 1 am far removed from my children, and I wander 
alone in the wood of serpents.” 

When morning broke, the sorrowful queen met with 
some holy Brahmans who had escaped the night’s dis- , 
aster, and she went with them towards the city of Chedi. 

The people gazed with wonder on Damayantl when 
■ she walked though the streets with her dust-smeared body 
and matted hair. The children danced about her as she 
wandered about like to a maniac, so miserable and weary 
^nd emaciated. 

* A cufioui glimpe Hindu idea* regarditig demi-godi nr Jcmorn, 
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It chanced that the sorrowing woman came nigh to 
the royal palace. The mother of the king looked forth 
from a window, and beheld her and said: Hasten, and 
bid this poor wanderer to enter. Although stricken and 
half-dothcd she hath, methinks, the beauty of Indra's 
iong-^eyed queen. I.et her have refuge from those staring 
men.’’ 

Damayanti was then led before the queen mother, who 
spoke gently, saying: ^'Although bowed down with grief, 
thou art beautiful of form. Thou tearest not anyone, - 
Who art thou so well protected by thine own chastity?” 

Bhima’s daughter wept, lamenting her fate, and related 
all that had befallen her, but did not reveal who she was. 
Then the queen mother said: “Dwell thou herewith me, 
and our servants shall go in quest of thy husband,” 

Damayanti said: “O mother of heroes, if I abide here 
with thee I must eat not of food remnants, nor do menial 
service, nor can I hold converse with any man save the 
holy Brahmans who promise to search tor my husband,” 

The royal lady made answer: “As thou desireth, so 
let it be,” Then she spake to Sunanda, her daughter, 
saying: “Tins lady will be to thee a handmaiden and a 
friend. She is of thint own age and thy worthy peer. 
Be happy together.” 

At these words the Princess Sunanda was made glad, 
and she led the strange woman unto her own abode, 
where sat all her virgin handmaidens. 

There Damayanti dwelt for a time, waiting for hei 
lost husband. 
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NaJa in Exile 
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Soon after Nak had fled into the forest depths, deserting 
the faithful Damayanti, he beheld a great fire which blazed 
furiously. As he drew nigh he heard a voice crying over 
and over again from the midst of the sacred flames: 

Hasten, Nala! Oh, hasten, Nala, and come hitherF’ 
Now, Agni had given Nala power over fire, so crying: 

Have no fear/* he leapt through the flames. * • • In 
the space within that blazing circle be beheld the king of 
serpents lying coiled up in a ring with folded hands and 
unable to move.^ ‘^Lo! I am Karkotaka,” the serpent said, 
^'and am suffering this punishment because that I deceived 
the holy sage Ndrada, who thereupon cursed me, saying; 
^Thou wilt remain here in the midst of the flames until 
Nala cometh nigh to free thee from my cursed . • . So 
do I lie without power to move. O mighty rajah, if thou 
wilt rescue me even now, I will reward thee abundantly 
with my noble friendship, and help thee to attain great 

* Thii aerptnt was a dfmi-gcdl with human face smi haridA. Tt ruled iti kind in the 
underworld^ and rccaJls the Egyptian king serpent tn the story of the shipwrecked faiion 
Egyptian Myth md Ltgttfd^ Jt it alto called Veaulra and Shetha. 
tcMO) *®® ae 
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happiness. Oh lift me all speedily from out of this fiery 
place, thou noble rajah!” 

When he had spoken thus, Karkotaka, king ot the 
serpents, shrank to the size of a man’s finger, whereupon 
Nala uplifted and carried him safely through the flames to 
a cool and refreshing space without. 

The serpent then said: "Now walk on and count thy 
steps, so that good fortune may be assured to thee* 

Nala walked nine steps, but ere he could take the 
tenth the serpent bit him, whereat the rajah was suddenly 
transformed into a misshapen dwarf with short arms. 

Then Karkotaka said : “ Know now that I have thus 
changed thy form so that no man may know thee. My 
poison, too, will cause unceasing anguish to the evil one 
who possesseth thy soul; he will suffer greatly until he 
shall set thee free from thy sorrow. So wilt thou be 
delivered from thine enemy, O blameless one. . . . My 
poison will harm thee not, and henceforth, by reason of 
my power, thou wilt have no need to fear the wild boar, 
or any foeman, or a Brahman, or the sages. Ever in 
battle thou wilt be victorious. . . . Now, go thy way, 
and be called ‘Vihuka, the charioteer’. Hasten thou 
unto the city of Ayodhya* and enter the service of the 
royal Rajah Rituparna, the skilful in dice. Thou wilt 
teach him how to subdue horses, and he will impart 
to thee the secret of dice. Then wilt thou again have 
joy. Sorrow not, therefore, for thy wife and thy children 
will be restored unto thee, and thou wilt regain thy king¬ 
dom.” 

Then the serpent gave unto Nala a magic robe, saying: 
“ When it is thy desire to be as thou wert, O king, think 
of me and put on this garment, and thou wilt Immediately 
resume thy wonted form." 


‘Oudh. 
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Having spoken thus, the king of serpents vanished 
from sight. Thereupon Nala went towards the city of 
AyodhyA, and he stood in the presence of the royal Rajah 
Rituparna, unto whom he spoke thus: “ My name is 
Vihuka. I am a tamer of steeds, nor is my equal to be 
found in the world; and 1 have surpassing skill in cooking 
viands*” 

The rajah welcomed him and took him into his service, 
saying: Thou shalt cause my horses to be fleet of foot* 

Be thou master of mine own steed, and thy reward will 
be great,” 

He was well pleased and gave unto VAhuka for com¬ 
rades Varshneya, who had been in Nala’s service, and 
Jivala also. So the transformed rajah abode a long time 
at Ayodhya, and every evening, sitting alone, he sang a 
single verse: 

Where is she all worn but faithful, weary, thirsty, hungVing too? 
Thinks she of her foolish husband? , , , Doth anodier man her 
woo? 

Ever thus he sang, and his comrades heard him and 
wondered greatly. So it came that one evening Jivala 
spoke to Nala and said: “For whom do you sorrow 
thus, O VAhuka.^ I pray you to tell me. Who is the 
husband of this lady?” 

Nala answered him with sad voice and said: “Once 
there was a peerless lady, and she had a husband of 
weakly will. And lo! as they wandered in a forest 
together, he fled from her without cause, and yet he 
sorrowed greatly. Ever by day and by night is he 
consumed by his overwhelming grief, and brooding 
ever, he sings this melancholy song. He is a weary 
wanderer in the wide world, and his sorrow i^ without 
end; it is never stilL , . . His wife wanders all forlorn in 
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the forest. Ah! she deserved not such a fate. Thlrsdng 
and anhungered she wanders alone because her lord for¬ 
sook her and fled; wild beasts are about her, seeking to 
devour; the wood is full of perils. ... It may be that she 
is not now alive. ..." 

Thus did Nala sorrow in his secret heart over Dama- 
yanti during his long sojourn at Ayodhya, while he served 

the renowned Rajah Rituparna. , ' 1 j 

Meanwhile King Bhima was causing search to be made 
for his lost daughter and her royal husband. Abundant 
rewards were offered to Brahmans, who went through every 
kingdom and every city in quest of the missing pair t 
chanced that a Brahman, named Sudeva, ‘ 

when a royal holiday was being celebrated, and he beheld 
Damayanti standing beside the Princess Sunaiida and the 
queen mother at the royal palace. . , , j. j 

Sudeva perceived that her loveliness had been dimmed 
by sorrow, and to himself he said_ as he gazed upon her: 
*' Ah I the lady with lotus eyes is like to the moon, darkly 
beautiful; her splendour hath shrunken like the crescent 
moon veiled in cloud—she who aforedme was beheld in 
the full moonlight of her glory. Pining for her lost 
husband, she is like to a darksome night when, the moon 
is swallowed; her sorrow hath stricken her like to a river 
which has become dry, like to a shrunken pool in which 
lotus blooms shrivel and fade; she is, indeed, like to 
withered lotus. . . . Doth Nala live now without the 
bride who thus mourns for him.? . . . When, oh when 
shall Damayanti be restored once again unto her lord as 
the moon bride is restored unto the peerless moon ?* . . • 
Methinks I will speak. ..." 

iThf moon ii majculioe, *nd tho marrisge occurs al a ccriain phase. Tn 
moon it male, bu( was identifiwl with imported female deities. In None 
Maui ii moon god; there waa, howeaer, an earlier mopn goddess, I" _ 

and Scotland the moon was not individualised— that is, not in the Gaelic tangi g 
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The Brahman then approached Damayantf and said: 
“ I am Sudeva. Thy royal sire and thy mother and thy 
children are well. ... A hundred Brahmans have been 
sent forth throughout the world to search for thee, O 
noble lady." 

Damayanti heard him and wept. 

The Princess Sunanda spoke to her queen mother, 
saying: “Lol our handmaid weeps because that the 
Brahman hath spoken unto her. . . . Who she is we 
shall speedily know now.” 

Then the queen mother conducted the holy man to 
her chambers and spoke to him, saying: “Who is she— 
this mysterious and noble stranger, O holy man?” 

Sudeva spoke in answer: “ Her name is Damayanti, 
and her sire is King Bhima, lord of Vidarbha. Her 
husband is Nala. . . . From birth she has had a dark 
beauty spot like to a lotus between her fair eyebrows. 
Although it is covered with dust, I perceived it, and 
so I knew her. By Brahma was this spot made as 
the sign of his beauty-creating power.” 

The queen mother bade Sudeva to remove the dust 
from the beauty spot of Bhima's daughter. When this 
was done, it came forth like to the unclouded moon in 
heaven, and the royal lady and her daughter wept together 
and embraced the fair Damayanti*. 

Then the queen mother said; “Lo! thou art mine 
own sister’s daughter, O beauteous one. Our sire is 
the Rajah Suddman who reigns at Dasdrna*. . . . Once 
I beheld thee as a child. ... Ah 1 ask of me whatsoever 
thou desircst and it shall be thine.” 

The tvtfrdi for mo&u in A* aeiJ Cprmjm arc maieuiiac; in GacLic the/ irc 

feniiEiiae^ 

*Thc Gaelic Diftrenid' hAtl itajilirl/ i bcaul/ ipot on hit f^^rchcid. who 

»w tt immediately fell m love with Jilm* 

“Datarna, Forti '*, in the ■oulh-nMtem part of Central HindutUn. 
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“Alas! I am a banisKed mother,” DamayantI said 
with fast-flowing tears. “ Permit me, therefore, to return 
unto my children who have been orphaned of mother and 

Sire. 

The queen mother said: it so." 

Then DamayantI was given an army to guard her on 
her journey towards her native city, and she was welcomed 
there by all her kindred and friends with great rejoicing. 
King Bhima rewarded Sudeva with a thousand kine, and 
a town’s revenue for a village.^ 

When DamayantI was embraced by her mother she 
said: “Now our chief duty is to bring home Nala.” 

The queen wept, and spoke to her husband, the royal 
Bhima, saying: “Our daughter still mourns heavily for 
lost lord and cannot be comforted.” 

Then Bhima urged the Brahmans to search for Nala, 
offering munificent reward when that he should be found. 
DamayantI addressed these holy men ere they departed 
and said unto them: “ Wheresoever thou goest, speak this 
my message over and over again: 

“ iVhither art thou gone^ O gambler^ 'who didst sever my 
garment in twain? Thou didst leave thy limed one as she lay 
slumbering in the savage wood, Lol she is awaiting thy 
return: by day and by night she sitteth alone^ consumed by 
her grief. Oh hear het prayer and have compassion^ thou 
noble heroj because that she ever weepeth for thee in the 
depths of her despair!" 

So the holy men went through every kingdom and 
every city repeating the message of DamayantI over and 
over again; but when they began to return one by one, 
each told with sadness that his quest had been in vain. 


^ A Br&hiuan village aclilitimeal. 
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Then came unto Vidarbha that Brahman, the wise 
Parnatla, who had sojourned a time in the city of Ayodhya. 
He addressed the daughter of Bhima, saying: “Unto 
Rituparna 1 spake regarding thy husband, repeating thy 
message, but he answered not a word. So I went out 
from before him. Thereafter there came to me his 
charioteer, a man with short arms and misshapen body. 
His name is Vdhuka, and he is skilled in driving the swift 
chariot and in preparing viands. He sorrowed greatly, 
and with melancholy voice spoke unto me these words: 

‘ In the excess of her sorrow ct noble woman will compose 
herself and remain constant^ and so win heaven by her virtues. 
She is protected by the breastplate of her chastity^ and will suffer 
m harm. Nor will she yield to anger although she be deserted 
by her lerd^ yohose robe the birds have taken away, leaving 
him in sore distress. She will not be moved to wrath against 
her husband, the sorrow-stricken and famine-wasted, who hath 
been bereft of his kingdom and despoiled of happiness.' 

When I heard the stranger’s speech I came speedily 
hither to repeat it unto thee.” 

DamayantI at once went and spoke to her mother 
privately, for she was assured that Vahuka, the charioteer, 
was her royal lord. Then she gave of her wealth to the 
Brahman, saying: “Thou wilt get more if Nala returns 
home.” The wise Parnada was weary with travel, and 
he departed to his own village. 

Neither DamayantI nor her mother made known unto 
King Bhima their discovery nor yet their immediate pur¬ 
pose. Secretly the wife of Nala spake to Sudeva and said: 
“ Hasten thou unto the city of Ayodhya, and appear before 
the Rajah Rituparna as if thou hadst come by chance, and 
say unto him : ‘ Once again is the daughter of Bhima to hold 
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her swayamvara. All the kings and all the sons of kings are 
hastening as aforetime to Vidarhha. To-morrow at dawn she 
will choose for herself a new lerd^ for no one knoweth whether 
Nala livelh or not”’ 

So Sudeva went unto Ayodhya and spake as Dama- 
yanti desired of him, and then said: “If thou wouldst 
win the princess, O Rituparna, thou must go swiftly, for 
when the sun rises she will choose her a second husband. 

Rituparna at once sent for Vahuka, and said: O 
skilled charioteer, I must needs hasten to Vidarhha in 
a single day, because that the fair Damayanti holdcth 
her swayamvara at dawn to-morrow. 

At these words the heart of Nala was torn with grief, 
and he said unto himself: “Is this but a stratagem to 
deceive me? Or is she whom I wronged estranged in 
mind ? Hath she grown fickle of heart, she who hath 
been soul-stricken by grief in the depths of despair ?” 

Then he spake unto Rituparna and said: “As thou 
desirest so will I do, O Rituparna. 1 will drive thee in 
a single day to Vidarhha.” 

Having promised thus, he went forth and selected 
four steeds of high courage with the ten good marky 
which were as swift as the wind. He yoked them in 
haste, spake to them soothingly, and then set forth with 
Rituparna and Varshneya also at full speed. The rajah 
sat in silent wonder as the chariot went swiftly, and to 
himself he said: “ Vahuka hath the god-like skill of the 
charioteer of heaven, . . . Can he be Nala, who hath 
taken himself another body ? If he is not Nala, he is one 
who hath equal skill. Great men are wandering at times 
to and fro in disguise—^gods who arc hidden in human 
form.” 

J Ten twlm or of bail callod A-vmtoi—one on forebead, two on breaat, 

unc tiH cicb bolloWp dicOi 
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So the rajah marvelled and thought, while he rejoiced 
in the matchless skill of the misshapen charioteer. 

Swiftly they went. Over hills and rivers and over 
forests and lakes the chariot glided like to a bird through 
the air. ... Of a sudden the rajah’s robe was swept 
away, and he cried to the charioteer, saying: “Stop at 
instant, so that Varshneya may hasten back and recover 

my garment.” . 

Nala paused not, and said: “ Thy robe is now five 
miles behind us, and we cannot wait to recover it. 

So they went on with all speed. Ere long Rituparna 
beheld a lofty fruit tree, named Vibhitak, and he said to 
Vahuka: “Now, skilful charioteer, thou shalt perceive 
my ability in numbers. No single mind is accomplished 
in every kind of knowledge. On two branches of yonder 
fruit tree are fifty million leaves and two thousand and 

ninety-five berries.” _ . . , 

Vahuka said: “ The leaves and the truit are invisible 
to me. But I will tear off a branch and count, the berries 
while Varshneya doth hold the bridle.” 

“But,” urged the rajah, “we cannot pause on our 

^**^*Vahuka said: “Thou mayst stay with me, or thou 
canst let Varshneya drive thee at full speed.” 

Then the rajah spoke soothingly, saying: ™*J*[*^ 

less charioteer 1 I cannot go on without thee to Vidarbha 
I trust in thee. If thou wilt promise that we will 
reach the city ere night falls, 1 wUl do even as you 

The transformed Nala made answer: “ I will indeed 
make haste when I have counted the berries. 

So the horses were drawn up, and Nala tore a branch 
from the tree. Having counted the berries, he found 
they were in number even as the rajah had said, and he 
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exclaimed; “Wonderful, indeed, is thy power, O Ritu- 
parnal Fain would 1 know thy secret.” 

Now the rajah was eager to proceed on his way, and 
he said : “ I know the secret of the dice, and am therefore 
skilled in numbers.” 

“Then,” said Nala, "if thou wilt impart to me thy 
secret, 1 will give thee knowledge in steeds.” 

Rituparna made answer thereat: “So be it;” and 
he forthwith informed the charioteer in the science of 
dice. 

Now when Nala grew skilful in dice. Kali imme¬ 
diately passed out of his body, and Nishadha’s fallen king 
vomited forth the serpent poison and was made weak 
with the struggle. Released from the venom. Kali re¬ 
sumed his wonted form, but he was beheld by Nala 
alone, who sought to curse him. 

In his terror, the evil demon folded his hands and 
said: “Do not injure me, O king, and I will give.thee 
matchless fame. . . . Know thou that Damayantl cursed 
me heavily in her wrath when thou didst desert her in 
the forest, and 1 have ever since endured great agony. 
Night and day, too, have I been scorched by the poison 
of the king of serpents. . . . Now I seek thy pity. 1 
come to thee that thou mayst be my refuge. Lo! 1 
promise, if thou wilt not curse me, that he who hence¬ 
forth faileth not to praise thee, will have no dread of 
me in his heart.” 

Nala’s wrath subsided, and he permitted Kali to enter 
the cloven fruit tree. Then he leapt into the chariot and 
drove on, and Kali returned unto his own place. 

The chariot flew on like a bird, and the soul of Nala 
was elated with gladness. But he stiU retained the form 
of Vahuka. 

At eventide the watchmen on the walls of Vidarbha 
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proclaimed the coming of Rituparna, and King Bhima 
gave permission that he should enter by the city gate. 

All that region echoed the thunder of the rumbling 
chariot. Nala’s horses, which Varshneya had driven 
from Nishadha, and were within the city, careered and 
neighed aloud as if Nala were beside them once again. 

Damayanti also heard the approaching chariot, and 
her beating heart was like a cloud which thunders as 
the rain cometh on. Her soul was thrilled by the 
familiar sound, and it seemed to her that Nala was draw¬ 
ing nigh.* ... On the palace roofs peacocks craned 
their necks and danced,® and elephants in their stalls, 
with uplifted trunks, trumpeted aloud as if rain were 
about to fall. 

Damayanti said; “ The sound of the chariot fills my 
soul with ecstasy. Surely my lord cometh. Oh, if I 
see not soon the moon-fair face of Nala I will surely 
die, for, thinking of his virtues, my heart is rent with 
sorrow. Unless he cometh now I will no longer live, 
but will perish by fire.” 

1 Th» recullii “He eimr even unto ihem. ... The driviaK ii like the driving of 
Jehu the ton of Nimshi^ fof he driveth ftiriouslfe'*—i is, 

*The luduD peacock h ieusitivc to rain, «lci goei round dancing" when it la 

coming on* 
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With sorrowful anxiety Damayanti ascended to the roof 
terrace of the lofty pdace to gaze upon the chariot as 
it entered the middle court. She saw Rituparna stepping 
down^ and Varshneya, who followed him, while Vihuka 
began to unyoke the foaming steeds. 

King Bhima, who knew naught of his daughter’s 
stratagem, received the royal Rajah of Ayodhya with 
much courtesy, and said: ‘'I bid thee welcome, O king. 

. . . Why hast thou come hither?” 

Now Rituparna wondered greatly that he beheld no 
kings or kings’ sons, or even signs that a swayamvara 
was about to be held, but he kept his counsel and said: 
“ I have come to salute thee, O Bhima.” 

The royal sire of Damayanti smiled thereat and said 
unto himself: He hath not come so speedily through 
many cities for such a purpose. But we shall know be-- 
limes why he hath made this journey-” 

Rituparna was conducted to his chamber for rest and 
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refreshment by a company of royal servants, and Vdrsh- 
neya went with them. 

Meanwhile Vahuka led his horses to the stables, and 
Damayanti descended to her chamber, thinking again and 
again that the sound of the coming chariot was like to 
the sound of Nala drawing nigh. So she called her fair 
handmaid, who was named KeSinl, and said unto her: 
“Go forth and speak to the misshapen charioteer with 
short arms, for methinks he is Nala. . . . Ask thou him 
who he is, and be mindful of his answer,” 

The handmaiden went forth and spoke unto Vahuka, 
saying: “Lol the Princess Damayanti would fain know 
whence ye come and for what purpose.” 

Said Vahuka; “King Rituparna hath heard that the 
swayamvara is to be held at dawn to-morrow, so he set 
forth from Ayodhya and came hither swifter than the 
wind. I am his charioteer.” 

Ke^lni asked him: “Who is the third man who hath 
come r 

Said Vahuka: “Virshneya is his name. He de¬ 
parted unto Ayodhya when Nala fled away. ... I am 
skilled in taming steeds and in preparing viands.” 

The handmaiden then asked: “And doth this Varsh- 
neya know whither Nala hath fled and how he fares. 
Hath he told thee aught regarding him?” 

Said Vahuka; “Virshneya carried away the children 
of Nala from Nishadha, but he knows not aught of the 
rajah, O fair one. Indeed, no man knoweth. He hath 
assumed a strange form, and wanders disguised about the 
world. . . . Nala alone knoweth, nor will he reveal him¬ 
self.” 

KeSini then spake, saying: “ When the holy Brahman 
went unto the city of Ayodhya he uttered those words of 
Damayanti once and once again: 
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‘ Whuher art thm gone^ O gambler^ who didst sever my 
garment in twain ? Thou didst leave thy loved one as she lay 
slumbering in the savage wood. Lo! she is awaiting thy 
return* By day and by night she sitieth alone^ consumed by 
her gnef. Ok / hear her prayer and have tompassiony thou 
noble heroy because shat she ever mepctk for thee in the depths 
of her despair 

Now speak again, I pray thee, the words which thou 
didst utter to the Brahman, for they gave healing to the 
stricken heart of Damayanti* Fain would the princess 
hear that speech once more*” 

Then was the soul of Nala rent with grief, hearing 
the message of Damayantf, and with tearful voice he said, 
repeating his former utterance: 

“ In the excess of her sorrow a noble woman mil compost 
herself and remain constant^ and so win heaven by her virtues. 
She is protected by the breastplate of her chastiiyy and will 
suffer no harm* Nor mil she yield to angery although she be 
deserted by her lordy whose robe the birds have ta^n away^ 
leaving him in sore distress. She will not be moved to wrath 
against her husband^ the sorrow-stricken and famine-wasted^ 
who hath been bereft of his kingdom and despoiled of happi- 
nessr 

Nala could scarce restrain his emotion as he spoke 
these words* Then the fair Kedini hastened unto Dama- 
yanti and told all. 

In her distress the princess said unto her handmaiden: 
“Go thou and observe this man closely, and return be¬ 
times to inform me of all he doeth. When he doth 
prepare viands for his royal master let no fire be giyen 
unto him nor any water,” 

Ke^int hastened forth to watch the charioteer, and 
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when she returned she said: “ O princess, this man is 
like unto a god. When he approacheth a low-built en¬ 
trance he doth not stoop; the portal rises before him. 
Much flesh was given unto him to prepare viands for 
Rituparna. He but gazed on the empty vessels and 
they were filled with water. No fire was lit, and he took 
a handful of withered grass and held it up to the sun, 
whereupon it blazed instantly, and oh! the marvel, his 
fingers were unscorched by the flames. Water flows at 
his will, and as quickly it vanisheth. And lo! I beheld 
another marvel. When he lifted up flowers that had 

faded they were immediately refreshed, so that they had 

greater beauty and richer fragrance than before,”* 

DamayantS was fully assured that Vihuka was no 
other than her husband in altered form, and, weeping, 
she said softly: “Ah! go once again to the kitchen, fair 
Ke^int, and obtain without his knowledge a small portion 
of the food which he hath prepared.” 

Ere long the handmaiden returned with a morsel of 
well-cooked meat, and when DamayantI, who had oft- 

times tried the food which had been cooked by her 

husband, tasted thereof, she uttered a loud cry in her 
anguish, and said; “Yon charioteer is Nalal” 

Then she sipped water of ablution," and sent her two 
children with Keiini to the kitchen. Immediately that 
the charioteer beheld Indrasena and her brother he em¬ 
braced ’them tenderly: he gazed lovingly upon the chil¬ 
dren, who were as beautiful as the children of the gods, 
and his soul was deeply moved, while tears ran down 
his cheeks. Seeing that the handmaiden observed him 
closely, he said: “Ahl the little ones are so like unto 


1 The pow^n fiven NilSi hy the godi as marriige gifti ire here illustrated, ^ 

»A part of the ceremony of purification. The mouth wst waihed after eating, 
dfinkingi, ejcpectoratmg, ilumbering, 
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mine own children that I could not restrain my tears* * . * 
Let us part now, O innocent maiden; we are in a land of 
stmneers, and if thou comest so often men will speak ill 
of thee.” 

When Damayanti was told how the charioteer had 
been so profoundly moved when he saw the royal chil¬ 
dren, she sent KeSinl unto her mother, the queen, for 
she was impatient to behold her husband once again. 
The handmaiden spake to the queen, saying: ^^Lol we 
have observed the charioteer closely, and believe that he 
is Nala, although misshapen of form. Damayanti is fain 
he would come before her, with or without the know¬ 
ledge of her sire, and that quickly.” 

The queen at once went unto Bhima and told him 
all, and the rajah gave permission that the charioteer 
should be summoned. In an instant word was sent unto 
Nala, and soon he stood before Damayanti and gazed 
upon her, and was moved to anguish. The princess was 
clad in a robe of scarlet, and her hair was thrown into 
disarray and defiled with dust: she wept and trembled 
with emotion. 

At length Damayanti spoke, saying; “O VAhuka, 
hast thou ever heard of a noble and upright man who 
fled away, abandoning his sleeping wife in a forest.^ 
Innocent was she, and worn out with grief^ Who was 
he who thus forsook his wife but the lordly Nala? . - * 
What offence did I give unto him that he should have 
deserted me while I slept? Was he not chosen by me 
as mine husband even before the gods ? . . . How could 
he abandon her who loved him—the mother of his chil¬ 
dren? . . . Before the celestral beings he pledged his 
faith. How hath he kept his vow?” 

She spoke with broken voice, and her dark eyes were 
dewed by sorrow. 
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Nala made answer, gazing upon his beloved wife, and 
said: “My kingdom I lost by the dice, but I was inno¬ 
cent of evil, because Kali possessed my soul, and by that 
demon was I also swayed to desert thee, O timid one! 
But thou didst smite him with thy curse when thou wert 
in the forest mourning for me, yet he remained in my 
body until, in the end, he was conquered by my long- 
suffering and devotion. Lo! now, O beauteous one, our 
grief is nigh to its end- The evil one hath departed, and 
through love of thee I come hither right speedily. . . . 
But how,’* he asked sternly, “may a high-born lady choose 
her another husband, as thou wouldst fain do, even now, 
O faint heart ? The heralds have gone up and down the 
land saying: ^The daughter of Bhima wiil hold her second 
swayamvara became such is her famy,^ And for this reason 
Rituparna made haste to come hither/’' 

Damayanti shook with emotion when these hard 
words were spoken, and she addressed Nala, saying: 

“ Do not suspect me, O noble one, of such shameful 
guilt. It was for thee and thee alone that the Brahmans 
went forth repeating the message which I addressed unto 
them. Lo! when I learned of the words thou didst 
speak unto the wise Parnada, I conceived this stratagem 
with purpose to bring thee hither. Faithful of heart have 
I remained, nor ever have I thought evil of thee. I call 
upon the wind to slay me now if I have sinned: on the 
sun I call also and on the moon, which enters into every 
thought of living beings. Let these three gods who 
govern the three worlds® speak now to prove my words, 
or else turn against me.** 

^ According to the Uwt of Manu,, second marriages were ualawfuL Apparently, 
however, they were prrmiisibie tC the early period of the poem, at least ia some 
districts. 

^ Heaven, the earth, and the uaderworldi 
{0B»> 
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Then the wind which the princess had adjured spake 
from without and said: “O Nala, Damayanti hath done 
no evil, nor hath she thought on evil. For three long 
years she hath treasured up her virtue in its lullness. She 
speaketh what is true even now. Thou hast found the 
daughter of Bhima: the daughter of Bhima hath found 
thee. Take now thine own wife to thy bosom.” 

Even as the wind was speaking, flowers fell out of 
heaven all around them,' and the soft music of the gods 
floated down the wind. Nala marvelled greatly, and 
gazed with love upon the innocent Damayanti. Then 
he put on the holy garment and thought upon the king 
of serpents. Immediately he resumed his own form, 
and the daughter of Bhima beheld her lost husband once 
again. 

Damayanti shrieked and embraced Nala, and she hid 
her face in his bosom. He was again travel-worn and 
dust-stained as he clasped her to his heart, and she sighed 
softly. Long they stood there, speaking no words, in 
silent ecstasy. , . . The children were brought in and 
Nala embraced them once more. 

Then did the queen, who rejoiced greatly, inform 
Bhima of Nala’s return, and he said: "When he has 
performed his ablutions he will be re-united to Dama¬ 
yanti on the morrow.” 

The whole night long the happy pair sat together in 
the palace relating all that had befallen them during the 
years that they were parted one from another. 

On the morn that followed Nala was again wedded 
to Damayanti, and thereafter he paid homage to Bhima. 
The glad tidings of his return spread swiftly through the 
city, and there was great rejoicing. Soon all the houses 
were decorated with banners and garlands; the streets 

lign of diTine approvsil favour* 
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were watered and strewn with flowers. The altars of 
the gods were also adorned. 

When Rituparna came to know that his charioteer, 
Vahuka, was the Rajah of Nishadha, he was well pleased, 
and he went into Nala's presence and said: “ May thou 
have joy with thy queen to whom thou art re-united. 
Have I ever done aught unjustly unto thee whilst thou 
wert in my palace? If so, I now seek thy forgiveness.” 

Said Nala, “No injustice have I ever suffered from 
thee, mine old friend and kinsman. ... I give thee 
fiilly all I have—my skiU in steeds.” 

Rituparna was grateful unto Nala for his gift. He 
gave in return fuller instruction in the science of dice, 
and thereafter departed to his own city. 

When a month had gone past Nala took leave of 
King Bhima and went towards Nishadha with one great 
chariot, sixteen elephants, fifty armed horsemen, and six 
hundred foot soldiers. The whole force entered the city 
boldly and made the earth to shake. Nala at once went 
before Pushkara and said: “1 would fain throw dice with 
thee once again. I have much wealth and will stake 
all my treasure and even Damayantf upon the hazard. 
Thou, Pushkara, must stake thy kingdom. Let us 
stake everything; let us play for our lives. And know, 
too, that, according to ancient law, he who Wins a king¬ 
dom by gambling must accept the challenge to play the 
counter game. ... If thou wilt not play, theu let us 
settle our difference in single combat.” 

Pushkara restrained from smiling, for he was con¬ 
fident of success, so with haughty contempt he made 
answer: 

“It is joy to me that thou dost again possess great 
treasure to enable thee to play. It is joy also to me 
that I can win Damayanti with faultless limbs. Soon, 
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indeed, will Bhima’s daughter be decorated with the 
treasure which 1 shall win; she shall stand by my side 
as Apsaris, queen of heaven, stands beside Indra. Long 
have 1 waited for thee so that I might win Damayanti 
and be fully satisfied.” 

Nala would fain have drawn his sword, but composed 
himself, and, with angry eyes and scornful smile, he said: 
“ Cease this idle chatter and let us play. Thereafter thou 
wilt have no desire to speak.” 

Immediately the two brothers set to the game, and 
]Nala won at a single hazard all that he had lost. Then 
he smiled and said: “Now the whole kingdom is mine 
once again. Fallen monarch! never wilt thou behold 
the fair Damayanti because thou art become her slave. 

. . Know now, that thou didst not triumph heretofore 
by reason of thine own skill, but because Kali aided thee, 
nor didst thou perceive this, O fool! . . . But fear not 
that I will take vengeance. ... 1 give thee back thy 
life. Thou wilt have an estate and revenues and my 
friendship, because I remember, O Pushkara, that thou 
art my brother. . . - Mayst thou live for a hundred 

I 

years! 

Then Nala embraced his brother, who did homage 
with hands folded, saying: “May thy splendour endure 
for ever! May thou live for ten thousand years! Thou 
hast given me my life and a city, in which to live.” 

Pushkara remained with Nala for a month, and then 
went his way to his own domain. 

All Nishadha rejoiced because that their rightful king 
had returned. The counsellors of state did homage 
before Nala, and said: “There is great joy now in city 
and country, and the people come to honour thee even 
as Indra is honoured by all the gods.” 

When the rejoicings were over, and the city of Nis- 
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hadha was again tranquil^ Damayand returned home 
escorted by a great army, and she brought great treasures 
which her royal sire Bhirna^ the terrible in strength, had 
conferred upon her* With the long-eyed queen came 
her children also* 

Thereafter Nala lived In happiness like unto the 
mighty Indra, being happily restored to his kingdom, 
and once again the monarch among men* He achieved 
great renown as a ruler, and he performed every holy 
rite with munificence and devotion. 
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Story of Rama; How Sita was Won 

The Poet of the Ramayana —Brahma's Command—Two Great Kingdoms 
-^A Childltss Maharajah^Horse Sacrifice to Obtain Offspring—The Demon 
King of Ceylon—Gods Appeal to Vishnu for Help—Birth of Rama and his 
Brethren—Stories of Childhood—Vishwamitra takes away Rama and Laksh- 
mana—Forest Battles with Rakshasas—Breaking of Shiva's Bow—^Sita is 
Won—Choice of an Heir—Rama is Favoured—The Hunchback's Plot- 
Fulfilment of an Old Vow—Prince Bharata Chosen and Hama Banished—A 
Faithful Wife and Loyal Brother. 

Now hear the tale of Rama and Sita^ which was re¬ 
lated unto the poet Valmiki' by Narada, the renowned 
Rishi- Be it told that when Valmiki came to know of 
the adventures and achievements of the great prince, he 
went towards the river to bathe, musing the while. It 
chanced that two fond herons disported on the bank, 
when suddenly a passing huntsman shot the male bird, 
which at once fell dead in a pool of blood. Great was 
the grief of the female heron, and Valmiki’s heart was 
so deeply moved by its cries of distress that he gave 
utterance to his emotions in a stream of metrical speech. 
In this manner was the skka metre invented. Then 
came towards the brooding poet the supreme god Brahma, 
who smiled and commanded him to celebrate the story 
of Rama in the poetic measure which, involuntarily, he 
had invented. Valmiki prepared himself accordingly to 
fulfil the desire of Brahma. He sat upon a carpet of 
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Kusa grass, sipped holy water, and became absorbed in 
thought, until visions of the story were revealed before 
his eyes. Sloka by sloka and book by book, he com¬ 
posed the Ramayana\ and as long as mountains endure 
and rivers run towards the sea, so long will it be repeated 
by the lips of mankind. 

Valmiki sang that in days of yore there were two 
mighty kingdoms in sun-bright Hindustan, and these 
were Ko^sala, whose King was Dasarat^ha, fether of Rama, 
and Mi^hila,* which was ruled over by Jan'aka, the father 
of beauteous Sita, 

Now the capital of Kosala was Ayodhya®, which shone 
in splendour like to Indra’s celestial city; it had wide 
streets with large dwellings, richly decorated temples, 
towering like mountains, and grand and noble palaces. 
In the palace gardens there were numerous birds and 
flowers, shady groves of fruit trees, and lakes gemmed 
with bee-loved lotuses; the soft winds were wont to beat 
back the white water-blooms from the honey bees as coy 
maidens are withheld by the impulses of modesty from 
their eager lovers. Birds disported on the gleaming 
lakes, kingfishers were angered to behold themselves 
mirrored in the depths, thinking they gazed upoji rivals, 
and ruffled the waters with their flapping wings. . . . 
The city of Ayodhya was full of prosperous and happy 
people. 

Maharajah Dasaratha, who was of the Solar Race, 
dwelt in a stately palace; it was surrounded by strong 
walls, and guarded by a thousand warriors fierce as 
flames of consuming fire, and ever watchful like to moun¬ 
tain lions which protect their dens. Eight sage coun¬ 
sellors served the monarch with devotion, and he had two 
family priests, Vasishtha and Vamadeva. 

* The tiagdomt of Oudh aad North Behir. * Pron, i-yM'byi. 
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But although Dasaratha was mighty and powerful^ 
and prospered greatly, his heart was full of sorrow be¬ 
cause that no-son had been born to him by either of his 
three queens, Kausalya, Kaikeyi, and Sumitra- ... At 
length he resolved to perform the Aswamedha (horse 
sacrifice) sa that the gods might be prevailed upon to 
grant him an heir who would perpetuate his race. When 
his will was made known to the queens, their faces 
brightened as the lotus brightens at the promise of 
spring. 

So it came to pass that a black horse was let loose 
on the night of the full moon of the month of Choitroh 
A Brahman accompanied it, and after wandering for a 
full year, the animal returned again to the kingdom.® 

Many rajahs attended the ceremony which took place 
on the north bank of the Sarayu river. Twenty-one 
sacrificial posts were set up for the birds, and beasts, and 
reptiles, which were to be offered up besides the horse, 
and there were eighteen Homa pits. When the fire was 
kindled upon the altar, Kausalya, the chief queen, slew 
the horse with the sacred scimitar, while the Brahmans 
chanted mantras. . . . All night long Kausalya and 
Kaikeyi, wives of the Maharajah, sat beside the horse’s 
body, as was needful in performance of the rite. . . . 
Portions of the flesh were duly given to the fire, and 
when the ceremony was completed, Dasaratha awarded 
great gifts of kioe and treasure to the Brahmans. 

An oblation was afterwards offered to the gods, who 
came to the place ot sacrifice with the music-loving 
Gandharvas, the Celestial saints, the Siddhas® and seven 
Deva-rishis, Brahma came with Vishnu and Shiva, and 

^ Eificr ful] moon. 

* As wc leriti Arjuns and an army accompanied the vvhice hone which was 

iacn'iiced in the » The ipiiits qf anceiton. 
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Indra came also with the hastening Maruts* Ere they 
departed^ the gods promised that four sons would be 
horn to Dasaratha. 

After this, Indra and the other gods^ journeyed to 
the heaven of Brahma, and spake regarding Ravana®, 
the monarch of demons, who had his dwelling in 
Laiikd/ 

Now Ravana had performed such great penances that 
Brahma rendered him invulnerable to gods and demons, 
with the result that the demon made Yama, god of 
death, his slave, and put Agni and Vayu, and the sun 
and moon, under subjection; indeed, he oppressed all the 
gods and obstructed sacrifices and despoiled the Brahmans. 
So Indra and other minor deities entreated Brahma to 
deliver them from the sway of Ravana. 

Brahma heard the gods, and then conducted them to 
Vishnu’s dwelling in the Ocean of Milk, Indra and the 
others honoured the Preserver, and cried; “O Lord of 
the Universe, remove the afflictions which press heavily 
upon us. Brahma hath blessed Ravana, nor can recall 
his gift. Save us, therefore, from the oppression of the 
demon king.” 

Vishnu spake and said: not afraid, for I shall 

deliver you all. Ravana entreated Brahma for protection 
against all beings save the apes and men. Go therefore 
towards the earth, ye gods, and assume the guise of apes, 
and lo! 1 will divide myself into four parts and be born 
as the four sons of Maharajah Dasaratha. When I shall 
battle against Ravana, you will hasten to mine aid.” 

It came to pass that the wives of Dasaratha, who had 
eaten of sacrificial food, became the mothers of sons — 

1 The Vedk dcuief. * ^ron. rahVa-tia. 

* He is called a Rakshasa king in the Ramay&na. Ravana appears to be the BrahmaniciJ 
conception of Vritra, the ruler of the Danava* or Aauras. Lanki is Gejflon. 
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Kausalya of Rama, Kaikeyl of Bharata^ and Sumitra of 
Laksh^manaj and Satrughna, The people of the king¬ 
dom rejoiced greatly; they danced and sang and decked 
Ayodhya with streamers and flower garlands* 

Of the four children Rama was the most beautiful: 
lying in his white cradle he was like to a blue lotus 
bloom amidst the gleaming waves of the Ganges* Va- 
sishtha, the wise Brahmanj perceived that he had all the 
marks of Vishnu, and revealed his knowledge to the 
Maharajah, by whom the child was well beloved. One 
evening the full moon rose in all its splendour, and Rama 
stretched out his hands because he desired to have it for 
a toy. His mother bought him jewels, but he threw 
them from him and wailed and wept until his eyes v/ere 
red and swollen. Many of the women assembled round 
the cradle in deep concern. One said that the child was 
hungry, but he refused to drink; another that the Sasti 
was unpropitious, and offerings were at once made to that 
goddess; still Rama wept* A third woman declared that 
a ghost haunted and terrified the child, and mantras were 
chanted- 

When the women found that they were unable to 
soothe Kausalya s son, the Maharajah was called, but 
Rama heeded him not. In his despair Dasaratha sent 
for his chief counsellor, who placed in Rama s hands a 
mirror which reflected the moon. Then the little prince 
was comforted, believing that he had obtained the moon; 
he ceased to weep, and everyone was put at ease once 
again* 

When the children grew older they began to lisp 
words, and as they were unable to pronounce “ peeta ” 
and they said and “ma''. If Rama 

were asked his name, he answered “Ama Sometimes 

^ Father and mother. 
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the Maharajah sat among his sage counsellors with the 
little boy upon his knee. 

In their third year the princes had their ears pierced, 
and after that they played with other children. They 
made clay images of gods and put clay offerings in their 
mouths, and they broke the images because they would 
not eat. 

Their education began when they were five years old. 
Vasishtha was the preceptor, and first he worshipped 
Saraswati, goddess of learning, and instructed his pupils 
to make offerings of flowers and fruit. They received 
instruction daily, beginning with the alphabet; then they 
studied grammar, and at length they mastered eighteen 
languages; they were also instructed in music and danc¬ 
ing and painting, and in all the sciences. From time to 
time the princes were examined by their royal sire in , 
the presence of his counsellors. Afterwards they were 
trained to exercise in arms and take part in military 
sports, and they became skilled archers, and elephant 
riders, and horsemen and charioteers. Of all the princes 
Rama was the most accomplished; he rose above the 
others like to a flag which flutters proudly above a high 
dome. 

Now when the princes were sixteen years old, their 
royal sire began to consider what brides should be 
selected for them. It chanced that while he was dis¬ 
cussing this matter one day with his counsellors, Vish- 
wamitra paid a visit to the palace, Dasaratha welcomed 
him with due honours, and spake saying: “Speak and 
tell what is thy request so that I may grant it speedily.” 

That mighty sage, who had been a Kshatriya in 
former times, but became a Brahman after practising 
rigid and long austerities, made answer and said: “O 
Maharajah, the Rakshasas are destroying our sacrificial 
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ofFeringSj and I pray you to permit Rama to return with 
me to my hermitage, for he is mighty and brave and 
young and is able to overpower the demons/' 

Reluctantly did Dasaratha consent, but not until 
Vasishtha had reassured him, and he commanded that 
Lakshmana should accompany Rama to the hermitage. 
Then the princes took leave of their parents and went 
away with Vishwamitra. 

On the first night they abode in a hermitage situated 
where the river Sarayu pours into the Ganges, and the 
sage informed the princes that on that very spot Shiva 
had been wounded by the arrows of Kamadeva, god of 
love, whom he angrily consumed with the fire that issued 
from his third eye, 

Next day the sage led the two princes towards a dark 
and fearsome jungle haunted by numerous beasts of prey, 
in which dwelt the terrible Rakshasa woman named 
Taraka, mother of Maricha;^ she was misshapen and 
horrible, and continually ravaged all that country, Rama 
twanged his bow to challenge her, and she came towards 
the princes roaring angrily and throwing boulders. Be¬ 
cause she was a female, the sons of Dasaratha were reluc¬ 
tant to cause her death. Rama shot arrows and cut off 
both her arms, and Lakshmana deprived her of nose and 
cars. She immediately changed her shape and became 
invisible, but by the power of sorcery continued to cause 
many stones to fall in showers about the young heroes. 
Vishwamitra urged Rama to slay her, and, guided by 
sound alone, he shot a great arrow which caused her 
death. Then the sage rejoiced greatly, and embracing 
Rama kissed his head. 

In the morning Vishwamitra chanted powerful man- 

^ The fighting Rik&hasa^ of the M&h^hh^ram ire tU milei. Here ihe female—th« 
mother of demont— ii prominent, li in and typical Scottish atortci. 
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traSj which caused Celestial weapons to appear for Rama, 
and the spirits of the weapons stood before the prince 
with clasped hands and said: are thy servant$^ O 

mbly generous one. Good betide thee! Whatever thou dost 
desire^ k! we shall accomplish for thee^^ 

Said Rama: When I have need of you, I will think 
of you, and then you will wait upon me*” 

Thereafter Vishwamitra led the princes to his hermi- 
tage, which %vas situated in a pleasant grove where deer 
disported and birds sang sweetly. All the sages wel¬ 
comed them. It chanced that when six days had gone 
past, the Brahmans prepared to offer up a sacrifice* Sud¬ 
denly a band of Rakshasas, led by Maricha, son of the 
hag Taraka and Savahu, rushed towards the altar to defile 
the offering with bones and blood. Rama thought of his 
Celestial weapons, and they immediately appeared beside 
him. He cast one at Maricha which drove him hundreds 
of miles out to sea, and he threw a fire weapon at Savahu 
which consumed him; then he attacked and slew all the 
other demons, * *, The sages rejoiced greatly, and honoured 
the prince. 

Next morning Vishwamitra informed Rama and Lak- 
shmana that he and the other sages purposed to attend a 
great sacrifice which was to be offered up by Janaka, Rajah 
of Mithila* “You will accompany us,” he said, “and 
the rajah will show you Shiva’s great bow, which neither 
god nor man can break.” 

Now, both while they abode at the hermitage and as 
they journeyed towards Mithila, the princes heard the 
sacred legends of Vishnu in his dwarf incarnation, of 
the Churning of the Ocean, of the descent of Ganga 
through Shiva’s hair, and of the cursing of Indra by a 
sage. 

>A Gaelic Jiiorn wp, «Every weapon ha» iti demon*** 
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At length they reached the capital of Janaka,^ King of 
Mithila, who welcomed Vishwamitra, and said: **Who 
are these courageous young men with the majesty of 
elephants and the fearlessness of tigers? Comely are they 
as the twin Aswins**^ 

Said the sage: These are sons of Dasaratha; they 
are slayers of Rakshasas, and desire greatly to behold 
Shiva's mighty bow,” 

Then the monarch spake to the nobles and warriors, 
and said: “Bring forth the bow/’ 

His command was immediately obeyed. From an 
inner hall many stalwart men hauled the stupendous bow 
on an eight-wheeled iron chariot into the presence of the 
monarch of Mithila. 

“Behold the bow of Shiva!” cried the warriors. 

Said Janaka: “Behold the mighty bow which has 
been treasured by generations of kings. Many rajahs 
and warriors have endeavoured in vain to bend it; even 
Rakshasas and Asuras have failed; the gods themselves 
quail before it. , . • To the rajah who can bend this 
mighty weapon I will give in marriage my daughter, the 
beauteous Sita,” 

Rama gazed with wonder, and then said: “Permit me 
to lift and bend thy bow/’ 

Wondering greatly at these words, the monarch and 
many high nobles and strong warriors gathered round 
about. . , - With smiling face, Rama lifted the bow; 
then proudly he strung it, whereat those who looked on 
were all amazed. , . . The prince put forth his strength 
and bent the bow with resistless force until it snapped in 
the middle with a terrible noise like to thunder; the earth 


remain# of the capiul founded by Janal;:?, and tbence termed Janafcpuf, are 
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shook and the mountains echoed aloud. ... At the loud 
crash, which resembled the roar of Indra's thunderbolt, 
all who were present fell down stunned and terrified 
save Janaka and Vishwamitra and the-- two sons of 
Dasaratha. 

^ Said the monarch: "Now have mine eyes beheld a 
great wonder. Peerless is Rama, the noble one, and he 
shall be given for wife my daughter Sita, who is dearer 
to me than life. . . . Let speedy messengers hasten unto 
Dasaratha and bid him to come hither.” 

When Dasaratha reached Janaka’s capital, Rama and 
Sita were wedded amidst great rejoicings. 

Happy were the lovers together. When they arrived 
at Ayodhya the people welcomed them, and Dasaratha’s 
queens embraced and kissed the soft-eyed bride of peer¬ 
less fame. 

It is told that on their honeymoon they loved to wander 
in the moonlight. On a night ot warmth and beauty they 
went to the banks of a pond which sparkled with lotus 
blooms. 

Said Rama: “ My loved one, graceful art thou as the 
iotus, thy hair is like silken moss, thine eyes like beau¬ 
tiful bees; fair is thy face as the moon’s soft image 
amidst the waters, thine arms are shapely lotus stalks, 
and thy bosom is like to buds of sweet lotus, O my 
peerless bride.” 

They plunged together into the cool, moon-swept 
waters, and Rama cast at his bride many fair water 
blooms. Sita retreated before him until she went beyond 
her depth; then she clung lovingly to Rama, twining her 
arms about his neck, nor did he hasten to draw her back, 
so dearly he loved to be embraced by her. 

Hide-and-seek they then played amidst the floating 
flowers. Rama sank down until his face only was seen, 
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and Sita, who searched for him, knew not whether she 
saw the face of Rama or a blue lotus bloom on the sur¬ 
face of the pond. Bending down to smell whaf seemed 
to be a flower, she touched her lover’s Hps, and he kissed 
her sweetly. Then Sita hid herself, and her face was 
like to a lotus bloom among lotus blooms. Rama kissed 
her many times ere she moved or smiled. ... At length 
they darted merrily from the pond in bright moonlight, 
their garments dripping sparkling water drops, and then 
they drank cups of honey; the heart of Sita was intoxi¬ 
cated, and she babbled words of love and sweetness. . . . 

Rama and Sita spent happy hours together, sharing 
supreme joy like to Vishnu and peerless Lakshmi in the 
bright Celestial regions. 

The Maharajah Dasaratha was growing old, and his 
counsellors and the people began to consider who should 
be appointed Yuvarajah f Young Raj ah j, to take over the 
duties ot sovereignty and allow the monarch to spend his 
closing years in preparation for death, so that he might 
secure heaven in the next life. 

All the sages and chieftains favoured the choice of 
Rama, and the heart of Dasaratha was filled with joy. 
The people rejoiced also when it was told to them that 
Rama was to become their ruler, and they raised shouts 
of triumph and gladness. Then Rama was sent for, and 
the Maharajah blessed him and bade him to spend the 
night in Vishnu’s temple with his wife Sita, to prepare 
for the ceremony of installation on the morrow. That 
night the city of Ayodhya was illuminated, and the people 
prepared to decorate the streets with garlands and streamers 
when the dawn came. 

Now there was one who did not rejoice, because that 
she hated Rama, son of the queen Kausalya. This was 
the old nurse of Prince Bharata, son of the queen Kai- 
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keyi*. Her name was Manthara; she had been the slave 
of Kaikeyi while that queeJi yet abode in the palace of 
her sire, the rajah Aswapati. Ugly and misshapen was 
Manthara; she was short-necked, flat-breasted, and had 
legs like a crane; she was big-bellied and humpbacked. 
When Rama was a child she had offended him and he 
smote her, and ever afterwards she regarded him with 
fierce enmity. 

It chanced that Kaikeyi was gazing idly from the 
palace roof on the illuminated and bustling streets, when 
the hunchbacked slave approached her, and said: “ Cansf 
thou be merry, O foolish one, on this night? Thou art 
threatened by dire misfortune. Dasaratha hath deceived 
thee. Thy son Bharata hath been sent to thy .father’s 
city, so that the son of Kausalya may be installed as 
Yuvarajah on the morrow. Henceforth thou wilt be the 
bondswoman of Kausalya, Rama’s mother, and. thou wilt 
have to wait obediently on the commands of proud Sita. 
Hasten now and prevent this dread happening.” 

Said Kaikeyi: ''Why do you hate Rama? He is the 
eldest son of the chief (^ueen, and Bharata could not be¬ 
come Yuvarajah without the consent of Kausalya’s son, 
who honours me as he honours his own mother.” 

Manthara fumed with wonder and indignation at these 
words; then she said: “What madness hath blinded 
thee? What folly maketh thee heedless of the gulf of 
sorrow which awaiteth thee and thy son? 1 am older 
than thou art, and have seen dark deeds committed in 
royal houses. Can Bharata become the slave of Rama? 
Well I know that jealous Rama will drive thy lordly son 
into exile and mayhap slay him. . . . Arise, thou heed¬ 
less queen, and save Bharata, lest he be sent to wander 
alone in the fearsome jungle. Speak thy mandate to the 

(CMO) 
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Maharajah, whose heart hath been captivated by thy 
beauty. . . . Any other woman but thee would rather 
die than suffer a rival wife to triumph over her.” 

Said Kaikeyi, whose heart began to burn with jealous 
angen *‘How can I prevail upon Dasaratha to exalt my 
son and send Rama into exile?” 

Then the hunchback reminded Bharata s mother that 
she had been promised two boons by her husband. In 
time past Dasaratha had gone to help Indra to wage war 
against the demons. He was grievously wounded and 
would have died, but Kaikeyi cured him. So he vowed 
to gran,t. her two boons, and she said: “ When I have 
need of^' two favours,, I will remind thee of thy pro¬ 
mise.” 

Manthara spake to the queen mother of Bharata, 
saying: “ Now go to the mourning chamber and feign 
sorrow and anger. The Mahar^ah will seek thee out, 
and when he findeth thee demand of him the two boons 
which he promised aforetime.” 

So it came to pass that in the mourning chamber 
Kaikeyi spake to Dasaratha, and said: “Now grant me 
the two boons as thou didst vow to do, or I shall die this 
night.” 

Said the Maharajah : “ Speak thy wishes, and they 
will be granted. May I never achieve bliss if thy desires 
are not fulfilled.” 

Kaikeyi said: “Let roj’al deeds redeem royal words. 
The first boon I ask is that my son Bharata be installed 
as Yuvarajah; the second is that Rama be banished for 
fourteen years to live in the jungle as a devotee clad in 
a robe of bark.” 

When Dasaratha heard these awful words he swooned 
and fell prone like to a tempest-smitten tree. ... At 
length he recovered his senses, and opening his eyes, 
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said; “Have I dreamed a fearsome dream? Do demons 
torture me? Is my mind clouded with madness?” . . , 

Hushed and trembling, he gazed upon Kaikeyi as a 
startled deer gazes at a tigress. . . . He was as helpless 
as a serpent which hath been mantra-charmed, and for a 
time he sobbed aloud. ... At length wrath possessed 
him, and, red-eyed and loud-voiced, he reproached her, 
saying: “Traitress, wouldst thou bring ruin to my 
family? . . . Rama hath never wronged thee; why dost 
thou seek to injure him? O Kaikeyi, whom I have loved 
and taken to my bosom, thou hast crept into my house 
like a poisonous snake to accomplish my ruin. It is 
death to me to part with my brave and noble Rama, now 
that I am old and feeble. . . Have pity on me and ask 
for other boons.” 

Said Kaikeyi, coldly and bitterly: “ If thou wilt break 
thy vow now to one who saved thy life, all men will 
despise thee, and I will drink poison this very night.” 

Dasaratha was made silent a time. Then he spoke 
with tears, and said: “Beautiful art thou, O Kaikeyi. 
Thou hast taken captive my heart. ,How can this evil 
desire dwell in thy bosom and darken it with guile? 
Thou hast entrapped me with the bait of thy beauty. 

. , . Can a father dishonour his well-loved son? Rather 
would I enter hell than send Rama into exile. How can 
I look upon his face again? How can I suffer to behold 
him parting with gentle Sita? ... Oh! I have drunk of 
sweet wine mingled with poison. , . . Have pity on me, 
O Kaikeyi 1 I fall at thy feet. ... I would that Yama 
would snatch me off in this hour. 

Said Kaikeyi: “If thou dost honour truth thou wilt 
grant the boons 1 crave, but if thou wouldst rather break 
thine oath, let me drink poison now.” 

Dasaratha cried in his grief : ** O shadow - robed 
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Night, decked with stars! arrest the hours that pass by, 
or else give my heart release. Cover with thy darksome 
mantle my sorrow and my shame, and hide this deed of 
crime from the knowledge of mankind. Let me perish 
ere the dawn; may the sun never rise to shine upon my 
sin-smeared life*” 

So he lamented through the night, and unto Kaikeyi 
he said: I grant the boons, but I reject thee forever and 
thy son Bharata also/’ 

Morning dawned* * , * The city was decorated with 
streamers and flowers, A golden throne was set up for 
Rama; the tiger’s skin was spread for his feet; the white 
umbrella waited for him. Elephants and chariot horses 
were harnessed* * * . The preparations for the sacrifice 
were completed, . * - The crowds began to gather in the 
streets waiting for the Maharajah and noble Rama, whom 
all the people loved* 

Towards the palace went Sumantra, the chief coun¬ 
sellor, He entered the chamber in which Dasafatha had 
spent the night to awaken him and conduct him to the 
ceremony, 

Kaikeyi met the counsellor and said: Summon 

Rama hither, for the Maharajah must speak with 
him,” 

Wondering greatly, Sumantra hastened to the prince’s 
dwelling and spake the royal command* Said Rama: 

I win go quickly. Tarry here, O Sita, and await my 
return.” 

Sita followed Rama to the doorway and invoked the 
gods so that they might bless and protect him. 

The multitudes of people hailed the prince as he was 
driven in his chariot towards the palace, and women threw 
flowers upon him from the housetops* * * , He entered 
the gate, driving through the first three courts; he dis-^ 
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mounted and walked across the two Inner courts; he then 
bade his followers to remain without, and soon he stood 
before the Maharajah and made humble obeisance. 

Rama beheld his father sitting beside Kaikeyi; his 
body was bent, his face was worn with grief. Tears fell 
from Dasaratha's eyes as his son kissed his feet and the 
feet of Kaikeyi also; he strove to speak while tears 
streamed from his eyes, but all he could utter was, « Oh! 
Rama.” . . . The sorrow of Dasaratha rose and fell in 
his heart like to the waves of a stormy sea. 

Said Rama: “Oh! have I offended my sire? ^ Speak, 
mother, and tell. Wherefore do tears fall from his eyes ? 
Why is his face clouded with grief? . . . j would rather 
die than wound his heart by word or deed.” 

Kaikeyi said: “The Maharajah is not angered, nor is 
he grief-stricken, but he fears to speak his purpose until 
thou dost promise to serve his will.” 

Said Rama: “ O speak and I will obey even if I am 
asked to quaff poison and die ere my dme. My promise 
Is given and my lips have never lied.” 

Kaikeyi said coldly: “ The Maharajah vowed to grant 
two boons when I cured his wounds and saved his life, 
although he repents his promise now like to a man of low 
caste. I have asked him to fulfil his vow, and the boons 
I crave are that Bharata, whose star is bright, be installed 
as Yuvarajah, and thou shouldst be banished for twice 
seven years. ... If thou art ready to obey thy fathers 
will and j.Treserve his honour, thou wilt depart this day 
from the city and permit Bharata to govern the kmgdorn. 

Dasaratha’s heart was pierced with agony at these words, 
but Rama heard them unmoved; they fell upon his ears 
like to sparks falling Into the sea. Calmly he spake and 
said: “ 1 will depart thiJ day in fulfilment of my fathers 
vow! Cheerfully will I obey his command. Let Bharata 


390 INDIAN MYTH AND LEGEND 

be summoned quickly from Girivrajah, and I will hasten 
to the jungle of Dandaka/’ 

Said Kaikeyi; ‘'So be it , . . But torry not, for thy 
sire win neither wash nor eat until thou hast departed 
hence/* 

Rama bowed before his sire who was prostrated with 
sorrow; he bowed before Kaikeyi also, . - , All the 
royal attendants wept, but Rama was unmoved as is the 
ocean when a pot of water is drawn from it or poured in. 

He went towards Kausalya, his mother, who was 
engaged making offerings to Vishnu on his behalf^ and 
informed her what had taken place, 

Kausalya wept and cried: "O dearly beloved, if thou 
hadst never been born I would not have to suffer this 
calamity, , , , My son, 1 am the chief queen, but Kaikeyi 
hath supplanted me, and I am disliked and neglected by 
my husband, . , , I am old and unable to endure the 
loss of thee, my son. . , , Hath my heart grown hard as 
rock that it will not break now ? Is Yamas mansions so 
full that I am not called away ? I have no desire to live 
any longer. . . , Can a son obey a sire in his dotage ? , , - 
Rama, Rama, the people will rise in revolt; seize thou 
the throne, and if thy father remaineth hostile slay him, 
because he hath become contemptible before all men, 
being but a woman’s slave/* 

Lakshmana said: “ Mother, thy words are just. Who 
will dare oppose Rama so long as I serve him ?” 

Said Kausalya; “ Hear the words of thy brother, Rama. 
If thy sire’s command must be obeyed so must mine, and 
I command thee now not to depart to the jungle. If thou 
wilt not obey me, I will eat no more food and thou wilt 
be guilty of my death,” 

Rama said: “ I must obey my sire’s command. Permit 
me, therefore, O mother, to depart now, ♦ . , O Laksh- 
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mana, I have promised my sire to obey. Do not ask me 
to break my plighted word.” 

Still Kausalya pleaded with Rama to remain, and he 
sought to comfort her, but her grief was too heavy to 
be removed, for she loved her son dearly and hated her 
rival Kaikeyi. 

With darkened brow and saddened eyes, Rama then 
went unto Sita and told her all, and said: “ My mother 
is heartbroken, O Sita; she hath need of thee to soothe 
her grief. O dearly beloved, I must now depart and 
leave thee. Be ever obedient unto Bharata, nor laud me 
ever, for a rajah cares not to hear another praised in his 
presence/* 

Said Sita: “A wife must ever accompany her husband 
and share his sufferings. If thou must depart to the 
forest, it is my duty to go before thee and smooth the 
thorns in thy path. So long as I am with thee I will be 
happy even in the jungle. Dearer to me than the palace 
is the place where I can hold sweet converse with my 
husband. I wiU lighten thy burden of sorrow, O Rama, 
but if thou wilt leave me here alone I will surely die. 

Rama spoke of the perils of the jungle, which was full 
of wild beasts and venomous reptiles, where food was 
scarce, and, when found, bitter to taste, where they would 
find no home and would have to lie on the bare ground, 
and where they would suffer greatly from heat and cold, 
from tempest and rains. «0 Sita,” he cried, “thou art 
dearer to me than life itself. How can I permit thee to 
suffer for me ? My love wUl grow greater when I know 
what it is to be separated from thee. . . . Wait here, O 
loved one, until I return again.” 

Said Sita: “ I know nor tear the perils and sorrows of 
the jungle. Rather would I sleep with thee on the bare 
ground than lie here alone on a bed of down. Without 
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thee I have no desire to live. . . . Take me with thee, 
O Rama, and let me share thy sorrow and thy joys. 
Sweeter will be the jungle with thee beside me than the 
palace when thou hast departed.” 

In vain Rama remonstrated with her, but she refused 
to be separated from him. She fell at his feet, weeping 
bitterly, and at length he consented that she should share 

his sufferings in the jungle. 

Then Lakshmana pleaded to accompany Rama also, 
nor could he be persuaded to remain behind. 

Thereafter Rama and Sita and I^akshmana went to¬ 
gether, walking barefooted, towards the palace to bid fare¬ 
well to the Maharajah and his queens. 

Rumours of what had happened were passing through 
the city, and the people gazed with sorrow on Rama, his 
bride and his brother, and some saidi **The hdahar^ah 
is possessed by demons." Others said: ** Let us desert 
the city and follow Rama. Then Bharata will have none 
left to rule over.” 

Rama entered the palace with his wife and brother, 
and stood before the Maharajah with folded hands. 

Dasaratha lamented and said: “ A woman hath 
deceived me. She concealed her wicked designs in her 
heart as a fire is concealed by ashes. . . . The evening is 
late; tarry therefore with thy mother and me until day 
breaks.” 

Said Rama: “Kaikeyi commanded me to depart this 
day to the jungle, and 1 promised to obey. . . . When 
fourteen years have gone past we shall return again and 
honour thee.” 

The Maharajah and his counsellors desired to send 
the royal army and the huntsmen and much grain and 
treasure to the jungle with Rama, although Kaikeyi 
protested loudly, but Rama refused to have soldiers and 
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followers) and asked for the raiment of bark which he 
must wear, and for the spade with which to dig roots and 
the basket to carry them. 

The shameless Kaikeyi then went away and returned 
with three dresses of bark. Rama and Lakshmana 
immediately cast off their royal garments and all their 
ornaments, and assumed the rough attire of devotees. 
But Sita, who from childhood had been clad in silk, wept 
and said: “How can I wear raiment of bark? I cannot 
use such attire.” 

All the women shed tears at these words, and Dasa- 
ratha said: “Kaikeyi’s command is binding on Rama only, 
and his wife and brother may assume any garments they 
desire.” 

So the robe of bark was taken away from Sitaj it was 
not permitted that she should be put to shame. , 

Then Rama and Sita and Lakshmana took leave of 
all those who were in the palace, and, amidst lamentation 
and wailing, took their departure from the palace. They 
were conveyed to the frontier of the kingdom in a chanot, 
and many people followed them from the city, resolved 
to share exile with Rama. The night was spent on the 
banks of the Tamasa, and all slept save Rama alone. As 
soon as dawn came, he awakened Sita and Lakshmana 
and the charioteer, and together they departed ere the 
slumbering multitude were aware. The exiles thereafter 
parted with the charioteer, and crossing the river Tamasa 
iourneyed on till they saw the sacred Ganges, in which 
the gods are wont to bathe, and on whose banks many 

sages had chosen hermitages. 

When the people awoke and found that those whom 
they loved and honoured had hastened away, they re¬ 
turned with hearts full of sorrow to the mourning city 
of Ayodhya. 
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Now the Maharajah Dasaratha was doomed to die a 
sorrowful death* Be it known that in his youth, when 
he loved to go a-hunting, he heard in the jungle depths 
one evening a gurgling of water, and thought an elephant 
or a deer had come to drink from a hidden stream. He 
drew his bow; he aimed at the sound and discharged an 
arrow. , , , A human voice uttered a cry of agony* , , , 
Breaking through the tangled jungle growth, Dasaratha 
discovered that he had mortally wounded a young hermit 
who had come to draw water for his aged parents. The 
poor victim forgave the king and counselled him, saying: 
“ Hasten to my sire and inform him of my fate, lest his 
curse should consume thee as a fire consumes a withered 
tree.” Then he expired. 

Dismayed and sorrowing deeply, Dasaratha went to¬ 
wards the dwelling of the boy's parents, who were blind 
and old* He heard the father cry: Ah! why hast thou 
lingered, my son f I am athirst, and thy mother longs 
for thee," 

III broken accents the king informed the lonesome 
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parents of their son’s death. The sire lamented aloud, 
and said: “Oh! lead me to my son. Let me embrace 
him for the last time.” 

Dasaratha conducted the weeping parents to the spot 
where the lad lay lifeless and stained with blood. The 
sire clasped the body, and cried: “Oh! wilt thou not 
speak and greet me, my son? Thou liest on the ground; 
thou dost not answer me when 1 call. Alas! thou canst 
not love me any longer. . . . Thy rhother is here. Oh ! 
thou who wert dutiful ahd kind, speak but one tender 
word to her and to me. . . . Who will now read to us 
each morning the holy books ? Who will now find roots 
and fruits to feed us ? . . . Oh I tarry with us yet a little 
longer, my son. Wait for us ere thou dost depart to the 
Kingdom of Death—stay but one day longer, and on the 
morrow thy father and mother will go with thee on the 
weary and darksome path of no returning. . . . How 
can we live now that our child and protector is taken 
from us?” 

So the blind old hermit lamented. Then he spake to 
the king, and said: “I had but this one child and thou 
hast made me childless. Now slay me also, because 
Death is blunted and unable to hurt me any more. . . . 

A father cannot feel greater agony than when he 
sorrows for a beloved son. This peculiar sharp sorrow 
thou wilt yet know, O king. As I weep now, and as 
I am hastened to death, mourning for my son, so wilt 
thou suffer in like manner, sorrowing for a dearly-beloved 
and righteous son. Thy death, O Dasaratha, will cleanse 
thee of this crime.” 

Having spoken thus, the hermit built the funeral pyre 
for the dead boy, and when it was lit he and his wife 
leapt amidst the flames and entered the Kingdom of 
Death. 
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After Rama had departed from Ayodhya, his mother, 
Kausalya, reproached Dasaratha, saying; “ Thou wouldst 
not break thy promise to Kaikeyi, but thou didst break 
thy promise made to thy counsellors that Rama should 
be thy successor.” 

The Maharajah was bowed down with grief, and 
cried: “Oh! forgive me, Kausalya, because my heart is 
breaking while 1 mourn for my beloved son. Oh! do 
not wound me again, I pray thee. 

Kausalya wept and said; “Alas! my grief hath made 

me speak cruelly to thee.” 

In the middle of the second night after Rama had 
departed, Dasaratha awoke and cried: “O Kausalya, I am 
dying with grief. Mine eyes have grown blind with 
weeping. Take my hand in thine and speak unto me. 
Oh! bitterly I grieve now that I cannot look upon Rama 
ere I die. Happy are they whose eyes behold him . . . 

My heart beats feebly.” ... 

When he had spoken thus, Dasaratha fell back and 
was silent. Kausalya, mother of Rama,^ and Sumitra, 
mother of Lakshmana, knelt beside him, and they 
swooned when his spirit fled. 

In the morning messengers were sent speedily to 
Bharata, who sojourned in the kingdom of the Kaikeyas 
with his mother’s sire, the rajah Aswapati, bidding him 
to return without delay. Seven nights passed while the 
prince journeyed towards Ayodhya. He knew not that 
Dasaratha had died until he reached the palace. Then 
Kaikeyi, his mother, informed him without tears. Bharata 
wept, and flung himself down upon the floor and cried 
aloud. 

Kaikeyi said: “Thou shouldst not thus give way to 
grief, my son." 

Said Bharata: “ If the Maharajah were alive, he would 
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have embraced and kissed me on my return. But 
where is Rama, who is now as a sire unto me?” 

Then Kaikeyi told him all that had taken place, and 
said: "For thy sake, my son, I have accomplished this. 
Sorrow not, because thou wilt be installed as ruler here,” 

Said Bharata: “ I have lost my father and my elder 
brother. Of what good is a kingdom unto me now ? 
O evil-hearted womarr, thou hast bereft this house of all 
joythou hast slain my sire and banished Rama. , . . 
But I will bring my brother back from the jungle; he 
shall be seated on the throne,” 

Satrughna sorrowed like Bharata, and when he be¬ 
held the wicked hunchback Manthara he threw her down 
and dragged her across the floor, saying: “This hateful 
creature is the cause of our calamities. I will slay 
her.” 

Kaikeyi flew away in terror, and Bharata said: “Slay - 
her not, because she is a woman. 1 would have killed 
my wicked mother, but, had I done so, Rama would 
ne’er have forgiven me nor have spoken to me again. 
Spare this wretch, O Satrughna, lest Rama should be 
angry with thee.” 

Kausalya, mother of Rama, then approached Bharata 
and said: “The raj is now thine, O ambitious one. Thy 
mother hath secured it for thee.” 

Bharata fell at her feet and vowed that he would 
never sit on the throne, but would hasten after Rama 
to entreat him to return. 

Then Kausalya wept and embraced him because that 
he was loyal to his elder brother. 

When Bharata had performed the funeral rites for 
the Maharajah, he left Ayodhya with a strong army to 
search for Rama. 

The two brothers met in the jungle of Chitra-kuta, 
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and they embraced one another and wept for their dead 
si re¬ 
in the morning Bharata spake to Rama in the 
presence of the army^ saying: ^^This raj^ which was 
given unto me against my will, I now gift unto thee, 
mine elder brother. Accept it and remove the stain 
of my mother^s sin.*' 

Said Rama: Bharata, my royal sire, fulfilling his 

vow, banished me to the jungle and appointed thee to the 
raj- A faithful son cannot recall the mandate of his sire/’ 

Then Java^i, the Brah manic counsellor of Dasaratha, 
spake and said: Rama, why dim thine understanding 

with empty maxims? Thou hast already obeyed thy 
sire. It is foolish to think that thou shouldst continue 
this allegiajice to one who is dead. A man enters the 
world alone and departs alone; he owns not friendship 
to kindred. His parents are to him like a wayside inn 
which he leaves in the morning; his allegiance to them 
is temporary. He meets them like a traveller who 
tarries on his journey and then goes on his way as 
fcfore. In this world we have only one life to live. 
If thou wilt refuse this raj thou wilt destroy thy one life, 

I am sorry for those who scorn the blessings of this 
world so long as they are alive in the hope that they 
will reach a Paradise which does not exist. When this 
life is spent we are extinguished for ever. Alas! that 
men should make to, their ancestors useless offerings. 
Can a dead man eat thereof? These offerings are a 
waste of food. If the soul endures and passes into a new 
body how can it benefit from food eaten by another? 
These practices were invented by cunning priests with 
selfish motives. * . . There is no Hereafter. Therefore 
snatch the joys of life while thou canst> O Rama, take 
the raj which is offered to thee and return to Ayodhya,*' 
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Said Rama, whose heart was filled with anger; "O 
Javali, thy motive is excellent but thy doctrines are false- 
A good man is distinguished from an evil man by his 
deeds. How can I, who have embraced a virtuous life, 
turn now into the path of evildoing? The gods who 
read a man’s heart would curse me for my sins. Vain 
are thine idle words; thy reasoning is cunning but false. 
Truth is our ancient path. Truth endures when all else 
passes away. The venom of falsehood is more deadly 
than the venom of a serpenfs sting. Thou hast said 
that there is no Hereafter, and that we should snatch 
pleasures while life endures. If that is so, why do wise 
men condemn what is evil if the vicious are simply 
pursuing the quest of happiness? Whyj do sages live 
austere lives, eating fruits and roots, instead of feasting 
on flesh and drinking wine? There would be no sciences 
if we believed only those things we behold. Inferential 
proof must be permitted. Is a woman to consider her¬ 
self a widow when her husband is out of sight? , , , 
Know, all of ye, that I will be faithful to the mandate 
of my sire. I will keep my promise which I cannot 
recall. Let Bharata reign, for I will dwell in the 
jungle/’ 

Bharata said: '^f my sire’s wish must be fulfilled, 
let me remain in the jungle for fourteen years so that 
Rama may return to Ayodhya,” 

Said Rama; ^'Neither Bharata nor I can recall or 
change the commands of Dasaratha/’ 

Thereafter Bharata gave to Rama a pair of new 
sandals decked with gold, saying: ** Put these upon thy 
feet and they shall accomplish the good of all/’ 

Rama put on the sandals and then returned them to 
his brother, who said: I will live as a devotee for 

fourteen years with matted hair and in a robe of bark. 
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These sandals, O Rama, will be placed upon the throne 
which I will guard for thee. If thou dost no return 
when the time of thy penance is ended, I will perish 

''*’°ThtLet?ren then took leave of one another. Bharata 
returned to Ayodhya, and to his counsellors 
«I will dwell outside the city in Nandigrama until Rama 

'‘''“The?he"clad himself in bark and went to the jungle. 
There he conducted the aHairs of government, holding 
the royal umbrella over Rama’s sandals. All presents 
which were given were first presented to the sandals, 
because Bharata ruled the kingdom for his elder brother. 
The sandals of Rama were the symbol of royal authority. 

Meanwhile’ Rama with Sita and Lakshmana went 
southward towards deeper jungles, visiting various holy 
sages, and having crossed the Vindhya mountains they 
irandercd together in the Deccan and Southern India. 
At PanchavatiV nigh to the sources of the river Goda¬ 
vari, the royal exiles built a hut with four rooms, and 
lived peaceful and pious lives. Thirteen years and a halt 
went over their heads. 

It came to pass that one day there came to the quiet 
hermitage a Rakshasa woman, named Surpa-nakha, the 
sister of Ravana, the demon King of Lanka, Ceylon. 
She was misshapen and ugly and her voice was harsh 
and unpleasant. When she beheld Rama, who was 
comely as a lotus, and of lofty and loyal bearing, her 
heart was filled with love for him. Made bold with this 
love, she resolved to assume another form so as to in¬ 
duce him to leave the faithful Sita. ... In time she 
stood before the prince in the guise of a young and 
beautiful woman, and said: “Who art thou who hast 
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come hither with thy bride to dwell in this lone jungle 
which is haunted by Rakshasas 

Said Rama: 1 am Rama, the elder son of a Maha¬ 
rajah named Dasaratha. I dwell here in exile in fulfilment 
of my sire's vow, with Sita, my spouse, and Lakshmana, 
my brother. Why dost thou, O fair one, who art as 
beautiful as the bride of Vishnu, wander about here all 
alone?” 

Surpa-nakha said: “I am a Rakshasa woman, the 
sister of Ravana, and have come hither because I love 
thee. I have chosen thee for my husband, and thou 
shalt rule over my great empire. Thy Sita is pale and 
deformed and unworthy of thee, but I am of surpassing 
beauty and have power to assume any form at will, I 
must devour Sita and thy brother, so that we may range 
the jungle together and visit the lofty hills,” 

Said Rama: “Sita is my beloved bride, nor would 
I leave her. But Lakshmana hath no consort and is a fit 
husband for thee,” 

Surpa-nakha at once departed from Rama, and went 
and found I-akshmana, who jested with hen 

Then the enraged Rakshasa woman sprang towards 
Sita in jealous anger, but Rama thrust her back. Like 
to lightning Lakshmana leapt forward with his sword and 
cut off the ears and nose of the evil-hearted Surpa-nakha, 
whereat she shrieked and fled away, wailing like to the 
storm wind. The rocks answered back her awesome 
cries, 

Surpa-nakha hastened to one of her brothers who 
was named Khara, and when he saw her disfigured and 
bleeding, he cried: “None but a Celestial could have 
done this deed. This day will I drink the blood of 
Indra as a crane drinks milk and water/' 

Then Surpa-nakha related what had taken place, and 

(0 560 ) 29 
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said- “Rama and Lakshmana attacked me to protect 
the woman Sita, whose life-blood I desired to drink. I 
entreat thee to bring her to me now.” 

Khara called upon fourteen Rakshasas and commanded 
them to capture the three royal hermits who dwelt in 
Dandaka jungle. They hastened away and Surpa-nakha 
went with them, but soon she returned wailing, because 
Rama had slain the Rakshasas with Celestial arrows. 

Khara immediately called upon his brother Dush'ana, 
saying: “Assemble an army of fourteen thousand Rak¬ 
shasas, and bring my weapons and my chariot with white 
horses, for, verily, this day I must kill the hateful Rama. 

Evil were the omens as the army marched to battle. 
Jackals howled and birds screamed at dawn; the sky was 
blood-red, and Rahu endeavoured to swallow the sun and 
caused an awesome eclipse; a headless horror appeared in 
mid air,. The arrows of Rama emitted smoker and he said 
to Lakshmana: “Hasten with Sita to a secret cave in the 
mountains and protect her there. I will battle with the 
demons alone,” 

Lakshmana did as his brother commanded. Then 
Rama girt on his glowing armour, and, armed with a 
Celestial bow and many arrows, he awaited the coming ol 
his enemies. TAThen the Rakshasas appeared they quailed 
before him, because he appeared like to Yama at a Yuga 
end, but Khara drove on in his chariot, urging his fol¬ 
lowers to attack; they followed him roaring like a tempest, 
and they appeared like to black tremendous clouds rush¬ 
ing towards the rising sun. 

Thousands of weapons were showered against Rama, 
who began to discharge flaming arrows, which swept among 
the Rakshasas like fire in a sun-dried forest, so that many 
were mangled and slain. Still Khara and his brother con¬ 
tinued to attack; but Rama seized a great Celestial weapon 
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and slew Dushana and scattered the demon army in 
flight. Khara sought to avenge his brother’s death, but 
Rama drew his bow and shot a blazing arrow which con¬ 
sumed him instantly. So was the battle won, and Sita 
came forth from the cave and embraced her heroic husband 
and kissed him. 

Of all the Rakshasa host only Surpa-nakha escaped 
alive. She hastened to L.anka and informed the ten¬ 
headed Ring Ravana of the death of his brothers, and 
said; “Thou canst not defeat Rama in battle. But he 
may be overcome by guile. He hath a beautiful spouse, 
whose name is Sita, and she is dearer to him than life. 
If thou wilt take her captive, Rama can be slain, because 
he is unable to exist without her." 

Said Ravana: “I will bring Sita hither in my chariot,” 
On the morrow Ravana and his brother Maricha, 
whom Rama had aforetime driven far across the ocean 
with a Celestial weapon, went towards the hermitage of 
the royal exiles in a resplendent chariot which went 
through the air like a great bird; it was drawn by asses 
which had the heads of Rakshasas. 

Maricha assumed the shape of a golden deer with 
silvern spots; Its horns were tipped with sapphire and its 
eyes were like to blue lotus blooms. This beautiful 
animal of gentle seeming grazed below the trees until 
Sita beheld it with wondering eyes as she came forth to 
pluck wild flowers. She called to Rama, saying: “A 
deer of wondrous beauty is wandering through the grove. 

I long to rest at ease on its golden skin.” 

Said Rama: “O Lakshmana, I must fulfil the desire 
of Sita. Tarry with her until I obtain this animal for 
her.” 

So speaking, he lifted his bow and hastened away 
through the trees. 
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Lakshmana spoke to Sita and said: heart is full 

of misgiving. Sages have told that Rakshasas are wont to 
assume the forms of deer. Ofttimes have monarchs been 
waylaid in the forest by artful demons who came to lure 
them away/' 

Rama chased the deer a long time hither and thither 
through the forest, and at length he shot an arrow which 
pierced its heart. In his agony Maricha sprang out of 
the deer’s body, and cried out in imitation of Rama's 
voice: Sita^ save me! O save me^ Lakshmana 

Then he died, and Rama perceived that he had slain the 
Rakshasa Maricha, brother of Ravana, 

Si fa's heart was filled with alarm when she heard the 
voice of the Rakshasa calling in imitation of her husband. 
She spake to Lakshmana, saying: Hasten and help my 
Rama; he calls for help," 

Said Lakshmana: *^Do not fear for Rama, O fair one. 
No Rakshasa can injure him, I must obey hts command 
and remain beside thee. The cry thou hast heard is an 
illusion wrought by demons," 

Sita was wroth; her eyes sparkled and her voice shook 
as she spake, saying: Hath thine heart grown callous ? 
Art thou thy brother’s enemy? Rama is in peril, and 
yet thou dost not hasten to succour him. Hast thou 
followed him to the forest desiring that he should die, so 
as to obtain his widow by force ? If so, thy hope is a 
delusion, because I will not live one moment after he dies. 
It is useless, therefore, for thee'to tarry here," 

Said Lakshmana, whose eyes were filled with tears: 

I do not fear for Rama, , . . O Sita! thy words scald 
me, for thou art as a mother unto me, I cannot answer 
thee. My heart is free from sin, , , , Alas! that fickle 
women with poisonous tongues should endeavour to set 
brother against brother,” 
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Sita wept, and Lakshmana, repenting that he had 
spoken harshly, said: “ I will obey thee and hasten unto 
Rama. May the spirits of the forest protect thee against 
hidden eneiflies. I am troubled because I behold evil 
omens. When I return, may I behold Rama by thy 
side,” 

Said Sita: “If Rama is slain I will die by drowning, 
or by poison, or else by the noose. I cannot live without 
Rama.” 

Ravana kept watch the while, and when he saw L.aksh- 
mana leaving the hermitage, he assumed the guise of a 
forest sage and went towards the lonely and sad-hearted 
Sita. The jungle had grown silent. Ravana saw that 
Sita was beautiful as the solitary moon at midnight when 
It illumines the gloomy forest. He spake, saying: “O 
woman of golden beauty, O shy one in full bloom, robed 
in silk and adorned with flowers, art thou Sri, or Gauri,‘ 
or the goddess of love, or a nymph of the forest ? Red 
as coral are thy lips; thy teeth shine like to jasmine; love 
dwelleth in thine eyes so soft and lustrous. Slender art 
thou and tall, with shapely limbs, and a bosom like to 
ripe fruit. . . . Wherefore, O fair one, with long shining 
tresses, dost thou linger here in the lonesome jungle } 
More seemly it were if thou didst adorn a stately palace. 
Choose thee a royal suitor; be the bride of a king. 
What god is thy sire, O beautiful one?” 

Sita honoured Ravana, believing that he was a Brahman, 
She told him the story of Rama’s exile, and said: “ Rest 
thyself here until the jungle-ranging brethren return to 
greet thee.” 

Then Ravana said: “No Brahman am I, but the ruler 
of the vengeful Rakshasas. 1 am Ravana, King of Lanka, 
dreaded by even the gods. Thy beauty, O fair one, clad 

^ Niiuei* of the wjvei of VUbxiu and Shivi. 
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in yellow silk, has taken captive my heart. Be my chief 
queen, O Sita, and five thousand handmaidens will wait 
upon thee. Share mine empire and my fame.” 

Said Sita, whose eyes flashed fiery angef; “ Knowest 
thou Rama, the god-like hero who is ever victorious in 
strife? I am his wedded wife, Knowest thou Rama, 
the sinless and saintly one, who is strongly armed and 
full of valour and virtue? I am his wedded wife. What 
madness hath prompted thee to woo the wife of so mighty 
a warrior? I follow Rama as a lioness follows a lion. 
Canst thou, a prowling jackal, hope to obtain a lioness ? 
Snatch from the jaws of a lion the calf which it is devour¬ 
ing, touch the lang of a cobra when it seizeth a fallen 
victim, or tear up a mountain by the roots, or seize the 
sun in heaven before thou dost seek to win or capture the 
wife of Rama, the avenger.” 

Ravana boasted his prowess, saying: “I have power 
to slay even Yama. I can torture the sun and shoot 
arrows through the earth. Little dost thou know of my 
glory and my heroism.” 

Then he changed his shape and stood up In gigantic 
demon form with vast body and ten heads and twenty 
arms. . . . Seizing Sita, he soared through the air with 
her as Garuda carries off the queen of serpents; he 
placed her in his chariot and went away swifter than the 
wind. 

The unseen spirits of the jungle looked on, and they 
heard the cries of Sita as she called In vain for Rama and 
Lakshmana. Jatayus*, Monarch of Vultures, who lay 
asleep on a mountain top, heard her and awoke; he 
darted upon Ravana like to the thunderbolt of Indra. A 
fierce battle was fought in mid air. Jatayus destroyed 
the chariot and killed the Rakshasa asses, but Ravana 
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took Sita in his arms^ and, soaring higher than the 
VuJture king, disabled him with his sword. 

Then Ravana continued his journey towards Lanka, 
floating in the air. As he passed over the Mountain of 
Apes, Sita contrived to cast off her ornaments, and they 
dropped through the air like falling stars. , . , The five 
apes found them and said : ** Ravana is carrying away 
some beautiful woman who calls upon Rama and Laksh- 
mana/* 

When Ravana reached his palace he delivered Sita to 
a band of Rakshasa women, commanding them to guard 
her by day and by night. 

Long and loudly did Rama lament when he returned 
to the forest hut and found that it was empty. He knew 
that Sita had been carried away, but whither he knew not. 
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Rama wept for Sita< He searched hither and thither 
through the forest^ and called on every mountain and tree 
and on every bird and every beast, asking whither she 
had gone. When he found a tattered garland which his 
Joved one had worn, he swooned with overpowering 
grief. 

Then Lakshmana sprinkled water drops on his face 
until he revived. “Alas! my brother,’’ he cried, “do 
not sorrow thus Jest death should snatch thee away.” 

Said Rama: “Sita is my heart’s love. I cannot live 
without hen For my sake she deserted the royal palace 
to wander in this fearsome jungle. Now that she is gone, 
the moments seem longer than years. . . . How can I 
live on when she is lost to me?” 

Lakshmana comforted his brother: then they arose 
together and continued their vain search. . . . Rama 
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beheld a beauteous lotus in a clear stream, and, blinded 
with tears, he deemed it was the face of Sita, “ O hard¬ 
hearted one/’ he exclaimed, ^^art thou hiding there among 
the water blooms ? Seekest thou to test my love in this 
manner ? Arise and come to me, my sweet love, nor 
doubt me any longer,” 

But the bloom moved not, and Lakshmaria led away 
his grief-distracted brother* 

Mayhap she hath returned to the hut now,” Rama 
cried. Then the brethren hastened to the hermitage, but 
found it empty as betbre*,. - . Rama wailed in the moon¬ 
light and cried to the orb of night: O moon ! mankind 
welcome thy coolness, but thou dost bring to me naught 
but sorrow and tears, * . • Thou lookest over the whole 
world, beholding all living beings. Where, O teU me, 
where is my beloved one, my lost Sita?” 

Rama wandered fitfully through the jungle: the 
moonbeams and the shadows fluttered around, and it 
seemed as if the face of Sita were peering from every¬ 
where* So passed a sleepless night, full of mourning 
and illusions* 

On the morrow the brethren went forth again in 
quest of the lost one. They came to the place where 
Jatayus lay dying, and that lordly bird spake to Rama 
and related all that had befallen Sita and himself, 

Rama sat on the ground: he embraced the dying 
Vulture King, and said unto Lakshmana: ^^Alas! my 
brother, the noble Jatayus hath given up his life to 
serve me, I have lost my kingdom and my sire; I have 
lost Sita, and now our ally, the Rajah of Vultures, is 
dying, * , , All my friends are passing away. If I were 
to sit in the shade of a tree, the tree would fill; if I 
stooped to drink water from a river, verily the river 
would dry up*” • • . 
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Then he spake to Jatayus, saying: Whither hath 
Ravana gone with my well-beloved?^’ 

Said the Vulture: went southward towards an 

unknown forest fastness. . , , Alas! my strength fails, 
mine eyes grow blind, my life is ebbing from my body/’ 
When he had spoken thus, Jatayus died in Rama’s 
arms, and his soul ascended to the heaven of Vishnu in a 
chariot of fire. 

Thereafter the brethren went towards the south. On 
their way they met a black demon of monstrous size; his 
head was in the middle of his body; he had but one eye, 
and his teeth were numerous and long. Suddenly the 
misshapen demon stretched out his two great arms, and 
the brethren fought against the arms. 

The demon cried: Who are ye that dare to combat 
with me? I welcome ye because I am an hungered this 
day, and long to feast on human flesh,” 

Rama and Lakshmana fought on until they cleft both 
the great arms that were coiled around them, whereat the 
monster fell upon the ground. Said Rama: “ We are 
Dasaratha’s sons, who are exiles in the jungle.” 

Then the demon revealed that he was Kabandha, and 
bade them burn his body, so that he might be bereft of 
his Rakshasa form and nature; thereafter, he promised, 
he would inform them regarding Sita. The brethren dug 
a pit and cremated the monster, and from the fire arose 
Kabandha, the Gandharva, who had been placed under 
spells. He spake and said: Ravana dwells in the island 
of Lanka; he is the King of Rakshasas. If thou wouldst 
fain overcome him, thou must seek the aid of the ape 
chief, Sugriva, King of the Vanars, who dwells on Rishya- 
mukha mountain.”^ 

When the brethren went towards this mountain, 

^ Amoag cKe Nilgin mountaiai. 
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Hanuman, son of Vayu, the wind god, a counsellor of 
the Ape King, came forth to meet them. He conducted 
Rama and Lakshmana before Sugrlva, to whom they 
related the story of Sita’s abduction. 

Said Sugriva: “ Some days past I beheld a woman 
who was borne aloft in the arms of a flying Rakshasa; 
she threw down her ornaments, which we have preserved 
with care.” 

Then the ornaments were brought forth, and they 
were recognized by Lakshmana, but Rama wept so pro¬ 
fusely that he knew not whether he gazed upon the jewels 
of Sita or not. 

Sugriva, who was the son of Surya, the sun god, 
desired to aid Rama, but he told that his bride and his 
kingdom had been taken from him by his half-brother 
Bali, son of Indra, whom he feared.^ Then Rama pro¬ 
mised to slay Bali and restore the kingdom to Sugriva. 
And as he promised so did he do. Sugriva challenged 
his brother to single combat, and Rama discharged an 
arrow which pierced the heart of the usurper. All the 
apes rejoiced greatly when the rightful King of the Vanars 
was restored to his throne. 

The rainy season came on soon afterwards, and Rama 
and Lakshmana went to dwell upon the mountain Malya- 
vana, where they found a cave. 

Slowly passed the days of waiting. Ofttimes did Rama 
grieve for Sita. He was wont to speak to Lakshmana, 
saying: "Delightful is the season of rain and tempest 
unto those who dwell in happy homes in the midst of 
their families; it is a time of sorrow to those who suffer 
separation. . . . Behold the great black clouds like to 
battling elephants leaping and rolling in heaven. Thunder 

iThcK jpea •rc the ioearnilioo* of the Ve&U ddtiei who jojouraed m caiih 
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roars amidst the mountains. The lightnings flash and 
sparkle; alas! their golden lustre in the darkness ot night 
reminds me of my lost Sita, , - , Now the wind falls 
and the earth is bright with rain tears^ and I hear the 
sighing of Sita as she weeps in pain and sorrow, , , , 
The rainbow comes forth in beauty like to Sita arrayed 
with jewels and ornaments, , , , Now the earth is re¬ 
freshed: trees are budding and flowers bloom again in 
beauty^ but I cannot be consoled. Lost is Sita, my dearly 
beloved; she writhes in the palace of the Rakshasa king 
as the lightning writhes amidst the black clouds, , , , 
Ah! I abandoned my throne and kingdom with joy be¬ 
cause Sita was with me; now my heart is breaking because 
she hath been snatched away. . , - See how the shado^vs 
gather again; winds roar and rains pour down; as dubious 
is my future, and dark as is this gloomy day of sorrow. 
Jatayus hath told that Sita is concealed in a distant fast¬ 
ness, , . . How can 1 be consoled,? I mourn not for 
myself alone, but chiefly because she whom I love sorrows 
and suffers in a strange land,’* 

Now, when Sita was dwelling in the palace of the 
demon king, guarded by Rakshasa women, Ravana ap¬ 
proached her again and again, and addressed to her sweet 
speeches, praising her beauty and endeavouring to win 
her love. But Sita rejected him with scorn. Although 
she was his prisoner, he could not win her by force. She 
was strengthened by her own virtue; she was protected 
by Brahma’s dread decree. Be it known that once upon 
a time the lustful Ravana had seized by force a nymph of 
Indra’s heaven, whose name was Punjikashthala. When 
he committed that evil offence, Brahma spake angrily and 
said that Ravana’s head would be rent asunder if ever 
again he attempted to act in like manner towards another 
femah? in heaven or upon earth* 
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Sita said unto the demon king: ^'Thou shalt never 
have me for wife either in this world or in the next 
Rather would I die than gratify thy desire*’' 

Angry was Ravana, and he commanded the female 
Rakshasas to convey Sita to the Asoka grove, believing 
that her heart would be melted by the beauties of that 
fair retreat. *^Thou wilt provide her with fine raiment,” 
he said, “and with rich ornaments and delicious food, 
thou wilt praise me before her, and anon threaten her 
with dire calamity if she refuseth to become my bride.” 

Sita remembered Rama in her heart by day and by 
night, and wept and moaned for him, refusing to be 
comforted^ 

When the rainy season was drawing to a close, Rama 
fretted because Sugriva, King of the Vanars, was making 
no effort to collect his forces and prepare for the recovery 
of Sita* Instead, he drank wine and spent the days in 
merriment among his wives. At length Lakshmana 
visited the palace and threatened Sugriva with death, 
because he had broken his promise, whereat the monarch 
summoned speedily his great armies of apes and bears in 
countless numbers. Four divisions were then sent out 
to the north and the south, and eastward and westward, 
to search for Sita. 

Success attended the efforts of the army commanded 
by Hanuman* It chanced that his officers discovered on 
a mountain summit Sampati, the brother of Jatayus, King 
of the Vultures. He was wounded and helpless, because 
his wings had been scorched by endeavouring to soar to 
the sun so that he might fulfil a vain boast. Although 
stricken thus, Sampati could still see clearly over vast 
distances. He had beheld Ravana carrying away Sita 
across the ocean towards Lanka* This knowledge he 
communicated through his son to Hanuman, When 
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he rendered such grc^it service to Rama his wings began 
to grow, and he was enabled once again to take flight 
athwart the blue heaven, 

Hanuman then resolved to visit the distant island 
with purpose to discover where Sita had been hidden. 
Assuming gigantic form, he stood upon a mountain top 
and leapt seaward. The mountain shook when he sprang 
from it- Over the sea went the wind god s son and that 
swiftly. But demons endeavoured to arrest his progress 
through the air, Surasa, mother of the Nagas, rose up 
with gaping jaws, and cried: *^Thou must needs pass 
through my mouth ere thou wilt go farther, O Hanuman, 

The heroic Ape extended his bulk, but the Naga hag 
opened wider and wider her jaws to prevent him passing- 
Then Hanuman shrank to the size of a man’s thumb, 
and leapt into her mouth and out of it again and again so 
as to fulfil her conditions, whereat the hag owned that 
she was defeated and allowed him to pass. 

Next arose the she dragon, Sinhika, who clutched the 
shadow of Hanuman and held him back. Wrath fQlIy 
she sprang forward to devour him, but again the cunning 
Ape contracted himself, and entering her mouth, attacked 
her and wounded her so that she was slain. 

Leaping from her body, Hanuman resumed his journey 
until he arrived at Lanka. Night had fallen but the 
moon shone brightly. He assumed the form of a cat 
and crept stealthily through the capital, gazing on the 
wonders about him. He reached the great palace of 
Ravana and entered therein. It had shining crystal floors 
and jewelled stairways of gold and silver. The mansion 
of Indra was not more beautiful than that resplendent 
palace of the demon king, Hanuman crept on through 
the women’s . chamber, and beheld fair forms subdued 
in all the shapes of sleep”; beautiful were they as lotus 
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blooms that await the sun s first kiss ere they ppen their 
soft eyelids, or as the lustrous stars on an autumn night 
gleaming and moving in heaven; it seemed as if a wreath 
of sweet human blossoms had been thrown carelessly into 
that perfumed chamber of sleep- 

Hanuman wandered on until he reached the Asoka 
grove. There he beheld the long-lost Sita, the queen of 
stars. Fierce she demons surrounded her, and some 
were of fearsome shape; they had dogs’ heads and pigs’ 
heads and the faces of horses and buffaloes- some were 
of great bulk and others were dwarfish; some had but one 
eye and others had three eyes; the ears of some hung 
touching the ground; others that were hairy were the 
most horrible to behold. 

When morning came Ravana drew'nigh to plead his 
love, praising the beauty of Sita, but she rejected him, as 
she had ofttimes done before, whereat the demon grew 
angry and threatened her with dire tortures and even 
death, . • , Sita was like to a gentle fawn surrounded by 
wolves. Yet she was without fear. Rather would she 
perish than be unfaithful to Rama. 

Hanuman kept watch, crouching in the branches of a 
tree, and at length he found it possible to approach her 
in secret. At first she feared that Ravana had assumed 
the form of Hanuman to deceive her, but she was re¬ 
assured when the Vanar spy showed her the ring of Rama, 
and related how greatly he sorrowed because she had been 
taken from him. Then was her heart touched with 
sorrow mingled with joy. Hanuman offered to carry her 
away, but in her modesty she refused to touch the body 
of any male being save Rama, She took from her hair a 
bright jewel which she gave to Hanuman as a token; and 
she said that Ravana had allowed her but two months to 
live if she refused to yield to him. 
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Hanuman desired, ere he left the city of Ravana, to 
show his enmity against the demons. Assuming his 
gigantic form, he uprooted trees and destroyed fair 
mansions. The guards came out against him and he 
slew many of them. But, at length, the mighty Indrajit, 
son of Ravana, hastened forth and shot a magic serpent- 
shaft which enwrapped Hanuman like a noose, and ren¬ 
dered him helpless. Thus was he taken prisoner, and he 
was dragged before Ravana, who commanded that the 
Ape be put to death. But a counsellor intervened and 
advised that Hanuman should be regarded as an envoy, 
and treated with dishonour ere he was sent back, so that 
their enemies might be terrified, Ravana consented to this 
course, and an oil-soaked cloth was tied round the Ape’s 
great tail and set on fire. But Sita prayed that the fire 
should not injure Hanuman, and her prayer was heard. 
The son of Vayu suddenly contracted his body so that 
his bonds fell from him, and he leapt over the city, 
setting fire with his flaming tail to many mansions, and 
so accomplishing great destruction. Then he obtained 
another brief interview with Sita, and once again leapt 
over the ocean; he hastened with the good tidings of his 
journey to Rama, who rejoiced greatly that his loved one 
had been found. 

Preparations were at once begun to rescue Sita, The 
Vanar armies were marched southward, and they camped 
on the shore over against Lanka, which lies sixty miles 
from the mainland. Here they were joined by a new 
and powerful ally. 

Be it known that the mighty deeds of Hanuman had 
stricken terror to the heart of Ravana, The demon king 
summoned a council of war to consider what should be 
done. All his warriors advised him to wage war, except 
Bibhishana, his younger brother, who censured the 
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monarch for the offence which he had committed against 
blameless Rama. ^^Hear my words,” he said, “and 
restore Sita to her rightful lord, or else Rama will swoop 
down upon thy kingdom, O Ravana, as a falcon who 
seizeth his prey. Make peace with him now, lest many 
perish in battle.” 

Ravana was made angry, and cried: “Alas! for the 
love of my near relatives, who sorrow at my fame and 
smile at my peril; they are ever jealous and full of guile, 
because they hate me in their secret hearts, , , . Evil is 
thy speech, O Bibishana, Depart from me, false prince, 
and carry thy treason to our enemies, , , , If thou wert 
not my brother I would slay thee even now.” 

Bibhishana was thus banished from the Rakshasa king-- 
dom, and he immediately crossed the sea and joined the 
forces of Rama. 

Rama performed sacrifices to propitiate the God of 
Ocean, so that the Vanar forces might be enabled to pass 
over to Lanka, but these proved to be unavailing. Then 
angrily he seized his bow and shot Celestial weapons into 
the bosom of the deep. The earth and the sea were 
immediately convulsed, and darkness covered the heavens; 
lightning flashed and thunder bellowed aloud; the moun¬ 
tains began to break in pieces, Rama next seized a 
fiery dart and threatened to dry up the waters of the 
sea. 

At that moment the King of Oc^an rose serenely above 
the weltering billows in all his splendour, attended by 
shining water snakes. He addressed Rama with great 
reverence, reminding him that according to ancient laws 
he must remain unfordable, but counselling him the while 
to seek the aid of the Vanar chief Na^a, son of Vishwa- 
karma, the divine artisan, so that a bridge might be con¬ 
structed to enable the armies to cross the deep. Then 
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the King of Ocean vanished amidst the waves and the 
heavens brightened again. 

Nala was immediately called upon to give his aid. 
Assisted by his workmen, this wonderful Vanar, whose 
body was green, constructed a causeway of rocky islands 
between the mainland and Lanka (Ceylon), and to this 
day it is called “Rama’s Bridge”.^ 

Rama meanwhile set up the Linga symbol of the god 
Shiva, and worshipped it on that holy island which hath 
since been called Ramisseram. 

In five days the strait was spanned. Then Rama 
mounted on the back of Hanuman, son of the wind god 
Vayu, and Lakshmana mounted the back of Angada, son 
of Bali and grandson of Indra, and led the Vanar hosts 
across the sea. The apes and bears which composed the 
great attacking army leapt from island to island, shouting: 
“Victory to Rama!” “Victory to Lakshmana!” “Victory 
to Sugriva!” Now the apes were of many colours; they 
were white and black, green and blue, yellow and red and 
brown. Sugriva shone like silver, Angada resembled a 
white lotus; Nila, son of Agni, was red, and Hanuman 
was yellow as pure gold; Sarambha had also a yellow 
body, and Nala was green, while Darvindha had a black 
body, a red face, and a yellow tail. These were all leaders 
and great warriors of the Vanar host. 

The army landed in Lanka unopposed, and encamped 
on a plain fronting the capital of the Rakshasa king. 

The Rakshasas issued forth speedily to attack the 
apes, and the blowing of horns and beating of drums 
sounded like to the mighty thunder peals at a Yuga end. 
Indrajit was the Rakshasa leader. His followers rode on 

> Also Bridge"* Tic green Celtic fairiei arc limilarly credited with 

making iiland chain* and long juUing promontorie* which it retch nut from onwrite 
■horea of srmi of the ica* 
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elephants and lions, on camels and asses, on hogs and 
hyenas, and on wolves; they were armed with bows and 
arrows, maces, spears, tridents, swords, and beams, ^ but 
some had also magic weapons. Roaring and swaying, 
they drove forward like to long sea-roUers assaulting the 
shore. 

The gigantic apes wielded trees for clubs and threw 
great boulders, but some depended on their sword-like 
nails and their long arrowy teeth. They rushed against 
the demons, shouting “Rama, Rama!** and soon the 
plain was covered by heaps of writhing bodies and severed 
limbs, while rivers of blood streamed across it from 
between the battling hosts. Rama looked on without 
fear. He reposed his faith on the apes, for he knew that 
they were incarnations of the gods. 

The apes were driven back until Sugriva flung a great 
tree, which shattered the chariot of Indrajit. Then the 
Rakshasa leader and his army took flight. 

Indrajit obtained a new chariot by offtring up in 
sacrifice a black goat, and returning to the battlefield with 
his forces he shot arrows at Rama and Lakshmana. Then 
he threw a serpent noose, which bound the two brothers 
so that they were unable to move. Great was their peril, 
but Vayu, god of wind, sent to their aid the great 
Celestial bird Garuda, the serpent killer, and the snakes 
which formed the noose fled from before it, whereat the 
brethren, who had meantime fallen in a swoon, rose up 
again, Ravana then came forth, but Rama shot arrows 
which swept the ten crowns from his ten heads, and he 
retired in his shame and skulked in the city. 

The Rakshasas were in desperate straits and bethought 
them to awaken Kumbha-karna, the mightiest of all the 
demons. In former days he had terrorized the Universe; 
he continually devoured human beings, and had defeated 
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Indra even, but Brahma intervened and decreed that he 
would sleep for six months and then awaken for one day 
only. Each time he awoke he devoured a great meal, 
after which he was again overpowered by slumber. 

Thousands of men danced and shouted and blew 
trumpets beside the great sleeper, but he could not be 
wakened; elephants were driven over his body, yet he 
never moved; then beautiful women came and caressed 
him, and he suddenly opened his eyes and roared like to 
the sea. His eyes were red with anger, and he cried: 
"Why have I been awakened before my time?” 

The Rakshasas informed Kumbha-karna of the army 
which surrounded the city, and they brought him much 
food; greedily he swallowed swine and deer and many 
human beings and drank rivers of wine. Refreshed, but 
not yet satisfied, he arose and said: “Where are the apes 
so that I may devour them ?” 

He mounted his chariot and went forth to battle. 
The apes trembled to behold him and fled panic-stricken. 

. . . Sugriva rallied them quickly, and then they began 
to fling trees and boulders, but these were all splintered to 
pieces on the limbs of the giant. He defeated Hanuman, 
and seized Sugriva and carried him off in his chariot. 
Thousands of apes were devoured by the mighty Rak- 
shasa. 

At length Kumbha-karna went against Rama and a 
fierce conflict ensued, but in the end Rama discharged 
flaming arrows and severed his head from his body. The 
monster staggered backward and fell into the ocean, and 
great billows arose and tossed angrily in the midst of the 
swollen deep. 

Indrajit thereafter oflfered up another sacrifice and 
secured fresh weapons. Rendering himself invisible, he 
rose high in the air and showered arrows like rain until 
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Rama and Lakshmanaj who were grievously wounded, 
fell down and pretended to be dead. 

When darkness came on, Hanuman and Bibhishana 
surveyed the battlefield with torches and found that many 
apes had been wounded and slain. Great was their 
sorrow, but Sushena, the ape physician, bade Hanuman 
to hasten to a certain Himalayan mountain to obtain lieaL 
ing herbs. The wind god’s soa^ assumed tremendous 
bulk, and, leaping aloft, went speedily through the air 
until he reached the place where the herbs grew. He 
searched for them in vain; then he tore up the jnountain, 
and carrying it in his hand returned again to the battle-* 
field. The physician soon discovered the herbs; then he 
gave healing to Rama and Lakshmana and the wounded 
apes, who rose up at once ready and eager to fight as 
before. Hanuman returned with the mountain and re¬ 
stored it to its place. 

When the sun rose, Ravana sent forth young heroes 
to battle against the apes and bears, but they were all 
slain. Then Indrajit came to avenge the fallen, but 
Lakshmana drew his bow and shot an arrow which Indra 
had given to him. Unerring was his aim, and Indrajit 
was struck down; his body rolled headless upon the plain. 

Ravana lamented for the death of his son, crying : 
He was the mightiest of my heroes and the dearest to 
ray heart. All the gods feared him, yet by a mortal was 
he laid low. . . . O my son, thy widow wails for thee 
and thy mother weeps in sore distress. Fondly I deemed 
that when the frailties of old age afflicted me thou wouldst 
close mine eyelids in death, but youth is taken first and 
I am left alone to battle against mine enemies.” 

For a time the mighty demon wept; then he arose 
in wrath to wreak vengeance. First of all he hastened 
towards the Asoka grove to slay Sita. But the Rakshasa 
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dames concealed the wife of RamUj and prevailed upon 
Havana not to pollute his fame by slaying a woman. One 
cried to him: “ Auspicious is the last day of the waning 
moon. The hour of thy vengeance is nigh* Turn thee 
towards the battlefield and great glory will be thine*” 

Ravana went gloomily away; he mounted his chariot 
‘ to battle against his enemies, remembering those who 
had already faUen* Followed by a great army, he swept 
from the city like to a tempest cloud which darkens the 
summer heaven* He beheld his brother Bibhishana fight¬ 
ing for Rama, and angrily cast at him a great weapon, 
but Lakshmana flung a javelin which shattered it in flight. 
Ravana smiled grimly and shouted to Lakshmana: 
**Skyer of my son, 1 welcome thee! Thou hast pro¬ 
tected Bibhishana; now protect, if thou canst, thine own 
self*” 

Having spoken thus he flung a great dart, which 
pierced the heart of Lakshmana and pinned him to the 
earth. 

Rama stooped over the fallen hero and cried: Alas ! 
art thou fallen, my gallant brother.^ Thy weapons have 
dropped from thy hands; death claims thee, but, O 
Lakshmana, thou wilt not die alone. 1 am weary ot 
battle and of glory, and when my task is ended, I will 
follow in thy footsteps* . * , The love of wife or friend 
is easily won, but the love of a faithful brother, equal to 
thine, is rarely found in this world of illusions* * * . 
Dearest of brothers, greatest of heroes, wilt thou never 
awaken from thy deathly swoon or open again thine eyes 
to behold me? * * * Alas! the lips of Lakshmana are 
silent and his ears are stopped*” 

In the darkness of night Hanuman again hastened 
northward in speedy flight to obtain the mountain which 
he had aforetime carried to Lanka. The physician found 
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upon it the healing herbs; he pounded them and made 
a paste which he placed under the nostrils of the urf- 
conscious warrior. Then Lakshmana rose up again 
healed and hale and powerfuL Rama rejoiced greatly, 
and turned against his foes, , , , A night attack was 
made upon the Rakshasa capital, and the Apes intercepted 
a sacrifice which Ravana sought to offer up to the gods 
so as to compel their aid; many fair mansions were given 
to the flames. 

When day came Ravana went forth to battle, Surpa- 
nakha, his sister who had caused the war, stood in his 
way, and he thrust her aside inipatiently, whereat she 
cursed him, saying: “ For this thou wilt never again 
return to the city/' 

Ravana drove on in battle fury, his heart filled with 
hatred for his foes and with sorrow for the fallen, Rama 
went against him in the chariot of Indra, and for a time a 
dubious conflict was waged. The earth trembled and the 
ocean shook with fear. 

Suddenly Rama darted forward. He drew his bow 
and shot a swift arrow, which smote off one of Ravana's 
ten heads, but immediately another appeared in its place/ 
Then the hero seized the flaming weapon which Brahma 
had created for the protection of the gods; with unerring 
aim he discharged it in flaming splendour; it struck the 
demon ; it cleft in twain his heart of iron. Roaring in 
his fierce agony Ravana fell ponderously upon the plain 
and immediately expired. So was the enemy of gods 
and men put to death by peerless Rama. 

Celestial music was heard in heaven and flowers fell 
upon the plain of victory; a voice came down the wind, 
saying: O vktar Vif tmth and righlemsness^ ihy task is new 

ended'* 

^ Like H/Jri which Hereulci fought. 
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The Rakshasa hosts broke in flight when Havana fell, 
and Rama entered the city in triumph. Bibhishana 
burned the body of his fallen brother, and performed the 
funeral rites. Thereafter he was proclaimed King of 
Lanka. 

When peace was restored, Rama commanded that 
Sita should be brought forth. She was carried towards 
the plain concealed in a litter, and all the Apes gathered 
round to behold her, whereat Rama requested her to 
alight and walk towards him, and she did so. With 
folded hands she approached her husband and knelt at 
his feet, weeping teare of joy. 

Clouded was the brow of Rama; he spoke sternly, 
and said; “ Mine enemies are slain, and thou art delivered 
from captivity, O Sita; but now that my shame is re¬ 
moved I have no desire to behold thee. 1 cannot receive 
thee as my wife, because that thou hast dwelt in the house 
of Ravana.” 

Said Sita: “Chaste and innocent have I remained. . 

O Rama, if thou hadst informed me of thy doubt, I 
would have died ere now. Better is death than thy dark 
suspicion.” 

Addressing Lafcshmana, she then said: “Build for 
me a funeral pyre so that I may end my grief amidst the 
flames.” 

As she desired so did the brother of Rama do. He 
built the pyre and set it alight. Then Sita invoked 
Agni: 

If in act and thought, she uttered, I am true unto my name, 
Witness of our sins and virtues, may this fire protect my fame I 

Ka false and lying scandal brings a faithful woman shame, 

Witness of our sins and virtues, may this fire protect my 
fiiincl 
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If in lifelong loving duty I am free from sin and blame, 

Witness of our sins and virtues, may this fire protect ray fame 3 

R, C. Du{t'i tram. 

Fearlessly she then leapt amidst the flames and 
vanished, while all lamented around her. Ratna cried: 
“ This day have I sinned, because she is innocent.” 

In that hour a great wonder was wrought. Suddenly 
the Deva-rishis and Gandharvas and the gods appeared in 
the air. At the same time the red flames of the mighty 
pyre were divided, and the god Agni came forth with 
Sita, whom he delivered to Rama, saying; “ Recefue thy 
wife who is without sin or shamed 

Rama embraced Sita, and said; “ I have never doubted 
her virtue; she is without sin, and now her purity has 
been proved before all men.” 

He wept, and Sita hid her face in his bosom and soft 
embrace. 

The exile of Rama was now ended, and he returned 
speedily in the car of Indra to Ayodhya, with Sita and 
Lakshmana and Hanuman. 

Bharata welcomed his elder brother, and laid the 
sandals at his feet, saying: “These are the symbols of 
thy rule, O Rama; 1 have guarded the throne for thee. 
Now take thy crown and govern thy kingdom. I give 
thee back thine own.” 

Rama was crowned on the morrow amidst the rejoic¬ 
ings of the people, and prosperity returned once again to 
the kingdom. 

Time went past, but the sorrows of Sita were not 
ended. The people whispered against the fair queen, 
doubting her virtue, because that she had been taken 
away by Havana, and they wondered Rama had received 
her back. At length her husband, yielding to the wishes 


426 INDIAN MYTH AND I.EGEND 

of his subjects, banished the innocent queen from the 
kingdom. The faithful Lakshmana conducted her to¬ 
wards the southern jungles, and abandoned her nigh to 
the hermitage of Valmiki, counselling her with tears to 
take refuge with the saintly poet, 

Valmiki received her with pity, and soon afterwards 
she gave birth to two sons, who were named Lava and 
Kusa, 

Sixteen years went past, and Rama*s mind was troubled 
because that he had slain Ravana, who was the son of 
Pulastya, the Rishi, So he resolved to perform the 
Aswamedha (horse sacrifice) to cleanse his soul of sin. 
The horse was sent forth to wander through the land, 
and when it approached the hermitage of Valmiki, Lava 
and Kusa, the sons of Rama and Sita, took possession of 
it. They defeated the royal army and wounded Satrughna. 
Lakshmana hastened forth with another army, but he 
was also grievously wounded and defeated by the young 
heroes. Then Rama himself went southward to wage 
war and recapture the horse, Wfien his sons came forth 
against him, Rama wondered to find that they were so 
like to himself in countenance and bearing; his heart was 
filled with tenderness, and he asked them: “Whose chil¬ 
dren are you 

Lava and Kusa greeted him with reverence, and said: 
“Sita is our mother, but we know not the name of our 
sire,” 

Then Rama perceived that the lads were his own 
sons, - . , Valmiki, the sage, came towards him, and 
Rama said; “The people spoke evil things against Sita, 
and it was necessary to prove her innocence. Now let 
her be taken into my presence, for I know that these 
noble children are mine," 

Valmiki returned to Sita and asked her to go with 
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him before Rama, but for a time she refused to do so. 
The sage pleaded with her, and at length she walked 
forth from the hermitage with downcast eyes and hands 
uplifted* In the presence of Rama and the people she 
then invoked the Earth, and cried: 

if unstained in thought and action I have lived from day of 
birth, 

Spare a daughter’s shame and anguish and> receive her. Mother 
Earth! 

If in duty and devotion I have laboured undefiled, 

Mother Earth! who bore this woman, once again receive thy 
child! 

If in truth unto my husband I have proved a faithful wife, 
Mother Earth! relieve thy Sira from the burden of this life! 

R, C, Duit^s trans. 


When she had spoken thus, all who heard her wept 
and sorrowed. And while they gazed upon her with pity 
and tenderness, the earth suddenly yawned, and from its 
depths arose a golden throne sparkling with gems and 
supported by four great serpents, as a rose is supported 
by green leaves* Then the Earth Mother appeared and 
hailed Sita with loving words, and led her to the throne, 
on which she seated herself beside her sinless daughter, 
the faithful and undefiled wife of Rama. . , * The throne 
thereafter vanished and the earth closed over it. 

So passed Sita from before the eyes of all mankind. 
Rama flung himself upon the ground in an agony of 
sorrow* But Brahma appeared and spake to him, saying: 
«Why dost thou despair, O Lord of all ? Well thou 
knowest that life is but a dream, a bubble of water* , . 

Rama^ however, even after the Aswamedha had been 
performed, continued to mourn until the Celestial bird 
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Garuda came for him: then he ascended to heaven, as 
Vishnu, and found Sita, who was the goddess Lakshmi, 
the incomparable Sri. 

So endeth the story ofTlama, whose fame can never 

die. 


INDEX 


Vwwd Sounds.—i5f. like » Ui/«irj m. like t'm ktg-h ; as in/o/iw ; e, like a in 

fa/pf ; if, ^elrvhei ^ in shorn as in ^ulli as in stm. 


Abb j many u (ab-hUjnun-yoo}, son of 
Arjuna and Subhadra^ zaS; marries 
U tiara, Princess of Vi rata, 269 ^ in 
great war, zS6 H fall of,, 298^ 

399; in vision of the dead uarriors, 
320* 3211 in Paradise of Indra, 32;^. 

Achaens (a-ke'ans), burial rites of, xxxvi; 
as pork eaters, 136^ 

Achilles (a-kJi-es), contrasted with 
Indian hero, xKdii, 17, 

A'dad, the ** hammer god ”, 3. 

‘♦AdanPs Bridge”, apes constnicl for 
Rama, 41S. 

jWiti (a^dee-tec), mother of the Adilyas, 
33, 58, 148. 

Adilyas <a deei'y^), early group of 
deities, aSj Mitra and, 29, 30, 32; 
Surya and, jj; sustameil by soma, 36; 
in Varuna*s heaven, 5^ 59 * M®’ 

Africa, Garden of Eden in, xxiv. 

Afro-Eurasian languages and peoples, 
XX iv. 

A fro* European languages, xxiv. 

Ages (Historical), V’'edic, Brahnianica! 
Buddhist, Brahmanical Revivajl, 119. 

Ages of the universe (Vugas), doctrine 
of and felation to castes, xxv, xliii; 
in Indian, Greek, and Irish mytho¬ 
logies, xliv; traces of in Egyptian 
mythology, xliv; Indra-V'^ritra con* 
flict in Krita age, 7 jey. See 
mrht^ Agit, 

Agni (ag'nee), god of fire, in Vedie age, 
xxxi; tribal worship of, xxxii; mes¬ 
senger between gods and men, xxxiil; 
the Teutonic Heimdal and, xlv, 20, 
31, 22; Brihaspati and, 10; harvest- 
offerings to, 14; as winner of god^s 
race, 14, 15 j as Jndm’s brother and 


as Brahma, 19 i myths regarding 
origin of, 20 et ; identified with 
Mitra, 22, zSj as sire of three human 
sons, 22; worshipper of Hke Martin 
Elginbrodde, 23, 24; as ministraiit 
of sacrifice, 23; Indra’s attributes 
alworbed by, 24 j rain god and, 2fi; 
supplants Varuna in Indra’s service, 
38, 29; not a Mitanni god, 31 j in 
Nala story, 3I; in rival group of 
deities, 32; sun has tiftlurc of”, 36; 
vows lieforc a fire, 371 as ** vital 
sjjark”, 37; why worshippers of 
burned their dead, 38, 39, l l6; non- 
Babylonbu character of, 4I i ^ enemy 
of demons of disease, 67; Vishnu as 
a phase of, 122, 123; subject to 
Erahma, 134; Shiv» absorbed attri¬ 
butes of, 14S; as father of Kartikeya, 
152? cuTs«^ by Dakslia, the risbi, 
154; “of the Bharatas”, 155* ^ ^ 
suitor of Damayanti, 332 ei sey.; ap¬ 
pears at ordeal ofSita, 425. 

Agriculture, early Ayro-Indians had 
knowledge of, 76, 77. 

Ahl (li-hee), the demon, ** iheconfiner ”, 
66- 

Ahura (a'hilr'a}, signifies god in Persian- 

Ahur^a-Mai'da (Orhmid), supreme Per- 
sian deity, xxxiii, 62. 

Ainus of Japan, xxvii 

Airavata (afra-vat-a), Indra's elephant, 
iS; origin of, 144. 

“Air of Life”, Indra source of, 19; 
spirit as, 37. 

Akbenaton fa-khcn-a^lon), Mitanni 
Aryans and, xxx. 

Ale, the “sum” ol the-early Ayro- 
Indians, 77- 
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Algebra, the gift of ritualistic Brahmans, 
83. 

Allabad. See Varanmjariha. 

All-lamer”. King Bhamta as, 161, 

Alphabetic signs, introduced by Semites, 

7S- , 

Alpine race, identified Wilh Celts, ssii; 
an inconclusive theory, xxiiij distil* 
Imtion of, xxvii; Turki and Ugnans 
xxix; patriarchal customs of, xxxi; 
identified with Celts, xxxv. 

Amazons, Arjima's exjjericnces with, 
313. 

Amba (amljal, Princess, captured by 
Bhishma, 1701 rejected liy Rajah of 
Sanva, 170, ijl | her revenge, 171/^1 
Sikliandin, incarnation of, help to 
slay Bhishma, 295. 

Ambrosia, Amrita as, 36; in Ten tome 
and Indian mythologies, J42 £i sfq- 
See Amrila. 

Amenhotep (a-men-htftep) the Magnm- 
ccnl, Mitanni Aryans and, xxx. 

Amrita (am'iita), soma as, 3^; the 
Indian Ambrosia, 142; in Churning 
of the Ocean” myth, 143 
Garuda captures, 145, 146. 

Amvika (amVika), the goddess, sister of 
Rudra, 150. 

Atlanta (anhnta), ihc serpnt, 143. 

Ancestors, worship of, 61 j the “ fathers 
and ptriarchs, 102, See Iritis. 

Andhaka fan^dhak-aj the 

Asiira, 151* 

Anglo-Saxons, Pop Gregory on pagan 
practices of, 1 35. 

Animals, domesticated, cliarms to pro¬ 
tect, S6* 

Anfaka (anhak-a), “Kfe-ender ” Yama 


IS, 42* 

Aps, Solomon got from India, 84. 

Apes, demi-gods, Hanuman and Bhima 
meet, 106 ei seq. j why gods assumed 
forms of, 377 j Sita drop jewels on 
Mountain of, 407; Rama and Laksh- 
mana in kingdom of, Rama 

slays Bali for SugriirU, 4lt, 412, 413; 
invasion of Ceylon, 418; colours of 
the chief, 418; liallles of with Rak- 
shasos, 419 seq.i the ordeal of 


SiLa, 4^4t 4 ^ 5 ' , 

Apsaras (ap's^iis) or Apsarasas* Menaka 

one of the, 43; temptation of Vish- 
wamitra, fS 9 r tdoj in Indra's heaven, 
58; in Knvera’s heaven, 59; Indian 
&ries, 68 j dancers and lovers, 69; 


sun 'maiden conirasled with, 715 
origin of in “Sea of Milk”, 144; 
Urvasa woos and curses Aijuna, 236^ 
at horse sacrifice, 3 *^v 

Apsaras, the water nymph, 69. 

j^rmtyaksst the “ forest books”, 88 . 

AranV^ni, the forest nymph, 74, 73. 

Archieologicai Ages, xxxv. 

Arjuna (ar'joo-na or arjoo'na), Jth’iii; 
Indra’s affecUon for, 17; wooed by 
Apsara in Indra*s heaven, 69; Gand* 
barva's stoiy told to, 7t; “Divine 
Song” rej>eated by Krishna to, 125 
£e seq.; story of wrestling of with 
Shiva, 146 Jfy.j son of Queen 
Pritha and Indra, 176; his feaU of 
skill at the tournament, 18S; Kama 
rivals, 1S9, 190; challenged to single 
comtxit, 190, J9* in^baltle 

against Drupda, I 95 » 
exile, igS A saq,; wins Draupdi at 
swavamvara, 2 t 6 , 217; drives Ijack 
Karna, 218, 219; his exile from 
Indra-prastba, 225; the serpent 
nymph Ulupi and birth of Ira vat, 
226; marries princess of Manipur 
and birth of Chiifang^la,226 1 woomg 
of Subbadra, sister of Krishna, 227, 
228; expedition against Jarasandha, 
229-31; at gambling match, 238 if/ 
siq.; penance performed by, 255; 
wrestle with the god Shiva, 255, 
256; spirit of celestial weapon appears 
before, 2 S^>^ In dra’s heaven, 256; 
expedition against Danavas and 
Daityas, 256, 257, 2581 rescues 

Duryodhana from Gandharvaj 259? 
Kama vows to slay, 261 ; temporary 
death of, 263 ei as dancing and 
music teacher in Virata, 266; defeaU 
Kauravas at Virata, z6Sj ^n of marries 
Utiara, 269; secures Krishna as an 
ally, 273; great war begins, 2S0 fi 
seq.\ armed with celestial bow* 286; 
Krishna'S instruction to, 287, 2S8; 
feats of in great w ar, 290 ei seq * ; the 
fall of Bhishma, z 95 » sorrow 

for Abhimanyu, 2993 miracle on 
i>atllefield, 300; fights with and slays 
Kama, 303-3; performs funeral riles 
for Kama, 3121 accorapanjes hor^- 
lo Ijc sacrificed after “ great war , 
313 j meets with Amaions, 3 ' 4 i 
horse becomes mare, then lion, 314? 
father and son combat, 3^4j slain by 
son and restored to life, 315; sacrifica 
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performed, 316 uf.; rescyes women ! 
from Dwaraka, 323 j journey of to¬ 
wards Paradise, 324 £t sef, 

Arjuna^s sons. See Ahhiitmtnm^ Ba- 
bhrit-vdhattai Chitmttgadaj iraifOi. 
Ark, Manu’s, in "Story of the Deluge”, 
140 

Armenians, Kurds coniraslcd witli, xxii, 
xxvii. 

Arnold, Professor E. V,, on ^^itra and 
Varuna, zS, 29, 394i» 

Arrowsmilh^s Iranslations of hymns, t6; 

rain-charm hymn, 37. 

Artisan, the world, India as, to* 

Artisan god of Babylon, t2. 

Artisans, referred to in Vedic hymns, 

Artisans (Divine), the Rilihus 1^, 10: 
Egyptian Rbnumii and Germanic elves 
as, 11 * 

Artisans of nature. See Tmashlri and 
Bihhus. 

Arya, a racial designation, xx- 
Aiyaman (ar'ya-man), assticiated with 
Mitm and Varuna, 2S* 

Aryan problem, history of, xviii; the 
language links, xix; Vedic Period 
problem, xx; the racial cradle, xxi 
et seq .; brtmd heads ” and " long 
heads”, xxii, xxvi; Max MUlter’s 
views, xxiii, xxivj African origin of 
mankind, xxiv; racial t>TJe to-day, 
XXV; Mediterranean or "Brown i^ee” 
theoryf. xxvii, xxxix; Turki tril>K 
among, xxix ' father and mother dei¬ 
ties, xxxi; the “ Aiy'ans” of archiEO’ 
logy, XXXV; the cremating people in¬ 
vade Europe, xxxv; as military aris- 
tocracies, xxxvi; the Palestine evi¬ 
dence, XXXvii; philtilogical theories 
narrow regarding, xxxviii; influence 
of disease on race types, xU; Vedic 
and post-Vedic modes of thought, 
xlv; in Vedic Age recognize father 
right”, XXX; con^jnest of Babylon, 

3; late doctrines of Iransmigtation 
and the world's ages, 10%; invasion 
of the "Middle Country '* by Kurus, 
Fanchalas, and Eharatas* 155. 

Aryan tribes, sects among, 103; Epic 
wars of, 15^^ 

Aryans, Hindus and, xvii; early influ¬ 
ence, racial and culturai, xyhi; late 
invasions of India by, xxxix; enter 
Punjab, I; cattle lifters like Gauls 
and Scottish Highlanders, 4, * 5 ? 


nature and ancestor worship among 
early, 6r; folk tnovemetits from the 
Punjab, 76; rise of caste s}'siem, 79; 
seaward migrations nf, S3> 

Ar}-as, Max Mtiller's definition of, xxiii 
£/ seq. 

Asceticism, god of, Shiva as, 146* 
Ashur, Assyrian god, the Asura theory, 
62. 

Ash'wa-mixJ'lia (horse sacrifice), SS* See 
Mors£ Sa£rf^££. 

j\sh>vattaman (aslt-w at-tha'man), son of 
Drona, a worshipjwr W Shiva, 147, 
tSo; at the tournaments 1S5 £/ 
sorrow of for father’s death, 302; 
night-slaughter in Pandava camp, 
307-9; great jew'el of seked, 311. 

Asia Minor as Aryan racial cradle, xix; 
Aryan gods in, xxxi, 62; theory that 
Kassites came from, 155. 

Asoka tree (S-sok'a), the holy, addressed 
] by Damayanti, 348, 349. 

Ass, Creator assumes form of, 95; early 
Ar)'3ns had the, 76; the goddess 
Shitala rides on, 153; Rakshasas ride 
the in battle, 419. 

"Ass of the East ”, domesticated horse 
called, XXix, 156. 

Assur-banipai (ashur- ban'ijxil) of As- 
iiyda, 3* 

Assyrians, xxix; Mitanm Ary^ans over- 
lords of, XXX, 31, 62; Mitra as a ram 
god of, 30; influence of on mythology 
of Persians, 62; souls as birds, 75* 

! Asura, the Buflalo, Durga slayer of the, 
265, 266. 

Asura (a-shoo'ia) Andhaka (Darkness), 
the, 15 r* 

"^Isura fire”, like world-fire in Teu¬ 
tonic mytholo^’, 65* 

Asuras, first go^, then non-gods, 61; 
Ah urns signifies gods in Persian Ian* 
guage, 62; Varuna as one of the, 62; 
enemies of the gods in epics, 63, 64; 
Kesin as leader of and conflict with 
Indra, 64; Dait>'as and Danavas as, 
64, 65; jlakshasas as, 66; priests 
enable Indra to overcome, in 
horse-sacrifice myth, 94: creat^ by 
Prajapati, loi; Vishnu wins the uni¬ 
verse from, 123; Manu as creator of. 

14j; Shiva dances on one of the, 147, 
34S; Vaka, king of, slain by Bhima, 
i 207, 20S, 209. 

Aswapati (ash'wa-pati), King of Madra, 
the princess Savitri a daughter of, 45. 
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A'swifiSt twin gods of momiBgi 32; 
KAbyioman aspect of, 4* i Saiunyu as 
mothef of, 149; Nakub and Sahadeva 
sons ofi 17^. 

Majvaz'£di (aL'bar-va-v#-da), A'iUi'as 
are demons in, 61; Agni entnuy of 
demons of disease in, 67 j spirifs of 
go^ and evil in, 74; metrical chamvs 
in, 85 ef m^ing of *‘Vaea” 

Atman^l'miln) Self, 9S, See 
Atri (al'rrir the rishi, father of Durvasas, 
(Iwrmaster edrser, 154; as eponymous 
ancestor of the Bharataa, 157^ 

Aoiora, Ushas the Indian, 34, 

Anstfia, aristocratic cremations in, 
xxsvi. . 

Anttitiin burial citstoms among Burials, 
xxiri'** 

Avataras (5.v-S-t^-asJ of Vishnu, the 
lion, 135; the boar, I35t 
horse, 137; the tortoise, Kuima, 143; 
Dasaratha^s sons as, 377. See ^j/a- 
rama, Aaijk\ An'skn^t, Parasu-rama, 
Rmmy and l^shnu^ 

Avestaii deities. See /Wa« 

Axe, the lightning, 2 . 

Ayodhya {a-yod'hya), in myth regard¬ 
ing the descent of the Ganges^ 152; 
Nala as a charioteer in, 342 et 
in the PdtmiyaH<if ti xtf, 

fin bh HI ’ vahana (hS.b ^ broo"*va " han - a J, 
son of Arjuna and Cliitrangada, father 
and son combat, 3 i4j 3^5- 
BabyJon, burial customs in, xxxm; 
Aryans influenced by, 3; Yamamylh 
in, 41; invaded by Kassites and 
Arvans, 62; Kassites and Kask of 
Benares, 155; horse called the “ass 
of the east^^ in, 156. 

Babylonian mythology, “hammer god" 
in, Jj story-of creation in, 9, 90 i 
the artisan god, 12; Mitra in, 29, 30; 
influence ofin India, 6j- 
Bularama (babS-rah tna), an Avntara of 
Vishnu, 125; an incarnation of the 
world serpent, 12S; Juggernaut and, 
136,137; at swayatiwara of Draupadi, 
215 e/ anger at Arjunak capture 
I’ll sister, 227; at Pandava imj^rial 
sacrifice, 232 ^ at meeting of 

Tandava allies, 270 stf.t refiiscs to 
help Duryodhana, 273; anger of at 
fgdl of Dorjodhana, 307; death 01, 

m- 
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Bali (ba 1 l)t the demon, slain by Vishnu, 
123, 

Balor (baflor), Irish night demon, his 
herd of black pigs, 136; Shiva com¬ 
pared with, 146. 

Baluchistan, Dravidtans in, xxvi. 

, Barbers, referred to in Vedic |Mriod, 77 » 
i Bargains, concluded by spitting, by 
' using btood, and before fire, 37, 

I Barley and wheat. Ayro-Indians grew, 

Barnett, Professor, on Vishnu, 123, 
Basque language, xix. 

Bats, Homer^s ghosts twitter like, 75. 
Bears, the, allies of apes, 41S, 

Beech, the, in Aryan languages, xxi. 

Bel Merodach, slays Tiawath, 9* 

Bell (li^dli)t Irish god of night and 
death, in* ^ 

Beliefs, influenced by habits of life, xlv, 
xlvi* 

B^lus* See 

Benares, Kasi tribe at, xxxix, 155^ 
Bhishma captures three daughters of 
king of, l6g» 

Bengab human sacrilices in, 88- 

(ba'o-wulO, Agni and Scyld 
myth in, 21; the hagoflike the Indian, 
3So«* 

Berbers, Bmhmans resemble, ixvii; 

blonde types of, xxix. 
lierchter, l>utonic patriarch, 23- 
PJia^avnd-j^ifu (lihl'ga-vad-gilii) (Divine 
Song), the, 125; d^JCtrines of, 125 
j^y*; heroic narrative interrupted by, 
1381 * 39 - 

Bbaradwaja^ father of Dro^, 179. 
Bharaia {hdhVa la or bbahVa ta) as $on 
of King DushyaiUa and Shakiintala, 
story of, IS7 set/.; ihe ejjonymous 
king and (Mtriarch, 156^ named by 
the gods the “ cherkhi^ ", 163* 

Bha rati (of the A^wdyfl/ia), 37S; hunch¬ 
back and mother of plot to raise, 3S4: 
loyalty of to Rama. 396; renounces 
throne, 397; pleads with Kama to 
return, 3^, 399; Rama*s sandals, 
400; welcomes Kama to Ayodhya, 
425, 

Bharatas, tribe of, xxxix; as “late 
comers ", xl j invasion of and change 
of lieliefs, Kiiv; rivet goddess of, xL, 
14S, 149; union of with Kuru ?an- 
chalas, 155, 1561 of “ the lunar race”, 
157 e/ se^.; tri^l name of given to 
all India, 164. 
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Bha^ratavar^^sTiJii, Hladust^n and then all 
Iitdi2 called^ 164- * 

Bha^ratl, liver goddess of the Bhaiatas, 
identtfied with Saraswati, 14% 149^ 
155 ^ 

Bhik, the Prince of, story of, 1S2, 1S3. 
Bhima (bhee'ma), the Pandava hero, 
like Siegfried, Dietrich, Beowulf, and 
Finn'ioaC'Coul, 66, 67; his search for 
celestial lotuses, 105; meeting with 
Hanuman, 106; Hanuutan describes 
the four Vu^ to, 107, loS, 109; son 
of Queen Piitha and Vayu, wind god, 
176; youthful Duiyodhaiia attempts 
to kill, 178; receives draught of 
strength from Nagas, I 79 J the 
tournament; combat with Duryc>d- 
hana, 187; ridicules Kama at the 
tournament, 193; in battle against 
Drupada, 195, 196; burning of 

House of Lac”, 2001 flight of 
Pandavas, 20ij wooed by Rakshasa 
W'oman, 202, 203; slays Hidimva, 
204, 205; his Rakshasa bride, 206; 
bis Raksht^ son, 206; Vaka, the 
Asura king, slain by, 206 ef seq,; com¬ 
bat at DraupadPs sway am vara, 218, 
219; Draupadi al feast in potter’s 
house, 220: expedition agaii>st Jam- 
sandha, 229^31; at gambling match, 
238 Sfq.; vows to slay Duhsasana 
and Duryodhana, 244 if/ s^q.^ the 
helper in exile, 250; accuses Vudhish- 
thira of weakness, 254, 255; rescues 
Ourj'odhana from Gandharvas, 259; 
scornful message of to Kauravas, 261; 
punishes rajah fayadratha, 262, 263; 
temporary death of, 263 r/ nr^.; in 
Virata, 266; slays Kichaka, 267 j Dur¬ 
yodhana taunts regarding his vows, 
285; feats of in great war, 292 ny, i 
sta)'s Duhsasana and drinks his bloM, 
303^ 3c>4; fights with and mortally 
wounds Duryodhana, 306-7; Dhrita- 
rashira seeks to slay, 311; slays horse 
for sacrihee, 31S- 

Bhima, rajah of Vidarbha, father of 
Damayanti, in story of Nala, 328 f/ 
urq. 

Bhisnma (bhcesh'ml), xlviii; the Vasus 
and, tj, 166, 327; the son of getddess 
Ganga and King Shantanu, t^; his 
vow of rennndation, 16S; as regent, 
168; capture of three daughters of 
King of Kasi, 169, 170; vow of the | 
Princess Amba, tyr and lyirt; rears 


Pandu, Dhritarashtra, and Vidura, 
172; employs Drona as preceptor of 
Pandavas and Kauravas, tSi, at the 
tournament, 1S5 siq^\ at division 
of raj, 224; at Pandava impierial sacri¬ 
fice, 232 €i S€q*% al the gambling 
match, 240 €i advises Duryod- 
I hana to recall Pandax-as, 260, 261; 

declares Pandavas’^ exile has ended, 

( 26S; al Hastinapur conference, 274 

it ssq*i as leader of Katirava army, 
j 2S6 et s^q.\ fall of, 295; return of 
[ from Paradise, 320, 321. 

I Blir^, the tribal patriarch a celestial 
r Rtsh it I oz; the pries t ly Jamily of, 133; 

I as sire of goddess Lakshmi, 154; Agni 
i cursed by, t54. 

j Bhrigus (bhree'goos), tribe of, fire brought 
to, 22, 23. 

I Bibhlshana (bib-hLsh'ana), the Ceylon 
Rakshasa, 416; becomes ally of Rama, 

I 4 i J if seq. 1 mad e Ki 1^ of Ceylon, 424^ 

' Birch tree, horses sacrificcfl tied to, 93. 

[ Birds as spirits, cuckoo and cremation 
rite, xxxiv; as messengers of death, 
41; beliefs in Europe, Africa, and 
Asia, 751 Ris^his ap|>ear as, Shakun- 
tala nursed by, 159^ 160; love mes¬ 
sengers in Nala story, 329, 330; king 
of vultures (see Jafayus). 

Black Age, the Kali Yu^, 1 08, [O9; 
in Greek mythology, 109, tio; in 
Celtic mytholog)^ tto e/ srq- 
Black dwarfs, Dasyus and, 70* 

Black fairies, 70. 

Black pigs, Irish night demon^s herd of, 
136. 

Blessings, for houses, 8:0., 86 rr. 

Blonde types in Europe, xxviii; in Asia 
and Africa, xxix. 

Blood, the life, spirit identified with, 37, 

** BIcn^ of trees sap as, 37^ 

Bloomfield, Professor, 87 h. 

Blue demons, 71. 

Baar, the wild, Rudta the “ Howler 
rides, 26» 

Boar, the, incarnation of Vishnu, 135, 
136; treatment of in Egypt and 
Europe, 136* 

Body, the celestial, 57. 

Boghax K6J, Asia Minor, Indra referred 
to at, xixi, 3* 

** Bold and the Brown ”, I ndra's steeds, 
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Bow of Shiva, Rama breaks, 3 ^ 2 ^ 3^3* 
Brahma thrim'ha or brih-ma), the 
" World Soul”, SS, 96, 97; I^ahma 
the divine iDcarnatioti of, too; the 
soul's being, 99; salvation through 
knowMge of, looj release obtainetl 
through, ii7f 

Brahma, ihe Creator, greater than Vedic 
gods, il; river goddess wife of, xl; 
as "the graniire”, 7; Agni as, 19; 
the two waives of, 44, 98; the divine 
incarnation of Brahma (World Soul), 
100; emerges from chaos egg like 
Eg>'ptiaii Ka, toi; identified with 
Purusha, 102; celestial Rishis are 
mind-bom sons of, loa; Kalfia, or 
day, of, 105; length of *tyear" of, 
105 ; the sleep of, tOS; universal de¬ 
struction at end of day of, 113; 
Cfealor in the Trinity, 119; Vishnu 
identified with, 1231 Indra and .Vpii 
become subject to, 134; as the fish 
in the deluge story, tJ9 f/ rry-; as 
tb^ chaos b<ar, 1363 Mann associated 
with at creation, 140; Vedte gods 
appeal to, 143; Saraswali becomes 
the wife of, 149; Valmiki ^md, 374; 
at Desaiatha's hotse sacrifice, 37 ^, 
377 { Indra’s appeal to, 377; curse of 
on Havana, 41Z' appcajrs to Rama, 
427. 

Brahman, a Celtic, 11 b 
Brahman dasle, 79. Sec Cai^£. 
Brafim''anas, the, the soul as "the man 
in the eye" In, 42; "it is sorrowful 
to have a daughter”, 60j evidence 
regarding Asuras in, 6 z, 63 et S£q,\ 
ritualism of sacrifice, St; expositions 
of Vedic hymns, SS; the "Ka” of, 
98; Yagas in, 104; transmJgration 
doctrine, I16; begun before Bliaratas 
joined Kurus, 155; Vishnu*s rise in, 
123, 

Brahmanical Age, religious revolution 
in, xxxix; grow^th of ritualism and 
pantheism, 119^ 120» religious revolts 
ID, I 3 C^ I 2 I; bold pantheism of, izz. 

Brahmanism, post^Buddhistic rival of, 
xl, 134, 135; during the Buddhist 
Age, tjz, 13S; goddesses prominent 
after reform of, 148. 

Brah'^mans, the "white”, xxv; as 
members of Mediterranean race, 
xivii; rise of organized priesthood, 
80; four periods of lives of, Si; as 
hermits, 82; what culture owes to. 


Sz; algebra live gift of, 83; as 
"human gods”, 84; powers derived 
from penance, 85; ceremonies of 
riddance by, S6, 87; centre of ancient 
culture of, 88; pantheistic doctrines 
of, 88 ; Upanishadic doctrine of the 
world soul, 99; teaching of, 103 ; 
concessions by to popular opinion, 
103; systematized religion, iJ6 ; the 
modern, i 19; gods and men depend 
upon, 121; svtprcmacy over Kslktri- 
yas, 121; struggle with Kshatriyas, 
136; Kuril Panchala country the 
centre of, 155. 

Brahmaputra, a male river, 152. 

Breath of life- See Air &/ Life^ 

Bretons, Celts and, xxxv; Normans 
mix with, xxxvi- 

Brihaspali (bri-hSsh'patAj, "Lord of 
Prayer ” in Vedic creation myth, to. 
Britain, cremation custom in, xxxyi, 
xxxvii; early people and invaders in, 
xxxviii: reversion to type in, xlii ; 
folk customs of com pared with Indian, 
xlii- 

British Isles, cremating Invaders in* 

XXXV- 

Brittany, Alpine race in, xxvii- 
" Broad heads” in India, xxv, xxvi: 
Imrial customs of, xxxv; identiBed 
with Celts, XXXV. 

Bronie age, buriai customs in Europe, 
xxxiii; European cremaiion rites in, 
xx.xv <!■/ ; late m Scandinavia, xlv; 

Aryan invasion of Punjab iu, 77- 
Bronze age (mythical), in Indian, Greek, 
and Celtic mythologies, 107 sig. 
Brown race, Mediterranean peoples of, 
xxviii; recognition of * *' mother right ” 
by, XXX ; in "Aryan blend”, xxxi, 
xxxix; Bbaratas of the, xl; Dravidians 
and, xlii; transmigration belief in 
communities of, xliii, xliv; heliefs 
and habits of life, xlvi, 

Buddha (hud'bi), as an ino^rnation of 
Vishnu, 129; early life of, 129, 130; 
one of the workl^s great teachers, 130; 
his doctrines, i^Oflseq^i missionaries 
of visit other lands, 133- 
Buddhism, professors of in India, xviii, 
eastward spread of, xl ; Upanishadic 
teaching and, 120; decline of, 122, 
134; Vishnu prominent before rise of, 
134; Brahmanic attitude towards, 129; 
in China, J^pan, &c-, 133. 

Buddhist Age, b Indian history, J19; 
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Erahmanism stipplontedf IZO; Brah¬ 
manism during^ 13& 

Buffalo Asura, Durga the slayer of thOr 
265, 266, 

Bull, D)'ausas, ij; Agnios, 22; Mithra, 
com god 30; Sbiv-a asj 147, 
Burial customs in Vedic Age» avsii; in 
Babylon and Egypt, xxxiU; Buriat 
dead on horseback, x^cxiv; cremation 
in Europe, xxxvi <r/ ; cremation in 

Palestine, xXxvii, xxxviij; “ house of 
clay ” in Varuna hymn, 38; why dead 
were cremated, 30; goat slain to in- 
form gods,9T; transmigration doctrine 
and, i ; cremation of Kauravas 

and Pandavas after war, 312* 

Buriats, the, a Mongolian people, xxxiir; 
cremation and inhumation practised 
by, xxxiv, xxxix; horse sacrifice 
among, 90; description of, 91; sacri* 
fice horse like Spartans, gj; birch 
trees at sacrifices of, 93* 

Burning of erring wives, in Egyptian 
and Scottish tales, xxxvib 
Burning of widows. See 
Burrows, Professor, xxxviiiff. 

Cicsar, Julius, ou widow burning in 
Europe, xxxvilt on Gaulish belief in < 
transmigration, iiS. 

Cailleach (calV^ch), the Scottish, com¬ 
pared with Indian and Egj'pt^n 
deities, xlL 

Caithness, tnan-devouring demon in, 

aoS «. 

Cakes, offerings of, 14; early Ayro- 
Indians make, 77, 

Camels, Kakshasas ride in battle, 419* 
Campbeirs Highimtd 7 h/<fr, refer¬ 
ence to wife burning, xxixvii, 

Camiola, burial customs in, xxxvi. 
Carpenters, referred to in Vedic hy-mns. 

Caste system, at present day, xvn; 
physic^ or mythological origin of, 
XXV r Vedic gods os Kshatriyas, 141 
relation to occupation, 79; in Vajur- 
vedic period Brahmans supreme, 84? 
Pumsha doctrine of, 891 in the Kali 
Age, 113; Buddhism and Jainism as 
social revolts, I20j Brahmans as 
highest caste, 121; Vishwamitra raised 
from Kshatriya to Brahman, 154. 

Castor and Pollux, 32. 

Cat, Hanuman as a, 414. 

Cat goddess, Sasti the, 153, 153. 


; Cataclysm, the universal, 141, 142, 
i Cattle, charms to protect, 3 ^ 
j Cattle lihing, hymn to aid, 15, l6» 

I Celcstiai credi t, obtai ned by penance, 85. 
I Celestial Rkhis, See Me 

I CelestiaL 

I Celtic mythology, otherwirld, com- 
I l^red with Indian heavens, 59; the 
! Fomorians of, 64 ; Tuan Mac CarelL 
I legend m, iJJe/s^.; transmigration 
I of souls doctrine, 103, tt6, 118; 

I doctrine of W'orld's ages, in, i loe/sef.; 

treatment of the pig in, 136; Indian 
and Gaelic magic food pots, 249; the 
thunder horn, 23S; demons in wea- 
pons, 381 ri. 

I Cells, Aj^'an aJRinities of, xx; identified 
with broad heads xxii; racial 
theory, xxiii; Max MiiHer on, xxiv ; 
identified w'iih cremaung invaders, 
XXXV; customs of in Ireland, Wales, 
and Gotland, xliL 
Ceremonies of riddance, S5, 86* 

Ceylon, Ravana demon king of, 65; 
Kakshasas are Asuras in, 66- See 

Chandra (chao'dra, M as in Marge)j 
the moon god, 35; as ancestor of the 
Bharatas, 164* 

Chandra Shekara, the '* moon crested 
Shiva as, 146* 

Chaos boar, Vishtiu as, 135 j Brahma 
or Prajapati as, 136* 

Chaos egg, in Indian and Egyptian my¬ 
thologies, 101* 

Chaos giant, the Indian, Egy'ptian, 
Chinese, and Teutonic, 90; sym¬ 
bolism in myth of, 95, 96. 

Chaos goose, the creation egg myth, lOl* 
Chaos horse myth, 94 e/ sc^- 
Chariots in Vedic period, 77- 
Charms against demons of disease, 67, 
S5, 87; for love, 86, 

Ch^I (chay^dee), Sishupala rajah of, 
slain at Pandava imperial sacrifice, 
232, 233; Damayanti^s sojourn in, 
35 *. 356. 3 S 7 - 

Cheese, early Ayro-Indians made, 77. 
''Cherished, the*^^, King Bbarata as, 
163, 

Children, souls of dead, xliii; the female 
exposed, 6cx 

China, Dravidian type in, xxvi; Ham¬ 
mer god of, 2; “mreign devils”, 70; 
chaos giant of, 9a 

Chilrinjjada fehit-rang-ad'a), son of 
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Arjuna and Manipur princess, Z26; 
son of slays Arjuna, 314. 

Chivalry of Indian heroes, xlvi. 
Christians, number of in Indht 
Churning of the ocean^ the, 142 
Circulating of villages, xHii. 

Clans, the Ayro^Indian, 77 ; 
frcQuenl, 77. 

Cloua-compeller, Indra as, JJI. 

Cloud COAL'S, 4 67, 

“Cloud rocks“, ^ a/se^. 

“ Cloud shakers ”, Maruls as, 5 e/ iff. 
Cobras, the demoniac Nagas, 65. 

Coins c^led after necklets, 7^" 

Colour, caste and. See Cas/^. 
Comparative philology, Bopp and, xix. 
Copper age, invasion of Europe in, xxxv. 
Corn gods, Agni and Indra as, * 4 i ^S; 
Mithra as, 30. 

Cornwall, Dravidiandike customs in, 
xliu 

Cough, charm for, 87* 

Cow, Creator assumes form of, 95, 102 ■, 
of Vasishtha, 154* 

Creation, Hymn of, the Rigvedic, 97 i 
98, 

Creation myths, the Babylonian, g; the 
Indian “World House" made Ijy 
Indra, to; sacrificial origin of life and | 
the world, 89 j the giants of, 89, 90; 
the Purusha doctrine, 89, 90; in 
Egypt, China, Babylon, &t., 90; horse 
sacrifice in, 94 £/ ; first man and 

woman, &c*, 95; “creative tears”, 
too ; Prajapati like floras^ lol; 
Brahma sun-egg like Egyptian Ra 
sun-egg, rot; Brahmas tree, 102; 
Markandeya's account of Vugas, 112 
et ; g^s and doctrihes existed , 
before, uS; Namyana and Brahma, t 

'^ 4 - „ I 

Cremation in Vedic age, xxxn; not i 
practised by Persians, Babylonijms, 
or Egyptians, xxxiii; seasonal rites 
* among Buriats, xxxiv; migratory 
peoples practised, xxxv 1 in ancient 
Austria, Greece, &C,, xxxvi; evidence 
of Palest ine, x xxvii ; origin of, xxx vi ii, 
xxxix, 38, 39; practised by Agni wor¬ 
shippers, 116; ceremony of after 
“great i^'ar”, 312; 

Crete, cremation in troduced in lo, xxxviii t 
reversion to type in, xUi. 

Crornis, Indra like, rj. 

Crookc, Mr*, view on Aryan influence, 
xU, 


Crops, human sacrifices for, 89. 

Cuckoo and burial rites, xxxiv. 

Culture, wealth brings leisure and, 82. 
Curii, early Ayro-Indians made, 77. 
Curses, power of, die Rishis, 155, iS 4 ( 
r55; Damayanli kills huntsman by 
cursing, 346; Narada curses Karko- 
taka, 353; Brahman*s wife cursed 
and rescued by Aijuna, 313; in late of 
the bermit^s son, 394, 395; Brabma's 
curse on Ravana, 413* 

Cyclops (kylclop), the Indian. See 

Dadhicha {dad-hee'cba, C /4 as in r/ta/), 
the Risbi, thunderbolt made frcjm 
bones of, 7, 8* 

Dadyak (d^id'yaJc), the Indian Loke, 12. 
Daeva, the Persian, cognate with Sans¬ 
krit “ deva ", 62. 

Dailyas (dait'yasj, in Varuna's heaven, 
39; giants of ocean, 64; enemies of 
gods, 65; Arjuna*s ex|sedition agaiast, 
236^. 

Daksha (dak-slia), ibe Deva-riabi^ in 
Sail myth, 150; story of quarrel with 
Shiva, his gciat bead, 153. 

Damayanli {d 5 m-a-yant'ee}, xtvii; loves 
Nala, 329; message of the swan, 330: 
gods desire, 332; Nala visits in secret, 
333^5; the swayamvara and marriage, 
335-7j demon possesses Nala, 340; 
the gambling match, 341, 342; exile 
of Nala, 342* 343; deserted by Nala, 
344, 345; serpent seizes, 346; appeal 
lo tiger and mountain, 347 1 appeal to 
asolS tree, 348; disaster to caravan, 
349-51; in Chedi, 351, 352; disco¬ 
vered by Brahman, 356, 357; search 
for Nala, 358, 359; the second swa- 
j'amvaTa, 360; Nala drives king to 
Ritupama, 360, 361; Kali ejected, 
362; I3amayanti vigil, 363: maid of 
interviews Nala, 365-8; Naiads inter¬ 
view with, 368-70; kingdbm resloretl, 
371 - 3 ' 

Danann (dan'an) Age, in Irish myth¬ 
ology, I to r/ 

Danavas (diin'avaj, allies of drought 
demon, 7, 8; ocean home of, 9; in 
Varuna's heaven, 59; Asuras of ocean, 
64; enemies of gods, 65; wives of 
have bird voices, 75 j Bali one of the, 
Visbnii slays, 123; stopr of Prahlada 
and Vishnu, 135; Arjuna’s expedi¬ 
tion against, 256-8. 
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Dance of De^lfuctioTi, Kali performs 
£Jie, 150. 

Dance of Shiv^, 147, 14S. 

Dancing girls in Indra^s heaven, 69- 
Dandad'harn (d^n-dad'bara), wielder 
of the rod ”, Varna h, 42, 

E)anu (da'noo), mother of the Asuras* 

64. 

Dar'bi^, “the tearers”, like Pisachas, 

65. 

“ Dark folk ”, the mythological and 
racial, 7a 

Darwin, Charles, his theory of man’s 
origin in Africa, xxiv, 

Dasa (da^sah colour reference probable, 

7a 

D:iiamlha{d|.s-&r-at''ha), father of Rama, 
375; horse sacrifice for offspring, 
376; sons of iiicarnations of Vishnu, 
377; Vishwamitra takes away Rama 
and l^kshmana, 379; at Ramans 
wedding, 3S3; Rama chosen as heir 
apparent, 3S4; plot of Knasalya and 
hunchback, 3S4 ef scene in the 
mourning chamlier, 386, 3S7; Rama 
exiled, ; tale of thehermiCs 

394 t 395 i death of, 396; Rama 
faithful 10 memory of, 39S, 399. 

Dasyus (dash'yoos), as demons, 67; as ! 
dark aborigines, 69, 70; Macdonell j 
and Keith on, 70//,; racial theor>% 
71, 

Daughter, “ it is sorrowful to have a ”, 
60. 

Dawn, goddess of, 34- 
Day fairies, 70. 

Day of Brahma, universal destruction 
at end of, 113. 

Dead, disposal of, cremation, inhuma- 
lipn, casting out, and exposure, xxxii 
if/ J/f.; services to by children, 59^ 
60; the demon Pisachas devourers of, 

67; horses sacrificed to, 93^ return 
of, Ganges* vision, jao, 3aI» See 
Burial 

Dead, judge of. See 
Death, messengers of, 41 (see VafKa}; 
as “the man in the eye”, 42; ^ 
creator, 94; god of, as divine ancestor 
of Irish Milesians, 111; the gods fear, 
131; Buddha’s conception of, 130// 

Dei wo, “ heavenly ”, 62. 

Delbriick, view on Ar>'an parent 
language, xxii. 

Deluge, the, in Irish mythology, 112; 


at end of “Day” of Brahma, tI3; 
Manu and the divine fish in story of, 
140 fl 

Demons, in A^aruna’s heaven, 59: when 
called Asuras, 61; the Persian as 
Aryan gods, 62; Asuras completely 
identified with, 63 el rry. * mother of, 
64; Norse and Indian, 651 Ibikshasas 
are, 66; Vritra, Ahi, and Kushna, 
66; as beautiful women, 67; man- 
eating, slain by heroes, 67; Pisachas, 
Kali, Dwapara, Panis, D^yus, the, 
67; V^ala, Darbas, Wrtik^, the, 68; 
rational explanation of criliciied, 70, 
71; the red, blue, and green, 71; 
priests enable gods to overcome, 84; 
w-rath and “battle fury” caused by, 
85; overcome by sacrifice at creation, 
94 ; none in the Krita Age, 107; Bali 
slain by VUhnu, 123; Havana, king 
of, 125; salvation for through Vishnu, 
135; story of Prahladha, 1351 story 
of Hiranyaksha and Vishnu, 135, 
136; epic warriors as allies of, 138; 
in “ Churning of the Ocean ” myth, 
143 el //y.; Durga’s W'^ against, 
149; slain by the avenging godd_^ 
Kali, 150; Arjuna’s ex^tlition 
against, 256-S; the allies of Duiy-od- 
hana, 2fe; Kali and Dwapara in 
Kaia story, 338 (see Air/a); in 
weapons, 38*; the headless, 410; 

I Surasa and Sinhika, sea dragons, 414, 

I Desert, the fiery, in Hades, 326* 

) Destiny, belief in, 42 ei se^. 

Destrover, the, India as, 16; Rudra as 
and 'Shiva as, 26, 119: Nirrili the 
goddess as, 67; Narayana as, ii 4 t 
] 115; Durga as and Kali as, 149 // 

Deussen’s Philosophy of the (fpanhhadSt 
loa 

Deva (de-vlt)* god in India, demon in 
Persia, 62; references in Brahmanns 
to, 63 el seq. 

Deva'brat la (d/va - brat tab name of 
Bhishma, 166 rr. 

Devaki (ck'vak-ee), father of Krishna, 

Devn-iishis (d/vS-ice*sbees) (see RismSf 
the £eksti^)t Daksha and the Sati 
myth, 150; the most prominent, 153, 
154, 155; Namda and Parvata in 
story of Nala, 331; at ordeal of Sita, 
425* 

“DeviU”, the “foreign”, 7a 
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Devon, Dravidk.n4ike customs itit xlii 
seif, 

Dharma or Dhiriiia*rajah, 

god of dea^h and lord of Jlslice, 
Yama is, 4 j 2; in story^ of Kuru, 43, 
44; Vjdura an incarDation of, 172 ; 
Vudhishthira a son of, 176; visits 
Vudhisbibim, 250; causes temporary 
death of Pandavas, 263 ei seq, \ as 
Yudhishthira^s dog, 324, 3255 Drona 
with in Paradise, 327* See Ftuffa. 
Dhri^ta-dyumna (dhris4i'dyum'nl), son 
of Drupada, miraculous birth of^ 210; 
at the polter'^s house, 220; as tender 
of Paodava army, 286 e/ sef,; slays 
Drona, 302; slain by Aswatthaman, 
SOD of Drorta, 30S; in vision of dead 
warriors, 321. 

Dhdtarashtra (dreet'a-r^h^trja), son of 
Vyasa, E72; becomes king: his wife 
Gandhari, 177; children of called 
Karaavas, I77i at thenournameni, 
1E6 e/ seq.; itivites Pandavas to visit 
Hastinapur, 223; divides raj with 
Pandavas, 224 ^ at Vudhishthira’s Im¬ 
perial sacrifice, 232 et seq.; the 
gambling match between Pandavas 
and Kamavas, 239 et seq.; terrthed 
by omens, 246; releases Pandavas, 
247", second match and Pandavas 
exiled, 24S; attitude of before the 
^reat war, 274 ef seq .; Sanjaya relates 
incidents of great war to, 2S7; seeks 
to slay Bhima, 31 r| reconciled to 
Bhima, 311, jra; at horse saenfice 
after great war, 316; retires to forest, 
3^9: return of the dead, 320, 321; 
perishes in jungle lire, 322; as celestial 
king of Gandharvas, 327. 
Dhyaum^yafdhyowm^yib f^andava Brah* 
man, 250, 312. 

Diana, horse saerihce to, 93^ 

Diarmid (yecr'mitj, lover of burned, 
xxxvii. 

Dice, in early Ayro-Indian period, 77 ; 
the loaded used by Shakuni, 240; in I 
Kala story possessed by demon, 341; 
Rituparriva gives Nak secret of, 362, I 
Dietrich (deet'reech: cA guttural), the I 
Indian, 66, 67; Arjuna like, 257 
Dionysus, Shiva as, 122. 

Dit^uri {dl-os-kd'rf), Castor and Pol¬ 
lux, 32, 40, 64. 

Disease, racial types and, xli; demons 
of, 8y, destroyed by Shiva, 14S; and 
by Rudta, 26. 


DIti (deet'e), mother of demons, 64; in 
Garuda story, 145. 

Divine song, the, 125, See BAc^mfod- 
^'Sa, 

Divine years, I04, 105. See /fWdfV 
A^es, 

Dog, Dharma as, 324, 325. 

Dog of Indra, 17. 

Dogs, God of dead has two, 41. 

Dragon of drought, Vritra as, 6. See 
Denwns. 

Draupidi (drow''pa-dee''^), daughter of 
Drupada; miraculous birth of, 210; 
her destiny, 2iij Pandavas journey to 
swaminvara of, 212, 213; won by Ar- 
|unaai sway am vara contest, 217, 21S; 
in bouse of potter with Pandavas, 219; 
how she becartte j oi nt wj fe of Pandavas, 
2it^etseq.X agreement regarding, 225; 
receives Subhadra, wife of Arjuna, 
228; the garnbling match, 23S et seq .; 
staked and lost by Vudhlshthira, 240; 
put to shame, 241 ei seq.\ exile of 
with Pandavas, 248; reproaches Yud- 
hishthira during second exile, 251 et 
seq.; Jayadralha attempts to carry off, 
262, 263; perils in city of Virata, 266 
et seq,; grief for slain children, 3JO 
e/ seq. ; horse sacrifice rites performed, 
312 et seq.; vision, of dead warriors, 
32 j; journey of to Paradise, 324 et 
seq:; in Paradise, 326. 

Dravid'ians, type of in India, xxv; 
lower types are pre-Dravidians, xxvi; 
belief of, xli; s^crihcial customs like 
those of Devon, &c., xlii; the Dasa 
and Dasyus theory, 70?;, 71; human 
sacri6ce among, earth goddess 
of, 89. 

Drinking ciip^^ burials, xxxv. 

Drona (dro^n^), miraculous birth of, 179; 
put to shame by Drupada, 180, 181; 
becoiinies preceptor of the Pandavas 
and Kauravas, tSl-4; story of the 
Bhii prince, 1%; at the tournament, 
1S5 et seq.; Pandavas overthrow Dni- 
pada for, 195, 196; obtains half of 
Panchaia, igj; Drupada plots to 
destroy, 209; trains prince who will 
slay him, zio; at Jkndavu imperial 
sacrifice, 232 et seq. ; at the gambling 
match, 240 et seq.; in great war, 287 
it seq. \ slays Drupada, 30I ; slain by 
Drupada's son, 302; return of from 
paradise, 320, J21; with Dharma in 
paradise, 327. V 
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Drought demon” of Hinddstun, 41 
dragon Vritraas, 5, 6; slain by Indra, 
61 ptiests enable Indm to overcome, 
84. 

Drupada (droo'^pa-di), tniraculous birth 
oh 179; as rajah puts Urona to shame, 
iSi; defeat of, 195, 196^ Drona 
obtains half of kingdom, I97 r plots 
to overthrow Drona, 209, 210; rair- 
aculous birth oi , 50 n and daughter 
of, 2toj the swayamvaia of daughter 
of, 213 ^ ; welcomes Piandavas at 

palace, 221 ; daughter of becomes 
)oinl wife of Pandavas, 222, 22 j* at 
meeting of Pandava alliib, 270 i 
daughter of who became a man, 295/f.; 
in great war* S90 slain by 

Drona, jot* 

Duhsasana (doo'sas'S-nil) at jumbling 
match, 240; puts Dranpadi fo shame, 
242 e/ i Bbima vows to slay, 2451 
3ap|>orts Dnryodhana ajgainst the Pan- 
davas, 280 s^-i is slain by Bhima, 
303, 304* 

Durga (door'ga), the goddess, x\i Ibe 
bi^utiful war gpddess, 149; Vudhish- 
thira invokes mr help, 265, 266. 

Duri'asa or Durvasas (door-v'as'as), the 
rlshi, a master enrser, 154^ Indra 
cursed by, 14^, 143 ? powerful 

charm to Pridia, J74* 

Diirj'0<lhana (door-yo^dhilD‘l), eldest of 
Kautavas, 177; attempts to kill youth¬ 
ful Bhima, 178 tt uq.\ at the tooma- 
ment, conflict with Bhinm, ^187: , 
Kartia^s coming, rS9 €t seq.i l^ma 
becomes his ally, 193 ei seq *; fails to 
defeat Drupada, 195. i^i jealous of 
Yiidhishthira, 197, 198; plots to de¬ 
stroy Pandavas, 199; the house of 
lac’, zoo; believes his rivals are dead, 
201; discovers I^tidavasare alive, 223; 
Arjuna captures bride-elect of^ 227; 
at Pandava imperial sadiflee, 232 r/ 
xeq^; arranges gambling match with 
Pandavas, 237 e/ seq.i Sbakuni plays 
for with loaded dice, 24Oetsfq ^; Drau- 
padi won for, £i S£q ^; Pandavas 
exiled^ 2481 Bhima vows to slay, 246; 
Draupacli’s anger against, 251 e/ seq.\ 
captured by Gandharvas, 259? rescued 
by Pabdavas, 259, 260; demons pro* 
mise to help, z^; the royal sacrifice 
of, 261: plots against Pandavas with 
Karna and Sbakuni, 269; condemned 
at meeting of Pandava allies, 270 ti 


Jiff*; interviews with Krishna and 
l^laiama, 273; elders plead with at 
ilasfinapnr, 274 ei j speech 

of, ^So; plot to scire Krishna, 2S1; 
Kama saj^rts, 282, 283, 2S4; the 
dcciaration of war with Pandavas, zSSi 
286} combats of in battles, 289 €t seq .; 
hides from Pandavas, 305; conflict 
with Bhinm, 306; fell of, 306, 3 <^ 7 * 
night sla^hler plot, 307; death of, 
309; in vision of dead warrior^ 321, 
Dnshyanta {doosb'yan-taj, king, in the 
Shakuntafe feton-, 157 
Dutt, Romesh C*, tribute to IVtax 
Mflller, XX* 

Dwipara (dwa-paj^), the demon in Nala 

story, 67, 338, 339, 34^- . ^ , 

DwSpara Yuga, len^h of, 104; the Rm 
A ge, 108, 109; in Greek and Celtic 
m^hologies, 109 f/ S€q. ^ 

Dwarakia fdwa'r&k-S), capital of Yad- 
hams, Krishna ivelcomes Atjuba to, 
226; a doomed city, 322; revolt in, 
322; destnictiori of, 323. 

Dwarf form of Vishnu, 123, », 

Dwarfe, the black, Davits and, 70. 
Dyaus (rhymes with m^se)i the Aryan 
sky goti, xKxi, 12; slain by son like 
Uranus, tj; as red bull and black 
stee<l, 13; harvest offering to, 14; 
flees from Agni, 20; Varuiia and 
Mitra twin forms of, zS; UshasfdaViTi), 
daughter of, 34. 

Ea, Babylonian artisan god, iz* 

Earth, sustained by sonm, “water of 
life”, 36. 

Earth goddess, in India and Egypt, xxxi; 
Prithi%d as, 6 ; the Europ^n and 
Egyptian, :j; the Dia^ddiati, recent 
human sacrifices to, 89; Srt, Vishnu’s 
wife, as, 148, 149? Kali as, 149* 

Sita departs with, 427* 

“ Easterners ”, Indian tribes called, 
xxxix; iraditions of in the Rdmdya»a^ 
xlvi* 

Echo, Aranyani as, 74, 75 * 

Eclipse, Rahu the Indian demon of, 144* 
Egg, myth of soul in, io2* 

Eggj the golden, Brahma emeiges from, 
lOi. 


Egg, the sun, Brahma emerges from 
like the Eg) ptian Ra, loi* 

Eeseline, Professor, IS, K|«* 
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custoiais in, Kxxiii; lolk tale reterence 
to wife burjiiug, xxxvii; goddesses of 
compared with Indian^ kH; reversion 
to type in, xlii; traces of ages doc¬ 
trine in, xlivj belief in transmigration 
in, xliv, Ii6, llS; “Hammer god” 
of, 3; Khnumfl of, like Indian Ribhus 
and European elv^, ii,' earth mother 
of, t3; “husband of hb mother” be¬ 
lief in, 14; Indian mjah like Pharaoh 
of, 74 ft. I chaos giant of, gon.; Fra- 
japati has origin like Horus, lOl; 
monasticism in, 13^; treatment of 
boar in contrasted with Indian, 136; 
priestly iheorJsis of and the Indian, 
139, 140; myth of slaughtering god¬ 
dess, Indian jiarallel, ijo; belief re¬ 
garding “ two mothers*^ in, 259 ; 

serpent king of like Indian, 353 n. 
Eka-chakra (eki-chak'ra, fA as in 
i^ndavas in city of, 206; 
story of Vaka, the Rakshasa, 207 
Elam, 3? “ Maltese cross” on neolithic 
pottery of, tss, 156. 

Elephants the, in Vedic myth, 32 ; the 
sun and, 32; of Indra, 4, i7r t44^ 
Shiva wears skin of, 147; Ganesa 
has head of, 151. 

Elephants, Raksliasas ride in battle on, 
4*9^ 

Elf King of India, 6g. 

Elginbrodde, Martin, an Agni worship¬ 
per like, 24- 

Elves, Gandharvas like, 6S, 69; rational 
explanation of criticked, 70 r/ s^, 
England, ancient. See Srtfain. 

Epics, the great Indian, xivi; develop¬ 
ment of from hero son^, 13S, See 
Mahdhk^raia and RArimyamu 
Eternal Being, 98^ See Werid SmtL ^ 
Europe, as racial cradle of Aryans, xx 
e/ “Broad heads”, xxiij neo¬ 

lithic burial customs in, xxxiit; ere- ^ 
mation customs in, xxxv ; 

widow burning in, xxxvil; fairies and | 
elves of, 70 ft sfa. 

Evil, Divine One the source of, 1:5. | 

Evil Age, See AW/ 

Plxogamy in modern India, 60, | 

Exorcism, See Ckarms. 

Exposure of female children, 6a | 

Eye, the “ man ” in the, soul as, 42* 

“ Eye of Ra ”, 150* I 

Fairies, rational explanation of ertti- I 
eked, 70 ft llje “ blackand 1 


“white", 70; the Vakshas as "the 
gotxl |>eople”, 68; the Apsaras, 68, 
69. 

Fairy queen of India, 69. 

Family life, in Vedic period, 77; of the 
Brahmans, S2. 

Father, the (Pitris), adored by ancestor 
worshippers, 102. 

“ Father^*, the “Great ”, Vedic Aryans 
j worshippers of, 13; Brahma as * * father 
of all ”, loi. See A^arayuria, I^’ajd- 
Paii^ Purusha^ Shiva^ and Vishnu^ 

“ Father Right ”, among Vedic Aryans, 

XXX, xli, 77. 

Fathers, rescued from hell by sons, 59, 

Feline goddess, Saslt the, 152, 153- 
FemaJe children, exposure of, 60. 
Fertility, Mongolian horse sacrifice to 
ensure, 91; Indian ceremonies, 92. 
Finn Mac Coul (fin'mak”kool), wife of 
burned, xxxvii; the Indian heroic, 
66, 67, 249/f. 

Fire, worship of in Persia, xxxiii; as 
vital principle (bodily heat) in India, 
37; vows taken before, 37; spirits 
transferred to Hades by, 38; Narayana 
as, 1143 the everlasting, 326. See 
Agsti and 

Firstfruits, gods* dispute regarding, I4. 
First man. See Aianu^ Puniska^ and 
Varna, 

Fish, Manu and the, Deluge story, 140 
ft sfq. 

Fils, caused by demons, 85. 

Fitxgerald, Jamshid of his “Omar”, 
4<5. 

Flowers of Paradise, 59; celestial 
lotuses, 105 tt sfq,j 250, 251. 

Folk religion. In Aiharvmffda, 85 ft 
seq. 

Fomprians (fo-moreens), the Indian, 
64, 65. 

Food, in Vedic hymns, 76, 77. 

Food of the gods, supplied by the 
priests, 84. 

“ Food Vessel ” burials, xxxv, 

Foreoriiination, belief in, 42 et sfq^ 

Farfsi Baahf the, hermits composed* 
82, 83, 8S, 102. 

Forest of Hades, 326, 

Frazer, Professor, 29K.; on Mithra, 30. 
Frc^, in Vedic rain charm, 36, J?- 

“ Gad whip " in Lincolnshire and India, 
xlii. 
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Gajasahvaya (gaj-as-ah'va'ya), city of, 
in Sbakuntala story, i6j. 

Gambling, dice in Vedic period, 77 j 
the match between Kauravas and 
Pandavas, 23S ei Nala and his 
brother, 341 ^^9- 

Gandar'ians, allies of Xerstes against the 
Greeks, 168, 

Gandhari", Queen, wife of Dhriurashtra, 
177; at the tournament, 187 ei 
lament of for sons, 311; retires to 
forest, 319, jzo, 321; death of, 322. 

Giind'hari, the tribe, 168. 

Gandharva (gandliir-va), the atmos¬ 
pheric deity, 

Giindharva marriage, 160. 

Gandharvas^ the, king of, in folk taie, 
43 j in Indra’s heaven, 58; like elves, 
68 j celestial musicians, 69; tribal 
significance of, 70; story of told to 
Arjuna, 71 i as invisible sentinels, 106; 
capture of Duryodhana by, 239; at 
horse sacrifice, Ji6; Dhritaiashtra as 
celestial king of, 327; at ordeal of 
Sits, 425. 

Gane^sa (^ine'shaj, elephant - headed 
god of wisdom, 15*- 

Ganga (g5ng^a), godtless of Gang^, 
152; as wife of King Shantanu, 164 

Ganga’bratta, name of Bhishina, too 

Ganges river, mentioned in late Rig- 
vedic period, 76; Ganges, 83: story 
of Mann and the fisli and, 140*:/ ; 

myth of the descent of, 152 ; goddess 
of as wife of king, 164 el dead 
warriors rise from, 320, 321; the 
heavenly, 326- 

Gardeiis of Hela, in Indian myth, 59. 

Garuda (gai-ood^a), half giant, half 
^le, Amrita story of, 145; the 
vehicle of Vishnu, 14^; Ganesa 
myth, 151; helps Rama in Ceylon 
war, 419; carries Rama to Paradise} 
428. 

Gaub, the, widow burning among, 
x^xvii; transmigration of souls belief 
among, xliv, ilS; cattle lifters like 
Vedic Arvans, 1 5; Ayro-Indians had 
dan feuds like, 77; ^ 

136. 

Gaiiri (gow'ree), wife of Shiva, 40 S» 

Gayalri (gay'atrce). the milkmaid god¬ 
dess, second wife of Brahma, 44, 

149- 

Germans as Aryans, xxiv. 


Ghatotkacha (gat-of-katch'a), the Rak- 
shasa son of Bhima, 206; in great 
war, 286 el sef.\ avenges death of 
Iravat, 293, 294; fall of, 301; in 
vision of dead warriors, 320, 

Ghosts, belief in, 3S; birds as, 75 * 

Ghosts and fire* See €remaii&rt^ 

Giant, the chaos, Purusha like Ymer, 
89, 90 j concealed soul of, 102; 
Vishnu as a, 123, 

Giants, in Varuna's heaven, 59; when 
coiled Asuras, 6t, 63 et seq. \ Yakshas, 
" the good people ” 68; rational 

explanation of criticfred, 70* 7 '? 
mother of, 64 1 Norse and Indian, 
65; the struggle with gods for am¬ 
brosia, 142 el seq^i slain by the 
avenging goddess Ii^li, 15^* 

AsnraSt Daityas^ and 

Rakshasns. 

Girisba (ge - reesh'a), mountain god, 
Shiva as, 146- 

Goat, early Aryans had, 76slain at 
horse sacrifices and at burials, 91; 
creator assumes form of, 95* 

Rishi Daksha has head of, 153. 

Goblins, Shiva as lord of, 146. 

Goddesses, shadowy in Vedic Age, 
xxxi; rise of the, 14S; sun goddess 
makes Shiva's trident and \ishnus 
discus, 149- 

Gods, Vedic Aryans exalted, xxxi; dis¬ 
pute among and race run by, 14 i 
the Indian as Persian demons, 62; 
enemies of Asuras In liieiaturc, 
63; magical control of, 80 j priests 
as, 84; none in Krita Age, 107; fear 
of death among, *21. 

"Gold Toothed”, the, Agni and 
Heimdal called, zi. 

Golden Age (Yellow Age), in Indian, 
Greek, and Celtic mythologies, 107 
el seq, 

Goloka (go 1 ok 4 ), paradise of Krishna, 

323* 

Gomme, G- L., xhu 

Gon'esh, 151 

Good, Divine One the source of, 115. 

“Good pople”, the, Vaksbas called, 
68 - 

Goose, the chejos, 101* 

Gopis (go'isees) (milkmaids), Krishna 
and the, 129; Gayatri of the os 
Brahma's wife, 149 ' , . 

Government, system of in Vedic Age, 

77» 78* 
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Gratidsire, the* Brahma 7; myth 
r^arding Indra-s hamhier, 7, S. 
Grave, the^ See ^inai rtisUms and 
//mse &/trlay”. 

Great Bear constellation, Dcva-rishis 
fom, 155. 

Great Others. Sec FaiAer, fAe 
Great mother” in Egypt and Europe, 
xxxi. See MQther, (he grait. 

Greece, cremation in ancient, xxrvi, 3.5, 
39; May feast of Devon in, xlii; 
doctrine of ages of the tiniverse, 
xHv, log, 110; the *Mslands of the 
Blest 59; clemoiis of compared 
with Indian, 64 ; horse sacrihce in, i 
92, 93; doctrine of transmigmlion of | 
souls in, xllv, 103, m6, tlSw | 

Greeks, the, Arj-an racial Llieory, xxiv; j 
Brahnran type resembles, xxvii; 
Me^thenes, ambassador of, on j 
Vishnu, Shiva, and Krishna, 122; 1 
Gandarians fought ivith Xerxes [ 
against, i6Sr/; in the great war of 
Bharatas, 2S7 n ; Sangtioge of and 
Persian, 61, 62* 

Green demons, 71; green fairies and 
ape dembgmis, 418, 

Habits of life, beliefs influenced by, 
xlv, xlvi. 

Haddon, Dr-, view on Aiyans, xsix. 
Hades, the organized, xxxviil, jS; bird- 
like spirits in, 75. 

Hags, Dili and Danu, mothers of giants 
and demons, 64; the Danava womt^n, 

65; Kakshasas as beautiful women, 

67 (see Pis(2£has)\ in Scotland, 71; 
hird'like voices of, 75; the Babylonian 
chaos, 90; Anuna terrifies in under¬ 
world, 257 ; Taraka slain by Rama, 
3S0; Surpa-nakha woos Rama and 
brother, 400 ei $eq, \ as guardians of 
Sita, 412 ; Surasa, ocean hag, 414; 
Sinhika, sea dragon, 424. 

Hallowe^'en celebrations, xiiii* 

I Jal Ista 11 d viiiza tion, cremat ion i n Greece 
earlier than, xxxvi^ 

Hammer gtxls ^, xxxi; Indm as, i; 
altribnles of, 2; of China, 2; of Scot¬ 
land, Egypt, Greece, Rome, Asia 
Minor, Palestine, Babylon, &c», 3 ti 
; origin of, 70, 

PlainmUfaU (^a'bi) Dynasty, overthrown 
by Kassites and Arj-ans, 62- 
Hanuman (hln'^u-man), ape god, de¬ 
scribes the Yugas to Bhima, 106, 107, 


loS, 109, 250, 251; Arjuna*s standard 
the image of, 387; ape god, son of 
Vayu, 411; search of for Sita, 414 ; 
in Ramna^s f^lace, 414; finds Sita, 
415; conflict with Hakshasas, 416; 
escape oC 41^1 yellow as gold, 41S; 
carries mountain to Ceylon, 421; 
restores Lakshmana, 422; death of 
Ravana, 423; accompanies Rama to 
Ayodhya, 425* 

Haoma; the Persian soma, 36. 

Hara, Shiva as, 147, 

Hari, the illustrious, Vishnu as, 146. 
Hari'Hata, Vishnu and Shi^^a as, 147 
Harris, Dr. Rende), on twin-delties 
conceptions, 40. 

Harvest bride, Jagudgauri as, 149. 
Harvest moon, as rij^enet of croj>s, 35* 
Hiistih, King, 164. 

Plaslinapur (hfts-teen'a-poor}* city of, 
164; Bhishma brings captured pnneess 
to, 170; Pandavaand Kaurava princes 
in, 177 El jify.; PandavaS return to 
after marriage, 223, 224* 

Hathor (hat'hor), Egyptian goddess, 
compared with Indian and ScoUisK 
deities, xLi; goddess Kali like, 150. 
Hawes, Mr» and Mrs,, xxxviii^r. 

Heaven of India, 38;^ like Valhal, 59; 
dancing girls in, 69; Pandavas and 
Kaurflvas in, 327, 

Heaven of Krishna, 333- 
Heaven of Kuveta, 59.. 

I Heaven of serpent worshippers, 66, 
H^ven of Varuna, 59. 

Heaven, of Varna, 57; porenis only 
admitted to, 59. 

Hebrews, great sacred literature of, 103. 
Hector, the Indian, xlviii, 

Heimdal (hlm^dal), leu tonic god, like 
Agni, xhv 30, 21, 22. * 

Hela, xHv, like Indian heaveris, 59-. 
Helio[X)Hs (he-li-op^obis), 139. 

Hell (see /Vf)- Yanm presides over, 42; 
parents only rescued from, 59; 

threefold is the way to”, 128; 
Yudhisbthira^s vision of, 326 et 
Herakles, Vishnu os, 122, 

Hermitages, as universities, 82* 

Hermits, os scholars, 82, 

Hermit's son, tale of the, 394, 395. 

Hero flon^, epics developed from cycles 
of, 138. 

Herodotus (her-od'ntus), aliit; iranstni* 
gration beliefs, xhv, ir6, Ji8. 

Heroines of Indian literature, xlvii. 
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IIesi(>d, doctrine of world's ages* 109 
€i seq, 

Hidiniva {hed-ecmVi), the Rakshasa, 
slain by Bhrma, 202-5. 

Hinduism, cults of, xvii; ancient cul¬ 
ture basis ofi SS; curtenls of thought 
in, 102; transniigration doctrine in, 
117, TlS; Vishnu and Shiva culls, 
124; Puranic beliefs and, 135. 
Hindu*Kush, as a racc'divider, xicvii. 
Hindus, nuiiibei- of, xvH; Aryans and, 
xxiv; dead cremat^ by, xxiii. 
Hindustan, Aryan arislt^cracy in, i:scxvi; 
early Aryans dt^laced in by Kurus, 
Panchalas, and Bhamtas, t55. 
Hiranyapura (herln'y3-poor"a), dying 
island city of giants and demons, 
65. 

Hiitiies, Ar3^ns and, xxikj peace treaty 
With Mitanni Aryans, xxjd ; ** Ham¬ 
mer god ” of, 3; Mitannian relations 
wdth, 311 raid on Babylon and con* 
nection of Kassites with, 155, 156. 
Hogg, Professor H. W*, on Mithm pro¬ 
blem, 30. 

Hogs, Rakshasas ride in battle, 419. 
Homeric burial customs, xxxvi, 38. 
Homer's ghosts, like bats, 75- 
Horse, Babylonian name of, xxix, 156; 
when introduced into Egypt and India, 
xx3£; Aryans breeders and tamers of, 
76; Creator assumes form of, 95, 102; 
the white (Kalki), the next incarna¬ 
tion of Vishnu, 137: Amrtas of, 
36OL 

Hofse sacrifice, Buriats* offer to dead, 
xxxiv; prevalent in early times, 
symbolism of, 90: among Mongolians, 
901 to ensure fertility, 91; as atone* 
ment for sin, 9A J12, j^26f 427; the 
Roman and Greek, &c», 92, 93; in 
Upanishadic creation m3’th, 94 e/ Jrf- J 
in myth of descent of Ganges, 152; 
“the horse speaks**, 317; iJi Rainl- 
yana, Dasaratna performs foroflspringt 
376; gods attend, 376, 3^7. 

Horses, hymn to Indra for, 15* 

Homs (bo'rus), the Egyptian, Prajapati 
rises from lotus like, loi. 

Hospitality, importance of in religious 
life, St. 

Hotri priests, reciters, Sa 
Piousehoid fairy, Jara, the liakshasa 
woman, as a, 229. 

“ House of clay ", the grave as, xxxo, 

115, tib. 


Hningner (hroong'nerji Scandinavian 
giant; 2, 64. ' 

Human gods, priests as, S4. 

Human sacrifice prevalent in early times, 
88; recent instances of, 89; sytnboi- 
ism of, 95^ 9®^ , ^ 

Hunting period, the Aryans and, 76. 
Hum (hoo'ra), the Persian mead, 77. 

“ Husband of his mothei^”, 14. 

Hyenas, Rakshasas ride in battle, 419. 

Iliad, the civUiiation qf,3tlvii* the^S/oM- 
book as long as and Odysse)', 
129, IJ9, 15 ^- 

Immortality, achieved by knowledge of 
Brahma, 99, loo. 

India, reversion to type in, xli, xUi. 
Indians, ancient fi^pifans, Greeks, 
Cells, &c., and, ri6 t/ rry. 

Indo-European languages and peoples, 
xr, xxiv. 

Indo-Germanic languages and p^ples, 
xix: MhUer prefers Afyan, xx; the 
Cdtic theory, xxiii. 

Indra (ind'raj. In Vedicage; xxxi; tribal 
aspect of, xxxii; brother of AgnS, 
xxxiii, 19; goddess Durga rivals, xl; 
as “Hammer god", i; his thunder¬ 
bolt, 2 j in Mitanni, Jt 32; “ thunder* 
storie" of fashioned, 4^ victory after 
birth, 4; attacks and slays drought 
demon, 5, 6; war song of, and hymn 
to^ 6, 7; hammer of made from Rishl’s 
bones, 7, 8; Right of m epic myth, 8; 
Bel Merodach and, 9; Pa'n Ku, Ptah, 
and, 9, 10* as world artisan, lOj Thor 
and, It; Twashtri and, il; a god of 
fertility, I3; parents of, 12; like 
Cronus, his fetneris slayer, 13; har¬ 
vest offerings to, 14; as winner of 
god's race, I4» ^$1 as “friend of 
man”, tSJ cattle-lifters' hymn to, 15, 
16; his human qualities, I7J do^ and 
elephant of, tj, i8‘ Agni a dnnker 
like, 23; attributes of absorbed by 
Agni and Vayu, 24; rain god and, 26; 
contrasted with Vanina, 27, 28j after 
fedistTibution of deities, 31; as dis¬ 
coverer of soma, 36; the heaven of, 
SSt 59; g<>d of the overlords of As¬ 
syria, 621 reference to myth of in 
Brahmmmsy 63; imprisons giants, 64; 
aerial city of, 65; hater of demon 
Panis, 67; dancing girls in heaven of, 
69; made strong by the priests, 84; 
at horse sacrifite, 9^ i Vishnu source 
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of strength of, 123; Kriahm opposed 
to the worship ofp 129; subject to 
Brahma, 134; cursed by Durvasas, 
142; at ** churnijig of the ocean”, 
143 et stq. \ origin of the elephant of, 
144; battle with Garuda, 145; be¬ 
fore his mother", 14S; elephant of 
decapitated, 151; in myth of descent 
of Ganges^^ 152; Narada, the rUhi, 
messenger of, 153; dread of Vish- 
wamitra^s creative power, 159* 160; 
Arjuna a son of, 176; guards Aijuna 
at the tournament, 191; Pandavas as 
five incarnations of, 222 ; heaven of 
attaine<U>yKshairiyas,230; welcomes 
Arjima in Swajga, 256, 257; praises 
his warrior son, 258; ^ored by llie 
Pandavas, 259; takes Katie’s armour 
and ear-rings, 262; Kama uses wea^ 
pon of, 301; at horse sacrifice of, 318^ 
welcomes Vudhishthirato paradise and 
tests, 324 g/ rey*; Pandavas and Kau- 
ravas in paradise of, 327; in story of 
Nala, 331; a suitor of Damayantl, 332 
£/ ; at Dasaratha’s horse sacrifice, 

376-7; appeal of to Brahma and Vishnu 
against Ravana, demon king, 377; 
becomes an ape, 377; Bali, ape king, 
son of, 411. 

tndrajit (ind-rl^jil), the Rakshasa, in 
Ceylon war, 419 e/ nsy, 

Indrani ftnd-ran'eeh Wife of Indra, t 7 ^ 

1 ndra- prast ha (india - prast^ha), Pa n davas | 
build, 224, 22s t Arjutia returns to, 
22ii. ! 

Indus river, the sea and, 83, 84- 1 

Infanticide, in ancient and modern - 
India, 60. I 

Inspiration, to draw tn a spirit, S5. 
“Iranian period”, a convenient term, 1 
XXX L i 

Iranian plateau as Aryan racial cradle, ' 
xix* 

Iravat (eer^a-vat), son of Arjuna and 
serpent nymph Uhipf, 226; in great 
war, 286 tall of, 293* 1 

Ireland, doctrine of ages of universe 
in, xHv, iiO£/s£y.; transmigraiion of 
souls belief m, xliv; Tuan MacCarell 
l^end in, i n £/ ; Milesians of 

descended from god of death, iii; 
prejudice against pork in, 136. 

Iron, early Ayro-ImJians and, 77* 

Iron Age, in Indian, Greek, and Celtic 
ntythohiigies, 107 e/ ref*; the ** Black 
Age” in India, 108, 109; in Greek 1 


mythology', IC9, no; in Celtic my¬ 
thology, 110 £/ seq, 

AijfflA, sacrifices condemned by, 132. 
Ishtar (ish'^tar), 13; bird-like spirits in 
legend of, 75. 

Isis (T'sis), festival of, xliii ■ Indian gibd- 
dess I^li like, 150; as joint mother 
of Osiris, 229 

“ Islands of the Blest”, 59, 

Italians, Brahmans resemble, xxvii. 
Ivory, Solomon got from India, 84, 

“Jack and Jill”, as carriers of moon 
mead, 36. 

Jagganath (Juggernaut^ a Vishmi 
trinity, 136, 137; wr of, 137. 

Jainism, Upanishadic teachings and, 
120; Vishnu prominent before rise of, 
1241 origin of and doctrines of, 133, 

134- 

amshid of Fitigerald^s Ornar^ 40. 
anaka fjan^akaj, Rama breaks Shiva^s 
bow before, 382, 383. 

Janeckpoor, 382 «. 

Jar a, the household fairy^ at birth of 
Jarasandha, 229- 

Jarasandlia (ja-ra-sund'hi^, the rajah, 
has two mothers like Osiris, 229; the 
slaying of, 229-31, 

Jatayiia (jata'^yusl, king of vultures, 
attempt I0 rescue Sita from Ravana, 
406, 407; Rama finds, 409 ; revela- 
lion and d^tb of, 410; brother of 
helps Kama, 413- 

Jayadratba (jiy-a-drat'hi), the rajah, 
attempts to carry off Dmupadt, 262; 
Bhima makes mm a slave, 263; in 
great war, 297; fall of, 299, 300. 

Jewel, the great, 311; the magic life- 
giving, 315. 

Jones, Sir W,, views of on Aryan 
problem, xix. 

drd (yerd), mol her of Thor, 13. 
otuns (^^'toonsj, the Indian^ 6s» 
uhainville, on world ages doctrine in 
Greek and Celtic mythologies, I to 
rf seq^ 

Juggernaut. Sec 

Jumna river, mentioned in late Rigvedic • 
period, 76, 83; Krishna as babe 
causes miracle at, 128, 129. 

[tipiicr, 3; the Indian, 12. 
us! ice, lord of, Yama as, 57. See 
Dh^rma. 

Ka, the great unknown, 98. 
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Fjaegi AdolT, on Vritra and wcatlicr”, 
8; rain-ciMrni hymn, 37. 

Kaikeyi (ky^kay-yee'), wife of Dasaratha^ 
376; Bharataj son of^ 37S; ptol 
against Ramaj 384 £t Rama 

exiled* 388; anger of Bharata, 396 
ei 

Kaila'sk* mountain of Shiva, 146; Ar- 
juna visits Shiva on* 255, 256. 

Kali {kai'eh the demon in SaJa story, 67; 
person ihcat ion of Kali Vuga, 35 ®? 
plots against Nak, 33S, 339: enters 
Nala and causes ruin of, 340* 341; 
causes Nala to desert wife, 344 ? ser¬ 
pent poisons, 353; ejected hy Naia, 
3 ^^- 

Kali (kalee), the goddess, w'ife of Shiva, 
xl ; like Egyptian and Scottish deities, 
xli, 150; as earth mother, I49; as 
slayer of enemies of gods, 149, i5<x 

KalT Yuga, the Black or Evil Age, 104, 
108, 109; in Greek and Celtic my¬ 
thologies, 109 rry. 

KaikT, the white horse incamalion of 
Vishnu, 137* 

Kalpi, a "day*'of Brahma, 10$. 

Kamadeva (ka-ml-deva), the love god, 
in story of the sun maiden, 72; the | 
love god, Shiva consumes, 146^ son , 
of Vishnu and Lakshmi, 151. 

Kands tribe, exogamy in, 60. 

Kansi, King of Mathura, J 28. 

Kanva, the Brahman, in the Shakuntala 
storj% rsSe/r-ff. 

Karkotaka (karkotaTEu), Naga serpent 
demi-god, 65; the serpent king, 
Namda's curse, 353;,rescued by Nala, 

354. 

Kami, xlviii; Scefaml Agni myths and, 

21; the son of Surya, sun god, and 
Fritha, 174; babe set adrift in basket, 
1744 found by Radha in counlry of 
Anga, 176; rival of Aijuna at the 
tournament, 1S9, 190; challenges 

Arjuna, 191; made a lajah by Kau- 
ra%'as, 192J U put to shame by PiUi' 
davas, 193; the ally of Duiyodhana, 
194; rijected at Draupadi’s swav’am- 
vara, 2t6t combat with Arjtma, 218, 
219; at the gambling match, 240 ei 
stq.\ advises Duryodhana to spy on 
exiled Pandav^. 259; vows to slay 
Aijuna, 261 j Indra lakes away celes¬ 
tial armour of, 262; plots against 
PantUvas, 369; at Haslinaptir confer* 
ence, 274 €t s£q.\ Krishna's interview 


with, 282: Pritha reveals secret of 
birth to, 2S3; refuses to desert the 
Kauravas, 283, 2S4; refusal to 5 gh£ 
while Bhishma is leader of Kauravas, 
286; comes 10 fight after Bhishma's 
fall, 296; slays Ghatotkacha vvith 
Indm's w eapon, 301; becomes leader 
of Kauravas, 302j comljuf with Ar- 
juna and fall of, 304f 3^5 ? perform¬ 
ance of funeral rites for, 3^^ ? ^0 
Indra's heaven, 327. 

Kartikeya (kartik'eya), the war god, 

. 

Kasi, Aryan tribe, xxxix; associaljon ol 
with Benares* IS 5 ^ identiftGilion of 
with Kassites, 15J, 156; king of, 
three daughters of captured by Bbish- 
ma, l6g^ 

Kassites, their origin obscure, axis; 
Aryans enter Babylon with, 3; asso¬ 
ciated with Aryans in Babylon, 62; 
identification of with Kasia of Benares, 
155, 156. 

Kiis'yapa, the pole star, I 4 S- 

Kauravas (kow'ravish as the Kurus, 
156: sons of Dhritarashira, i 77 ? 
youthful rivals of the Pandavas, 177 
; rivalries at the tournament, 185 
ef r<5y.; failure of to defeat Drupada, 
t95i first exile of their rivals, 

rgS eisef^; raj divided with Pandavas, 
224; at Pandava imperial sacrifice, 
232 £t seg.; the gambUng match with 
Pandavas, 237 ^ feasted by 

exiled Pandavas, 26b ^ attack on 
Virata, 267; Anuna defeats, 2684 
declare Pandavas* exile not ended, 
2^) opposed to Pandavas* return 
after exile* 270 ef S£f.; prepara lions 
for war* 273 ef seq.% conference at 
Hastinapur, 273 et w^ar breaks 
out, 285 £t seq.% mourning for and 
funeral riles, 316 r/ r*/.; return of the 
dead, 320, J2i; in Indra’s paradise, 
325-7, 

Kausal)^ (kow'sal-y'a), wife of Dasa- 
ratba* 376; Rama son of* 37 ®? Kama*s 
exile, 390 stq .; death of Dasaratha, 
396; Bharata comforts, 397* 

Keats* John, 25- 

Keith, Dr., on Vedic bunal customs, 
xxxii, i6S«. 

Kesin (kay'sin), leads Asuras against 
ItKlra, 64- 

Kbnumu (knoo'moo), of Egypt, Indian 
Ribhus like, ii; the Egy*ptma god, 
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chaoS'Cgg myth m India and Efept, 
toi. 

Khonds tribe, human sacrifice in, SB. 
Kichaha <kee-ebak'a, cA as in 
loves Draupadi and Bhiam slays, 267. 

** King of ihe Elements ", the Gaelic, 

Kings, in the VVdic Age, 7S. 

“ Kinsmari ", the, Visunn as, 123. 
Knowledge, salvation by, doctrine of 
^ in izSei se^. 

Kosala, Eastern Aryan kingdom, xxxix; 
Ebsaratba, Ratnas' father, rajah of, 

^ 75 - 

Knpa (kreepaj, miraculous birth of, 

193 «.J night slaughter in Pandava 
^ cnmp, 307-9. 

Krishna (krish'ni), evidence of Greek 
ambassador, Megasthcnes, regarding, 
122; an iav^ara of Vishnu, 125; doe^ 
trines of his Bh^giWisd'gita (Divine 
J26 ti s£q^ \ a son of Vasudeva, 

1^; lather escapes with at birth, 1 2$; 
the shepherd-lover of Gopis (mtJk* 
maids), 129; Juggematit and, 136,137; 
as teacher of Vaishnava faith, J3S, 

139; worship qS Shiva by, 146; bride 
of an incarnation of Lakshmi, 140 ■ 
nephew of Queen Pritha, 173; at 
s^yamvara of Draupadi, 215 s^o,; 

gifu of to Pandavas, 223; Arjuna 
during exile, 22b; Arjuna weds 
bubhadra, sister of, 227; expedition 
^msl Jaro^ndha, 229-31; at Pan¬ 
dava imperial sacrifice, 231, 232; 
slays Sishupaia, rajah of Chedi, 233, 

534 ? Sishupala an incarnation of 
bhiva, 234/r. ; visits Pandavas during 
second exile, xji; m AWiimanyu’s 
w^dmg, 269; at meeting of Pandava 
allies, 270 r/ ; promise to be Ar- 
juna’s charioteer, 273: as spokesman 
tor Pandavas, 273; visit to Hastina- 
pnr, 276, 277; pleads with Kauravas 
fiw peace, 278; reproves Dnij-odhana, 
plot to seize and transformation 
of, 2oi; departure from Plastinapar, 

2B2; prophecy rmrding the great 
286; instruction of to Arjuna, 

287, 2SS; rniracle by on battlefield, 
the Aijuna-Kama combat, 304, 

30S; at horse fflcrillce, 317,318, 319; 
cJosing days of and death, 322 zZ w. 

White Age, log, 109; in Greek and 
GelUc mythologies, 109 a 
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Krit^a, the finisher ", Vania is, 42. 
Kritilvar^inan, night slaughter in Pan¬ 
dava camp, 307-9; slain by Saiyaki, 
322. 

Kshatriya caste. See CiuAfv 
I Kshat'iiyas, the red, xxv; aristocratic 
caste, gods as KsKitr^as, 14; BraL 
mans become greater than, S4; origin 
of caste of in Furusha myth, Sg; 
Buddhism and Jainism originate 
among, 120, 132; Brahmans achieve 
spiritual doniinion over, 121, 136; 
destroyed by Vishnu’s warrior mcar. 
nation, 136; VJshwamitra nijsed to 
Brahman caste, 154; Gandharva mar¬ 
riage for, i60v 

Kiibera, god of treasure, Bhima’s jour¬ 
ney to region of, 105; Bhima reaches 
lotus lake of, 109^ See Ktwera. 
Kumbha-Karna (koom'hha-kar na), the 
sleeping giant, 419; slain l^ Rama, 
42a 

Kurds, Armenians contrasted with, xxii; 
as descendants of Ary^n raiders, 
xxxviti. 

Kurma (koor ma), king of tortoises, 143, 
Kuru (koo'roo), the tribe called, united 
^ with the panchala tribe, 155. 

Kuru, King, as son of sun maiden and 
^ rajah Samvarna, 74, i j6, 164. 
Kuru-Kshetra, country of the Kurus 
and famous battlefield of, 155, 156: 
Phndavas and Kauravas assemble for 
^ fjaitie, 2S6* 

Kuru-Panchalis, kingdom of, xxxix; 
doctrinal influence of, xliv; late in¬ 
vasion of and nation of, 15^; wars of 
^ in epic narrative, 156, 

the Kauravas of epic fame, 156* 
KiisI, son of Rama and Sita, 426. 

Ktishna (koosh'na), ibe demon, *Hhc 
scorcher”, 66, 

Kuvci^ the heaven of, 59; demoniac 
hosts of, 68; like the Germanic 
Uurin, 231; Pandavas behold dwell- 
mg of, 2 <S; advice of to Yiidbisli- 
thim, 258, See Kuhera. 

Eaksh mana, xlviii; son of Duryodbana, 
in great war, 291, 292. 

Laksh^mana, brother of Rama, 37S; 
goes against demons, 379^1; goes 
into exile with Kama, 392 €i seq.’ 
story of the hag Surpa-nakha, 400 
e£ ; the golden deer, 404; rape of 
Sita, 405 el ; searches with Kama 
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(or Sita, 40S; reir^klion of the vulture 
king, 409? conflict with headless 
demon, 410; among the apes, 411 
S£^.; In the Ceylon war, 41$ ei 
Sita^s second b^ushment, 426. 
Lakshmi (laksh'roee), an earth goddess, 
xl; origin of in sea of milk, 1441 as 
love g<^de5s and Sri, 149; mother of 
the love god, 151; as daught^ of 
tMksha, the rtshi, 153, 154; Enkmini 
aji incarnation of, 234 rni Sitaas, 42 j. 
Laml>, sacrifice of in IJevon, &c», and 
India, xiit^ 

Land laws, in Vedic period, 7S. 

“ l^nd of the Fathers paradise as, 

39-41, 43 el sff . 

Language, indication of nationality not 
race, axhip 

Ijinguage of Birds ”, significance of 
belief regarding, 75, 

Lanka (Ceylon), Ravana, tlemon king 
of, 65, 377 r/ jKf. 

I^pps, fairies and elves as, jo c/ 

**" L^t battle ”, in Teutonic and Indian 
lore, 65. 

I^tbam, Dr. Robert Gordoo, views of 
on lEdo'Enro[?eaii problem, xx. 

Laurin (law-reenj, the rose garden of, 
25 1. 

Lava, son of Rama and Sita, 426. 
Leopard, Shiva w-cars skin of, 147. 

Life, esserice of, soma as, 37; sanctity 
of in Buddhism, 132; ^*cnt off”, 
belief regarding “the man in the eye** 
(soul), 42; air ofjsee- 4 /r 1 

Life, water of. See IFater ef iife^ 

Life biixid, spint identified with, 37. 

Life of life, the Brahma. See IVprM 
^cuL 

Lightning, Shiva a god of, 146, See 
Agniy Indra^ and Marttis. 

Lincolnshire, the ‘*gad whip” in, xlii. 
Lion, horse /or ori fice l^ecomes a, 314. 
Lioness, King Bbarata suckled by a,l6i. 
Lions, Bharata as tamer of, ifir.. 

Liquors, intoxicating, made by early 
AyrO'Indians, 77. 

Literature, gc^ of, Ganesa as, 151. 
Lithuanian lariguage, xx, \xi. 

I^ke (loHce), Dadyak the Indian, (2, t6. 
“Long heads” m India, xxv, xxW; 

burial customs oA xxxv. 

Lotus, Prajapati rises from like the 
Egyptian Homs, tor; Brahma rises 
from, 124. 


Lotuses, the celestial, Bhima*s journey 

. for, 105 ei 

Love, charms for, S6. 

Love god, consumed by Shiva, 146; 
sim of Vishnu and L^shmi, names 
of, 151. 

Luck, water spirits the source of, 148. 

“ Lunar Race ”, tribe of Bharatas as, 
xxxix; King Bhamta and descendants 
Ijulong to, 157 H S€ii. 

Lunar worship, rebirth and, 117. 

]\facalisier, Professor, xxxviiiw. 
MacCuUoch, Colond, stamped out 
inlanticidei 60. 

Macdonell, Professor, date of Aryan 
invasion of India, xxx; on V^ic 
lairial customs, xxxii; on origin of 
transmigration theory, xliil, 116; on 
Kibhus, 11; on moon bowl, 121 on 
Vayu, 35; on “ path of fathers ** and 
“ path of the gods”, 39^ Varna hymn, 
40; on monotheism of Mithra cult, 
41, Syn.; on Upanisbadic doctrines, 
the Kuru and Puru irih^^s, 155. 

Macdonell and Keith, on Dasa and 
Dasyu, 70 n. 

Maepherson, Major, infanticide custom, 
60. 

Midan, the love god, 151. 

Mad'hy^des^ Sec Middit irnttUry, 

Mad'ra, in story of Savitri, 44. 

Madras, human sacrifices in, SS, 

.Madri (mSd'ree), Queen, wife of King 
Panda, 173; purchase of, 175; mother 
of Iw^o Pandavas, I7fi; performs suttee, 

. 

Mighad'hS, Eastern Aryan kingdom, 
xxxix. 

Magical control of gods and nature, 80, 

Magical formulas, in A/kat'Vfft'edot S5; 
in Scotland, S6ft. 

Mag>"aj language, xix. 

Maliahharata {mlhaT>ha"rila), the, hero 
songs beginning of, xlvi; heroes and 
heroines of, xlvii; villains of, xhiii; 
cattle harrying in, 4«.; Indra-Vritra 
battle m, 7 £i i Rum and Savdlri , 
tales from, 43 ef seq .; d^criplions of 
the various heavens in, S7-9J religious 
need for a son in, 59, ^ i JRakihosas 
like eorillas in, 66 j demoniac Var- 
likasin, 6S; purpose of horse sacrifices 
in, 92; smoke cleanses sins, 93; 
world^s ages (yngas) in, 105; Mar- 
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kandeya’s account of the. yugas 
(world's ages) ip, iizei se^.; Vishnu 
aiid Brahnia in, 133; early myths in, 
124; ^Divine Song) 

in, 125 ; Krishna appendist 

to, (39} history of Brahmanism en* 
shrined in, 138; furnishes knowledge 
regarding Brahma. 139; ^iarkandejn's 
account of the Deluge ip, [40 sgf.; 
*' Churning of the Ocean ” in, 143; 
Shiva worshipped by Krishna in, 146; 
Sbira's gift of weapons in, 146; 
Vyasa as author of, 154; Kuni- 
Kshetra battlefteid in Kuril country', 
155* founded on tribal hero songs: 
heroes of, 156; compared with Itiad 
and date of origin of, 156 ; story of, 
157 e/ Panda\’as favoured in, 
r 78 «^ 

Maha deva (maha'dajwa), Shiva as, 146. 
Maha rishis (mahaVeesh'^es), 102. See 
Bis its f ike Crlesfial^ 

" Maltese cross'' in Elam and Babylon, 
< 55 . 156- 

the first, Purusha as, 89; like the 
Teutonic Vmer, 90; like Chinese P'an 
Ku and Egj^ptian Ptah* 90«, 

** r^fan in the eye ”, the, sopl as, 42* 
Managarm, Teutonic moon devourer, 
Rahu the Indian, 64, 142, 

Man'asa, snake goddess, 153. 

Mandapala fmandS'pila), the childless 
Rishi, refused entry to heaven, 59. 
Mandara mountain, in "Churning of 
the Ocean'' myth, J43, 

Mani (man'ee), Germanic moon crod* 

36, 

Manipur, Arjuna w eds princess of, 326* 
M 3 n mat'Tifi, the love god, 151. 

Mannns, Teutonic patriarch, 33, 

Mant'hari, the hunchback, plots against 
Rama, 385 ei seq ,; Satrughna desires 
to slay, 397. 

Afa^Uj iitms q/, reincarnation in, tjj 
Narayana creation myth in, loi 
rijy.; celestial Rishis m, 102; trans¬ 
migration doctrine in, i ij; Gand* 
harva marriage l^hzed in, 160; the 
Niyoga custom, jyi; second mar^ 
nages unlawful in, 369 
Manu fmin'oo), patriarch of Agni wor* 
shippers, 23; Yamaand, 39 «.; epony- 
moils ancestor of mankind, loi; dif¬ 
ferent forms of, 102} in vedas and 

*40; the story of the fish and 
the Deluge, 140 e/ s^q. 


Planus, the seven and fourteen, t02; four¬ 
teen reign during "day of Brahmli ”, 
105. 

Mara, the love god, 151* 

Mancha, the Rakshasa of Ceylon, Rama 
drives over ocean, 381; as the golden 
de^r, 403; Rama slays, 404, 405. 
Marichi fma'reech-ee, the 

mhi, the grandfather of Vishnu’s dw-arf 
incarnation, 154. 

Markandej'^a, long-lived Indian sage, 

11 2 e/ S0q,; visit of to Pandavas during * 
exile, 259* 

Marriage customs, the choice of Savitri, 
45 p capture, 60; Gandharva mar- 
riagc, 160} Bhishma on various modes, 

16g; his cap* ure of k i ng's three daugh - 
ters, 1^, 170; Draupadi becomes 
joint W'ife of Panda^-as, 232, 333; 
Aijtina and Ulupf, and princess 
of Manipur, and Subhadra, 226-S; 
second marriages unlawful, 369 ir, 
iVfars, horse sacrificed to, 92, 93. 

Maruis fmar'ools), Indra's attendants, 

5; in battle, 5, 6- Vayu and, 25; 
Rudras and, 26; m Indm’s heaven, 
58; at Dasarathas horse sacrifice, 
377 : 

Nfatali, Indra's chariot driver, 2<6. z^S 
559 - ^ 

Maternity, Sasli goddess of, 152, 153, 
Mathematics, Brahmans and studyor, *83* 
Matliui^, Krishna and king of, J28. 
hfay customs, Buriats burn house of 
dead, xxxiv; "j^m feast ” of Devon, 
xlit. 

Mead, the early Ayro-Indian, 77, 

Mead of the gods (see and 

Smm)^ Teutonic and Hindu giants 
and, 36; as "water of life”, 37, 

F Mediator, the, Mithra as, 30, 31* 
Mediterranean race, xxvii; Brahmans 
of, xxviii; the new Brahmanical Pan^ 
theon, xl. See also Brffwtt fate,. 
Mediterranean racial type and customs 
in Britain, xHi* 

Mcgas'then^, the Greek aml3assadi>r in 
In^a, evidence of regarding Vishnu, 
Shiva, and Krishna, 122. 

Memphis (mem'fis), "Hammer god” 
of, 3, 139, 

Menaka, the Apsara, 43, 69, 159, r6o. 
Meroftech, Babylonian god, in creation 
myth, 90. 

Mem (may'roo), 17. See AUim/ Mtru, 
Mesopotamia, Aryan gods in, 62, , 
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"Metal of htetveti”, iron thci 77- 
Metapliysicai tbotight^ Bmhitians and, 

Motempychosisj doctrine of» See Trmts- 
migi‘{UtoH &f s^uis, 

MexicOi ancient, 90 l 
" Middle Country (Madhyadesa) of 
Northern India, xx?cjx; tribal struggles 
and hero songs of, xivi; early Ayro- 
Indians in, 76, Sj; centre of Bmh- 
mnnic culm re, 3 S; held by Panchalas, 

rSS^ * 

Milesian Age, in Irish mythology, no 
et seq. 

Milk, Ocean of, Sea.<if Milk 

Milkmaids (Gopis), Krishna and the, 
129, 

Milky Way, Arjuna travels by to Indra^s 
heavens, 69, 256. 

Mimer, the “ wonder smith ”, Twashtri 
like, 4; well of, 57- 
Mind, identified with soul, loi. 
MtncrS'a,. Saraswati as, 149. 

Missionaries, the Buddhist, 133* 

Mitaniil (mi-tan'ee), Aryan settlement 
in, xxix; names of kings, %x%; kings 
as overlords of Assyria, xxx; deities 
of, xxxi, xxxii; military autocracy of, 
xxxvi; Kurds descendants of Aryans 
of, xjcxviii, xxxix; Indra “ hammer 
gc^ ” of, 5; Aryan ized kingdom of, 
31; Agni not a god m, 32; Mitra, 
Varuna, Indra, and Nasatya gods of, 
32,- Aryan king^ as overlords of As¬ 
syria, 62, 

Mithila (mitliiia), Janaka, lather of 
Sita, rajah of, 375. 

Miihra, in Vedic Age, xxxi* in Asia 
Minor, xxxii, 2$; in Babylonian and 
Persian mythologies, 29; the Assyrian 
" rnetm ”, 50; as a ** corn god , 30; 
as the mediator, 30,31; as Fiugeratd^s 
Jamshid (Yima), 40; monotheism of 
cult of, 41, 

MitVi (MUhrah in Vedic Age, xxxi; in 
Asia Minor, xxxii; identified with 
Agni, 22; associated with Vanina, 2S; 
as protector of hearth and horde, 29; 
as Babylonian sun god, 29; Asqrian 
and Persian clues, 30; a god of Mi- 
tanni, 32; Surya as " the eye " of, 33? 
identified mth Jamshid (Virna), 40; 
infiuenced by Babylonian beliefs, 40; 
plays fiote in Paradise, 41; as an 
Asura, 61; god of the overlords of 
Assyria, 62. 
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Mohammedans, number of in India, 
xviti. 

Moisture of life, saliva as, 37; creative 
tears of Prajapati, loq, tot. 

Monastic orders, the Buddhist, Egyptian, 
and Christian, 133, 

^loney, name of coin derived from 
necMet, 7S* 

Mongolians, in India, xxv, xxvi, xxvii, 
xxViii; Turk! and ligrian tribes, xxix; 
" Father right” among, xxxi; burial 
custouiS' ofj xxxiv; horse sacrifice 
among, 90; cremation ceremony de¬ 
scribed, 91. 

Monotheism, Mithra’s cult and, 41- 
Afoon, worship of, xl; dfKtrine of trans¬ 
migration and, 117; standing stonea 
visited by women at phases of, 147; 
as source of growth and moisture 
(water of life), 37; as ripener of crop®, 
35; infiiience of on animate and in- 
ammate nature, 35; mead of Teutonic 
and Hindu gods in, 36, 142 e/ 
horse sacrifice and ph^ of, 92, 313; 
race of the. King Bhamta and de¬ 
scendants of, 157 e/ I Damayanti 
comiwed to, 356; gender of in Europe 
and Africa, 35S rr, 357 rt. 

Moon bowl, Twashtri shapes, i2. 

Moon bride, 356- 

Moon devourer, Rahu in India, dragon 
in China, and the wolf in Teutonic 
lore, 64, 144- 

Moon god addressed with Rudra, 2S; as 
sire of the sun, 29; Chandra as, 35; 
marriage of with sun maid, 37; Shiva 
as, 146. 

^lorocco, blondes in, xxix- 

Mosso, A-, broad heads invade Europe, 

XXXV. 

Mother, the great, worship of, 13; in 
India, 14S; Lakshmi as, I49. 

Mother earth, invoked at burials, 113, 

116. 

" Mother of the Vedas ”, Vach as, 149. 

" Mother right ”, recognized by brown 
(Mediterranean) race, xxx* 

Mothers, the, Agni has ten, 20; two 
of Rajah Jarasandha, 229; and of 
Osiris, 229 

Moulton, Professor, on Mithra’s or^n, 

30, 40//; 41, 

Mountain, the holy, addressed by Damn- 
yanti, 347. , . . , 

Mountain giants, theory of origin o*. 71- 
Mount Meru (mayVoo), Indra's heaven 
3 ^ 
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oni 4t Pandava princes Joiimey to^ 
324 ef stq. 

Muir's Sanskril t«(tS| xiy, 39 «, mi n j 
on Yugas, ic 4 j 105 n. 

Mailer, Dr. Sopbus, introduciion into 
Europe of cremaiion rite, %x%\\ 

Muller, Max, his Aty&n term, xxj on 
Aryan racial cradle, xxi; on Aryan 
language and race problem, xxiii 
0 f seq. 

Music, Narada the patron of, ijj. 

Myocnrc, lords of, did not cremate 
dead, x%xvi, 

Myres, Professor, on militarj’’ aristo¬ 
cracies, xxxvh 

Mythical Ages. Sec fVar/tf s 

Mythology of India, its special interest,' 
xviii; distinction between religion 
and, 135. 

Myths, rational explanation 01 criticised, 
70, 71. 


Naga country, inlanticide in, 60. 

Nagas, the snake deities, in Varun&*s 
httiveti, 59, 65; worship of among 
Aryans, 66; none in. world's first 
age, 107; Surasa n'tother of, 414- 
K^kiila, the Fandaya, son of Madri and 
twin Aswins, 176; temporary death 
of, 263 j journey of towards paradise, 


324 ef seq,, 

Nail (of the world 

guardians" in storj" of, 31; horse 
sacrifice in, 91, and purpose of, 92; 
the story, 32^ et message of the 
swan, 330; gods desire Dama)'nnti, 
332; interview w'iih Damayanti, 333- 
5; the swayamvara, 333-7; demon 
Kali plots against, 338-^; Kali enters, 
340; gambling match with brother, 
34J, 342; exile of, 34^, 343? deserts 
Damayanti, 344; the serpent Karko* 
taka, 353; is transformed, 354; as 
Vahuka, the charioteer, 355; Dama- 
yanti’s search for, 358,359; the second 
swayamvara, 360; journey to Kitu- 
pama, 360-3; KaJi ejected, 362; 
Damayanti's maid interviews, 365-8; 
interview with Damayanti, 368-70; 
second gambling match and kingdom 
won back, J71-3. 

Nala (of the the green ape 

artisan, 418^ 

Nan'di, bull of Shiva, 147. 

Narada (nl'rldi), the Devarishi, in 
story of Sftvitri, 45; descriptions of 


various heavens by, 57 ^ 9 ; a renowned 
teacher and tnuaician, 153? message 
of to Pandavas, 321, 322; in story of 
Nala, 331; curses Karkotaka, 353; 
in the Kdm 4 yanaj 374, 

Narayana (rtar'ayina), divine incarnation 
of world soul, loo; Brahma as, loi; 
j colours of in various yu^ (world’s 
ages), J08; Markandeyas vision of 
at end of yugas, 114 seq.\ Vishnu 
as, 124. 

Nasatya, in Ask Minor, xxxii, 32. 
Nalesa (nl^Uah'l), the dancer, Shiva as, 
147, 148. 

Nature, feeling for in Sanskrit literalure, 
xlvii; magical control of, So- 
Necklet, coin called after, 78. 

Nectar, of the gods, soma as, 35; of 
Nagas, 66. 

Neith (ne-ith), Egyptian ** earth 
mother ”, 13. {ei S€p 

Netned’s Age, in Irish tnythologv', no 
Neolithic Age, European burial customs 
in, xxxih; Indra as a god of, 2, 

I Nepthys (nep'this), as joint mother of 
Osiris, 229 n. 

NeW Year celebrations, xliii. 

1 Nifelhel (nlfei ncl), xHv, 

I Night, Ratri goddess of, 34. 

' Night fairies, 70. 

' Nirriti, goddess of destruction, 67; 
region of in 81. 

Nirvanl, “ eternal emanciptation ”, 
Buddha’s teaching regarding, 131 
€i $cq^ 

Normans, xxxv, xxxvi. 

Northern fair race, xxvii, xxvtii, xxix. 

Oak in Aryan languages, xxi. 

Ocean of Milk, xl; the churning of the, 
142 ti seq. Also Sea of AfUk. 

Ocean, heaven of. See Fartftta. 

Odin (d’din), xlv, 12, fj, 24, 36, 37. 
Odyssey, the MsMhMrata com^>ared 
with, 129, 156; the RSmiyana cxim* 
pared with* 139. 

Ofi'spring, religious need for, 59, 6ol 
Olden berg. Professor, on Vedic burial 
customs^ xxxii; on Agni’s mothers, 
20; on Agni and Mitra, 22; on 
Vishwamitra-Vksishtha problem, 154; 
on the Puru, Kuni, ana other clans, 
' 55 ^ 

Olympus, 4, 

Om^ the three V’edas and the Trinity, 
trr; Vishnu as, 126, 
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Omar, Fitzgcrald'^s* 40. 

♦‘Ord na Feinn^*\ tbe Gaelic thunder 
hammer* 3. 

Orkney, cremating invaders reach* xxxv. 
Omiizd* xxxiil- 

OsirU (o-sfris), xliv; fUjah Jarasandha 
has two mothers like* 229V, 

Ossianic (osh^e-an-ik), wife btiming 
reference, xxxvii* 

Oudh- See Ayodkyi^. 

Owls as messengers of deathj 4*5 
Egyptian spirits as, 75. 

Pachomiosj the first Christian monk, 

Palseolithic j'^e, 71. 

Pa lesti ne, cremation in, x KJLvii; ‘ *hara mer 
god^' in, 3. 

P’an Kq, China^s "first man” and 
thunder god, 2; Iflte Indra and Plah* 
9, ro; as chaos giant, 90 w, 148, 
Pancbala (pan-ebai'a—as in cAan^^) 
tribe united with Kuru tribe, xxxis; 
Drupada Incomes rajah of, 180; di¬ 
vided by Drona, 197» Drupada's son 
and daughter the hope of, 210; sway- 
am vara of Dranpad i at, 211 c/ ; 
Dranpadi becomes joint wife of Pan¬ 
da vas at, 222. 

P^ndavas (piin'd&vas), epic heroes, 
rivals of the Kaiiravas (Kurus), 15^1 
tbe sons of Pritba and Madri, 176? 
as youthful rivals of the Kaiiravas, 
J77 rivalries at the tourna¬ 

ment, rSs Mf seq -: defeat Drupada for 
Drona, 195, 1^; conquests liy, I97i 
first exile of, 198 ^ 1 sojourn in 

Eka-chakra, 206 ei seq. i journey of 
to Pancbala, 21 r, 2[2; Draupadj to 
be possessed by all, 219 a seq.; divi¬ 
sion of mj with Ivauravas, 224 i 
juna's exile, 225; imperial sacrifice 
of at Indra-prasibn, 228 *?/ seq.; at the 
gambling match with Kauravas, 237 
€f exiled, 24S r/ second 

exile oft 249 \ celestial 

weapons, 255; rescue of Durj'odhaaa 
by, 2S9i brothers stricken 

dowm at holy pond by Dharma, 263 
e/ nry.j end of forest exile, 263: in 
city of Virata, 266 Kauravas 

declare exile of not completed, 26S; 
preparations for the " great war”, 270 
jf/ uq,*, tbe Virata meeting of allies 
of, 270 negotiations and pre¬ 

parations for w*ar, 273 £i xry- ; ivar 


breaks out with Kaurav^, 285 e/seq .; 
triumph of mingled with grief, 310 
s^q.; behold return of the dead 
warriors, 320, 321; gloom of last 
diiys of, 322; journey of five brothers 
and Draupadi to Indra^s heaven, 323- 

327* 

Pandu {pan'dU), son of Vyasa, 172; 
wives of when king, 1731 story of 
doom of, I7S f hi paradise, 

327. _ [67- 

Panis, aerial demons, enemies of Indra, 
Pantheism, the U|ianisbadic, SS- See 
BtraAtftdf and W&rid smtL 
Paradise, the Indian, xlvii; dead walk 
to, or are Iranspotled to by fire, 39. 
Also see Heamn* 

Parashara (parash'IrS), the Brahman, 
father of Vyasa, ifi;. 

Pai^isu^-rtoa (Rama with the axe), an 
incamktion of Vishnu, 136- 
Parjan'ya, rain cloud as, 26, 

Formal, the Brahman, discovers Nalft, 
3S9- 

Parsecs, number of, xviii j bvirjai custom 
of, xxxiii* 

Parthians, the, ancient Indians archers 
on horseback like, 1S7 n. 

Parth'olon's age, in Irish mythology, 
no ei 

PirivSta, tbe rishi, rival of Namda, 153; 
in story of Nala, 33 

Parvati (par^vatce), the goddess, wife 
of Shiva, 150; mother of Ganesa, 
551; as mother of Kartikcya, I|2; 
horse for sacrifice becomes mare owing 
to curse of, 314* 

Pastoral life, the Aryan, 76* 

Patala, Indian Fomorians confined m, 
64; "Asura fire” in, 65; Danavas 
and DaityTus dwell in, 256. 

Patriarchal life in V^edic period, 77^ 
Patriarchs, the tribal, Brighu KS a celes¬ 
tial rishi, 102. 

Patroklos (pa-tr(>k1os), cremation of, 
xxxxvi, xxxviii, 38. 

Reacocks, Solomon obtained from India, 

84- 

Penance, power derived from, 85i Iriab 
saint i>erforrns like Brahmans,^ III, 
Persia, as Aryan racial cradle, xix; As¬ 
syrian influence in mythology of, 62; 
horse sacrificed in, 93, 

Persian Gulf, Ea, artisan god *2* 
Persian language compared with San* 
skrit, 61, 62, 
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Pcrskn tnylhology, I^Jithra in, 29, 30; 

Haoma^ (soma) In, 36- 
Pctrie, Professor Flinders, on monas- 
tidsrn in Egypt, 133. 

Pharaoh, Rajah a god among men like 
a, 74 «- 

Physician of the gods, 144^ 

Fig, the, treatment of in Asiatic, Eu¬ 
ropean, and African mythologies, 136^ 
Pigei^n as a messenger of death, 41. 
Pinches, Professor, 12, 29 
Pjsachas (pe-shatch^is), devoureTS 0/ 
tiead bodies, 67; 

Pitri'pSti, ** lord of the fethers (dead) 
Yaina is, 42. 

Pit'ris, the spirits of ancestors, jwcxviii i 
Yama king of the, S7» 58 r worship 
of, 6l, 102* 

Pitris (Fathers), the land of, xxxii; 
childless Risbi sent back from, 59, 
u6, 

Pleiades, wives of Rishis as, 153* 
Pleistocene age, men of as elves and 
faities, 71- 

Plough, the, used b}' early Ayrp^Indians, 

76- 

Poetry, God of, Ganesa as, 

Poets* priests were, 33, 78, 79, So. See 

Pole Star, Bmliman identified with, 145. 
Pope Gregory the Great* 135. 

Pork, prejudice against and where 
eaten, 136, 

Posts, sacrificial* 93. 

** Pot of Worth ”, 249 «. 

Prabhasa (pm-bha's 5 ), city of, Arjuna 
in, 226. 

Pradyum'na, the love god, 151* 

Prahlad% the demon king^s son, story 

of* 13s- ^ 

Prma'patr, the Creator, 94, 98^ as the 
Chaos Boar* 136; divine incarnation 
of Worfd Soul* 100; creative tears ol, 
rop, 10JI rises from lotus like the 
F^ptian Horus, tor. { 

Pramadvara, in story of ” The Brahman ; 

and his Bride ”, 43. 44- j 

Prayers* mantras as, Sj. \ 

Preaestination* belief in* 42 seq. 
Prehistoric monsters, bones of and gian t | 
stories, 71. 

Preserver, the, Vishnu as in Trinity, ^ 
119. 

Preserver, Vishnu as child creator, 124. . 
Priesthood, rise of the, 80; four periods 
nf Brahman^s life, 81; how main- ' 
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tallied, 82; as human gods, 84. Sec 
RisM^ PurMia^ Brahman, 

Priests, as poets and leaders, 33, 78, 79; 

caste of, 79» See CusU^ 

Prishala (prish^iita), father of Drupada* 
179. 

Pritha (preetlia), mother of Pandavas, 
21; mother of, a nymph, 173; Surya, 
sun god, father of her son Kmna, 174; 
choice of King Pandu at sw-ayamvarn, 
175; mother of three Pandavas, 1761 
desires to perform suttee, 176, 177; 
at the tournament, 1S6 ei ug.% the 
coming of Kama, 189^^^ stq.\ in first 
exile of Pandavas, 200; flight of* 201; 
story of Bhima and the Rakshasas, 
202 £t stq .; sends Bhima to slay Vaka, 
207; journeys with sons to Panchala* 
2114 exile of Arjuna* 223; Draupadi 
and Subhadra, fcS; interview with 
Krishna, 2S2; reveals to Kama she 
is his mother, 283* Kama's promise, 
284; her sorrow for the dead after 
great war”, 312; retires to forest, 
319; return of the dead, 320* 321; 
perishes in Jungle fire, 322; in Para¬ 
dise* 327. 

Prithivi (pritlri-vee), Indian earth god¬ 
dess, xxxi* fi ; as a oow% 13; harvest 
offering to, 14; flees from Agui, 20* 
148. 

burnt offerings, 121, 

Ptah (taj, as " hammer god ” of Egypt, 
3; like Indra and P^n Ku, &c,, 9, 
jo; as a chaos giant, 90emerges 
from chaos egg like Brahma, loi* 
Jf4», 148. 

Punjab, Aryan settlement in, xxix; date 
of invasion of* xxx; fire worshippers 
in, xxxii; Aryans of called “ West* 
erners”, xxxix* i; Indra in and in 
Mitanni, 3; ^ beliefs regarding after 
life in, 40; Aryans in Babylon liefore 
entering, 62; Aryan folk drift from, 
76, 

Piinyajanas* “the gcxid people”, Vak- 
shas as, 

Puran^ the sacred poems, 124; Krishna 
in, 129; ptttpose t>f# 134 * * 35 J 
dll ism and* 135; the sacred ness of, 
139; old myths in, 140; the “Churn¬ 
ing of the Ocean ” in^ 142. 

Phrocba'na, secret agent of Duryodhana, 
200; death of, 201. 

Purdhit&j family priest, So; Vi sh warn lira 
as, 154. 
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Ptir'ii, iribd name of as eponymous j 
king, 156; a Vedic iribe, merged in | 
Kuril coalition, 155. 

PUriish^a, the “first man", and sacrifice 
of by gods, S9; compared wiUi Viuer, 
90 j myth of, 95; Brahma identified 
with, t02; Saraswati as the female 
form of, t 49 ? Rutira as, 150* 
Puriish'a-m/'dha (human sacrifice), 
PushTcarS, brother of Nala, wins king* 
dom at dice, 540, 34I, J42J kingdom 
won back from, 

Plit, the hell called 41J fathers only 
are reserved from, 59* 


“Queen of Heaven”, the Babylonian 
and A^'rian^ 

Rji, Egyptian ^sun god, xli, aliv; com* 
pared with Surya, 32 J Brahma 
emerges from chaos egg like, rot, 
114/^ J Shiva acts like, 150* 

Race run by gods, 14. ^ 

Races, the mythical, ^ silver , 
golden” “hroiwe”, and “iron , 
no* See fVffr/iCs Lunnf RiU'^t 
and Solar Ran. . , j- 

Racial types, variety of in India, xvn, 
3cviii; influence of disease on, xli. 
Radha', Krishna's favourite, 129, 149 * 
Ragnarok (rag'na ■ rok), in Teutonic 
mythology, xliv«} in Indian giant 
lore, 65* . J 

Rahil, swallower of sun and moon, 04 \ 
the raiional theorj', 71? demon 
of eclipse, origin of, 144* 

Raids for wives, 60. 

Rain, frog hymn for, 36, J 7 l priests 
help Indra to bring* 84? Buriat horse 
sacrifice to obtain, 91; drum and 
trumpet to bring, 9 ^^ 3 * 7 ; 
turned into by the mi>on, 117 * 
Kaiah, as a divine Pharaoh, 74 "* 
Rajisuya (imperial sacrifice} held by 
Yudhishtbira,DuryiMlhana 
desires to perform, 261* ^ 

Rak'shas&s, Agni slayer of 22 1 in 
hymn, 24; ^‘enemies of man , the 
“night prowlers , 66? Yakshas 

sometimes like, fiS; rational explana* 
(ion of criticized, 71 * none m world s 
first age, 107; the rishi Pulo-stya a 
slaver of, iS+J ? woman 

o(t 202 0/ Bhima^'s Rakshasason, 
2061 Bhima slay's Hidimva, ^ 2 “Si 
Jura as a household fairy who is wor¬ 


shipped, 229; Rama and Lakshmttna 
wage war against, 379^* 1 unable to 
break Shiva^s bow, 3S2; Rama l^ttles " 
against alone, 402, 4 ^ 3 ; 
against in Ceylon, 41; Kumbha- 
l&rno, the sleeper, 419, 4^0; rout of 
in Ceylon war, 424. 

RamS of Rdmd)>ana^ xlvi, xlvii, xlviu; 
an avatam of Vishnu, 123; in cult of 
Vishnu, t 39 ; story of, 374 
birtli of and cbitdho<^, 37S; goes to 
for^t with Vishwamitrat 37 ^; slays 
Rakshasa woman, 380 j celestial 
weapons and spirits of, 381; scatters 
demons, 381; breaks Sliiva*s bow, 
3S2; wins Sita, 3S3; honeymoon of, 
383, 3S4; selected as heir apparent, 
3S4; nunchback*s plot and Kaikeyi s 
commands, 385, 380; sent into exile, 
3S9-93; S|ta refuses to desert, 391-2; 
dying father calls for, 396; Bharata 
faithful to, 397; refuses to return 
until exile is ended, 398; reproaches 
[avail, 399? wanderings of with Sita 
and Laksmana, 400; wooed hy Surpa- 
nakha, 400, 40*; ^j^ttle with Rak- 
shasas, 402^ demon as a golden deer, 
403; rape of Sith by demon king of 
Ceylon, 404^ 4 ^ 5 1 4*^7 * search 

for Sita, 408; vulture kings revela¬ 
tion, 409 ; conflict with demon, 410; 
apes become allies of, 4 *^f 4 ^ * p 
lamentations for Sita, 4**1 ^ 4*^5 
Hanuman discovers Sita in captivity, 
4I3--6; King of Ocean^s advice, 417; 

“ Kama's bridge" constructed, 4*0; 
invasion of Ceylon, 4 * 9 * battle with 
Rakshasas, 420-3; t^vana slam, 
423; Sita*s ordeal by fire, 424, ^5 * 
return to kingdom and coronation, 
425; Sita's second exile, 426 ; meets 
his sons, 426; Sita vmnsh^ with 
earth goddess, 427; ascends to heaven, 

42S* ^ 

Ramans bridge ", green apes construct, 

418, , ^ . 

“Rama with the axe” (Porasu-rama), 
an incarnation of Vishnu, IJ^* 

RairmyaMij {ram ay'S.n -5 or ra*my an-a), 
the* Aryan tribes in, xxxix; traditions 
of ** easterners " in, xlvi; heroi^ and 
heroines of, xlvii; demon's grief in, 
xJviii; lUvana the Typhon of, 
Rakshasas are great demons in, 06; 
purpose of horse sacrifices in, gi ; 
early myths in, 124; hero of, an 
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avatara of Vishnu, 125; history ol 
Brahmanism ertshrinud in, 138? its 
religious s^nificance, 139; the 
‘‘churning of the oceanin, I42; 
story of, 374 ii 

“Kam feast” of Devon, xUi; Indiim 
and other paraileis, xiii, xHit* 

Rirm^mon, 3; Shiva compared with, 
146* 

Ran, Teutonic sea goddess and Agni's 


mothers, 3 i. 

Rat, the, Ganesa as, 151. 

Ra'trl, goddess of night, 34; hymn to, 
3 S> 

Havana {rh'vana), a demon, 125; demon 
king of Ceylon, power of derived 
jErom Brahma, 377; plot tq abducl 
SitH, 403; disguised as Brahman, 
405; carries SJla away, 406, 407; 
Raina hears uf, 409, 4ic^ a^ tell of, 
411; in peril if he injures Sila, 412; 
Bibhishana deserts, 4171 the Kama 
war, 41$ £f lanientation of for 
son*s death, 421; seeks to slay Sita, 
431, 422; sister curses and Rama 
slays, 423. 

Razors, used in Vedjp period, 77. 

Red Age, the Treta Yoga, loB, 109; in 
Greek mythology, 109, I lOj in Cdtic 
mythology, 110 rey. 

Red demons, 71, 

Red hair, dislike of, 208* 

Religion and caste, 79; distinction be* 
tween mytholog}" and, 135, 

Rhode, Erwin, itSi'r. 

Rib'hus, divine artisans, in Vedie 
creation myth, 10; like Khnumu of 
Egypt and elves of Europe, li, 12j 
rivalry with Twashlri, n, 12. 

Ridgeway, Professor, on cremation 
custom, XXXV. 


“ Riding the marches ”, an ancient 
ceremony, xKii. 

Ijelief regarding soul in the, 
xliii; cosmology of, lo; Soma book 
351 Asuras in, then Suras, 
61; forest nymph of, 74; horse 
sacHhee in, 91 j meaning of Yuga in, 
IC4 ; only V'eda in Krita Yuga (First 
and Perfect Age), rofS; germs of 
transmigration theory, n6| \lshnu 
in, 122. 


Rlm^'iiion, NaamanV worship of, 3. 
Ripley, W. Z., xxii; on language and 
race, xxhi; views on Medllermnean 
race, xxvil; view on cremation cus* 


tom, XXXV ^ Kurds as descendants of 
Aryan raiders, xxxviii, xxxix« 

Rishis, gods derive powers from, 7; 
Xndra^s hammer made from bones of, 
7, Z; Danavos conspire to destroy, 9; 
associated with gods, 14; poets and 
priests, 33 ? story of the childless, 
who is not admitted to heaven, 59; 
ascends to sun in Tapaii love story, 
74; as swans, 75; composers of new 
songs”, 79, Sa 

Rishis, the celestial, mind^bom sons of 
Brahma, 1024 Monu as one of, 14O; 
in story of the Deluge, 141 £/ seg.; 
the various royal and celestial, IS3?^» 
154, 155, See 

Risley, views on Indians races, xxv r/ 
jof/.; his Scythian theory, xxvii; on 
infanticide, 6ou 

Ritualism of sacrifice. So, Sj ef seg.; 

growth of in Samavedic hymns, S3* 
Riiupilr'ni, liajah of Ayodh}^, NaU 
takes service with, 342; Nala driv^ 
to sham sway am vara of Damay^ti, 
360 el ; gives Nala secret of dice, 
362. 

River, the boiling, in Hades, 326* 

River goddesses, [48. 

Rivero, worship of, xi; Shiva the source 
of Bve, 146* 

Rivers of India, all female except two, 
152, 

Roads constructed in Vedic period, 7S. 
Roer, Dr E., roo/r, 

Roman age in Britain, xxxviii- 
Romans os Aryans, xxiv| horse saert* 
hce of, 92, 93* 

Rud'ra, storm god, as "wild huntsman 
and Shiva, 26 1 appealed to against 
Varuua, 2S1 Shiva a development of, 
T23, 14S; the goddess Am\ika and, 
150; os Maimdeva, 146; Shiva called, 
147. 

Rudras, the, I^famls as, 26* 

Riik'mini, Krishna^s capture of, 233; 

an incarnation of Lakshmi, 234 
Rilrti, story of life sacrifice of, 43, 44* 
Rydberg, on Aryan origins^ xxL 

Sacrifice, Buriats offer horse to dead, 
xxxivj of iambs in England, India, 
4S:c*,xiii; cake offerings and first fruits, 

141 the priests^ fee for, 15; of life for 
a woman, 43, 44; TiUiahsm of, So; 
the human (purusha-medba) and the 
horse (aswa-medhaj, S8 el se^-i tliC 
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haimn iiv recent tiroes^ 89'; creation 
the result of, S9; the horse antong 
Mongolian Buriats^ 91 i epic cere¬ 
monies, 92 ei si^.; trees and, 93; 
chaoG horse myth, 94 J*/-; symtMl- 

ism of btiraan sacrifice, 95, 9^; Isaiah 
and Buddha opfiose, 132? Sati{Suucc) 
offers herself on pyre, i^Oi the im¬ 
perial (Rajasuya) held by Yudhish- 

ibira, 22S f/ , 1 ■ l 

Sages, Jong-lived, in Indian and Insh 
legend, 

Sihadeva, son of Queen Madn and 
ivfln Aswins. lyfij temporary death 
of, 263 </ journey of towards 

paradise, 324 ^ 

SaiSt *3^ o 

Sakfls, the, allies of the Kauravas, 287J 
identified with Scythians, 2S7 n. 
Saliva, as moisture of life, 37* 

Salvation, release is, 821 by knowledge, 
doctrine of in B^agaz'od-gt/ti, 126 ei 


Salyu Isafya), Rajah of Madr^ over¬ 
come by Bhiina at Draupadi's swa- 
yamvara, 21S, 219; in the great war, 
2S9 it ; as leader of Kauravas and 
fall of, 30S' 

SaUburg, Austria, ancient cremation 
rites at, xxxvi, 

Sim'ana, “the leveller”, Varna is, 42- 

Sam'ofvediS, Soma hymns of, 8j, 

Sam'avurti, “the imtmrliai judge , 
Yama is, 42. 

Sam'pati, brother of vulture King, 413 j 


Sam'iidri, the sea, origin of name, 83, 
84* 

S&mvar'na, King, 5ior>' of his love for 
sun maiden, 71 </ W- ^ , 

Sanjay'a, as ambassador to the Tandavas, 
274, 273 J relates incidents of great 
war to Dhritaraslra, 287. 

Sanskrit, xix; Lithuanmn language and, 
3CX- comiiardi with Persian language, 
‘ 6zt alphabet has Scmkic l^s, 78; 
influence of Brahmanic scholarship 


upon, 82- , L * 

Sanskrit poets, heroes and heroines oJ, 
xlvii; filing of for nature, xlvu. 
S^n'va, Rajah of, rejects Princess Amba 
after capture of by Bhishma, I7®i 
Saranyu (sirfinV^o). mother of R^hus, 
11: bride of the sun god and divine 

artisan, 149- . j 

Saraswati (ariis'wltee), a river goddess, 


xl; her rival Gayntri, 44 «■ 5 probably 
same as Bharati, 148; becomes wife 
of Brahma, 149J as “mother of t^he 
Vedas ” and female form of Purusha, 
149. 

SastT, feline gpddi^ of maternity, 152, 
SSumava (satan'iva), name of Bbishma, 

Br^hmana (satapatha), 15, 
S4; tTansmigraiion doctrine in, rio< 
SatS (suttee), in Europe, xxxviij the 
goddess, ideal wife, 150, 15^» 3^^- 
Satiiigbna (sit-^'hna), brother of 
Rama, 378 j desires to slay hunchback, 

397* 

Saturn, Indra like, 13; the planet of in 
Ganesa myth, 131- 

Satyaki (sai'yakce), at meeting of Pan¬ 
da va allies, 270 tt seq^ | death of, 522, 

323* 

Satyavan (mt'yi-van), “the truth fur', 
in Savitri story, 43 , 

Satyavati (slt'ya-vatcelt the fisherman s 
daughter, story of King Shantanu s 
wooing of, 166 it rey-; the mother of 
Vyasa, 167, . , , ,. 

Savitri (savil'ri), assists Indra as world 
artisan, lOj the “stimulator , as a 
sun god, 32; mantra still addressed 

Savitri ^(shiivitVee), the heroine, xlvii; 
a perfect w^oman, xlviii, bitaj a per¬ 
fect woman, xlviiii story of, ,1(4 it 
ScandinaviaiiS) “ prehistoric romance 
regarding, xxiii; as Aryans, xxiv; 
late period of culture, xlv* 
Scandinavian thunder giant, 2, 

Scef, Agui as, 2I- 
Scholars, the hermits as, 81, 82- 
Scotland, erring wives burned m, xxxni; 
Highlanders of cattle lifters like Gauls 
ano Ayro-Indians, iS» black and 
white fairies of, JOI giant theory 
not apply to, 7t; as birds in, 

7 c ■ Ayro' Indians had clans like 
Highlanders of, 77 ; Ihe “upw^ly 
man“ in, 79; metrical charms of, 

86 w, 87; hatred of jiofk in, iJPl 
hags of and the Indian, 3S0 w, 

Scott, Sir Waller, on the “speech of 

spirits*', 7S» , - . 1.' 

Scottish godde^ coin pared with Eg>'p' 
lian and Indian deities, xli* 

Scottish “thunder ball”, the, 2; I inn 
as a thunder giant, 3. 
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Scyld, Agni iLSt 21, 22^ 

Serbians, Indian traces ofj xxvii; liorse 
sacnbctfd by the, 93; Sakas as, 2S7 u. 
Sea, the, unknown to early Ayro- 
Indians, 76; origin of name for, 83, 
84; trade in Age of Solomon, 84; in 
horse'SaciiCce creation myth, 94;*in 
Manu story, 140 er Jif .; Surasa hag 
of the, 414 I Sinhika dragon of, 414; 
king of the, 417, 418. 

Sea of Milk, Vishnu in, 123; the 
churning of, 143 ei jk-^. ; Indra visits 
Vishnu in, 377, 

Seed, ihe creation, becomes a golden 
egg, lOK 

Seers, priests as. So. 

Sek^et, E^ptian goddess, compared 
with Indian and Scottish deities, xli; 
Kali like, 150. 

Self, the universal, 9S. See tVer/d 
SiriiL 

Sergi on Mediterranean race, xxviii, 
Serpent, the World, Vishnusleep on 
and birth of Brahma, 124. 

Serpent demons or demigods, 65^ 
Serpent goddess, 152. 

Serpent king, in Indian and Egj'ptian 
™yth, 353 

Serpent worship, Aryans adopt, 66^ 
Serpents, in me Garuda myth, 145; 

associated with Shiva, 14J. 

Set, xliv; boor demon of Egyjjt, 136; 

red like Indian Rakshasas, 208 
Shakuni (sha-koo^nee), plots to over¬ 
throw Pandavas, 199; plots against 
Pandavas, 269; prince of Gand- 
hara, plois to overthrow Pandavas, 
237; plays dice with and cheats Vud- 
hishthira, 240 ; in great war, 

287; death of, 305, 

Shakuntala (sha-koon'tidah), reference 
to reincarnation in story of, r3; the 
hermit maiden, story <jf tn the Mahd- 
bkdraiat 157 e/ in Kalidasr^s 
drama, 163 «, 164;/, 

Sha^mash, febyIonian sun god, Mitre 
as, 29. 

Shan'lSnu, King, 164; w'OoingofGanga, 
164 et ; wooingof the fishermaid, 
J 66 r 7 stq .; king, wooing of the fisher¬ 
man's daughter, Salyavail, 167 seq. 
Sheep, early Arj-ans had, 76; charms , 
to protect, 86. 

Shepherd, the divine, Mitra as, 41. 1 

She sbii, king of serpents fNagas), 65, 

66 ; as world serpent, Vishnu's sleep 


on, 124; Balaraiua an incarnation of, 
12S, J43, 

Shitala (sbe^tali), goddess of smallpox, 

153- 

Shiva, in Brahmanical revival age, xl; 
restrains avenging goddess like Ea of 
Egy pt, xli; identifi^ with Rudra, 26; 
the Destroyer in the trinity, 119; the 
cult of, 122; evidence of Greek am¬ 
bassador Megaslhenes regarding, 122; 
Vedic prototype, 123; cult of, 124; 
worship]7er of plots to slay Krishna, 
12S; as Brahma, 134; in epic narra¬ 
tives, 139; how he became the “ blue 
throated'', 144; as a mountain god, 
146; as “ lord of all creatures", 146; 
compared with the Irish Balor, 146; 
in form of Vishnu, 147; weapons of, 
147; as destroyer of disease, 148; the 
brides of, 149 tt i stops goddess 
slaughtering enemies, 15^* trident of 
made by goddess, 149; in myth re¬ 
garding origin of goddesses, 151; de¬ 
stroys the love god, 1515 Ganesa and 
Kartikeya, sons of, 151, 152; in 
Diaupodi story, 222; Sishupala, Rajah 
of Cbedi, slaJn by Krishna, an incar¬ 
nation of, 234; Aijuna wrestles with 
for wea^xuis, 255, 256; Aswatthaman 
and on ^ Vnighl of slaughter”, 30S; at 
Dasaratba's horse sa6ifice, 376 ^ 377 ; 
bow of, Rama breaks the, 382, 3S3. 

Si Iberia, burial customs in, xxxiv; horse 
sacrifice in, 90* 

Sid'dhas, spirits of ancestors, at horse 
sacrifice, 376. 

Siegfried fse^freed), the Indian, 66, 
67; bird spirits and, 75, 

Sikhandin (sikbiin'din), Drupada's 
daughter who beomie a man, 295* 
incarnation of Princess Amba, 295 n ; 
fail of Bhishma, 295. 

Sikhs (sheeks), numl>eronn India, xviIL 
Silver age (white age) in Indian, Greek, 
and Celtic mytholcgies, 107 t( 

Sin, creation horse-sacrifice removes, 
,94, 9S- 

Sin-cleansing smoke, at horse sacrifice, 
,3lS. 

Sin'dre, Twashtri and, n. 

Sin'hika, sea dragon, 414* 

Sishuj^ala (sish-oa-pah'']a), Rajah of 
Chedi, at V'udhishthira's imperial 
sacrifice, 232; slain by Krishna, 233, 
234; as an incarnation of Shiva, 234rr, 
Sita (see^la), the heroine, xlvii; as an 
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incaimation of V^ishnu’s wiit, 149 * 
story of Rama and, 374 
wins by breaking Sbiva*s bow, 3S2: 
tnarrisge and honeymoon, 3 ^ 3 j 
refuses lo part with exiled husband, 
3S7 1 departure of to jungle, 393 » 
wanderings of with Rama and Laksh- 
mana, 4<x> i/ tlie ^Iden deer, 
403; mpe of by demon king, 404 '" 7 » 
Rama’s lamentations for, 41^1 
rejects Ravana, 41^1 4 U? visited by 
Hanuman, 4 i 5 » 4 i^i 
Rama and ordeal of fire, 4^* 
second exile of, 4^6; vanishes with 
earth goddess, 4^71 as Lakshmi in 
paradise^ 428. 

Skull shapes, permanence of, xxii. 

Sky axe, lightning caused by, 2, 

Sky god, Dyaus-piia as, 12. See /}yaus 
and 

Slavs, as ^iVryans, xxiv. 

Sleep of Brahma, 105. 

Sleeping giant, Kumbha-Kama the, 419} 
slain by Rama, 420. 

Sloka metre, invented by Valmikt, 374 - 
Smailpox, Shitala. goddess of, JSJ- 
Smith, IVofes^r Elbot, his brown 
race ”, xxviii. 

Smiths, in Vedtc period, 77 - 
Smoke, sins cleansed by, 93 i 3*®. 

Snake goddess, the, 152- 
Snakes, in the Garuda myth, 145* 

Social grades^ See 
*' Solar race”, eastern Indians as, xxjnx; 
Dasaratha of the iMmdyafta is of the, 

Solomon, sea trade of with India, S4, 
Soma Iso'ma). nectar of g™* 5 / 

of Indra’s victory, 7; Tw^btn s moon 
bowl for, IZi Indra s fondne^ for, 15, 
iuiee of unknown plant, 35; influence 
of is; 36' identified with Chandra, 
Ih. god. 35. 36; a? 

,6; frog hymn to «s rain charm. 36, 
It, marriage of, 37 i I*!' 
mortality. 4 «: prej »'-«5 hy Gandharva, 
to: drunk by early Ayro- Indians, 77 . 
Sudras did not drink. 79 ! Samavedic 
hymns to, 83; gods receive from 
pricsls. 84! 7it™r»»..tke Mongolian, 
go, 91: in horse sacrifice, 91; “-'I*'' 
m<Un god and ancestor of the Bha- 

ralas, ^ 

Son relicious need for a, 59, op* 

Sm/f, Dii'i'it, izS- See BAt^ad¬ 


r Soul, as the man in the eye ”, 4 ^; of 
childless man in hell, 59: eScape 
from body of, 85; salvation of 
through knowledge, 99 , too (also 
see Bhagtrmd-gitii ); mind as, loi- 
Soul in the e^, myth of, toi, lo^- 
Soul, the World. See WarM S^uL 
Souls, childrens’ wail for mothers, -vliii; 
bound by Yama, god of death, 42 J 
as birds, 75; reborn as tigers, hstv, 
&Ca ,117; transmigration of, see Trans- 
migruti&H Qf 

Spaniaids, Brahmans resemble, xxvui* 
Spartans, horse sacrifice of, 9J* 

‘‘Speech of spirits”, the “language of 

birds ”, 75 - „ „ r 1 ^ 

Spells, for disease, 85, 87; for Jove, S6r 
Spirit, the, the life breath as, 37 ' 

Spirits of the dead, beliefs regarding, 
38; of day and night, 70 ; bunds as in 
Europe, AJHca, and Asia, 75; magical 
formulas to control, 85, S6, 07, 

Spirits of weapons, Arjuna beholds,<250; 
do homage to Rama, 3®t; Gaelic 
weapon demons, 

Spitting customs, significance of, 37 - 
‘‘Spitting StouK”, 37* ^ , 

Sri (sree), Lakshmi, wife of Vishnu is, 
149; Sit^aa, 4 ^ 7 - . , t .(f 

Standing stones, ceremonies at for oB- 

spring, xliii, xlivv 

Stars, myth of Saturn and Ganesa, 151, 
rUhis as “ Great Bear ” and wives of 
as Pleiades, 153; Abhimanyu as one 

Slam!^he R>lar, Ka 3 >pa, the Brahman 

aS 7 * 45 - f ^ 

Steeds of Indra, 4 1 names oh S* 
Stevenson, Robert Louis, xlvni. 

Stone Age, the late, Eu^pe ™. ““j 
«»ple of Britain of, *lii: hammer 

g0ri"0f, 2. U- 1 a, 

Swnes, standing. Shiva worshipped at, 

147- * r 

Subhadra (soo-bhad’ra), sister of 
Krishna and Balarama, worship of, 
137; Arjuna’s marriage by capture 

with, 227? Braupadi receives, 228. 

Sudas. a Vedic king, I 54 J Vishi^* 
mitra’s and Vasishlha’s connection 
with, 154; Purus and other tnlies 

Su%^^^^ay'vb),_fhe Brahman, da- 

covers Damayanli, 350* 3 S 7 i 35 *^» 
visits Nala, 359 i 3 ^- . , , 
Sodhanvan (sud-hin'van), India as. to. 
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Sudras (sod'ris), the black, xxv. See 
Caste. 

■ Sugriva (sug'"rivij, the ape king, son of 
Sun^si, 410; Rama slays his rival 
Bali, 411; tevelrics of, 41 jj silver 
hue of, 418; in Ceylon war, 419 

ft set/. 

Sumii'ti} wife of Dasamtba, 376 ; 
Lakshmana and Satrughria ^ns of, 

378. 

Sun, “has nature of Agai“, 36; the 
“man’’ in the, and death as, 42; 
Kahu, the devoorer of, 64, 144; 
horse sacrifice to, 92 ei se^.; the 
bride of the, 149. 

Sun, god of, Sumero-Babylonian name 
of Miira, 29; as ofRpring of the 
moon, 29; Namyatta as, 114; Vishnu 
as a phase of, 122, 125. 

egg, in Indiaii and Iigyptmn my¬ 
thologies, 101. 

Sun maiden, marriage nf with moon 
god, 37; Tapati the, loved by a king, 

71 et se^. 

Sunset, Kushna fiery demon oi, 66» 

Sura {soom}, an early Ajro-Indian ale 
or mead, 77. 

Sur^ the Indian gods called, 61. 

Surasa, sea hag, 414. 

Surp 4 '-nakha, the Taj>e of Sila, 403 ef 
Sif .; curses Ravana, 423, 

Surya {soor'yi), sun god, Savitri and, 
to; in Ti^*al group of deities, 32; 
Aryan steeds of, 32; as eye of 
Varuna-Mitra, 32; daughter of'loved 
by a king, 71 tt Jwy.; Saranyu the 
bride of, 149; as grandsire of Queen 
Madri’a sons, 176 ; shines on Kama 
at the tournament, 191; gifts food 
pot to Pandavas, 249; his warning to 
Kama, 262; Sugriva, ape king, son 
of, 411^ 

Suttee (sati) in Europe, ^xvij» See 
Safi. 

Swan maidens, 75. 

Swans, Irish go^ and Indiau rishis as* 

75 » * 53 ; gold «dnged, in story of 
Nala, 329, 330. 

SwSr’gl, 4 ; Kauravas and Panda vas in, 

3 * 7 - See Heseven af 
Sw^^mVara, Bhishma captures King 
of Kasi’s daughters at, 16^ 

Draupadi’s, zii, 212. 

Swine, religious treatment of in India, 
topt, and Europe, 136; Rakshasas 
nde in battle, 41^ 
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Tapati (ta'pdti), sun maiden, story of 
king’s love for, 71 et seq, ‘ 

Taraka {ta’rika), the hag, slain by Rama, 

3S0- 

Tarku, Hittite “ hammer god", 3; Shiva 
compared with, 146. 

Teachers, Brahmans as, 82» 

Tears, the creative, Prajapati slieds, 
ICO, 101 . 

Tel-ei' Amarna leilera, Arjatis and, 

3 tX 3 C, 

Terra mater, the Indian, 13, 

Teutonic and Celtic treatment of boar, 

136. 

Teutonic beliefs regarding soul atid 
world’s ages, xliv. 

Teutonic modes of thought, xlivi/i 
compared with those of \^dic period, 
xlv. 

Teutonic mythology, doctrine of trans- 
migraiion absent from, 103. 

Teutonic wonder smith, like Indian, 
II, 12, 

Teutons, Aryan affinities of, %%; tradi¬ 
tions of migiations of, xlv^ 

Tlior, India and, xxxi, 3; elfin artisans 
and, ri ^ like India, $on of Earth 
Mother, 13; the “friend of man", 
15, t6; a slayer of giants like India, 
64; Arjuna comport with, 257#. 
Thoms of Hades, 326, 

Thothmes III (tboth'mes), Eg)’ptian 
king, Alitanni Aryans and, xxx. 
Thunder- “balJ"| “ bolt",and "stone", 

2- 

Thunder gods. See Hummer 
also Fi$m tnac Cumt, Hrungner^ 
Indray Jn/der, Fdrt A'tiy rialt^ 
Fimman, S^hniy Taring 

ThoTy Zms, 

Thunder horn, , Aijuna receives from 
India, 258; Finn mac Coiil has, 258 n. 
Tiamai< See Tiawaih. 

Tiawath of Baby lop ian 1113^11, 9, 90. 

Tiger, Damayanti’s appeal to the, 347* 
Tigers, demons with heads of, 71; 

Bharata a& tamer of, l6u 
Titans, the Indian, 64. See Hanat^as. 
Tortoise incarnation of Vishnu, 143. 
Torture, in Hades, 326* 

Tournament, the, 185 et seq. 

“Towers of Silence”, Parsecs expose 
dead on, XKxiii. 

Trade, in Vedic period, 78; Solomon 
and Indian products, 84- 
Traders, caste of, 79, See Caste^ 






INDEX 


4^9 


Transmigration of soiife^ germs of 
theory^*, xiiii, ii6j racia* aspect of 
doctrine, xliv, ri6; in Egyptian, 
Oltic, and Greek religions, 103, i iSj 
tbe Irish Tuan Mac CareU legend, 
III sef.; a Post-Vedic doctrine in 
India, 103; becomes orthodox, n^; 
present - day bd-iefs, n 7* 118; - in 
Buddhism, 130 Yudhishthira 

on, :JS4- 

Xreg3ure, god of {see Yaksnas 

guard the hidden, 6S. 

Tree, of Paradise, 411 of Brahma, 102; 

of religion, of passion, 15^* 

Trees, the Wood of^', 37; horses tied 
to at sacrifices, 93* 

Tr^ta Vega, length of, 104? the Yd low 
Age, loS, log; in Greek and Celtic 
mythologies, togr/Vishnu slays 
Bali in, 123. ^ ^ ^ 

Tribes. See Gandarit A amt 

K^saias, KttruSt Pamhidas^ Purust 
yidkhast Sic, 

Tri'gartis, Rajah of, attack on \irala, 
267; Pandavas defeat, 268- 
Trinity, Brahma, Vbhnu, and Shiva, 
119, 124. 

Trinity of goddesses, Saraswa)^{ white), 
I^kshmi (red), Par'vati (bldck), 15O, 

I5‘‘ , I 

Tritsus (tree^tsus), as on Aryan tribe, 
154; identified with the Vnsishthas, 
I54t fSS? priestly aristocracy of, 155* 
Trumpet of thunder god, 7^ 

Turkestan, fair type in, axi*. 

Turki, a blend of Alpine and Northern 
stocks, xxLx. 

Turkish language, xix. 

Twashtri (twftsh'tre), the divme arusan: 
shapes Indra*s ‘Hhundcistone , 4: 
in hjinn of victory, 6; makes Indm s 
bammer from Rishi^s iwnes, S; ^ther 
of Saranyu and grandsire of Ribbus, 
It \ gives origin to human life, i 
Ribhus as rivWs of, n, 12; Agnl an 
incarnation of, 20; as father of the 
sun god, 32; as maker of heavens, 

Twin, Vama sigtvjhes, 40. 

Twin deities. See Mdra and f 
yama and Vamt\ Vima and 
Indta and As^itfirfSt 

I}i&tA&ur 7 \ Cadifr and PdJux, 

Typhon, the Indian, 65, 

T^hoon, the, Hanuman the ape god 
as, lod. 


Ugrians, a blend of Alpine and Northern 
stocks, xxlx, 

Ulupf, the serpent nymph, Arjuna loved 
by and birth of Ira vat, 226; son of in 
great war, 286 e/ ^93 > 

Arjuna restored to life, 3^^5* 
Um^ goddess of wisdom, bride of 

Shiva, ISO. , rti, » 

Universal destruction, at end of “ day 
of Brahma, IIJ* 

Universal self, Brahma the, g8* See 

Universities, the ancient, forest heruiit- 
ages were, 82. 

Up^nishadit Xl; transmigraLion belief 
in, xUii, 117; evidence r^arding 
Asura problem in, 62, 6j i&i- t SS: 
horse sacrifice doctrines in, 93 B stq ,; 
the fruit-tree lesson of, gg; funda¬ 
mental thought of doctrine of, 100; 
influence of, io2, 103; Hinduism 
based on, 120; Vedic gods and, 121: 
bold Pantheism of, 122; Jainism and, 
J35t present-day Hindu esteem of, 
139; composed in the middle coun- 
try”, ISS- , ^ 

Uranus, slain like Dyaus, 13- 
Urvasa (ur'vasi), the Apsara, woos and 
curses Arjuna, 25^- 

Usbas, goddess of dawn, 34, 148; Sar- 
anyu developed from, 149. 

Uttar (oot'^), son of Rajah of Virata, 
26S. 

Utiarik lYincess of Virata, married to 
^ Abhimanyu, 269, 

UlU, Sumerian stin god, Mitra as, 2g. 

Vach, the ** mother of the Vedas ”, 
Saras wall as, 149- 
Vadliar, the weather, \^ritra as, 

Vdhuka (valiuka), the charioteer, xNala 
as, 3SS tt seg, , 

Vaishna va (vaish'navS) faith. See 

Viikfm, 

Vais>'a caste, 79- ^ 

Vaisyas (vajs^ylis), the yellow, xxv. 

Vaka (va'ki), the Asura king, slain by 
Bbtma, 207 f/ 

Vala (va'ii), the demon, cloud cows in 
cave of, 68» 

Valhal, xliv; Indians heaven like, 59^ 
pork eaten in, 136* 

Valmiki (varratek-eh the poet, how 
sloka metre was invented iw, 374! 
compesics 375* ^tta takes 

refuge with, 4^^' 
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Vamadeva (va'ma-day-va)» family 

37S 

Vamana (vam^na)^ dwarf form of 
Vishnu* 123* 

Vanars (va'iiSrs) {apes)* l^ama secures as 
alliesj 410 ei seq. See Apts. 

Varaha (v^r^alia)* boar incarnation of 
Vishnu, i3S» 

Vamnavariha (var'an-a-vart"ha), Pan- 
davas exiled to, 199 stq. 

V^lma, See Castt. 

Vartikas (var'likis), ** of one wing, one 
eye, one leg ”, 6S; the rational theory, 
7 '. 

Varuni, in Vedic xxxi; in Asia 

Minor, xxxii; his Hebraic grandeur, 
26; the Omniscient One,, worshipped 
with devotion, 27; Mitra and, 2S^ 
dethroned by Indra, 2S; protector of 
hearth and home, 29; in early group 
of deities, 30j in **sea of heaven”, 
and os gi^ of ocean, 31; a god of 
Mitanni, 32; Surya as the eye*"^ of, 
33; “house of day” (the grave) in 
%mn to, 3S; in “Land of the 
Fathers” {PaiadLse), 41; Babylonian 
aspect oh 4.1; the heaven of, 5S; 
Adityas his attendants, wor^ 

shipped by demons and giants, 59; 
as an Asura, 61; early title “wise 
A^ra and King”, 62; god of the 
overlords of Assyria, 62; giants and 
demons controlleti by, 65; Vishnu 
and, 125? as suitor of Damayanti, 
332 ti stq. 

Vasish'lhi, as rival of Vish warn 1 Era, 
154 tt stq.i V^asus cursed by, 164; 
in the J^arndyatm^ 375, 37S* 

Vxsishthas, a family of priests, 154; 
identical with the Tritsus, 154, 155; 
priestly aristocracy of, isJh. 

Vasudeva {v£i'soodin'5), fat her of Krishna, 
12S; brother of Queen Frit ha, 173; 
at Pandava imj>erial sacrihee, ^32 el 
stq., 323. I 

Vasuka* See VasttkL 
Vasuki (va'suke), Naga serpent demi¬ 
god, 65; as the “churning rope”, 
143 j King of Nagas, welcomes Bbima 
in underworld, 178; gives Bhima ibe 
draught of strength, *79; jewel of 
restores Arjuna to life, 314, 315. ; 

Vasus (va'sus), attendants of Indra, 17; 
as children of Ganga and King 
Shan tana, 1642/^^^,; Bhishma among 
in ParaiH^, 327, 


Va'ta^ See 

Vate {va'teh ibe Teutonic, compared 
with Vaia (Vayu), 24* 

V^'yu, wind god, compared with Odin, 
24; hymns to, 25; in rival group of 
deities, 32; Bhima, son of, 105, 176; 
Hanuman, ape god son of, 106, 411; 
sends Garuda to help Rama, 419. 
Vedas (vay'das), geographical evidence 
of, XX; Tiidra hymns, 6, 7j creation 
myth in, lO; goddesses vague In, 13; 
gods of in Buddhistic Age, still 
regarded sacred, 139; father Manu 
in, 140; the “m of her” of the, 1491 
Vyasa as arrayer of, 154. 

Veddas of Ceylon, xxvi. 

Vedic Age, the, length of, xxx; the 
“Great Mother” In, xxxi; burial 
customs of, xxxii; eclipse of gods of, 
xl; Teutonic modes of thought in, 
xlv; the change in post Vedic times, 
xlv ; glimpses of life of in epics, xlvi; 
gods are Asuras in early and Suras in 
late, 61; folk movements in, 7^r dice 
and drinking in, 77; trade and culture 
in, 78; doctrines of transuiigration 
and world’s ages unknown in, 104; 
one d four ages, UQ; goddesses 
vagucm, 148. 

Vedic Aryans, “ father right ” recog¬ 
nized by, XXX. 

Vedic hymns, 15, 16 •, majority of 
addressed to Indra and Agni, 19; 
Bra/tmatms and and, 62, 

63 el materialism of^ 82. 

^'ideba (ve'day-ha), Eastern Ar3an 
kingdom, xxxix. 

Vidum (ve-diir'a), son of Kyasa, 172; 
assists Drona to prepare for tourna¬ 
ment, I S3, 184; at the tournament 
with blind king, 1S5 el stq.i amtias- 
sador to Pandavas after marriage, 
223, 224; at the gambling match, 
240 el Siq.% attitude of during n^o- 
tlations, 276; retires to forest, 319, 

Villages, life in during Vedic Age, 78* 

Vind^ya mountain, ape god assumes 
jiro|)ortions of, J09. 

Vi raj, female form of Purusha, Saras- 
watt as, 149. 

Virata (vir-at^a), Pandavas’ &>juurn in, 
266 ei seq.\ Fandava allies meet at, 
270, 273; w arlike prepara I ioas, 273; 
rajah of slain by Druna, 301. 

Virchow, view on Aryan problem, xxiih 

Vishnu (vish'noo), in Brahmanical re* 
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viva! age, xl; Vedic god of grace, 
3^bts Indra, world ardsaii, 10, (he 
Preserver in ibe Trinity, 119; the 
cult of, 122; evidence of Greek am¬ 
bassador, Megasthenes, regarding, 
122; a god of grace in Rig^-eda, 122, 
123; Brahma springs from in lotus 
bloom, J24; sleep of on World Ser¬ 
pent, 124; Avataras of, 125; the 
Buddha JVvalara of, 1295 /htran&s 
and cult of, I 34 ; ^ Brahma, 134; 

demons secure salvation through, 135; 

his lion incajnaiion, 135; his boar 
incamalion, 13S. ^ 3 ^? Paiasu-rama 
(Rama with the axe) incarnation of, 
136; belief in the coming of on white 
horse (Kaiki), IJ 7 ; B^gaTiad-pta 
and cult of, 139; in ^9}^ narratives, 
139; Manu and, I40; in ** churning 
of the ocean” myth, 143 Jiy.; while 
steed of, gem of, and wife of rise from 
Sea of Milk, 144; Garuda the vehicle 
of, 146; in form of Shiva, 147 ; discus 
of made by goddess, 149; >n Ganesa 
myth, 151; in myth regarding origin 
of goddesses, 151; father df the love 
god, 151; Ganges fiows from toe of, 
152; wife of as daughter of Daksba, 
the rishi, 154; incarnation of slays 
incarnation of Shiva, 234 
saratha's horse sacrifice, 376, 377; 
lodm^s appeal to, 377? Dasaratbas 
sons as incarnations of, 377 ? Rama 
as, 427, See AyisAna and Rama, 
Vishwakarman (vUhVa'kar''raan), the 
divine artisan, Twashiri is, 5S. ^ 

Vishwamitra (visb'wa-meet^ri), as n^l 
ofVasishtha, 1 54; tnhed from 
triya to Brahman caste, 154; ^ father 
of Shakuntala, 159; lodras dread of 
and temptation of, i 59 i 
away Kama and Ijikshmana to de¬ 
stroy demons, 379, 380, 381; break¬ 
ing of Shiva's bow, 382, 383, 

Vital spark, cause of life and bodily 
heat, 37; symbolizes, 19, 

Vivahvant, the Persian, 40* 

Vivasvanr, the sky gotl, 4^ 

Vivlsv^t, as a sun god, 32. See 
vati^* 

Volund, 24. 

Vows, by spitting and before fires, 37 - 
Vritra (vril'rii), ibe drought demon, 

slain by Indra. 6 . 7; as leader of 
Danavas, 7: reference to myth of in 

BrokmaH^Sy. “the cncompasscr , 


66; captures cloud cows, 4 67; 

rational explanation of, 7 J, 

Vulcan, the Hindu, Twasbtri as, il. 
Vultures, as protectors of the fairy babe, 
Shakuniala, 159, 160; king of, sec 
faiaytis. 

Vyasa (vy^'A), reputed Vedic compiler 
and author of Mahabkaraia,, 154; 
ideniified with the legendary Va- 
sisbiha, 154; son of Parashara and 
Saty avail, 167; father of Dhrilarashtra, 
Pandti, and Vidiiia^ 171* i 7 ^t meets 
Pandavas during first exile, 206; re¬ 
veals why Draupadi must be joint 
wife of Pandavas, 222; advises Aijuna 
to visit Sbi'^'a, 2551 gifts divine vision 
to Sanjaya, 287; advises horse sacri¬ 
fice as atonement after war, 312; at 
horse sacrifice, 316; ^uses dead to 
return, 320, 321. 

Wales, hatred of pork in, 136- 
Wallis, Casmalo^ of to a. 

War of gods and giants, 7 ®- Sec Gtafify 
and Afuras. 

Warriors, piossessed by spirits, 85; caste 
of, 79. See CasU. 

War-shell, Arjuna's a thunder horn, 258. 
Water of life, soma the, 36; moon as 
source of, 37; creative tears as, lOO, 

loi' 

Water spirits, givers of boons, 140. 
Waters, the primordial, in creation 
myths, 100, loi ^ 
returns to, loS’ i 4 ii home 

of the creator, 114; in the boar myth, 
136* 

** Wading Street ”, 24. 

Wealth and culture, 82. 

Weapons, the early Vedic, 77 - 
Weather, Indian demon of, 8 m, 
Weeping of the creator, 10^ 

Well worship, 37 - 
Wells, the sources of luck, 148. 
^HVestemers”, Indian tnbes called, 
xxxix, „ 

White Age, the Krita \ uga, to8; in 
Greek and Celtic myllfologics, 109 

el , _ 

Widows, drown themselves after return 
of dead warriors, 3211 burning of, 
5;ee Sufitim 

Wiedemann, Professor, 1 1 «■ 

Wieland (wdand), 24. 

Wife, the ideal, goddess Sati as, 150, 
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Wife buntets, 6o. 

Wife of Amort p 3664 
“ Willi Huntsnian the Indian, 
Williams, Sir Moiiier, 40, 40/1, 41, 
42, 42 tt. 

Wilson* Vetiic hymns, 13, 16, 105 
Winckler, Professor Hago, rt!ading of 
Indra inscriplion, xsjti* 

Wind, as “air of life”, 37. 

Wind god, Bhima and Hanutiian sons 
of, 106* See Vayu. 

Winter burial customs among Buriats, 
xxxiv. 

Wisdom, goddess of, Uma as, 150. 
Wives, burning of as punishment in 
Egypt and Scotland, Xaxvii; marriage 
by capture of, 6 ol 

Wolves, Rakshasas ride in liattle, 419. 
Wonder smiths, Teutonic myth of and 
Indian, ii, la. 

iV^rks and Days^ Hesiod’s di>ctrine of 
world’s ages in* 109 et 
IVorlds ages, doctrine of the, post' 
Vi^lc concept ion of, loj; Greek 
evidence regarding Indian doctrine, 
122^ not in Teutonic myihology, 103 J 
Tuan Mac Carell Irigh legend, 111 
the “day” and “night” of 
Brahma, 105; the four Yngas, 104* 
the “white”, “red”, “yellow”, 
and "**black” in India, ro8; Hanu- , 
man’s account of to Bhima, J07, loS, 
fog; Markandeya’s account of, ri2 
c/ se^.; Narayana’s account of, ir5; 
Naiayana at dawn of each Vuga, 124; 
Mann's association wilh Brahma, 140, 
See of the Univ^rst- 

%Vorld giant. See Purusha and Ptah. 
World guardians, the four gods in Nala 
story, 332 - 

World horse, myth of* 94 £t siq. 

World bouse of Vedic myth, 10, 

World mother, Lakshmi as* 149, 

World Serpent, Karoktaka as, 65; 
Vishnu sleeps on, 124; Etlamma an 
incarnation of* 128; issues from his 
mouth* 323. 

World ^ul, hermits and Voga, S2; 
pantheistic conception of* S8; in 
Punisha myth, 95; in Rigveda hymn* 1 
97 t 9 ®? the “subtile essence” is the 
Self, 99; the soul’s being, 99* 100; 
Brahma, the divine incarnation of, 
100; colours of in various Vugas 
(ages), jo8, 109; Greek and Celtic 
conceptions, no it roen^s soub J 


merged in, iiS; Vishnu and Shiva 
incarnations of, tZZi Buddha’s teach¬ 
ing regarding, f 30 £t 
World tree, in Indra creation myth, t02; 

. as Biabma’s* J02. 

I Worliis, the three* '65, 

I Xerxes* Gandarians who &)ught with 
against the Greeks, i6S^. 

Vadlv^s* Krishna prince of, 215; end 
of power of, 323^ 

y'djnrtkfda (ya-joorVeda)* exposure of 
femaJe children tn, 60; the civilica- 
Lion of* 84; the schools of thought in 
period of* S8; Vishnu in, 123; Maha- 
devfl in, 146. 

Yaksh^ (y^’sh^)* “ the good people”, 
6Sr invisible sentinels, 106; none in 
w’orld’s first age* 107; changes sex 
with princess, 171 j Kuvera king of, 
258; Dharma as one of the unseen, 
264* 26c 

Yama fyalna), god of the dead* as the 
“first man", xxxii; in Naia story, 
3J| burial ciisloins, 3S; discoverer ol 
*’lhe path of the fathers”* 39, 40; 
his sister Yami and . Persian praMd* 
40? in “land of the fathers® (Pam- 
dise) with Varuna* 41; Babylonian 
aspect of, 4f; as Judge, Lord, Fin¬ 
isher* Leveller, &c., 42; as instru¬ 
ment of destiny, 42 it seq.i in story 
of Ruru, 43* 44; in stcuy of Savitn* 

44 ; concessions won from* 50 it tif .; 
the heaven of described* 57; parents 
only admitted to heaven of, 59; jour¬ 
ney of to “land of fathers”, ii6; 
vi.sion of in Dwaraka* 322; as suitor 
of Bamayanti, 332 et ssq. 

Vaml^ sister of V'ama, 40; Babylonian 
aspect of, 41; 

Vavanas, tlie, allies of Kauravas* 287; 

identified with Greeks, zSjn. 

Ycaps* the Divine, length of, 104* 105, 

See tViHffs agit. 

Yellow age* the Dwapam Vtiga, roS* 
J09; in Greek tnytholc^', 109* no; 
in Celtic mythology* no If/ seq, 

Vlma, the Persian Yama, 40. 

Vim eh* the Persian V'aniL 40. 

V’mer, the Teutonic chaos giant* Pumsha 
like* 90. 

Y6gi, religious state called, 82. 

Vorksbine* burial rites in* xxxvii* 
Vudbishtbifa (yoo-disb’thi-r&Lxlvtii; son 
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of Queen Prithaand god Dbarma, 176; 
at me tournameni, 1S5 et made 
Little Rajah", 197 J Duiyodhana 
causes CKiJe of, t98» I99S ** house 
iac ”, ioo; escape of with brothers 
and mother, 201; Arjmm offers Drau- 
padi to, 220; regrets Arjuna's exile> 
225; imperil sacrifice held by, 22il 
el seq.; Surya’s gift to in exile, 249; 
unfolds his faith to Draupadi, 252 et 
; his sense of honour, 255; Kuvera's 
advice to, 25S; generosity towards 
Duryodhana, 260; refuses Dtiryod- 
hana’s invitation, z6t j Jayadratha 
sitlenipts to carry off Draupadi, 262, 
263,; rescues his brothers from teni- 
porary death, 263 el seq,i Dharma’s 
questions, 264 et seq ^; in Virata, 266 
ei seq*% at meeting of Pandavas allies 
at Virata, 270 negoiUtioiis 

with Kauravas, 274 ef seq.y in the 
great war, 2S5; secures a Kaurava 
prince as ally, 2S7; flight of from 
battlefield, z97; smiles Bhima, 307 j 
sorrows for slain children, 
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gr^l jewel, 311? proclaimed rajah at 
Hastinapur, 312; horse sacrifice rites 
performed, 312<?/ seq.\ beholds return 
of the dead, 320, 321; divides his 
kingdom, 323 \ departure of to Indra’s 
heaven, 324; tested and approved, 
324-6. 

\'ug?l, meaning of term changes, xliv; 
oieaning of in Rigveda, 104. 

Yugas, the, colours of, toS, IC9; in 
Greek apd Celtic mythol<^es, 109 
et seq.i Markandeya lives through the 
various, IJ2 Hq-i Manu’^s associa¬ 
tion with Brahma, 140. See World^s 

Viijait'sii, Kaitrava prince, joins the Pan- 
dava army, 2S7; made rajah, 323. 

Zend an Aryan language, xix. 

Zeus pater, 3; Dyaus-pita in India, t2; 
parent of twin deities, 32; serpent 
enemy of, 65; in world's ages doc¬ 
trine, HO. 

Zoroasirian chief god. See Ahum- 
Afazdd. 
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